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From Thought to Transformation:
Inspiring Futures Through Dr. B. R. Ambedkar’s Vision

It is with immense pride and deep academic satisfaction that I present this special peer-
reviewed volume of research papers and articles emerging from the Multidisciplinary International
Conference on “The Mind That Moved Millions: Unfolding the Global Relevance of Dr. B.R.
Ambedkar.” This publication marks a significant milestone in our university’s ongoing commitment
to producing transformative knowledge and nurturing scholarship that speaks to both national
priorities and global challenges.

Dr. B.R. Ambedkar stands among the rare thinkers whose intellectual contributions transcend
time, geography, and discipline. His philosophy continues to serve as a moral and analytical compass
for societies striving toward justice, equality, constitutional integrity, and human dignity. The papers
included in this volume engage critically with these themes, offering fresh interpretations that
illuminate Dr.Ambedkar’s relevance in an era marked by rising inequalities, democratic anxieties,
and renewed struggles for human rights across the world.

This journal is a testament to the strength of interdisciplinary research nurtured at Punyashlok
Ahilyadevi Holkar Solapur University. Under the PM-USHA MERU initiative, our institution has
committed itself to fostering rigorous academic inquiry, expanding international collaboration, and
strengthening publication culture. The selected articles reflect high academic standards,
methodological diversity, and a commitment to ethical scholarship qualities that resonate deeply with
Ambedkar’s own intellectual legacy.

The contributions presented here not only revisit Dr.Ambedkar’s foundational ideas but also
extend them into newer terrains such as digital activism, environmental justice, comparative
constitutionalism, global labour rights, and emerging forms of social exclusion. In doing so, this
volume reaffirms Dr.B.R.Ambedkar not merely as an Indian visionary, but as a global thinker whose
insights continue to guide humanity toward more inclusive and compassionate futures.

I congratulate the School of Social Sciences, the Bharat Ratna Dr. Babasaheb Ambedkar Chatir,
the editorial board, and all contributing scholars for their dedication to this endeavour. I am confident
that this publication will inspire future research, deepen academic discourse, and serve as a lasting
contribution to the expanding field of Ambedkarite studies.

Warm regards,

Prof. Prakash Mahanwar
Vice-Chancellor
P.A.H. Solapur University
Solapur, Maharashtra
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A Scholarly Tribute to Dr. B. R. Ambedkar’s Universal Philosophy

I am pleased to introduce this special journal volume comprising peer-reviewed research
papers and articles presented at the recent Multidisciplinary International Conference on “The Mind
That Moved Millions: Unfolding the Global Relevance of Dr. B.R. Ambedkar.” This publication
serves as an academic tribute to a thinker whose ideas continue to shape the intellectual and ethical
foundations of societies worldwide.

The strength of this volume lies in its thematic diversity. The contributors explore Dr.
Ambedkar’s thought from multiple disciplinary viewpoints law, economics, sociology, media, gender
studies, political science, and religious philosophy. Such an interdisciplinary spread reflects both the
complexity and the universality of Dr. Ambedkar’s vision. His commitment to justice, his critique of
social hierarchies, and his belief in rational inquiry continue to resonate deeply with scholars across
the world.

This journal reinforces the university’s dedication to high-quality research under the PM-
USHA MERU framework. The papers selected for publication demonstrate scholarly depth,
empirical engagement, and conceptual clarity. They also embody the spirit of critical pedagogy that
Dr. Ambedkar championed one that encourages questioning, reflection, and transformative action.

I express my heartfelt appreciation to the organizers, editorial board, and contributors for their
dedication to academic excellence. Publications such as this enrich our collective understanding and
help build bridges between academic knowledge and real-world social change. I am confident that
this compilation will serve as an important reference for scholars and institutions pursuing
Ambedkarite studies globally.

Prof. Laxmikant Dama
Pro Vice-Chancellor
P.A.H. Solapur University
Solapur, Maharashtra
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Interdisciplinary Reflections on Ambedkarite Thought

It is with great satisfaction that I present this journal volume, which brings together selected
papers from the International Conference on “The Mind That Moved Millions: Unfolding the
Global Relevance of Dr. B.R. Ambedkar.” The School of Social Sciences has always emphasized the
importance of interdisciplinary learning, critical research, and socially meaningful scholarship. This
publication is an extension of that commitment.

Dr. Ambedkar’s ideas offer profound analytical frameworks for understanding contemporary
global issues constitutional rights, social justice, educational reform, economic equity, labour
welfare, environmental concerns, and the ethics of democracy. The articles included in this volume
critically engage with these themes, offering nuanced interpretations and scholarly reflections that
illuminate Dr. Ambedkar’s timeless relevance.

The papers represent a blend of empirical studies, theoretical discussions, and comparative
analyses. Together, they illustrate the ability of Dr. Ambedkar’s thought to transcend geographical
boundaries and inspire diverse academic communities. The publication also reflects our School’s
effort to strengthen research-driven teaching and encourage emerging scholars to contribute
meaningfully to national and global discourse.

I extend my appreciation to the organising team, contributors, and the Bharat Ratna Dr.
Babasaheb Ambedkar Chair’s members for their efforts in shaping this journal. It is my hope that this
volume will stimulate further inquiry, foster new collaborations, and enrich the landscape of
interdisciplinary research on Dr. B. R. Ambedkar.

Prof. Gautam Kamble
Conference Chair & Director
School of Social Sciences
P.A.H. Solapur University
Solapur, Maharashtra
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A Scholarly Compilation Celebrating Dr. B. R. Ambedkar’s Global Impact

It is my honour to present this journal comprising selected papers from the International
Conference on “The Mind That Moved Millions: Unfolding the Global Relevance of Dr. B.R.
Ambedkar.” As the Convener of the conference, I am delighted to see the intellectual richness of the
event preserved through this publication.

The research contributions in this volume reflect the depth, diversity, and dynamism of
Ambedkarite scholarship today. Scholars have examined Ambedkar’s legacy through various lenses
intersectionality, economic justice, political philosophy, Navayana Buddhism, media representation,
environmental justice, and human rights. Such thematic plurality echoes Ambedkar’s own
multidisciplinary scholarship and his unwavering emphasis on rational, ethical, and inclusive
thought.

The publication of these papers is not merely a documentation of conference proceedings but a
scholarly effort to advance Ambedkarite research globally. Each paper in this compilation contributes
to wider debates on equality, justice, and democratic values, reaffirming the universal significance of
Ambedkar’s philosophy.

My sincere gratitude goes to the Hon’ble Vice-Chancellor, Pro-Vice-Chancellor, Director of the
School of Social Sciences, Chairman of Bharat Ratna Dr. Babasaheb Ambedkar Chair, organizing
committee, reviewers, contributors and publisher. Their dedication has made this academic
endeavour possible.

I hope that this journal will serve as an enduring reference for researchers and inspire
continued exploration of Dr. Ambedkar’s transformative ideas.

Dr. Prabhakar Kolekar
Convenor & HOD, ATHC Archaeology
School of Social Sciences
P.A.H. Solapur University
Solapur, Maharashtra
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Abstract
Dr. Bhimrao Ramji Ambedkar (1891-1956), the most significant intellectual of the twentieth
century, goes beyond the narrow narrative set by the so-called mainstream historiographers who
restrict Dr Babasaheb Ambedkar to the caricature image and role as a jurist and a social reformer.
Ambedkar’s enduring contribution lies in his reinterpretation of Indian history. In his struggle for
ensuring justice, liberty, equality and fraternity for the depressed sections of society, he has integrated
historical interpretation. His historiography sought not to glorify the past but to demystify it, turning
history into a science of moral and social critique. His objective was the emancipation of the
marginalised class from moral and physical slavery, bondage, and to disburden them from age-old
exploitation. This paper adopts a historical-analytical methodology to examine Ambedkar’s
contribution to Indian historiography through works such as Who Were the Shudras? (1946), The
Untouchables (1948), The Buddha and His Dhamma (1957), and Riddles in Hinduism (1954-55). The
method utilised for presentation is descriptive. Ambedkar’s approach was rooted in logic, rationalism,
comparative method, and ethical evaluation. His struggle and approach against the oppression of the
marginalised were deeply rooted in morality and ethical means. The same gets reflected in his
approach towards historiography. The findings of the study try to bring forth the scientific method of
history writing of Dr B R Ambedkar, whose ultimate aim was to build an Indian nation where truth
prevails over myths and legends. A nation that values rational thinking more than myths and believes
in liberal scientific inquiry without fear or favour. Dr Ambedkar contributed to historiography by
integrating the scientific method; he constructed a counter-history centred on the oppressed and
grounded in justice, equality, and reason. His historical vision continues to shape not only Dalit
studies, subaltern historiography, but moral struggle for justice going on anywhere in the world.
Keywords: Ambedkar, historiography, caste, Buddhism, rationalism, social justice, Riddles in
Hinduism, Dalit studies
1. Introduction
Indian historiography has evolved through competing intellectual models—colonial, nationalist,
Marxist, and subaltern. Yet, few scholars have reconceptualised it as intensely as Dr B. R. Ambedkar.
For Ambedkar, history was not a narrative of rulers but a record of moral decline and potential
regeneration. In Annihilation of Caste (1936), he wrote, “Hindu society is a house divided against
itself; it is a collection of castes™ [1, p. 41]. This historical insight underpinned his life-long intellectual
quest: to trace how religion, morality, and power intertwined to produce inequality. His historiography
was therefore both analytical—examining causes—and normative—evaluating consequences through
ethical reason.
2. Methodology: Historical-Analytical Approach
The present study employs a historical-analytical methodology, integrating primary sources
authored by Ambedkar with secondary academic analyses. The method proceeds through four stages:
1. Contextual Reading: Locating Ambedkar’s writings within early twentieth-century debates
on colonialism, caste, and reform.
2. Textual Analysis: Interpreting his major works for historical reasoning and use of sources.
3. Comparative Analysis: Contrasting his historiography with Orientalist, nationalist and
Marxist traditions.
4. Ethical Evaluation: Assessing how Ambedkar’s history becomes a moral discourse directed
toward liberation.

Vol.II, ISSUE-CXXXVIII, 4"&5"Dec.2025, SJIF Impact Factor: 8.542 Page-1




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

Dr. Ambedkar used the empirical method of study, but it was never value-neutral. His purpose
was not merely to explain history but to redeem it—to expose oppression and propose moral
alternatives. This distinguishes his historical philosophy from colonial empiricism and nationalist
romanticism, aligning it instead with critical humanism [2].

3. Ambedkar’s Historical Vision: History as Moral Sociology

According to Dr. Ambedkar, history is what may be termed as a moral sociology—a study of
civilisation as a product of ethical choices. In The Rise and Fall of Hindu Women (1917), he argued
that the degradation of women symbolised “the degeneration of Hindu civilisation” [3, p. 28]. The
implication was clear: the moral character of a society is the true subject of its history.

Marxist historians explained inequality through material determinism, Ambedkar, unlike it
emphasised ideological power—the role of religious texts, myths, and rituals in normalising social
hierarchies. He redefined the historian’s task as exposing how moral authority becomes political
domination. Rodrigues interprets this as Ambedkar’s “ethical radicalism of history,” in which the
historian assumes the role of social critic [4, p. 134].

Dr. Ambedkar described India’s past as a conflict between two moral systems: Brahmanism
(hierarchical, ritualistic, fatalistic) and Buddhism (egalitarian, rational, compassionate). This tension
gave his historiography a dynamic, conflict-centred structure long before subaltern historians used
similar frameworks. In this context, Dr Ambedkar’s historical vision was also dialectical.

4. Ambedkar as a Historiographer of Indian Society

As far as Dr. Ambedkar’s approach to history is concerned, in historical writing, he combined
archival analysis, philological study, and moral interpretation. His work Who Were the Shudras?
(1946) and The Untouchables (1948) represent the foundation of a social historiography that placed
caste, not kingship, at the centre of India’s evolution.

In Who Were the Shudras?, Ambedkar traced the Shudras’ origin to intra-Aryan conflict,
concluding they were “originally Kshatriyas who were denied the right to education and ritual” [5, p.
113]. This thesis destabilised centuries of Brahmanical orthodoxy that naturalised caste as divine
order. He blasted the divine origin of the varna system theory.

In The Untouchables, he advanced a bold historical hypothesis—that untouchability originated
in religious conflict after the decline of Buddhism. The former Buddhists who continued meat-eating
became socially ostracised, leading to the emergence of the “untouchables” [6, pp. 68—72]. Thus, caste
was not metaphysical but political and moral—a product of domination and exclusion.

Ambedkar’s historiography thus demystified religion by historicizing it. He wrote that
Hinduism must be seen “not as a religion of God but as a religion of rules” [7, p. 47]. His analytical
method combined empirical study with ethical reasoning—an approach that foreshadowed later
critical Indology by D. D. Kosambi and Romila Thapar [8].

5. Case Studies and Textual Examples
(i) Who Were the Shudras?: Social Conflict in Antiquity

Ambedkar’s analysis of the Rig Veda and Mahabharata in Who Were the Shudras? established
his reputation as a rational historian. He interpreted textual conflicts between Kshatriyas and Brahmins
as evidence of social revolution within Aryan society. Rejecting racial theories of caste, he proposed
that caste originated in status degradation rather than ethnic difference [5, p. 144]. This rational,
evidence-based critique challenged both colonial and orthodox Hindu interpretations.

(ii) The Untouchables: Religion and the Politics of Purity

In The Untouchables, Ambedkar applied sociological reasoning to decode the origins of
untouchability. His famous “beef taboo thesis” argued that untouchability was linked to the
Brahmanical imposition of dietary purity against former Buddhists who continued non-vegetarian
practices [6, p. 72]. Ambedkar thereby transformed the concept of ritual purity into a historical
instrument of social power. Zelliot observes that this reinterpretation “allowed Dalits to reclaim their
own history as participants, not victims” [9, p. 57].
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(iii) The Buddha and His Dhamma: Counter-History and Moral Regeneration

Ambedkar’s The Buddha and His Dhamma (1957) was not simply a religious text but a
civilizational historiography. It reinterpreted the Buddha as a rational moral reformer who sought to
reconstruct society on the principles of compassion, equality, and reason [10, p. 212]. In redefining
Buddhism as Navayana (New Vehicle), Ambedkar proposed a new historical paradigm: India’s
salvation lies in the moral rebirth of its civilisation through rational ethics rather than ritual orthodoxy.
(iv) Revolution and Counter-Revolution in Ancient India: Dialectics of Civilisation

In Revolution and Counter-Revolution in Ancient India, Ambedkar conceptualised Indian
history as an ongoing struggle between egalitarian and hierarchical forces—the Buddhist revolution
of equality and the Brahmanical counter-revolution of exclusion [11, p. 46]. This dialectical model
anticipated the later Marxist concept of ideological hegemony. As Jaffrelot notes, Ambedkar’s theory
“transformed religion from an eternal truth into a site of social struggle” [12, p. 94].

(v) Riddles in Hinduism: Rationalism as Historical Method

Perhaps the most radical of Ambedkar’s historical works, Riddles in Hinduism (1954-55),
exposes the contradictions of Hindu scriptures through reason and satire. Each “riddle” is a historical
investigation that dismantles mythic coherence and reveals ideological manipulation.

In “Riddle No. 1: The Origin of the Vedas,” Ambedkar asks whether divine texts can arise from
human contradictions. He argues that the Vedas reflect historical compositions shaped by priestly
interests, not divine revelation [13, pp. 15—-17]. In “Riddle No. 17: The Contradictions in the Character
of Rama,” he critiques the deification of Rama by highlighting moral inconsistencies in the Ramayana
[13, pp. 92-94]. Similarly, “Riddle No. 22: The Moral Character of Krishna” challenges Hindu moral
exemplars as products of myth, not ethical philosophy.

These riddles are not iconoclastic for their own sake—they are methodological experiments in
historical reasoning. Ambedkar employs comparative logic, textual criticism, and moral evaluation to
demonstrate that history must be governed by rational scrutiny rather than blind reverence. As
Rodrigues notes, Riddles in Hinduism represent “Ambedkar’s manifesto for a secular
historiography—where faith is subject to reason and tradition to ethics” [4, p. 216].

The controversy surrounding the publication of Riddles after his death underscores its enduring
power. When Dalits in Maharashtra defended their rationalism in the 1980s, they were reaffirming
Ambedkar’s legacy of using history as an ethical revolt against ideological domination.

6. Ambedkar’s Method of Historical Reconstruction

Ambedkar’s historiographical method integrated reason, empiricism, and moral evaluation into
a coherent framework that blended the precision of a social scientist with the conscience of a moral
philosopher. He believed that history was not merely a record of events but a critical reflection on the
moral and intellectual evolution of society. His reconstruction of India’s past, therefore, combined
textual criticism, sociological observation, and ethical interpretation. Ambedkar’s approach was
multi-layered, analytical, and transformative, designed to reveal the hidden logic of oppression and to
recover the humanistic possibilities buried beneath traditional narratives.

Ambedkar’s historical reconstruction exhibits a deep kinship with the Rankean approach to
scientific historiography. Like Leopold von Ranke, the nineteenth-century German historian,
Ambedkar insisted that the past must be examined through verifiable evidence rather than tradition or
dogma. His reliance on primary texts, inscriptions, and social records reflected a distinctly empirical
spirit that sought to recover history “as it actually was.”” Y et, Ambedkar went beyond Ranke’s narrow
empiricism. For him, objectivity was not an end in itself but a means to uncover moral truth. While
Ranke confined his analysis largely to political events and state archives, Ambedkar extended the
scientific method to the moral and social structures of civilisation — exposing how systems of belief
shaped historical inequality. In doing so, he combined Rankean empiricism with a Buddhist ethical
framework, transforming positivist history into a tool of emancipation. Ambedkar’s historical
reconstruction exhibits a deep kinship with the Rankean approach to scientific historiography. Like
Leopold von Ranke, the nineteenth-century German historian, Ambedkar insisted that the past must
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be examined through verifiable evidence rather than tradition or dogma. His reliance on primary texts,
inscriptions, and social records reflected a distinctly empirical spirit that sought to recover history “as
it actually was.” Yet, Ambedkar went beyond Ranke’s narrow empiricism. For him, objectivity was
not an end in itself but a means to uncover moral truth. While Ranke confined his analysis largely to
political events and state archives, Ambedkar extended the scientific method to the moral and social
structures of civilisation — exposing how systems of belief shaped historical inequality. In doing so,
he combined Rankean empiricism with a Buddhist ethical framework, transforming positivist
history into a tool of emancipation.

His method can be summarised under four major dimensions, each deeply interconnected and
reflective of his broader intellectual philosophy:

1. Critical Textual Method

The first principle of historical inquiry of Dr Ambedkar was textual deconstruction through
rational critique. He approached religious scriptures—the Vedas, Smritis, Puranas, and Epics—not as
divine revelations but as human products of particular historical contexts. In works such as “Who
Were the Shudras?” and Riddles in Hinduism, he applied linguistic analysis, cross-referencing, and
comparative interpretation to expose internal contradictions within the texts.

By reading the Manusmriti as a historical document rather than a moral authority, he
demonstrated how priestly classes institutionalised social control through religious codification.
Similarly, in Riddles in Hinduism, Ambedkar employed irony and logic to unmask the inconsistencies
in Hindu mythic figures like Rama and Krishna, thereby transforming theology into historical
discourse [13, p. 183]. His textual criticism prefigured later historiographical approaches that
questioned the neutrality of canonical sources. He insisted that any sacred text, to be historically
credible, must withstand rational and moral scrutiny. As a historian this was very bold approach,
unparalleled in his times.

2. Sociological Evidence

Ambedkar’s use of empirical data and social analysis distinguished his historiography from both
traditional Indology and speculative philosophy. Trained as an economist and social scientist, he based
his historical conclusions on verifiable evidence—archival records, census statistics, ethnographic
observations, and colonial legal codes.

In The Untouchables, for example, Ambedkar analysed demographic data and social practices
to trace the geographical spread and occupational structure of untouchable communities, linking them
to the decline of Buddhism and the rise of Brahmanical orthodoxy. His use of British administrative
reports, village surveys, and epigraphic material reflected a modern social-scientific rigour unusual
among Indian thinkers of his time.

He also treated economic data historically—arguing that caste was not merely ritual but a
division of labourers rather than labour, one that froze mobility and stifled social progress. Thus, for
Ambedkar, sociology and history were inseparable: one provided the material evidence, and the other,
the ethical interpretation.

3. Moral Rationalism

Ambedkar’s historical reconstruction was grounded in moral rationalism, the conviction that
history must serve as an ethical guide. He argued that the historian’s task was not to preserve inherited
myths but to expose injustice and promote moral awakening. As he wrote, “History must be a guide
to action, and action must aim at social justice” [1, p. 72].

This moral orientation distinguished Ambedkar’s historiography from both colonial empiricism
and nationalist romanticism. While colonial historians emphasised India’s “timeless” stagnation, and
nationalist historians glorified the golden past, Ambedkar emphasised moral accountability—asking
whether a civilisation had advanced in humanity, equality, and compassion.

He believed that the worth of any civilisation must be judged by how it treated its weakest
members. Thus, his historical narratives are infused with ethical urgency; the story of caste, for
Ambedkar, is not just social history—it is a moral indictment of tradition. His reinterpretation of
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Buddhism as an ethical revolution and his critique of Brahmanism as moral regression exemplify how
historical understanding must lead to ethical transformation.
4. Comparative Humanism

The comparative method of Dr Ambedkar came from his exposure to global intellectual
traditions he came across during his educational journey. The exposure profoundly shaped His
education at Columbia University under John Dewey, who introduced him to pragmatic philosophy
and democratic ethics. Dewey’s concept of democracy as “a mode of associated living” inspired
Ambedkar to view social history as the continuous unfolding of moral relationships among human
beings [14, p. 211].

Dr. Ambedkar wasn’t a blind follower of the West. His intellectual thinking was deeply rooted
in indigenous traditions. he liberally adopted from both Western liberalism and Buddhist rationalism.
Ambedkar compared India’s social evolution with global patterns of inequality—slavery in America,
serfdom in Europe, and caste in India. Yet unlike Marx, who saw class struggle as the motor of history,
Ambedkar identified ethical struggle—the fight between justice and hierarchy—as the true engine of
progress. His comparative framework thus united East and West, tradition and modernity, in a single
humanistic narrative.

He also employed cross-cultural analysis to challenge civilizational hierarchies. By placing the
Buddha alongside Socrates and Lincoln, Ambedkar constructed a universal moral genealogy, asserting
that history must transcend national and sectarian boundaries to serve humanity as a whole.
Integrative Perspective

Ambedkar’s historical method was integrative in its very essence—it sought to synthesise
rational analysis with moral purpose. For him, historical knowledge was not an academic exercise but
a revolutionary instrument for reconstructing society. He believed that a just social order could only
emerge when historical consciousness replaced superstition and when moral reflection guided social
action.

In his reconstruction, the historian becomes a moral legislator—tasked with unearthing not only
facts but meanings, not only events but values. His works thus blur the line between history,
philosophy, and ethics, forming what scholars like Moon describe as ““a science of emancipation” [15,
p. 36].

Ambedkar’s approach anticipated the later insights of postcolonial and subaltern historians such
as Ranajit Guha and Dipesh Chakrabarty, who likewise treated history as a site of resistance against
hegemonic discourse. But unlike them, Ambedkar added a unique moral dimension: he demanded that
history not only recover the silenced voices of the oppressed but also affirm their dignity and moral
worth.

Through this synthesis of textual critique, empirical inquiry, moral evaluation, and comparative
reasoning, Ambedkar transformed historiography from a passive recollection of the past into an active
quest for justice. His reconstruction of India’s moral and social evolution remains one of the most
profound contributions to both Indian and global historical thought.

7. Impact and Contemporary Relevance

India’s intellectual landscape is reshaped by Ambedkar’s historiography. He democratised
historical writing by relocating agency from kings to the oppressed masses. His Riddles in Hinduism
initiated a secular-critical tradition in Indian historical thought. Zelliot [9, p. 61] called it ““a rationalist
scripture of modern India.”

Contemporary Dalit studies, subaltern history, and feminist historiography all owe a
methodological debt to Ambedkar. Omvedt [16, p. 106] noted that Ambedkar “combined moral
critique with sociological precision, producing a new humanistic historiography.” His reinterpretation
of Buddhism as a rational moral order has influenced global intellectual movements, from liberation
theology to comparative ethics.
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In contemporary India, Ambedkar’s historiography remains a weapon against distortion and
historical revisionism. His insistence that history must serve truth and justice reminds us that moral
reasoning is not external to historical inquiry—it is its highest purpose.

8. Conclusion

Dr. B. R. Ambedkar’s contribution to historiography represents one of the most significant
intellectual revolutions in modern India. He converted history from a celebration of power into a
critique of injustice. Through Who Were the Shudras?, The Untouchables, The Buddha and His
Dhamma, Revolution and Counter-Revolution, and Riddles in Hinduism, he created a historiography
that is rational, ethical, and emancipatory.

Dr. Ambedkar’s historical-analytical method reminds us that history is not merely the study of
the past but the moral conscience of civilisation. His writings continue to challenge scholars to
approach history not with reverence for tradition and the promotion of selective parts of history,
distorting the rest, but with compassion for humanity. In this sense, Ambedkar did not just write
history—he redefined what it means to think historically in a society still wrestling with inequality.
Dr B.R. made history as a source of inspiration for the marginalised to guide them in their perilous
fight for justice and secure for themselves a just and liberal society where fraternity and compassion
for fellow human beings reign.
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Abstract:

The present research examines Dr B. R. Ambedkar’s vision of gender equity and its ongoing
relevance for empowering rural women in agrarian India. Dr Ambedkar’s intellectual and moral
commitment to liberty, equality, and fraternity extended beyond constitutional law to encompass a
radical rethinking of social and gender relations. His critique of patriarchy, caste, and economic
exploitation provides a powerful analytical lens for understanding the marginalisation of women in
rural economies. In the contemporary context, rural women constitute a vital yet underappreciated
workforce in agriculture, facing significant structural barriers to land ownership, access to credit, and
decision-making authority. This paper adopts a conceptual approach to integrate Ambedkar’s feminist
philosophy with current discourses on rural development and sustainability. It argues that Ambedkar’s
ideas on education, dignity of labour, and economic independence form a timeless framework for
inclusive growth. The discussion situates these principles within the goals of Viksit Bharat@2047,
emphasising the need to embed Ambedkarite ethics into rural governance and gender-responsive
agricultural policy. By linking social justice with economic transformation, this paper reaffirms
Ambedkar’s enduring global relevance and his vision of an egalitarian society grounded in human
dignity.

Keywords: Gender Equity, Rural Women, Agriculture, Social Justice, Empowerment
1. Introduction

Dr. Bhimrao Ramji Ambedkar, one of India’s foremost social reformers, jurists, and economists,
envisioned a democratic order based on the principles of liberty, equality, and fraternity. His
philosophy continues to illuminate contemporary debates on gender equity, social justice, and rural
development. Ambedkar’s intellectual interventions extended far beyond constitutional law; he
provided a holistic understanding of the intersections of caste, class, and gender that continue to shape
rural India (Zelliot, 1992; Omvedt, 2004). He viewed the subordination of women not merely as a
social issue but as a systemic outcome of hierarchical structures embedded within Brahmanical
patriarchy (Rege, 1998). In the context of agrarian India, women comprise nearly 60 per cent of the
agricultural workforce and contribute approximately 18 per cent to the national GDP through unpaid
or underpaid labour (FAO, 2023; NSSO, 2023). Yet, they own less than 14 per cent of landholdings
(Agricultural Census, 2021), face wage disparities of 22—30 per cent, and are often excluded from
institutional credit and technology (World Bank, 2022). These inequalities echo Ambedkar’s critique
of economic and social hierarchies that perpetuate the marginalisation of women.

Ambedkar’s call to “Educate, Agitate, Organise” forms the philosophical foundation of gender
emancipation in rural India. Education, for him, was not merely instrumental but transformative, a
means to challenge oppression and claim dignity (Ambedkar, 1916). The present paper situates
Ambedkar’s feminist vision within the context of rural women’s empowerment and agrarian
transformation, seeking to establish conceptual linkages between Ambedkarite ethics and the goals of
Viksit Bharat@2047. By combining historical insight, theoretical reflection, and policy analysis, this
paper argues that Ambedkar’s vision provides a timeless framework for inclusive, gender-responsive
rural development.

2. Ambedkar’s Vision of Gender and Social Justice

Ambedkar’s understanding of justice encompassed both moral and structural aspects. He viewed
social inequalities rooted in caste and gender as interlinked systems of oppression (Ambedkar, 1916;
1936). His writings in The Annihilation of Caste and Castes in India: Their Mechanism, Genesis and
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Development show his deep concern with how the caste system perpetuated patriarchal control over
women’s labour and sexuality. For Ambedkar, the liberation of women was not a separate feminist
issue; it was integral to the broader project of social democracy. His legislative efforts, such as the
Hindu Code Bill (1951), sought to grant women equal rights in inheritance and property, a
revolutionary act for postcolonial India (Ambedkar, 1951; Rao, 2003). Ambedkar’s famous assertion,
“I measure the progress of a community by the degree of progress which women have achieved”,
encapsulates his belief that gender equality was the true barometer of civilisation. His notion of
equality encompassed multiple dimensions: political, social, and economic. Political democracy, he
argued, must rest on the foundation of social democracy where liberty, equality, and fraternity coexist
(Ambedkar, 1948). Therefore, gender equity was not a moral token but a structural necessity for
realising democratic ideals. Contemporary scholars (Rege, 2013; Chakravarty, 2018) note that
Ambedkar’s intersectional understanding of caste and gender prefigured later feminist theories. His
framework continues to inform Dalit feminist and development discourses globally.

3. Rural Women in Agrarian India: Status and Challenges

In rural India, women play indispensable roles as cultivators, labourers, and resource managers.
FAO (2023) and NSSO (2023) reports indicate that women comprise nearly 60 per cent of India’s
agricultural workforce, with around 73.2 per cent of rural women workers being engaged in
agriculture (The Quint, 2019). Yet, land ownership among them remains below 13per cent (India
Water Portal, 2023). More recent estimates indicate that less than 10per cent of Indian women own
agricultural land (Business Standard, 2024). The feminisation of agriculture, where men migrate to
non-farm jobs, has increased women’s workload without improving their control over resources
(Agarwal, 2018; GOI, 2023). Despite performing 80 per cent of farm-related tasks, women’s
participation in decision-making, extension training, and access to credit remains low (FAO, 2021;
MANAGE, 2023). According to NABARD (2022), only 6 per cent of women farmers receive
institutional credit, and fewer than 3 per cent hold independent Kisan Credit Cards.

These disparities are not merely economic but are manifestations of the structural inequality that
Ambedkar identified as the greatest impediment to true democracy. Caste further compounds this
inequality. Dalit and Adivasi women, who form the poorest segments, face dual marginalisation,
gender and caste (Feminism in India, 2024). SC/ST women’s land ownership stands at 19.7 per cent,
marginally above the national female average, but still reflects inequality (India Water Portal, 2023).
4. Conceptual Framework: Linking Ambedkarite Philosophy to Rural Women’s Empowerment

Ambedkar’s thought provides a multidimensional framework for analysing gender and rural
empowerment, built around four interrelated pillars: education, economic independence,
intersectionality, and participatory democracy. Ambedkar regarded education as the cornerstone
of emancipation, declaring that “knowledge is the basis of human freedom.” For rural women, literacy
and skill development create pathways to leadership, agricultural innovation, and access to
institutional support (UNESCO, 2023). Empirical evidence shows that states with higher rural female
literacy, such as Kerala and Himachal Pradesh, report higher participation in agricultural decision-
making (NFHS-5, 2021). Thus, education operationalises Ambedkar’s idea of moral and intellectual
freedom, bridging structural and cultural inequalities (Ambedkar, 1936; Nussbaum, 2000).
Ambedkar’s economic writings, especially The Problem of the Rupee (1923), emphasised equitable
state intervention and dignified labour. He argued that economic democracy must accompany
political democracy. In agrarian India, this translates into equal access to land, credit, and markets
for women. Studies show that female farmers owning land are 20-30% more likely to access
institutional credit and adopt sustainable technologies (FAO, 2023; IFAD, 2022). Ambedkar’s
advocacy for collective ownership and state planning resonates with rural cooperatives, SHGs, and
producer organisations instruments which empower women as agents rather than beneficiaries.

Ambedkar was among the earliest thinkers to analyse the intersection of caste and gender
oppression. His observation that the caste system’s survival depends on controlling women’s sexuality
(Ambedkar, 1916) prefigures the modern feminist concept of intersectionality (Crenshaw, 1991). In
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rural India, Dalit, Adivasi, and landless women face compounded exclusion in land access, wages,
and representation. Hence, empowerment strategies must address both caste and gender hierarchies
simultaneously, aligning with Ambedkar’s notion of “graded inequality.” Ambedkar’s concept of
democracy as a “mode of associated living” underscores the importance of participation and
representation. Women’s involvement in Gram Panchayats, Farmer-Producer Organisations
(FPOs), and Self-Help Groups (SHGs) embodies this vision (UNDP, 2023). Institutional
mechanisms, such as reservation in local governance (73rd Amendment), operationalise Ambedkar’s
idea of social democracy at the grassroots. Empowerment thus extends beyond economics to
encompass voice, choice, and collective agency. This conceptual synthesis demonstrates that
Ambedkarite feminism offers both theoretical depth and practical direction for rural empowerment,
aligning moral philosophy with developmental policy.
5. Discussion
5.1 Relevance in Contemporary Agrarian Development
The relevance of Ambedkar’s vision in today’s agrarian context lies in its emphasis on equality,
rationality, and human dignity. Rural development programmes often focus on economic parameters
but neglect the underlying social structures that perpetuate inequality. Schemes such as Self-Help
Groups (SHGs), National Rural Livelihood Mission (NRLM), and Mabhila Kisan Sashaktikaran
Pariyojana (MKSP) embody Ambedkar’s ideals of collective action (Ministry of Rural Development,
2022). According to the NRLM 2023 report, over 80 million rural women are associated with SHGs,
contributing to enhanced savings, entrepreneurship and decision-making capacity. However, credit
linkage and digital literacy remain areas of concern. Ambedkar’s advocacy for state intervention in
economic planning is highly relevant today. In the era of market-driven agriculture, women farmers
face heightened vulnerability to climate change and market volatility (UNDP, 2022). Integrating
Ambedkarite ethics into agricultural policy means recognising women not as beneficiaries but as
producers, innovators, and leaders in sustainable rural transformation.
5.2 Ambedkarite Feminism and Global Discourses
Ambedkar’s feminist thought harmonises with global frameworks such as SDG 5 (Gender
Equality), SDG 8 (Decent Work and Economic Growth), and SDG 10 (Reduced Inequalities). His
rejection of patriarchal and caste hierarchies parallels global movements for intersectional justice
(Hooks, 1984; UN Women, 2023). As scholars like Rege (2006) and Guru (2019) argue, Ambedkarite
feminism is a decolonial epistemology that challenges Western feminist universalisms by situating
women’s oppression within India’s socio-religious structures. Today, as India strives for Viksit
Bharat@2047, Ambedkar’s vision underscores that development divorced from justice and dignity is
incomplete. True rural empowerment entails transforming women from invisible labourers to
decision-makers and innovators in agriculture. Thus, Ambedkar’s legacy offers a transformative moral
compass for India’s agrarian future.
6. Policy Implications: Towards Viksit Bharat@?2047
To realise the vision of Viksit Bharat by 2047, rural transformation must incorporate
Ambedkar’s ethics of equality and justice. Policy imperatives include:
1. Land and Resource Rights: Implement joint land titling for all agricultural households;
currently, less than 13per cent of land is owned by women (Business Standard, 2024).
2. Education and SKkill Development: Expand rural digital literacy programmes under Digital
India and Skill India. Targeted agricultural training can enhance productivity by up to 25per
cent among women farmers (NITI Aayog, 2023).
3. Inclusive Credit Access: Strengthen rural credit institutions, women’s cooperatives, and
SHG-bank linkage models with low-interest loans (NABARD, 2022).
4. Social Protection: Expand coverage of PM-Matru Vandana Yojana and Ayushman Bharat
to ensure maternity and health security for women farmers.
5. Representation in Governance: Enforce gender quotas in FPOs and Panchayati Raj
institutions to enhance women’s voice in local planning.
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Such measures not only empower rural women but also operationalize Ambedkar’s concept of
social democracy a society built on equality of opportunity and mutual respect.
7. Conclusion

The discourse on gender equality in agriculture remains central to India’s vision of inclusive
and sustainable development. Dr B.R. Ambedkar’s ideas continue to illuminate the path toward a just
rural economy, one rooted in dignity, equality, and self-reliance. His advocacy for women’s property
rights, education, and participation in the workforce aligns closely with the Sustainable Development
Goals (SDGs) and the Viksit Bharat@?2047 agenda, which seeks to empower every citizen as a
stakeholder in national progress. Despite women constituting nearly half of the agricultural workforce,
structural inequalities persist in land ownership, access to credit, technology, markets, and decision-
making processes. Ambedkar’s insistence on economic independence as the foundation of social
justice underscores the need to reimagine agrarian development from a gender perspective. Policy
initiatives, such as the Mabhila Kisan Sashaktikaran Pariyojana (MKSP), Self-Help Groups (SHGs),
and women producer organisations, are promising steps; however, they must be scaled up with
stronger institutional support and gender-sensitive budgeting.

The path forward demands that women be recognised not merely as beneficiaries but as agents
of change capable of leading innovation, managing agri-enterprises, and shaping policy. Rural
transformation, as envisioned in Viksit Bharat@2047, can only be realised when gender equality
becomes the cornerstone of agricultural growth. Integrating Ambedkar’s egalitarian principles with
contemporary development frameworks offers a powerful blueprint for a future where rural women
are not marginalised labourers but empowered agripreneurs and policymakers in their own right. In
essence, realising Ambedkar’s vision in the agricultural sector is not only a matter of social justice but
a strategic imperative for national development. Empowering rural women is both a tribute to
Ambedkar’s legacy and a pathway to achieving a prosperous, equitable, and Viksit Bharat by 2047.
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Abstract

This paper examines agricultural reform through the theoretical and practical lens of B. R.
Ambedkar’s social-justice framework, arguing that agrarian policy in developing economies must be
reframed as an instrument of social emancipation rather than merely of productivity enhancement.
Drawing on Ambedkar’s writings and contemporary empirical literature on land reform and rural
inequality, the paper synthesizes key principles land access, tenure security, collective forms of
cultivation, targeted support for historically marginalized groups, and state facilitation of institutional
markets and translates them into policy lessons. Case evidence from Indian states and cross-country
studies is used to show how Ambedkarite priorities redistribution, anti-caste/anti-class orientation,
and state responsibility can improve both equity and sustainable agricultural development. The paper
concludes with policy recommendations for developing economies and a research agenda for rigorous
evaluation of Ambedkarite agrarian interventions.

Keywords: Ambedkar, land reform, agricultural policy, social justice, Dalits, developing economies,
tenure security
1. Introduction

Agricultural reform remains a central development challenge in many low- and middle-income
countries. Traditional policy framings emphasize productivity, market integration, and technological
adoption; yet for societies marked by deeply entrenched social stratification, equitable development
requires a politics of redistribution and rights (FAO, 2011). B. R. Ambedkar widely known for his
leadership against caste oppression and for drafting India’s Constitution developed a coherent body
of thought linking land, labour, and social emancipation (Ambedkar, 1936/1990; Ambedkar, Small
Holdings in India and Their Remedies, n.d.). Ambedkar insisted that land access was not only an
economic variable but also a moral and political instrument for dismantling hierarchical social orders.
This paper asks: what policy lessons do Ambedkar’s agrarian ideas offer for agricultural reform in
developing economies today?

Two framing claims guide the analysis. First, agrarian reform that ignores historic social
exclusion will perpetuate inequality and undercut sustainable development goals. Second,
Ambedkar’s approach prioritizing redistribution, tenure security, collective organization, and state
facilitation provides an actionable blueprint for policy that advances both justice and productivity.
The paper proceeds by reviewing Ambedkar’s agrarian thought and the empirical literature on land
reform outcomes, then translating these into policy lessons and recommendations for developing
country contexts.

2. Literature Review
2.1 Ambedkar’s Agrarian Thought: Key Tenets

Ambedkar’s agrarian thinking is most explicitly laid out in his essay Small Holdings in India
and Their Remedies and is implicitly present in his critiques of caste and social structure in works like
Annihilation of Caste (Ambedkar, 1936/1990; Ambedkar, n.d.). Three interrelated tenets emerge:

1. Land as Emancipation:

Ambedkar argued that land ownership is central to the emancipation of historically oppressed
groups (i.e., Dalits). Without access to land, socio-economic dependence and ritual subordination
persisted. (Ambedkar, n.d.; Roundtable India, 2015).

2. State-Led Redistribution and Regulation:
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He favored assertive state action including redistribution, consolidation of holdings, and
regulation of tenancy to reorganize agrarian structures (Ambedkar, n.d.; Ray, 2011). Ambedkar
rejected passive reliance on markets or slow private reforms for correcting structural injustice. (Ray,
2011).

3. Collective/Cooperative Forms and Modernization:

Ambedkar recommended joint or collective farming models and investments in agrarian
modernization to counter inefficiencies associated with fragmented smallholdings and to raise
productivity per unit of labour (Ambedkar, n.d.; EPRAJ, 2025).

2.2 Empirical Evidence on Land Reform and Social Inclusion

Cross-country studies (World Bank; FAO) and South Asian evidence emphasize that the design
and implementation of land reforms determine outcomes for poverty and equality (Byamugisha, 2013;
FAO, undated). Redistributive reforms can reduce rural poverty and increase smallholder incomes
when accompanied by secure tenure, extension services, access to credit, and market linkages (FAO;
Cabral et al., 2006). Indian state experiences are instructive: while some states (e.g., West Bengal,
Kerala) delivered measurable gains for marginalized groups, other reforms were captured or
incomplete, leaving Dalits and Adivasis excluded from benefits (Bakshi, n.d.; ResearchGate, 2015;
NLS repository, 2025). The literature also cautions against violent or disorderly land seizures that
undermine investment and food security (AP News on Zimbabwe outcomes).
3. Ambedkarite Social Justice Meets Contemporary Agrarian Policy

This section synthesizes Ambedkar’s principles with contemporary policy analysis, producing
five policy levers that embody Ambedkarite social justice.
3.1 Secure Redistribution: Targeted Land Allocation to the Landless

Ambedkar saw land redistribution as the direct means to break economic dependence. Modern
policy must therefore prioritize redistributive land transfer programs targeted at historically
marginalized communities (Dalits, Adivasis, landless labourers), with legal titling and transfer
processes designed to prevent elite capture (Ambedkar, n.d.; FAO, n.d.). Empirical cases (West
Bengal’s Operation Barga and Kerala’s land reforms) show greater social gains when redistribution
included secure property rights and supportive measures (Bakshi, n.d.; NLS repository, 2025).
3.2 Tenure Security and Legal Recognition: Remove Barriers to Enforcement

Legal recognition of transferred land, fast dispute resolution, and protection against
dispossession are essential. Without tenure security, land transfers remain symbolic. Ambedkar’s
emphasis on legal safeguards aligns with modern evidence that clear property rights spur investment
in land and productivity (Byamugisha, 2013; FAO, n.d.).
3.3 Collective and Cooperative Farming Systems — With Autonomy

Ambedkar favored joint or collective cultivation as a remedy to inefficiencies and a way to
create bargaining power for small cultivators. Contemporary policy can promote cooperative farmer
organizations, land pooling, and service cooperatives that enable economies of scale while preserving
beneficiaries’ autonomy. These institutions must be democratically governed to avoid new hierarchies
(Ambedkar, n.d.; Cabral et al., 2006).
3.4 Targeted Public Investments: Extension, Credit, and Market Access

Redistribution must be accompanied by investments in agricultural extension, irrigation, inputs,
credit facilities, and access to markets. World Bank and FAO analyses repeatedly show that land
redistribution without technical and market support limits productivity gains (Byamugisha, 2013;
FAO, n.d.). Ambedkar’s view that structural reform and industrialization are complementary is
consonant with investing in rural-urban linkages (Ambedkar, n.d.; Ray, 2011).
3.5 Anti-Discrimination Measures and Social Protection

Ambedkar’s core insight is that caste and social prejudice shape access to resources; hence
agrarian policy must combine redistribution with anti-discrimination enforcement and targeted social
protection (e.g., subsidized inputs, pensions, food support) to stabilize incomes during transition and
challenge social exclusion (Ambedkar, 1936/1990; Trivedi, 2022).
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4. Case Studies and Lessons
4.1 Kerala and West Bengal: Positive Redistribution with Caveats

Kerala’s land reforms often cited as a success paired redistribution and tenancy reforms with
strong local institutions and literacy/health investments. Yet scholars document continuing exclusions
for Adivasi claimants unless explicitly targeted (NLS repository, 2025; ResearchGate, 2015). West
Bengal’s land-to-tiller programs in the late 20th century benefitted many marginalized cultivators
when enforcement (registration, protection from eviction) was strict (Bakshi, n.d.). Lessons:
redistribution needs legal teeth and inclusive administrative outreach.
4.2 Zimbabwe and Risks of Disorderly Redistribution

Zimbabwe’s fast-track land reform led to short-term redistribution but also to violence, loss of
agricultural productivity, and investment collapse; later compensation and policy reversals were
necessary (AP News, 2024). Ambedkar’s prescription of state-led, legally organized reforms warns
against unstructured expropriation that undermines long-term food security.
4.3 Community Forest Rights and Collective Resource Management

Success stories like Pachgaon’s community forest rights (Forest Rights Act enforcement)
demonstrate how secure community claims to natural resources can transform livelihoods, reduce
migration, and enable local enterprise (The Guardian, 2024). This supports Ambedkar’s preference
for community organization combined with legal recognition.
5. Translating Ambedkar into Policy: Concrete Recommendations

Below are practical recommendations for policymakers in developing economies aiming to craft
Ambedkarite agricultural reform.

1. Design Redistribution with Legal Titling and Anti-Capture Mechanisms. Establish
transparent criteria for beneficiary selection, independent oversight committees, and
community paralegals to ensure that transfers reach landless and marginalized households.
(FAO; Byamugisha, 2013).

2. Fast-Track Tenure Security and Dispute Resolution. Create special tribunals or fast
procedures to register and protect transferred land, backed by legal aid and local dispute
mediators. (Bakshi, n.d.).

3. Support Cooperative Models with Seed Funding and Capacity Building. Provide start-up
capital, technical assistance, and governance training to farmer cooperatives, ensuring
democratic structures and women’s leadership. (Cabral et al., 2006).

4. Link Redistribution to Public Goods Investments. Bundle transfers with extension services,
microcredit tailored to smallholders, irrigation investment, and improved market access
(aggregation, storage, transport subsidies). (Byamugisha, 2013; FAO).

5. Integrate Anti-Discrimination Policies. Make explicit provision for non-discrimination in
land administration offices, enable affirmative hiring and leadership quotas in local bodies,
and enforce penalties for caste-based exclusion. (Ambedkar, 1936/1990; Trivedi, 2022).

6. Monitor with Social and Economic Indicators. Track both equity and productivity outcomes
(land ownership, income, crop yields, school attendance, health) with disaggregated data by
caste/ethnicity/gender to evaluate whether redistribution achieves Ambedkarite aims.

6. Potential Objections and Political Feasibility
6.1 Political Resistance and Elite Capture

Redistributive policies face political opposition. Ambedkar’s insistence on law, constitutional
guarantees, and institutional safeguards remains relevant; gradualism linked with strong legal
frameworks may reduce backlash, but commitment from political leadership is essential (Time, 2019).
6.2 Fiscal and Administrative Constraints

Implementing Ambedkarite reforms requires sustained fiscal commitment. International
partners (multilateral development banks) and domestic resource mobilization (progressive taxation,
reallocation of subsidy programmes) can finance reforms, but administration must be strengthened to
prevent leakage (World Bank; FAO).
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6.3 Risk of Productivity Losses
Concerns that redistribution reduces aggregate productivity are valid if reforms are poorly
designed. But evidence indicates that when redistribution is coupled with services and tenure security,
productivity and livelihoods improve (Byamugisha, 2013; Cabral et al., 2006). Ambedkar’s advocacy
for combining land reform with modernization provides the conceptual corrective.
7. Research Agenda
To refine Ambedkarite policy design, the following empirical questions merit rigorous
investigation:
1. What combinations of redistribution and public-good investments maximize both equity and
productivity in varying agro-ecological zones?
2. How do cooperative governance models (with explicit anti-caste and gender rules) affect long-
term resilience and market participation?
3. What monitoring frameworks best capture social justice outcomes (beyond income) such as
dignity, social inclusion, and political empowerment?
Randomized controlled trials, natural experiments (staggered rollouts), and mixed-methods
studies with qualitative capture of social dynamics are essential.
8. Conclusion
Ambedkar’s ideas challenge the technocratic and neoliberal orientation of many agricultural
reform programs. His insistence on justice, dignity and redistribution complements traditional
development approaches. For developing economies, an Ambedkarite framework provides both
ethical grounding and practical guidance.
However, implementing such reforms requires political will, institutional capacity, and social
mobilization. The intersection of social hierarchy and rural economy remains a persistent barrier.
Ambedkar’s agrarian vision reframes agricultural reform as a struggle for justice as much as for
productivity. His core insistence land and legal rights for historically oppressed groups remains a
moral and practical guide for developing economies. Contemporary evidence confirms that
redistribution, when legally secure and paired with investments and anti-discrimination measures, can
deliver gains in equity and productivity. Policymakers seeking sustainable development should
therefore adopt Ambedkarite principles: make redistribution central, secure rights through law,
empower collective action, guarantee public support
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Abstract

Dr. B. R. Ambedkar’s educational philosophy stands as one of the most influential intellectual
contributions in modern India, rooted in social justice, rationality, democracy, and human dignity.
According to Ambedkar 1, education is the “ultimate weapon” for the upliftment of oppressed
communities and the foundation of a just society. His triad—Educate, Agitate, Organize—emphasizes
the political and moral responsibility of education in awakening critical consciousness among
marginalized groups. Using doctrinal methodology, this paper examines Ambedkar’s writings,
speeches, constitutional interventions, and contemporary Indian scholarship. The traditional Indian
education system based on caste hierarchy is analyzed to foreground Ambedkar’s revolutionary
critique. His philosophy, rooted in scientific temper, ethical humanism, and democratic participation,
finds significant relevance in modern frameworks like the Right to Education Act (2009), National
Education Policy (2020), and inclusive education research . Ambedkar’s synthesis of global
democratic ideas with Indian social realities positions his educational thought as central to India’s
nation-building project. The paper argues that Ambedkarite pedagogy remains essential for shaping
equitable, democratic, and humane educational systems in contemporary India.

1. Introduction

Education in India has historically functioned as an instrument of social control, structured by
the caste system, which determined access to knowledge and opportunities . The Brahminical system
ensured that education remained the privilege of a few, while the majority—Dalits, Shudras, Adivasis,
and women—were denied access. Ambedkar recognized that such exclusion created not only
economic deprivation but also psychological subordination.

Ambedkar’s approach to education emerges from his deep understanding of social injustice. His
emphasis on equality, rationality, and dignity was rooted in both personal experience and international
intellectual exposure. Argues that Ambedkar’s view integrates democratic thought with emancipatory
ethics, making him one of India’s most original thinkers on education.

Ambedkar believed that without educational equality, political democracy becomes a mere
shell. He repeatedly stated that “political democracy cannot last unless there lies at the base of it social
democracy”. Thus, educational transformation is a prerequisite for genuine democracy.

This research uses doctrinal methodology, focusing on textual interpretation and conceptual
analysis of Ambedkar’s ideas, supported by Indian scholars like. The aim is to reconstruct a thorough,
analytical understanding of Ambedkar’s educational philosophy and its contemporary relevance.

2. Ambedkar’s Educational Formation and Intellectual Influences

Ambedkar’s childhood was marked by caste discrimination—being denied water, forced to sit
separately, and barred from equal participation in classrooms. These experiences shaped his
conviction that education is inseparable from human dignity.

His intellectual transformation began at Columbia University, where John Dewey’s democratic
and pragmatic education deeply influenced him. Dewey emphasized experiential learning, critical
inquiry, and social participation—ideas that Ambedkar blended with his own emancipatory
perspective.
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Later, at the London School of Economics, Ambedkar studied political science, economics, law,
and philosophy.3 Notes that Ambedkar uniquely synthesized liberal democratic thought with the lived
realities of India’s oppressed communities, making him a globally relevant thinker.

Emphasizes that Ambedkar’s intellectual formation is inseparable from his political mission—
education was not only for personal advancement but for collective liberation.
3. Traditional Indian Education: A Critical Review

Traditional Indian education, shaped by the Brahminical order, institutionalized exclusion and
inequality.4 Manusmriti-based prescriptions denied education to Shudras and Dalits, creating a rigid
hierarchy of knowledge .

3.1 Education as Ideological Domination

Argues that traditional education was an ideological tool to preserve caste hegemony.5
Knowledge was monopolized to justify inequality and maintain the supremacy of the upper castes.
3.2 Absence of Critical Thinking

Ancient pedagogy emphasized memorization and obedience, preventing scientific temper and
rational inquiry. Ambedkar viewed this as fundamentally anti-democratic.

3.3 Exclusion of Women

Women were doubly oppressed—by caste and patriarchy. Records that women’s education was
systematically denied, leading to generational disadvantage.

Thus, traditional Indian education was morally and socially incompatible with modern concepts of
equality.
4. AMBEDKAR’S EDUCATIONAL PHILOSOPHY

Ambedkar’s philosophy integrates social justice, rationality, democracy, and humanism,
forming one of India’s most comprehensive frameworks.
4.1 Education as Social Justice

Ambedkar believed social justice is impossible without universal access to education notes that
educational access has been central to Dalit mobility.
4.2 Scientific Temper

Ambedkar emphasized rationality, evidence-based thinking, and the rejection of superstition.
Ambedkar’s rationalism challenged the foundations of caste ideology.

4.3 Humanism and Ethical Citizenship

Influenced by Buddhism, Ambedkar emphasized compassion, dignity, and moral responsibility.
4.4 Democracy as a Way of Life

Ambedkar believed education must cultivate fraternity, critical thinking, and democratic
citizenship.

5. AMBEDKARITE PEDAGOGY
5.1 Egalitarian Pedagogy

Education must be free from caste, gender, and class discrimination (Nambissan, 2009).
5.2 Critical Pedagogy

Ambedkar encouraged learners to question inherited traditions—anticipating Freire’s concept
of critical consciousness .6
5.3 Women’s Education

He implemented reforms guaranteeing women’s rights and access to education .
5.4 Vocational and Industrial Education

Ambedkar emphasized technical training to enable economic empowerment.
5.5 Teacher as Social Leader

Ambedkar saw teachers as moral leaders and agents of social transformation.
6. INSTITUTIONAL & POLICY CONTRIBUTIONS
6.1 People’s Education Society (1945)

Ambedkar founded Siddharth and Milind Colleges to democratize higher education.
6.2 Demand for Universal Free Education
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Ambedkar was the first modern Indian leader to demand compulsory, state-funded primary
education.

6.3 Constitutional Safeguards

highlights Ambedkar’s role in embedding educational equality within the Indian Constitution.7
7. Contemporary Relevance in India
7.1 Right to Education Act (2009)

RTE operationalizes Ambedkar’s vision of equitable schooling.

7.2 National Education Policy (2020)

NEP reflects Ambedkar’s emphasis on inclusion, critical thinking, and multidisciplinary
learning.

7.3 Dalit Education Today

Notes improvements in Dalit literacy, but discrimination persists—making Ambedkar’s
philosophy crucial.
8. Conclusion

Dr. B. R. Ambedkar’s educational philosophy stands as one of the most comprehensive,
transformative, and ethically grounded frameworks in modern India. His understanding of education
went beyond literacy or vocational skill—it represented an entire worldview in which education is the
foundation of justice, democracy, equality, and collective empowerment.8 Education, for Ambedkar,
was a moral, social, and political force capable of dismantling deeply rooted structures of inequality.
Ambedkar’s conception of education placed marginalized groups at the center of the nation’s
responsibility. Guru (2011) argues that his belief in educational equality is essential for achieving
social democracy. He rejected the Brahminical tradition that restricted knowledge to privileged castes,
asserting instead that knowledge is a human right .

Ambedkar’s emphasis on scientific temper anticipated modern rational citizenship. His vision
aligns with India’s constitutional values of justice, liberty, equality and fraternity.

Ambedkar’s commitment to women’s education, democratic classrooms and rational thinking
continues to resonate in the Right to Education Act (2009) and National Education Policy (2020).
9,10. However, persistent caste inequalities indicate that Ambedkar’s project remains unfinished.

Ultimately, Ambedkar viewed education as the collective transformation of society, not merely
individual mobility. His vision continues to guide India’s journey toward justice and humanity.
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Absract:

Dr. B. R. Ambedkar, one of India’s foremost social reformers, devoted his life to dismantling
entrenched systems of inequality and establishing a society grounded in justice, dignity, and human
rights. His vision of social justice was rooted in the principles of liberty, equality and fraternity, which
he considered essential for building a democratic and casteless nation. Ambedkar’s contributions
extended across law, politics, economics, education, and social reform. As the principal architect of
the Indian Constitution, he ensured the inclusion of fundamental rights, the abolition of untouchability,
and affirmative action provisions to uplift historically marginalized communities. His campaigns
against untouchability, his leadership in temple-entry movements and his establishment of
organizations such as the Bahishkrit Hitakarini Sabha played a transformative role in empowering
Dalits and other oppressed groups. Ambedkar’s advocacy for labour rights, economic justice, Women
empowerment, land reforms and reservations in education and employment further strengthened the
foundations of social democracy in India. Through his writings, movements and constitutional
leadership, Dr. Ambedkar laid the ideological and institutional groundwork for a more equitable
society. His legacy continues to inspire struggles for social justice, equality and human dignity across
the world. Social Justice According to Roscoe Pound’s sixth principle of social interests, the
protection of the value, dignity and security of individual human life is one of the highest
responsibilities of society. He describes this as “the claim of every person to live a life that is safe,
dignified and meaningful within the social order.”

Key words: Untouchability, Social Justice, Indian Constitution, Labour Rights, Bahishkrit Hitakarini
Sabha.
Introduction:

Dr. B. R. Ambedkar stands as one of the most transformative figures in India’s journey toward
social justice and equality. Born into a society deeply divided by caste hierarchies, Ambedkar rose to
become a visionary leader, jurist, economist and the chief architect of the Indian Constitution. His
life’s mission was to challenge and dismantle structures of oppression, uplift the marginalized and
establish a society based on the principles of liberty, equality and fraternity. Ambedkar understood
that true democracy could not flourish without social and economic justice. Through his tireless efforts
ranging from leading mass movements against untouchability to shaping constitutional safeguards for
the oppressed he laid the foundation for a more inclusive and equitable India. His contributions extend
far beyond legal reforms; they represent a moral and intellectual revolution that continues to guide the
nation’s struggle for justice and human dignity.

Ambedkar’s Vision of Social Justice:

According to Dr. B.R. Ambedkar, the concept of social justice is firmly rooted in the principles
of equality, liberty, and fraternity for all human beings. The primary aim of social justice is to
eliminate every form of inequality arising from caste, race, sex, power, position and wealth. True
social justice ensures the fair distribution of social, political and economic resources among all
members of society.

Dr. Ambedkar believed that the fundamental cause of social injustice faced by the Scheduled
Castes and Scheduled Tribes is the caste system prevalent in Hindu society. He observed that castes
function as enclosed and rigid social units and their collective prejudice forces the excluded and
oppressed to remain segregated. He further emphasized that the root of untouchability lies in the caste
system, the root of the caste system lies in religion, especially in the concept of varnashrama, the root
of varnashrama lies in Brahmanism and the strength of Brahmanism historically depended on political
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power. According to Ambedkar, real democracy is social democracy. He asserted that political
democracy cannot succeed in a society where social and economic democracy do not exist. Therefore,
he strongly advocated for the establishment of both social and economic democracy in India, as
political democracy would remain incomplete and ineffective without them.

Ambedkar’s Views on Social Justice:

According to Dr. B. R. Ambedkar, social justice is the foundation for creating an ideal and just
society. For him, a truly just society must be casteless and rooted in the principles of liberty, equality,
and fraternity. Ambedkar believed that an ideal society rests on two fundamental principles. The first
principle is that the individual is an end in himself. The primary aim of society must be the growth of
the individual and the full development of his personality. Society is not superior to the individual; if
the individual is required to subordinate himself to society, such subordination must be only to the
extent that it promotes his own well-being. The second essential principle is that the relationships
among members of society must be guided by liberty, equality, and fraternity. As James Massey
observes, in a caste-based society, the individual has no independent identity because social
relationships are predetermined by caste. In contrast, Ambedkar’s envisioned society places the
individual at the centre and social relations are to be formed on the basis of freedom, equal dignity
and mutual respect. Along with these core principles, Ambedkar considered justice or the “principle
of fairness “to be one of the most vital components in building a society that upholds human dignity
and promotes social harmony.

Dr. B.R. Ambedkar’s Efforts for Social Justice:

Dr. B.R. Ambedkar dedicated his entire life to the cause of social justice and the upliftment of
marginalized communities in India. His contributions were revolutionary, laying a strong foundation
for the empowerment, equality and emancipation of oppressed groups. His legacy continues to inspire
global movements advocating equality, social justice and human rights.

1. Campaign against Untouchability

Dr. Ambedkar was invited to give evidence before the South borough Committee, which was
preparing for the Government of India Act of 1919. During this hearing, he strongly argued for
separate electorates and reservations for untouchables and other marginalized groups. While
practising law in the Bombay High Court, he worked tirelessly to educate and uplift the untouchable
communities. His first organized initiative was the establishment of the Bahishkrit Hitakarini Sabha,
an institution dedicated to promoting education, social progress and welfare for the “outcastes” or
depressed classes. He also launched several powerful journals Mook Nayak, Bahishkrit Bharat, and
Equality Janta to voice the concerns of Dalits and advocate for their rights.

2. Drafting of the Indian Constitution

As Chairman of the Drafting Committee, Dr. Ambedkar played a pivotal role in shaping the
Constitution of India. He ensured that the Constitution guaranteed Fundamental Rights, abolished
untouchability, and incorporated affair Chairman of the Drafting Committee: Ambedkar's most
significant role was leading the committee that drafted the constitution, a task that required him to
defend every aspect of the document with logic and research.

Fundamental Rights he was a strong advocate for fundamental rights, playing a pivotal role in
their inclusion to protect individual liberties like freedom of religion, speech and protection from
discrimination. Abolition of Untouchability he introduced specific provisions, such as Article 17, to
abolish untouchability and ensure social justice for all citizens, which was crucial for addressing
historical injustices.

Social Justice and Equality Ambedkar championed reservation policies for Scheduled Castes,
Scheduled Tribes and Other Backward Classes to create a more equitable society and used his position
to ensure the constitution guaranteed dignity and equal opportunities for all.

Universal Adult Suffrage he was a key figure in granting universal adult suffrage, giving Indian
women the right to vote from the outset, a progressive step for a newly independent nation.
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Strong Central Government he helped establish a strong central government to ensure unity and
stability throughout the diverse nation.

Defending the draft Ambedkar defended the draft constitution against numerous proposed
amendments (2,473 out of 7,635 were discussed) during 165 days of reading in the Constituent
Assembly. motive action to uplift socially disadvantaged groups.

3. Temple Entry and Social Reform Movement

Dr. Ambedkar led various movements demanding the entry of Dalits into Hindu temples, which
had traditionally been denied to them due to caste-based restrictions. These efforts were aimed at
breaking caste hierarchies and establishing social equality. In a symbolic assertion of protest against
caste oppression, he led thousands of followers in the burning of Manusmriti. Today, Dalits
commemorates this act annually as Manusmriti Dahan Din on December 25.

1927 The movement began with events like the Ambadevi Mandir Satyagraha in Amravati and
the Mahad Satyagraha, where Dalits asserted their right to use public water tanks and wells.

1930 The movement at the Kalaram Temple in Nashik was particularly significant and lasted
for several years, highlighting the ongoing struggle and resistance from upper-caste Hindus.

Ambedkar's Philosophy While advocating for temple entry to energize and make Dalits
conscious of their position, Ambedkar also stressed that this was a step towards a more significant
goal, the complete overhaul of Hindu society and theology, not just becoming worshipers of idols
within a discriminatory system. He argued that the focus should also be on material welfare and that
society needed to reform before Dalits could become an integral part of it.

4. Labour Rights and Economic Reforms

Ambedkar was a strong advocate for labour rights and pushed for progressive economic policies
to uplift marginalized communities. He stressed the need for land reforms, fair wages and economic
empowerment as essential elements of social justice.

Labour reforms Reduced working hours he succeeded in reducing the standard industrial
workday from 12—14 hours to 8 hours, a change adopted in 1942.

Minimum wages he introduced legislation to ensure a uniform minimum wage, making sub-
minimum wages illegal and providing for a five-year revision cycle for these wages.

Social security and welfare he advocated for and helped implement social insurance, medical
leave, and paid leave for adult and child workers. Trade unions he introduced amendments to the
Trade Unions Act to provide for the compulsory recognition of trade unions, empowering labour
representatives. Maternity benefits he introduced pro-woman provisions in the Mines Maternity
Benefit Act. Overtime pay he made provisions for overtime pay for hours worked beyond the standard
8-hour day or 48-hour week. Industrial employment he enacted the Industrial Employment (Standing
Orders) Act to ensure clarity in employment terms.

Employment exchanges he helped establish employment exchanges.

Economic reforms State-led development he proposed a model of "democratic state socialism"
where the state would play an active role in planning the economy to ensure productivity and equitable
distribution. Public and private sectors he did not oppose private enterprise but believed the state
should lead economic development and ensure the equitable distribution of wealth generated by it.
Nationalization he proposed nationalizing basic industries and the insurance sector. Fiscal federalism
his ideas influenced the principles of fiscal federalism in the Indian Constitution. Human capital
development he emphasized the importance of technical and vocational training to build human
capital, anticipating modern economic focus on human capital. entail steps toward eliminating caste-
based inequalities.

5. Reservation Policy

Dr. Ambedkar was instrumental in introducing reservation policies in education and government
employment to ensure representation and opportunities for Dalits and other backward classes. His
advocacy for reservations aimed to correct historical injustices and create pathways for social
mobility—a vision that continues to shape India’s social justice framework even today.
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Socio-economic uplift the policy was not just about political representation but was designed as
a socio-economic mechanism to help the underprivileged overcome historical disadvantages and
achieve equality.

Based on merit and need Ambedkar believed that reservations should not be a permanent fixture
but should be discontinued once the need for them no longer exists, as determined by periodic reviews
of the progress of marginalized communities.

Ensuring representation as a proponent of equal opportunity, he advocated for safeguards for
the "untouchables" and later for "Scheduled Castes and Tribes," ensuring their representation in public
services and education.

A tool for social change he envisioned reservation as a temporary measure to help backward
classes gain a foothold and not as a perpetual crutch, with the ultimate goal being a casteless society
with equal rights for all.

Conclusion:

Dr. B. R. Ambedkar, one of India’s greatest social reformers, dedicated his entire life to the
cause of social justice and equality. Born into a marginalized community, he personally experienced
the harsh realities of caste discrimination, which inspired him to work relentlessly for the upliftment
of the oppressed. As the chief architect of the Indian Constitution, Ambedkar ensured that principles
of equality, liberty, and fraternity became the foundation of independent India. He introduced
fundamental rights, abolished untouchability and incorporated provisions for affirmative action to
empower Scheduled Castes, Scheduled Tribes and other backward communities. Beyond
constitutional reforms, Ambedkar actively led movements for temple entry, equal access to education,
and basic civil rights. He stressed the importance of education as a tool of social transformation and
encouraged marginalized communities to become self-reliant. Ambedkar also advocated for women’s
rights, labour welfare, and economic reforms, believing that social justice could not be achieved
without economic equality. Through his writings, speeches and activism, Ambedkar challenged
oppressive social norms and inspired millions to stand up for dignity and equality. His contributions
laid the foundation for a more inclusive and just society. Even today, his ideas continue to guide
India’s journey toward social harmony and human rights.
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Abstract:

Dr. B. R. Ambedkar’s vision of inclusive development remains one of the most comprehensive
frameworks for achieving social justice and sustainable progress in the 21st century. His ideas go
beyond economic growth to emphasize equality, dignity, and participation for all sections of society.
Ambedkar argued that no development could be called meaningful if it excluded the marginalized or
ignored structural inequality. He envisioned a model of society where liberty, equality, and fraternity
formed the moral foundation of democracy.

Ambedkar’s approach integrated social reform with economic empowerment. He recognized
education as the most powerful tool for liberation and insisted on equal access to knowledge,
resources, and opportunities. His policies on labour rights, women’s empowerment, and affirmative
action aimed to correct historical injustices and build a just social order. As the principal architect of
the Indian Constitution, Ambedkar institutionalized the principles of social democracy, ensuring that
justice was not just a moral value but a legal guarantee.

In the 21st century, his vision holds global significance. As societies confront inequality,
discrimination, and climate challenges, Ambedkar’s model offers a pathway toward inclusive
governance and ethical development. His belief that democracy must rest on social and economic
justice continues to inspire policy frameworks focused on equity, human dignity, and participatory
growth. Ambedkar’s inclusive development model is not limited to India; it stands as a universal call
for building societies where progress is measured not by wealth alone, but by the upliftment of every
human being.

Keywords:Social Justice, Equality, Education, Democracy, Economic Empowerment, Inclusion.
Introduction:

Dr. Bhimrao Ramji Ambedkar (1891-1956) was one of the most influential thinkers,
reformers, and nation-builders of modern India. Born into a Dalit family in Mhow (now in Madhya
Pradesh), Ambedkar faced severe social discrimination from an early age. Despite these barriers, he
pursued education with remarkable determination. He earned doctorates from both Columbia
University and the London School of Economics, becoming one of the most educated leaders of his
time. Ambedkar dedicated his life to the struggle against caste oppression and the pursuit of equality.
As ajurist, economist, and social reformer, he believed that education and political participation were
essential for liberation. His work led to the formation of several organizations advocating for Dalit
rights and social justice. As chairman of the drafting committee of the Indian Constitution, Ambedkar
played a central role in shaping independent India’s democratic framework. He ensured that the
Constitution guaranteed fundamental rights, abolished untouchability, and established equality before
the law. His efforts laid the foundation for modern India’s affirmative action policies and social
welfare systems. Ambedkar also championed labour reforms, women’s rights, and economic equity.
In his later years, disillusioned by caste discrimination within Hindu society, he converted to
Buddhism in 1956 along with millions of followers, promoting the principles of compassion and
rationality. Dr. B. R. Ambedkar’s legacy continues to influence movements for human rights, equality,
and inclusive development across the world.

Objective of the Study:

This study examines Dr. B. R. Ambedkar’s vision of inclusive development and its relevance

in promoting social justice, equality, and sustainable growth in the 21st century.
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Research Methodology:

This study is purely based on secondary data sources such as articles, journals, research papers,
books and websites.
1. Social Justice and Equality as the Foundation of Inclusive Growth

Dr. B. R. Ambedkar’s idea of inclusive development begins with the principle of social justice.
For him, no society could claim to be progressive if sections of its population were left behind because
of birth, caste, or inherited privilege. He viewed inequality not just as an economic gap but as a
structural problem rooted in social hierarchy. In India, this hierarchy was represented most visibly by
the caste system, which confined millions to lives of exclusion and indignity. Ambedkar believed that
true development must begin by dismantling such social barriers. Without social justice, economic
progress would only deepen existing inequalities.

Ambedkar saw social justice as both a moral and institutional goal. His emphasis on
constitutionalism was not just about political structure but about creating a framework that protected
individual rights. He ensured that the Indian Constitution outlawed untouchability, guaranteed
equality before the law, and prohibited discrimination based on caste, religion, or gender. These were
not symbolic gestures but essential tools to enable participation of the historically oppressed in the
social, political, and economic life of the nation. For Ambedkar, inclusion was not charity—it was the
restoration of dignity and opportunity.He often said that “political democracy cannot last unless there
lies at the base of it social democracy.” Social democracy, in his view, meant a society governed by
the principles of liberty, equality, and fraternity. He borrowed these ideals from the French Revolution
but reinterpreted them for India’s context. Liberty meant freedom from social constraints, equality
meant the elimination of caste-based privilege, and fraternity meant a shared sense of belonging across
communities. Development, in this framework, was not only about material well-being but about
creating the social conditions in which every individual could realize their potential.

Ambedkar’s approach to social justice was pragmatic. He understood that dismantling
centuries of discrimination required both legislative reform and social transformation. Legal equality
alone could not change mindsets. He therefore combined legal activism with education and awareness.
His work in the Constituent Assembly laid the foundation for affirmative action policies such as
reservations in education and employment for Scheduled Castes and Scheduled Tribes. These
measures were designed not to create dependency but to level the playing field in a society where
opportunity was historically monopolized by a few.His critique of Hindu social order in texts like
Annihilation of Caste went beyond religious criticism. It was a demand for a new social ethic, one that
valued human dignity above inherited hierarchy. He envisioned a moral revolution in which people
would internalize the idea of equality. In that sense, Ambedkar was ahead of his time. He anticipated
that economic globalization or technological progress would be meaningless if large populations
continued to be socially excluded. The 21st-century world, still grappling with issues of racial
discrimination, gender inequality, and systemic exclusion, finds in Ambedkar’s thought a deeply
relevant model. His emphasis on inclusive institutions reminds us that sustainable development
depends on justice that is both social and moral.

Ambedkar’s idea of inclusive growth therefore begins with the human being. He believed that
the test of any development policy lies in its ability to uplift those who are at the bottom. This idea
resonates with today’s human-development approach advocated by economists like Amartya Sen.
Ambedkar, long before such theories became mainstream, argued that growth must expand human
capabilities, not merely increase national income. He wanted a society where no one was forced into
subhuman conditions because of their social identity. His vision of social justice remains a guidepost
for policymakers across the world who seek to combine economic efficiency with human dignity.

2. Economic Empowerment through Education and Labour Rights

Ambedkar regarded economic empowerment as the backbone of social equality. He believed
that without access to education, fair wages, and secure employment, the idea of equality would
remain theoretical. He viewed poverty not only as an economic issue but as an instrument of social
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control. The caste system, in his eyes, was sustained partly because it monopolized economic
opportunities in the hands of a few. To challenge this structure, he argued for a radical redistribution
of opportunities through education and labour reform. Ambedkar’s own life illustrated this conviction.
Coming from one of the most marginalized communities, he understood how education could
transform an individual’s destiny. He described education as the “weapon of liberation.” His advocacy
for free and compulsory education, particularly for children from disadvantaged backgrounds, was
revolutionary in an era when education was largely inaccessible to the poor. He envisioned education
not merely as literacy but as a process that built self-respect and rational thinking. It was a means to
awaken a sense of agency among the oppressed.

As the Labour Member in the Viceroy’s Executive Council (1942-1946), Ambedkar
introduced several policies that directly addressed workers’ rights and welfare. He was instrumental
in drafting the framework for the Indian Labour Welfare Fund, laying the groundwork for fair wages,
decent working hours, maternity benefits, and social security. These measures were designed to make
economic development humane. He argued that industrialization should not come at the cost of human
dignity. His policies sought to balance capital and labour, ensuring that workers became participants
in economic growth, not its casualties. Ambedkar also advocated for state intervention in the economy
to correct historical imbalances. While he supported industrialization, he was cautious about
unregulated capitalism. He warned that free markets could reproduce social hierarchies if left
unchecked. His economic writings, particularly in 7he Problem of the Rupee and State and Minorities,
reflect a sophisticated understanding of development economics. He proposed a model of state
socialism where essential industries, insurance, and agriculture would be managed for public welfare.
His goal was not to eliminate private enterprise but to ensure that national resources served the broader
public interest.

Another crucial aspect of Ambedkar’s economic thought was land reform. He recognized that
in an agrarian economy, ownership of land determined power and dignity. He proposed collective
farming and state ownership of agricultural land to prevent the exploitation of small farmers and
agricultural labourers. Though his proposals were not fully implemented, his vision continues to
influence debates on rural development and land equity.For Ambedkar, inclusive economic
development required breaking the link between social identity and economic status. He opposed any
system that perpetuated dependency. Instead, he wanted individuals to become economically self-
reliant through education, skill development, and fair access to resources. He believed that democracy
could not survive if economic inequalities widened unchecked. In modern terms, Ambedkar
anticipated the concept of “inclusive capitalism,” which emphasizes both growth and equity. In
today’s context, Ambedkar’s ideas hold renewed relevance. As automation and globalization reshape
economies, the challenge of inclusion is no longer confined to caste or class. Entire populations risk
being left out of the digital economy. Ambedkar’s insistence on education as empowerment, his belief
in labour dignity, and his call for state responsibility provide guiding principles for addressing modern
inequality. He envisioned an economy that valued people over profit—a vision that remains vital for
the 21st century’s search for sustainable and inclusive development.

3. Political Democracy and Participatory Governance

Ambedkar saw democracy as much more than a political arrangement. For him, it was a way
of life founded on equality, freedom, and fraternity. He believed that without a culture of participation
and respect for diversity, democracy would collapse into tyranny of the majority. His vision of
political democracy was therefore inseparable from social and economic democracy. Each reinforced
the other, creating the conditions for inclusive governance.As the chief architect of the Indian
Constitution, Ambedkar built institutional safeguards to ensure that power did not concentrate in a
few hands. He was deeply aware that political democracy could be hollow if social hierarchies
persisted. That is why he emphasized constitutional morality—a commitment by both citizens and
leaders to the spirit of equality and justice. Ambedkar warned that India could lose its democracy not
through revolution but through the slow erosion of its moral foundations. For him, participatory

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-24




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

governance depended on citizens who were educated, conscious of their rights, and responsible in
exercising them.

Ambedkar’s approach to governance was deeply inclusive. He insisted that every citizen,
regardless of social background, should have equal access to the political process. His advocacy for
separate electorates for Dalits, though later replaced by reserved seats, stemmed from his belief that
political power was essential for the dignity of marginalized communities. Without representation, he
argued, they would remain dependent on the goodwill of the privileged. His efforts ensured that India
adopted one of the most inclusive electoral systems in the world, where even the most disadvantaged
had a voice in shaping policy.He also emphasized decentralization of power. While he respected
strong national institutions, he saw value in empowering local bodies that could respond to the specific
needs of communities. This idea anticipated later frameworks of participatory governance, such as
Panchayati Raj and urban local bodies. For Ambedkar, democracy was not only about electing leaders
every few years but about continuous engagement between the state and its citizens.

Ambedkar’s democratic vision also extended to the role of dissent. He believed that a healthy
democracy must encourage criticism and protect the right to disagree. He himself was often a
dissenting voice—within the Constituent Assembly, in Parliament, and in public debates. He
considered dissent as the safeguard of liberty, a check against the complacency of power. This spirit
is particularly relevant in the 21st century, where polarization and populism often threaten democratic
dialogue.His commitment to the rule of law was another cornerstone of his vision. Ambedkar
understood that for marginalized groups, laws were often the only defense against social prejudice.
He therefore designed a legal framework that combined fundamental rights with enforceable remedies.
The Constitution’s emphasis on equality before law, due process, and independent judiciary all bear
his imprint. For him, justice could not depend on the benevolence of rulers but on the certainty of
institutions.

Ambedkar’s political philosophy remains instructive for modern governance systems
worldwide. Many democracies today face the challenge of ensuring representation for minorities,
managing diversity, and balancing rights with responsibilities. Ambedkar’s insistence on
constitutionalism, representation, and fraternity offers valuable guidance. His idea that democracy is
a habit of the heart, not just a form of government, remains a timeless reminder that inclusive
governance begins with respect for human dignity.

4. Gender Justice and the Inclusion of Marginalized Communities

Ambedkar’s vision of inclusion was profoundly intersectional long before the term gained
currency. He recognized that oppression operated through overlapping hierarchies of caste, class, and
gender. Women, especially those from marginalized communities, faced a double burden of
discrimination. For Ambedkar, no society could call itself just or progressive if half its population
remained excluded from education, property, and public life.As the chairman of the drafting
committee, Ambedkar ensured that the Constitution guaranteed equal rights to women in all spheres—
political, economic, and social. The inclusion of universal adult franchise was a revolutionary step. It
gave women equal political voice at a time when even some Western democracies were still debating
the issue. He viewed political participation as the first step toward social emancipation.

Ambedkar’s commitment to women’s rights was not limited to political equality. He was also
deeply concerned with personal law and social customs that restricted women’s freedom. As the Law
Minister of independent India, he introduced the Hindu Code Bill, which sought to reform marriage,
inheritance, and property laws. The Bill proposed equal rights for women in inheritance and divorce-
radical ideas in the 1940s. Although it faced resistance and was not fully passed during his lifetime, it
later became the foundation for modern family law reforms in India. Ambedkar often argued that the
treatment of women was a measure of a society’s civilization. He pointed out that patriarchy, like
caste, was a system of domination that denied individuality and freedom. He saw both systems as
obstacles to national development. He believed that empowering women was essential not only for
justice but for the progress of society as a whole. Education, he said, was the most effective weapon
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to challenge gender inequality. He encouraged women to organize, educate, and agitate for their rights.
His engagement with women’s organizations during the social reform movements in Maharashtra
reflected his belief in collective action.

Beyond gender, Ambedkar’s inclusive vision extended to all marginalized groups-Dalits,
Adivasis, minorities, and workers. His fight for the rights of the “Depressed Classes” was grounded
in the idea that every human being deserved dignity. He built alliances with other oppressed
communities, understanding that social justice required solidarity. His efforts led to constitutional
safeguards, including reservations, protections against discrimination, and provisions for social
welfare. Ambedkar’s approach to inclusion was comprehensive. He did not see identity as a barrier to
unity but as a basis for equality. He wanted diversity to be recognized and respected within a
framework of shared citizenship. His insistence on fraternity-mutual respect and empathy-was meant
to ensure that inclusion did not become tokenism but genuine participation.

In today’s world, gender justice remains central to inclusive development. Issues such as wage
gaps, gender-based violence, and underrepresentation in leadership reflect continuing structural
inequalities. Ambedkar’s principles-equal rights, access to education, and social reform through law-
provide a robust framework for addressing them. Similarly, his insistence on affirmative measures for
historically excluded communities remains relevant in debates on race, ethnicity, and indigenous
rights across the world. Ambedkar’s inclusive philosophy thus transcends the Indian context. It offers
a universal message: that democracy and development are incomplete without gender equality and
social justice. His belief in human dignity as the foundation of all progress continues to challenge
societies that privilege power over equality.

5. Global Relevance of Ambedkar’s Inclusive Vision in the 21st Century

Ambedkar’s vision of inclusive development was rooted in India’s social reality, but its
principles are global. He articulated ideas that resonate across societies confronting inequality,
exclusion, and identity-based conflict. In the 21st century-marked by globalization, migration, and
digital transformation-his thought offers a moral and practical framework for sustainable and equitable
growth.The first aspect of Ambedkar’s global relevance lies in his human-centered approach to
development. Long before the United Nations adopted the Sustainable Development Goals, Ambedkar
argued that progress must be measured by the well-being of the weakest. His famous assertion that
“the progress of a community must be measured by the degree of progress which women have
achieved” anticipates modern indicators of human development. He saw inclusion not as an act of
benevolence but as the very purpose of governance.

In an era when economic globalization has created vast inequalities, Ambedkar’s call for social
and economic democracy acquires new urgency. He warned that political democracy would fail if
economic disparities deepened. The rise of global wealth concentration, precarious labour, and social
polarization echoes his concerns. His emphasis on labour rights, fair wages, and state responsibility
aligns closely with contemporary debates on inclusive capitalism and social protection. Ambedkar’s
vision also speaks powerfully to multicultural societies struggling with identity politics. He advocated
for fraternity-the idea of belonging to a common humanity-as the ethical glue that holds democracy
together. His critique of caste as a form of graded inequality can be extended to modern forms of
racism and xenophobia. He understood that formal equality is meaningless without social acceptance.
For societies grappling with racial and ethnic divisions, his insistence on moral transformation
alongside legal reform remains deeply relevant.

Another dimension of his global significance lies in education. Ambedkar saw education as
the means to democratize knowledge and break the cycle of poverty. In the 21st century, digital
technology has opened new avenues for learning but also new divides. The “digital divide” mirrors
the social exclusion he fought against. His belief in education as empowerment offers a reminder that
technology must serve equality, not deepen inequality. Ambedkar’s environmental foresight, though
less discussed, also fits into today’s sustainability debates. His advocacy for rational use of resources
and state management of key industries was aimed at balancing development with equity. In a world
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facing climate change, his call for social responsibility in economic policy acquires new meaning. He
would likely argue that environmental justice is inseparable from social justice.

Ambedkar’s global relevance lies in his method: a blend of reason, ethics, and institutional
design. He combined philosophical depth with practical policy thinking. He did not believe that social
change could be achieved through sentiment alone; it required laws, education, and political will. His
example shows that inclusive development is not an abstract ideal but a concrete process of reform.
For the 21st-century world-diverse, unequal, and interconnected-Ambedkar offers a model rooted in
justice, dignity, and participation. His legacy challenges policymakers to see development not as
accumulation of wealth but as expansion of human possibility. His vision of an inclusive society where
liberty, equality, and fraternity guide every institution remains one of the most compelling blueprints
for building a fair and humane world.

Conclusion:

Dr. B. R. Ambedkar’s vision of inclusive development remains a timeless model for building
equitable and humane societies. His approach combined social justice, economic empowerment, and
participatory democracy to ensure that development benefited everyone, not just the privileged few.
He understood that without addressing structural inequalities, political freedom would be hollow.
Ambedkar’s framework emphasized education as liberation, labour rights as dignity, and
constitutional safeguards as instruments of equality.In today’s global context-marked by widening
economic divides, social polarization, and environmental challenges-Ambedkar’s ideas resonate more
strongly than ever. His belief that democracy must rest on the principles of liberty, equality, and
fraternity continues to offer guidance for governments and policymakers worldwide. His call for
ethical governance, respect for diversity, and empowerment of marginalized groups provides a moral
foundation for sustainable and inclusive growth. Ambedkar’s vision reminds the world that true
progress is measured not by material wealth but by the dignity, freedom, and opportunities shared by
all members of society.
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Abstract

Dr. B. R. Ambedkar, a pivotal figure in India's socio-political landscape, was instrumental in
shaping modern labour reforms. This study examines his transformative contributions as a Labour
Member of the Government of India, focusing on his vision for equitable and inclusive labour policies.
D.r. Ambedkar introduced a structured tripartite approach to labour welfare, fostering collaboration
between employers, employees, and the government. Key milestones during his tenure include
amendments to existing laws, such as the Factories Act and Mines Act, to ensure reduced working
hours, paid holidays, and improved welfare provisions for workers, especially women. He
championed social security reforms, laying the groundwork for systems addressing maternity benefits,
compensation for industrial accidents, and sickness insurance. Initiatives like the establishment of
creches and pithead baths underscored his commitment to enhancing workplace conditions. Dr.
Ambedkar also prioritized data-driven policymaking, forming the Labour Investigation Committee to
gather comprehensive insights into workers' conditions. Furthermore, his advocacy for minimum
wage legislation and trade union recognition reflects his dedication to protecting unorganized and
marginalized labour sectors. Influenced by global developments in social insurance, his policies
bridged international labour standards and local needs, fostering a framework for sustainable labour
relations in post-colonial India. This Article highlights how Dr. Ambedkar’s reforms not only
addressed immediate challenges but also laid a lasting foundation for worker welfare and  social
equity in India’s labour ecosystem.
Keywords: Economics, Labour, Laws, Rights, Ambedkar
Ambedkar’s Contributions to Monetary Economics

One of Ambedkar’s most significant economic contributions was his critique of British India's
monetary policy. His doctoral dissertation, The Problem of the Rupee: Its Origin and Its Solution
(1923), provided a comprehensive analysis of India's currency system. He argued that the silver
standard was responsible for economic instability and inflation, making a strong case for the adoption
of the gold exchange standard to ensure financial stability. Ambedkar opposed the British monetary
policy, which he believed benefited colonial interests at the expense of Indian economic security. He
proposed a managed currency system, wherein monetary policy would be designed to ensure price
stability and safeguard the interests of the common people.
Labor and Industrial Policies

Ambedkar was a staunch advocate for labor rights and economic democracy. His tenure as the
first Minister of Law and Justice was instrumental in shaping labor laws that protected workers from
exploitation. He played a crucial role in introducing the concept of an eight-hour workday, reducing
working hours from twelve to eight, which later became a global standard. His contributions extended
to social security measures, including maternity leave, compensation for industrial injuries, and
insurance schemes for workers. These welfare policies, many of which are now enshrined in labor
laws, ensured that workers had basic economic protections. Ambedkar’s constitutional vision also
recognized the rights of workers. Article 41 of the Indian Constitution, which guarantees the right to
work, education, and public assistance in cases of unemployment, disability, or old age, reflects his
commitment to economic security. Similarly, Article 43 directs the state to ensure a living wage,
decent working conditions, and worker participation in industrial management. His advocacy laid the
foundation for modern labor welfare laws in India and continues to influence policies aimed at
improving working conditions and social security for workers.
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Women Rights Movements

Dr. B. R. Ambedkar fought for human rights equally for both men and women. His life and
work for the creation of a just and gender-neutral world. He was first Indian to break down the barriers
in the way of advancement of women in India. He was a strong advocate for women’s rights and
gender equality. His approach to women’s right is exclusively different from other social reformers
like Jyotiba Phule, Raja Ram Mohan Roy, Ishwar Chandra Vidyasagar and Mahatma Gandhi who
tried to reform the Hindu society of certain outdated customs and practices without questioning the
hierarchical social order. He campaigned against social practices like child marriage and advocated
for women’s education and empowerment. He played a key role in including provisions for gender
equality in the Indian Constitution. His goal was to make a society based on social justice. To secure
this goal, Ambedkar has given equal status to women on par with men by providing many provisions
in the Indian constitution. To him, sexual discrimination should be root out from the society and
everybody should get equal opportunity in the society. The Preamble of Indian constitution guarantees
social and economic justice to women and that is because of Ambedkar contribution. He wants that
women now should not lag behind in the activities of social reform. He measures the progress of a
community and a society by the degree of progress which women achieve. He advised the women to
learn to be clean, keep away from vices, give education to their children, remove from them all
inferiority complex, instill ambition into them, inculcate in their minds that they are destined to be
great, and do not be in a hurry to marry. Dr. Ambedkar criticized the traditional and conservative
values. He strongly criticized the degradation of women in Indian society. (Keer,1954 (1981): 350).
He strongly advocated for family planning measures for women in Bombay Legislative Assembly.
Dr. Babasaheb spent his life for the betterment of women even involved in bad practices and
professionals like prostitutions. Dr. Ambedkar created awareness among poor, illiterate women and
inspired them to fight against the unjust and social practices like child marriages and devdasi system.
He lamented that the Hindu religion had deprived women of the right to property. His contribution
through idea of women education, women freedom in society, critique of caste and Manusmiriti, equal
fundamental rights in constitution are remarkable in history. He laid down the foundation of concrete
and sincere efforts by codifying the common Civil Code for Hindus and other sections of the Indian
society. Dr. Ambedkar tried an adequate inclusion of women’s right in the political vocabulary and
constitution of India. He insisted on Hindu Code bill suggesting the basic improvements and
amendments in assembly. He also insisted and evoked all the parliamentary members to help to pass
the bill in parliament. Eventually, he resigned for the same. Thus, his deep concern and feelings for
all round development of women is expressed from each sentence and word. His monumental
progressive document, the Hindu Code Bill, for the protection and development of Hindu women was
turned down by the parliamentarians in the Parliament and the women themselves on the street due to
instigation by the Hindu fanatic men-folk. This bill was a landmark in making the society humane and
bringing down the imbalances between men and women. When the bill was not passed, Dr Ambedkar
resigned to the Ministry of Law in protest against the fundamentalists and in favour of the rights of
the Hindu women whose status was miserable like Dalits in India (Zelliot, 2004: 64).

Dr.B.R. Ambedkar’s Contribution to Labor Laws in Country.

Dr.B.R. Ambedkar, one of the principal architects of the Indian Constitution, made significant
Contributions’ to labor law and workers ‘rights in India. His work in this area was motivated by his
broadegoal of social justice and the upliftment of marginalized communities, including laborers and
the working class. Here are some key contributions and labor law reforms influenced by Ambedkar.
1. Minimum Wages.

Dr. Ambedkar was instrumental in advocating for the establishment of a minimum wage system
in india. He believed that workerd should receive a living wage that is adequate to cover their basic
needs.This advocacy was reflected in the formulation of labor policies that later led to the minimum
Wages Act of 1948
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2. Social Security for Workers.

Dr. Ambedkar Strongly Supported the idea that workers should have access to social security,
including measures like old-age pensions,health insurance, and accident benefits. This laid the
groundwork for various social security measures in the future, such as the Employess”State insurance
Act and the Employees. Provident Act.

3. Hour Workday

One of Dr.Ambedkar’s key contributions was his role in establishing the 8- hour workday in
India. In 1942, as the Labour Member of the viceroy’s Executive Council, Ambedkar played a pivotal
role in reducing the working hours for laborers from 12 to 8 hours a day, a major achievement for
labor rights in India at the time.

4. Trade Union Rights

Dr. Ambedkar was a strong advocate for the right of workers to organize themselves into trade
unions. He saw this as a necessary step for the empowerment of laborers and believed in the
importance of collective bargaining to improve working conditions. The Trade Unions Act of 1926
and subsequent amendments were influenced by these principles.

5. Equality and Non-discrimination in Employment

Dr. Ambedkar’s work as the Chairman of the Drafting Committee of the Indian Constitution
ensured the inclusion of provisions related to labor rights and provisions related to labor rights and
protections against discrimination in employment. Article 23 of the Indian Constitution protections
against discrimination prohibits forced labor, and Article 16 also ensures equality of opportunity in
public employment, a key part of Ambedkar’s broader mission for social justice.

6. Maternity Benefits

Ambedkar was also a pioneer in advocating for maternity benefits for women workers. The
Maternity Benefit Act, which was enacted in 1961, owes some of its principles to his work in ensuring
that women laborers receive paid maternity leave and other benefits during pregnancy.

7. The Factories Act

As the Labour Minister,Ambedkar was involved in the amendments and improvements to the
factories Act,which regulated the conditions of labor in factories,including safety,health,and welfare
measures for wokers.He emphasized the need for improving the working conditions in factories and
other workplaces.

Conclusion

Dr. B. R. Ambedkar's tenure as the Labour Member of the Government of India marked a
transformative period in the evolution of India's labour policies. His pragmatic approach combined a
deep understanding of historical injustices with a forward-looking vision for social equity and
economic progress. By introducing a tripartite system, he not only fostered dialogue between
stakeholders but also institutionalized mechanisms to address labour-related challenges
systematically. His contributions to social security, including maternity benefits, compensation for
industrial accidents, and minimum wage legislation, significantly improved the lives of workers,
especially those in marginalized and unorganized sectors. Dr. Ambedkar’s emphasis on robust data
collection and evidence-based policymaking set a benchmark for effective governance. Through
initiatives like the Labour Investigation Committee and amendments to key laws, he prioritized the
welfare of the workforce while aligning with global labour standards. His reforms were not limited to
addressing immediate concerns but also laid a foundation for future advancements in worker rights
and social security systems.

Moreover, his initiatives to uplift women workers through enhanced maternity benefits and
workplace facilities underscored his commitment to inclusivity and gender equity. By ensuring better
working conditions, reduced working hours, and increased worker protections, Dr. Ambedkar not only
addressed systemic exploitation but also contributed to a more equitable and humane industrial
framework. His legacy serves as a cornerstone for India's labour reforms, reflecting a balance between
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economic growth and social justice. It remains a guiding principle for contemporary policymakers
seeking to create a fair and just workforce ecosystem.
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Abstract:

Dr. Bhimrao Ramji Ambedkar was one of the chief architects of modern India, and though he
was no less than the principal framer of the Indian Constitution, he was an international thinker whose
thoughts on labour rights, social justice, and equality remain in tune with the emerging international
human rights perspectives. This paper examines the various contributions of Dr. Ambedkar to labour
legislation, his role in the shaping of industrial relations in India, and the alignments of his philosophy
with global labour rights movements. It also links Ambedkar's vision to newer frameworks, such as
those represented by ILO conventions and the SDGs put forward by the United Nations, highlighting
his relevance for the 21st-century debates on work, dignity, and equity.

Keywords: Ambedkar, Global Labour Rights, Social and Economic Justice
1.Introduction:

The story of Dr. Bhimrao Ramji Ambedkar is one of extraordinary resilience, intellect, and an
unyielding commitment to justice. Born in 1891 in Mhow, Central India, into a socially marginalized
Mahar community, Ambedkar rose from the depths of social exclusion to become one of the most
distinguished scholars and reformers of the 20th century. He was not only the chief architect of the
Indian Constitution but also a pioneering economist, jurist, philosopher, and human rights advocate
whose vision reached far beyond the shores of India. His life and work represent the fusion of
intellectual brilliance with an uncompromising pursuit of equality and human dignity.

The global education and experiences of Ambedkar played a defining role in shaping his
outlook. At Columbia University in New York, he studied under the eminent philosopher John Dewey,
whose teachings on democracy, liberty, and social ethics profoundly influenced Ambedkar's
philosophy of life. Later, at the London School of Economics, he mastered the disciplines of
economics and political science, deepening his understanding of capitalism, labour movements, and
state policy. These experiences cultivated a global consciousness in Ambedkar, thus enabling him to
interpret India's social injustices within the broader framework of industrial and economic
transformation.

While the early decades of the 20th century were marked by sweeping industrialization, which
finally altered work patterns and intensified the struggle between employers and workers, Ambedkar
realized that economic independence and the welfare of labour constituted the prerequisite for social
justice. His stewardship as Labour Member of the Viceroy’s Executive Council from 1942 to 1946
initiated specific reforms such as an eight-hour workday, maternity benefits, and workers’ insurance,
laying the bedrock on which modern India rests in terms of its labour policies.

This paper is an attempt to explore into the pivotal role of Ambedkar as a labour reformer, his
advocacy of fair working conditions, and the universal relevance of his thought in the evolution of
global labour rights and social democracy.
2.0bjectives of the Study:

1. To analyse the contribution of Dr. B. R. Ambedkar towards the development of labour welfare
and industrial legislation in India.

2. To understand the philosophical and ethical basis of Ambedkar's advocacy of labour rights.

3. To connect Ambedkar's ideas with global labour rights principles, such as those of the ILO and

UN.
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4. To assess the relevance of Ambedkar's vision to contemporary labour issues such as inequality,
automation and globalization.
5. To examine how Ambedkar's legacy is utilized to foster social and economic justice
worldwide.
3.Dr. B. R. Ambedkar’s Early Influences and Global Perspective:

Dr. Bhimrao Ramji Ambedkar's worldview was shaped not only by his struggles against caste
discrimination in India but also by his deep engagement with global ideas on democracy, liberty, and
social justice. His studies at Columbia University in New York and the London School of Economics
were instrumental in broadening his intellectual horizon. At Columbia, under the mentorship of John
Dewey, Ambedkar learned that democracy was not just a form of government; it was a way of life
based upon respect for the individual and the rule of the majority. Dewey's pragmatic philosophy had
a deep influence upon Ambedkar's later thought, as particularly reflected in his insistence that political
democracy had to rest upon social and economic democracy.

While studying in London, Ambedkar was exposed to the economic theories of Adam Smith,
Karl Marx, and John Stuart Mill, thus helping him to understand how industrial capitalism affected
labour and the distribution of wealth. He realized that the question of caste in India was deeply linked
with economic exploitation and that the liberation of the suppressed classes required not only the
assertion of political rights but also economic empowerment. His exposure to the British labour
movement and the formation of trade unions inspired him to see workers' unity as a powerful tool for
social transformation.

Ambedkar studied the works of American and European thinkers on human rights and
industrial law. This international exposure convinced him that India's road to progress had to involve
both economic justice and moral responsibility. His belief that "labour is not a commodity" prefigured
international labour philosophy later enshrined in ILO conventions. Thus, Ambedkar emerged as an
international thinker whose ideas transcended national boundaries and combined the best of Western
economic rationalism with the rich moral and ethical traditions of Indian society.
4.Ambedkar’s Role in Labour Reforms in India:

From 1942 to 1946, as the Labour Member of the Viceroy’s Executive Council, Dr. Ambedkar
was in an authoritative position to shape India’s economic and industrial policies. His term of office
laid the basis for modern labour legislation in India. Ambedkar realized that without justice for the
working class, there could not be a free country. He passed several acts to ensure fair treatment, safety,
and social welfare for both industrial and agricultural labour.

His important proposals included the introduction of the Eight-Hour Workday in 1942, long
before India's independence, bringing the country into line with international labour standards set by
the ILO. Ambedkar also proposed the Maternity Benefit Act, in which he ensured paid leave and
medical support to women at the time of childbirth progressive policy during those days when the
rights of women were hardly recognized.

He introduced the ESI system, which allowed medical care, compensation in case of accidents,
and unemployment relief for workers. Ambedkar strengthened the Trade Union Act by making
provisions for allowing workers the right to unionize and collectively bargain. He encouraged the
establishment of Labour Welfare Funds in key industries such as textiles, mining, and railways to
support housing, education, and social services for workers' families.

Ambedkar insisted that wealth for any nation came from labour. He is on record stating, "The
progress of a nation depends upon the condition of its labour." To him, workers were not objects of
charity; rather, they were the partners entitled to a share in national development. His policies
combined economic rationality with human dignity, marking a decisive step in India’s transformation
into a welfare-oriented democracy.

S.Ambedkar’s Philosophy of Labour and Social Justice:

Ambedkar's ideology on labour was formulated within the context of social justice. To him,

economic inequality was no less dangerous than political tyranny. In fact, he believed that if
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democracy was built without social and economic equality, it would necessarily lead to war. It is
within this context that his struggle for labour rights was no separate struggle from his fight to destroy
the caste system. The struggle was against two different regimes of exploitation — one economic and
the other social.

Firstly, there was ‘dignity of labour’, then ‘social justice’, and lastly ‘state responsibility’.
Ambedkar thought that all types and forms of labour—the manual and the intellectual—should be
accorded equal dignity. Ambedkar was opposed to the traditional caste differentiation that placed
manual labour lower than other types of labour.

His understanding and conception of social justice revolved around the redistribution of
resources and opportunities to enable every citizen to lead his or her life with dignity. Ambedkar’s
works in States and Minorities (1947) promoted state ownership of key sectors such as industries and
land reform to ensure that there are no economic monopolies.

The relevance of Ambedkar’s philosophies lies in the modern understanding of inclusive
growth and development that has to be extended to the poorest sections. Ambedkar’s model was one
that was ethical as well as economic, wherein development was to be for humanity and not just for
capital. Thus, Ambedkar’s ideology has clear applications in the present global economy.
6.Ambedkar and Global Labour Movements:

Ambedkar’s thought was international in that it was reflective of and influential in
international reformist ideologies in the area of labour. The values he adhered to are surprisingly
similar to those affirmed by the International Labor Organization (ILO) in the Universal Declaration
of Human Rights (1948).

The introduction of the eight-hour workday and the call for just wages were Ambedkar’s direct
application to Convention No. 1 and Convention No. 26. The call to trade union rights and collective
bargaining was Ambedkar’s application to Conventions No. 87 and 98 that aimed to assure freedom
of association to workers. These international documents had yet to gain widespread acceptance in
post-war international law; Ambedkar had already applied them in colonial India.

His concern for women's welfare with regard to maternity benefits was also consistent with
the ideology behind the ILO Maternity Protection Convention (1919). Equally significant was his
commitment to equal pay for equal work that preceded the adoption of the Equal Remuneration
Convention (1951).

Ambedkar’s labour ideology was also in tandem with the Marxist ideology that opposed
exploitation, but Ambedkar himself opposed revolutionary change through the use of force. Instead,
his ideology promoted change through law, education, and democracy that he termed “constitutional
methods.” His economic democracy was also in sync with his social democracy and therefore
presented a middle way between “capitalism and socialism.”

In this way, Ambedkar occupies his place among international reformers such as Roosevelt,
Beatrice Webb, and Karl Polanyi who integrated rights with economic justice. The principles that
Ambedkar designed to protect workers’ rights are useful to the international debate on decent work.
7.Relevance of Ambedkar’s Vision in the 21st Century:

In the current globalization climate, the need to apply Dr. Ambedkar’s ideology about labor
rights has become more pertinent. The advent of automation, outsourcing, and the ‘gig’ economy has
resulted in the creation of insecurity among the working class. People are living without job security,
social security, and with increased inequality in income, which Ambedkar had anticipated while
opposing unregulated capitalism.

“Political democracy must be founded on social and economic democracy”—a quote that has
direct applications to the 21st-century economy. Ambedkar's vision holds that there needs to be a
balance between technological advancements and people’s welfare. The need to emphasize
government intervention and social insurance is useful to ensure that gig economy and platform
workers are insured and taken care of.
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Gender equity, another key area covered by Ambedkar’s labour legislation, has continued to
be debated in the current focus on workplace diversity and equity. The Maternity Benefits Act, placed
by Ambedkar, has expanded to include the current debate on parental leave. The demand for fair
wages brought forward by Ambedkar has extended to the current debate on living wage and universal
basic income.

Ambedkar’s values are also enunciated in the United Nations’ Sustainable Development Goals
(SDGs), especially SDG-8, which enumerates “decent work and economic growth” as one of its aims.
Ambedkar’s vision foresaw the notion that sustainable development must be accompanied by
elements such as equity and dignity in the workplace.

In other words, Ambedkar teaches current societies to build an economy that values people as
ends in themselves rather than means to making more money.
8.Ambedkar’s Legacy and Global Recognition:

The impact of Dr. B. R. Ambedkar’s work does not remain within the boundaries of India. It
has had an effect on scholarship as well as policymaking in the area of international relations with
regard to his ideology about “equality,” “labour justice,” and “basic human rights.” In terms of labour
rights, Ambedkar is counted among the “pioneers of social democracy in the non-Western world.”

The International Labour Organisation has recognized him for his contribution to the
formulation of labour policies with the welfare ideology. His views on collective bargaining and fair
employment terms encouraged subsequent labour legislation in newly formed countries. Within
academic environments, Ambedkar’s ideology has been compared to that of Amartya Sen, John
Dewey, and Karl Marx; all these people had similar notions about justice that revolved around social
and economic equity.

The London School of Economics and Columbia University honour him as the visionary who
integrated Eastern and Western notions about justice. Ambedkar statues are found in all major capitals
of the world to symbolize his universal message. In 2015, the United Nations observed his 125th
birthday anniversary to honour his contributions to democracy and inclusion.

Ambedkar's legacy extends to India’s Constitution too, wherein the rights to labour, the
principles of equality before the law, and the right to life with dignity have been ingrained. His vision
has no boundaries; he encourages every society to preserve the dignity of 'work' and to look at
economic development with 'humanity' in mind.

In the present-day struggle for workers’ rights and social protection, among other causes like
women’s rights and equity, the Ambedkar spirit is evident. The vision Ambedkar had about his ideal
world with dignity retained among all workers still challenges our generation today.
9.Conclusion:

Dr. B. R. Ambedkar’s contribution to the evolution of global labour rights stands as both
foundational and visionary. His understanding of social justice was deeply intertwined with the
principles of economic democracy. Ambedkar firmly believed that political freedom without
economic equality was incomplete — that the true measure of democracy lies not merely in
constitutional rights but in the everyday realities of workers’ lives. Through his pioneering efforts as
a reformer, economist, and constitution-maker, he established a framework of equality, fairness, and
welfare that continues to resonate with the highest global standards of human rights and labour ethics.

Ambedkar’s vision of industrial justice was grounded in the belief that the dignity of labour is
the dignity of the nation. His reforms — such as the eight-hour workday, social security measures,
and maternity protection — were revolutionary for their time and reflected his humanistic concern for
workers’ well-being. He insisted that a stable, prosperous society could be built only when workers
were empowered, protected, and respected as equal participants in national development. These ideas
anticipated many of the conventions and principles later adopted by the International Labour
Organization (ILO) and the United Nations Human Rights frameworks, proving the global relevance
of his thought.
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In a modern world still grappling with economic inequality, precarious employment, and
gender disparities, Ambedkar’s philosophy remains strikingly relevant. His insistence on “liberty,
equality, and fraternity” provides a moral and practical guide for building economies rooted in justice
and compassion. Ambedkar’s legacy continues to inspire governments, labour movements, and
international organizations to view workers not as mere instruments of production but as human
beings with inherent dignity.

Ultimately, his life and work remind humanity that the true strength of a democracy lies in the
security, welfare, and respect accorded to its workers — the builders of civilization and custodians of
progress.

References:
1. Ambedkar, B. R. (1946). The problem of the rupee: Its origin and solution. Thacker & Co.
2. Ambedkar, B. R. (1947). States and minorities: What are their rights and how to secure them in the Constitution
of free India? Government of India Press.
3. Ambedkar, B. R. (1950). The Constitution of India. Government of India.
4. Deshpande, A. (2013). The grammar of caste: Economic discrimination in contemporary India. Oxford

University Press.

5. International Labour Organization. (n.d.). History and conventions on labour rights. International Labour

Organization.

6. International Labour Organization. (2020). ILO centenary declaration for the future of work. International Labour
Organization.

7. Jaffrelot, C. (2005). Dr. Ambedkar and untouchability: Fighting the Indian caste system. Columbia University
Press.

8. Kadam, M. (2018). Labour legislation and Dr. B. R. Ambedkar’s economic thought. Pune University. Journal of
Social and Economic Studies, 6(1).

9. Mukherjee, A. (2010). A centenary tribute: B. R. Ambedkar’s vision of Economic Development and Labour
Welfare. Indian Journal of Labour Economics, 53(2).

10. Omvedt, G. (2004). Ambedkar: Towards an enlightened India. Penguin Books.

11. Rodrigues, V. (2002). The essential writings of B. R. Ambedkar. Oxford University Press.

12. Rodrigues, V. (2018). The Essential Writings of B. R. Ambedkar (Updated ed.). Oxford University Press.

13. United Nations. (2015). Sustainable development goals — Goal 8: Decent work and economic growth. United
Nations.

14. United Nations Development Programme. (2019). Human development report: Inequalities in human
development in the 21 century. United Nations.

15. Zelliot, E. (1992). From untouchable to Dalit: Essays on the Ambedkar movement. Manohar Publications.

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-36




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

“Dr. B. R. Ambedkar, Buddhist Heritage Sites and the Ajanta
Caves: Revisiting the Evidence and Proposing a Research
Agenda”

Dnyaneshwar S. Zarkar
Ph.D. Student
Dept. of A.LH.C. & Archaeology, School of Social Sciences, P.A.H. Solapur University, Solapur.

Abstract

This paper examines the connection between B. R. Ambedkar’s Buddhist conversion movement
in mid-twentieth-century India and the major Buddhist heritage sites, with a special focus on the
Ajanta Caves. It explores Ambedkar’s engagement with Buddhism, the socio-political motivations
behind his conversion, and the extent to which he (or his movement) made use of ancient Buddhist
sites such as Ajanta in Maharashtra. While Ambedkar’s own commitment to Buddhism is well
documented, there is no confirmed evidence that he personally visited the Ajanta Caves. This paper
argues that this gap deserves scholarly attention. It further examines how the heritage site of Ajanta
has been treated in the “Ambedkarite” Buddhist tourism and heritage discourse, and suggests
directions for future empirical work (archives, site visits, oral histories) to clarify the link.
Keywords: Buddhism, Ajanta Caves, tourism, heritage
Introduction

This research emphasis on social justice and equality influenced his views on preserving
heritage, advocating for a selective approach to traditions and promoting Buddhism as an egalitarian
alternative. Additionally, some works explore how his theories and actions are reflected in the
conservation efforts and institutions associated with his name .

Dr. Bhimrao Ramji Ambedkar (1891-1956 CE) was a visionary social reformer, jurist,
economist and the principal architect of the Indian Constitution. Born into a Dalit (formerly
untouchable) family, he became a powerful advocate for the rights of marginalized communities in
India. An accomplished scholar with multiple doctorates from Columbia University and the London
School of Economics, Ambedkar campaigned social justice, equality and education as apparatuses
of empowerment. They led movements against caste discrimination, fought for labor rights and
ultimately adopted Buddhism as a means of spiritual and social liberation. His legacy remains the
cornerstone of India's democratic and human rights framework (Chandrachud,2024)

Methodology
Given that we currently lack conclusive evidence of Ambedkar’s interaction with Ajanta, the
methodology for deeper research would include:

e Archival research: examine Ambedkar’s personal diaries, travel logs, letters, speeches; review
biographical works for references to visits to Ajanta or nearby caves.

o Examination of newspaper archives from the time (1950s-60s) in Maharashtra for mentions of
Ambedkar visiting Ajanta/Aurangabad region.

o Field research: site visits to Ajanta, local museum/heritage offices (e.g., the Archaeological
Survey of India records for Ajanta), and interviews with heritage managers, local historians to
explore oral memory of Ambedkar’s visits or references.

o Content analysis: how Ajanta is represented (or not) in the narrativisation of Ambedkarite
Buddhism and heritage tourism in Maharashtra.

o Comparative analysis: the extent to which other Buddhist heritage sites (e.g., Deekshabhoomi)
are integrated into Ambedkar’s legacy vs. Ajanta.

Limitations:

o Current research is limited to publicly available digital sources; some archival materials may

not be digitised.
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e Absence of evidence is not evidence of absence: just because there is no record of Ambedkar
visiting Ajanta does not conclusively mean he did not.

e The focus is primarily on Marathi/Indian-regional sources; additional sources in Marathi,
Hindi, or Marathi local archives may hold information not easily accessible.

Literature Review
Ambedkar and Buddhism

e Ambedkar’s turn to Buddhism: in his “later years” he travelled abroad (Sri Lanka, Burma) to
engage with Buddhist scholars and organisations. (sankalpindia.net)

e His articulation of Buddhism as not simply a spiritual religion but as social reform, aligned
with liberty, equality, fraternity. (Outlook India)

e The concept of “Navayana” or Neo-Buddhism associated with Ambedkar, in which the
Buddhist path is seen through the lens of social justice. (Though criticism exists of how
orthodox Buddhism is involved.)

o Important heritage sites for Ambedkarite Buddhism: Deekshabhoomi (Nagpur) and other sites
where mass conversions occurred. buddhistpilgrimagetours.com

Buddhist Heritage Sites in Maharashtra
e The Ajanta Caves: as a major Buddhist heritage site in Maharashtra, excavated 2nd century
BCE to 6th century CE, with both Hinayana and Mahayana phases. (asi.nic.in)
e Their cultural and artistic importance and status as World Heritage. (baou.edu.in)
o Studies of how Buddhist heritage is integrated into tourism, heritage policy, and regional
identity (e.g., Maharashtra’s tourism development linking Ajanta/Ellora, Buddhist circuits
etc.).
Intersection: Ambedkar’s Movement and Buddhist Heritage Sites

Some work touches on how Ambedkar’s conversion movement has influenced pilgrimage,
heritage tourism, and memory culture among Dalit/Buddhist communities. Less work seems to focus
explicitly on whether and how Ambedkar engaged with ancient Buddhist sites such as Ajanta (site
visits, speeches, heritage mentions). The Marathi article (Divya Marathi) flags that Ajanta, Verul
(Ellora) and Aurangabad caves are not included in the “Ambedkar Buddhist tourism circuit” in
Maharashtra, despite their Buddhist heritage. (divyamarathi.bhaskar.com). This gap suggests an
opportunity for original research.
Findings (Preliminary)
Ambedkar’s Engagement with Buddhism

e We know that Ambedkar formally embraced Buddhism on 14 October 1956 at
Deekshabhoomi, Nagpur. sankalpindia.net

o He engaged internationally (Sri Lanka, Burma) with Buddhist circles. sankalpindia.net

o He viewed Buddhism as aligned with Indian cultural heritage and national progress.

Ajanta Caves and Heritage

o The Ajanta Caves are a major Buddhist heritage site, with high historic and artistic value.
(asi.nic.in)

e They are acknowledged in educational and tourism materials (e.g., national heritage lists).
(baou.edu.in)

Implications of the Gap

o If Ambedkar never visited Ajanta (or it is undocumented), this raises questions about how
ancient Buddhist sites are mobilised in modern social-religious movements such as
Ambedkarite Buddhism.

o Itmay indicate a difference between living heritage/pilgrimage sites created around Ambedkar
(e.g., Deekshabhoomi) and the ancient heritage sites of Buddhism, which may not have been
central to his revivalist agenda.

o It also suggests possible regional politics/heritage tourism economy in Maharashtra — why
some sites are included or excluded in circuits associated with Ambedkar’s legacy.

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-38



https://www.sankalpindia.net/book/later-years-and-legacy?utm_source=chatgpt.com
https://www.outlookindia.com/national/dr-ambedkar-the-architect-of-inclusive-indian-nationalism?utm_source=chatgpt.com
https://www.buddhistpilgrimagetours.com/buddhist-tour-nagpur?utm_source=chatgpt.com
https://asi.nic.in/pages/WorldHeritageAjantaCaves?utm_source=chatgpt.com
https://baou.edu.in/assets/pdf/BBAATR-301_slm.pdf?utm_source=chatgpt.com
https://divyamarathi.bhaskar.com/local/maharashtra/aurangabad/news/dr-ambedkar-forget-verul-ajanta-aurangabad-caves-in-the-buddhist-tourism-circuit-130612325.html?utm_source=chatgpt.com
https://www.sankalpindia.net/book/later-years-and-legacy?utm_source=chatgpt.com
https://www.sankalpindia.net/book/later-years-and-legacy?utm_source=chatgpt.com
https://asi.nic.in/pages/WorldHeritageAjantaCaves?utm_source=chatgpt.com
https://baou.edu.in/assets/pdf/BBAATR-301_slm.pdf?utm_source=chatgpt.com

Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

How Are Ancient Buddhist Sites Linked (or Not) to Ambedkarite Heritage?

e While Ambedkar-linked sites (e.g., Deekshabhoomi) have become key pilgrimage sites for
Dalit/Buddhist identity, the incorporation of older heritage sites like Ajanta in this memory
landscape appears limited (per the article). (divyamarathi.bhaskar.com)

o There is a broader heritage tourism narrative in Maharashtra linking Ajanta/Ellora to Buddhist
heritage, but not necessarily framed through Ambedkar’s movement.

e This raises a question: could there be an opportunity for heritage narratives to integrate
Ambedkar’s Buddhist legacy and ancient Buddhist sites in a cohesive way?

Research Implications

o The absence of documented visit suggests a gap that merits investigation: scholars/heritage
managers could seek archival data (travel logs, letters, news reports).

o Whether Ajanta features in Ambedkar’s speeches, writings, or correspondence may shed light
on his awareness/interest in these ancient sites.

o Investigate how local Dalit/Buddhist communities in Aurangabad/Ajanta region view
Ambedkar and whether oral histories include mention of him visiting or referencing Ajanta
caves.

o Examine heritage tourism policy: why Ajanta may be omitted or under-leveraged in the
Ambedkar Buddhist tourism circuit — is it an oversight, or reflective of deeper structural
issues (regional politics, caste, heritage management)?

e Consider the broader theoretical question: how movements for social reform engage (or fail to
engage) with historic heritage sites — what are the dynamics of “living heritage” vs
“archaeological heritage”.

Conclusion

In summary, B. R. Ambedkar’s Buddhist conversion movement significantly shaped modern
Indian social and religious landscapes. The Ajanta Caves stand as one of India’s grandest Buddhist
heritage sites. Yet, the linkage between Ambedkar and Ajanta remains unclear, with no publicly
available evidence confirming his visit. This gap presents a fertile avenue for research — both into
the history of Ambedkar’s travel/engagement and the way ancient Buddhist sites are incorporated (or
excluded) from modern Buddhist heritage narratives. Understanding this linkage (or its absence) will
deepen our appreciation of how heritage, religion, social reform and identity interact in modern India.
Research Agenda & Recommendations

1. Archival search: National archives, state archives (Maharashtra), Ambedkar’s personal
papers, institutional records (e.g., Buddhist Society of India) for mentions of Ajanta.

2. Oral history: In Aurangabad/Ajanta region speak with locals, heritage workers, Ambedkarite
Buddhist community members for memories of visits.

3. Heritage policy review: Examine Maharashtra tourism/pilgrimage circuits to understand how
Ajanta/Verul are included/excluded in the “Ambedkar Buddhist circuit”.

4. Comparative case study: Compare Ajanta with other heritage sites that are clearly linked to
Ambedkar’s movement (e.g., Deekshabhoomi) to identify factors of inclusion/exclusion.

5. Publication of findings: Academic paper, heritage conference, and recommendation to
heritage managers about integrating the Ambedkarite legacy with ancient Buddhist sites for
inclusive tourism and social memory.

The Archaeological Survey of India gratefully remembers Bharat Ratna Dr. B.R. Ambedkar,
whose vision gave the responsibility of protecting our heritage sites to the government and thus shaped
Article 49, which ensures the protection of monuments, places of national importance. Walking on
his footsteps, we should reiterate our commitment to protect and preserve the cultural heritage of our
nation. Picture 1 - Dr. Ambedkar at Ajanta Caves, Aurangabad, Maharashtra Picture 2- Dr.
Ambedkar’s note for and at ASI library.(asi.nic.in)
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Figure 1: Dr. Ambedkar at Ajanta Caves, Aurangabad, Maharashtra
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Figure 2: Dr. Ambedkar’s note for and at ASI library. (Photo credit: Archaeological Survey of India)
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Abstract

Dr. Bhimrao Ramji Ambedkar (1891-1956), the chief architect of the Indian Constitution, was
not only a jurist and social reformer but also a profound thinker who redefined the relationship
between religion, culture, and morality in modern India. Dr. Ambedkar’s reflections on these themes
were shaped by his lived experiences of caste oppression and his intellectual engagement with
Western philosophy, Buddhism, and Indian social traditions. This paper examines Dr. B.R.
Ambedkar’s understanding of religion as a moral and social force, his critique of Hindu cultural
orthodoxy, and his reconstruction of a new moral community through Buddhism. The study argues
that Ambedkar’s vision of religion was inseparable from his ethical and cultural reform agenda aimed
at establishing social justice, equality, and human dignity. Bharat Ratna Dr. Babasaheb Ambedkar
was a very distinguished personality. He was a great man with various facets such as the architect of
the Indian Constitution, a great intellectual, a philosopher, an economist, a sociologist, a writer, a
renowned editor, and a senior leader. He led the movement against caste-based discrimination.

A letter in this regard was published on behalf of the province of British Columbia. It says,
British Columbia is a culturally diverse province, comprising many people and communities.
Aboriginal, Black and other disadvantaged people continue to experience racism, injustice and
discrimination. The Government of British Columbia is committed to eradicating all forms of racism.
On his birthday, we declare ‘Dr. B. R. Ambedkar Equality Day’ to remember and honor his dedication
to equality and social justice.

Key Words: Ambedkar, Constitution, religion, culture, moral, philosophy, Buddhism.
Introduction

Dr. Babasaheb Ambedkar had studied Hindu, Buddhist, Muslim, Christian, Sikh etc. The books
Philosophy of Hinduism, Riddles in Hinduism, testify to his medical studies. Apart from these two
books, Untouchables or the Children of Indian’s Ghetto and Other essay on Untouchabity- Social-
Political-Religious, Who were the Shudras? The Untouchables, Who were they and Why they became
Untouchable; Annihilation of Caste, Caste in India, Buddha and his Dhamma etc. He has presented
his thoughts on Hinduism, Buddhism, philosophy of religion in various books.

Criteria for evaluating the philosophy of religion: Before evaluating the philosophy of religion,
Babasaheb has clarified the meaning of the word philosophy of religion at the very beginning. He uses
the word philosophy in two senses.

1. The first means teaching as people say the philosophy of Socrates, the philosophy of Plato.
2. Secondly, the attribution of reasons to events and decisions. As it is optional, it is also
systematic. It is most closely related to the word doctrine of religion.

Babasaheb has explained the meaning of the word philosophy and has clarified that there are
three definite directions of the study of religion (today, the first direction has been given):

1. He has used the word religion as theology. He has mentioned two types of theology.
A. Mythological theology,
B. Civil theology
A. Mythological theology means the stories of the gods. Whereas, in civil theology, there is
information about the festivals and traditions of various regions. However, Babasaheb does not use
the word religion in this sense. He has used the word in the sense of natural theology. According to

Vol.II, ISSUE-CXXXVIII, 4"&5"Dec.2025, SJIF Impact Factor: 8.542 Page-41




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

him, it is the teaching, preaching of natural gods and goddesses and it is an integral part of a natural
process. There are three forms of natural theology, such as the traditional and traditional.

A. God exists and is the author of what we call nature or the universe.

B. God controls all the events that occur in nature.

C. God governs the human race through His universal moral laws.

Considering the above three types of religious interpretations, Babasaheb assumes that religion
is an ideal plan of divine administration, the purpose of which is to create a social order for man to
live in righteousness. Dr. B. R. Ambedkar was an Indian politician, economist and social reformer.
Known as the “Father of the Indian Constitution”, Dr. Ambedkar was a social reformer. He advocated
for the rights of Dalit communities Religion, culture, and morality are deeply intertwined in the
philosophical and social discourse of India. For Dr. B.R. Ambedkar, these were not abstract ideas but
practical concerns linked to the liberation of the oppressed. His life-long mission was to dismantle the
caste system and reconstruct Indian society on the principles of liberty, equality, and fraternity.
Ambedkar approached religion not as theology but as a means of moral and social transformation.
(Omvedt, Gail:2004;88)

Research Objectives:

1. To explore Dr. Ambedkar’s moral-philosophical vision.

2. To analyze how Ambedkar conceptualized culture.

3. To investigate the interplay between religion, morality and political reform.

4. To assess the relevance of his thought for contemporary moral-cultural challenges.
Dr. Ambedkar’s Concept of Religion

Ambedkar defined religion as “a way of life that regulates the relations between man and man.”
In ‘Annihilation of Caste’ (1936), he argued that religion must stand the test of reason and morality.
He rejected any religion that justified social hierarchies or sanctioned inequality.

For Ambedkar, religion was primarily ethical rather than metaphysical. It provided moral
guidance for organizing society on just and humane lines. Ambedkar’s sharp criticism of Hinduism
stemmed from its endorsement of caste through scriptural authority. He saw the Hindu social order as
fundamentally anti-egalitarian and anti-moral. His search for a moral religion led him to Buddhism,
which he interpreted as a rational, ethical, and socially liberate philosophy.

Dr. Ambedkar further analyzed the caste system by writing the article ‘Abolition of Caste’. He
made a detailed analysis of the caste system in Indian Hindu society. According to him, it is true that
there is a division of labor in any civilized society. But that division of labor is not a social system
that creates airtight compartments based on the birth difference of the workers. Since the caste system
is not a division of labor but also a division of the workers, it is artificial. Therefore, the Hindu mass
could not attain the institution of ‘society’ itself. Hindu society is a cluster of various castes. This form
of Hindu society is harmful to individual development and the mode of production. Taking into
account Dr. Ambedkar’s analysis, it becomes clear that today’s caste meetings and initiatives to
strengthen caste consciousness through various means are damaging to social unity. (Jaffrelot,
Christophe: 2005;78)

He felt the need for a new enlightenment movement in the Hindu society bound by the caste
system. He believed that the scope of this enlightenment should be profound. Dr. Ambedkar is seen
looking at inter-caste marriage as an important way to destroy the caste system. If the caste system is
to be destroyed, he first felt it was important to understand the nature of religion and its complexities.
It is through this that he has reviewed religion. He has said, ‘Religion should not be just laws or
commands. The moment religion is transformed into law instead of principle, that very moment it
becomes corrupt. And such corruption kills the essential qualities of the true religious concept.” This
is why he felt the need for fundamental reforms in Hinduism.

Religion as Social Ethics: Dr. Ambedkar has discussed the two concepts of religion and Dhamma in
depth. He has clarified the difference between them. According to him, religion is personal and
religion is basically social. Dhamma means good conduct and the right conduct of human beings in
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all spheres of life. In the concept of religion, importance is given to the realization of the beginning
of the material world. So the purpose of Dhamma is the restructuring of the world. In religion, God,
soul, prayer, worship, rituals have a place and ethics have a place. On the contrary, ethics is the essence
of Dhamma. He reorganized traditional Buddhism. Commenting on non-violence, he says, 'Since
Buddha distinguished between principles and rules, he did not give non-violence the form of rules. In
principles, you have the freedom to describe and behave accordingly, which is not the case in rules.
The rules break you or you break the rules.” (Queen, Christopher :2007;54)

Today, in a society where caste is strengthened rather than caste abolition, religious fanaticism
is manifested rather than secularism, and xenophobia is a permanent sentiment, support for
dictatorship rather than democracy, and support for privatization rather than a mixed economic system
is on the rise, Ambedkar’s caste, religion and anthropocentric equality ideas become important.

Dr. Ambedkar's thought was based on the three values of justice, equality and fraternity, which he
discovered in Buddhism. For him, religion was not just a matter of faith, but an essential element for
social and moral development, which he believed should be based on wisdom, compassion and
equality.

Moral & cultural dimension

Ambedkar viewed morality as the foundation of both religion and social order. His moral
philosophy was grounded in human dignity, justice, and equality.

According to Ambedkar, the moral dimension of religion depends on the values of justice, equality
and fraternity.

Wisdom and compassion: He gave importance to teachings like wisdom and compassion in
Buddhism, because they oppose superstition and misconceptions.

Action based on goodwill: His social philosophy emphasizes thoughts and actions based on goodwill
along with freedom, equality, fraternity and education.

Religion and Morality Unlike traditional religions that placed divine authority above human
welfare, Ambedkar believed that true religion must serve morality, not the other way around.

He repeatedly emphasized that liberty, equality, and fraternity are not merely political principles but
moral ones rooted in Buddhist ethics. Through Buddhism, Ambedkar found a system of thought that
combined rationality with compassion. He reinterpreted Buddhism as a “religion of social
righteousness” rather than metaphysical speculation.

Culture and Social Reconstruction

In 1935, Dr. Ambedkar announced conversion. His role in conversion was to change the
perspective and thinking of looking at life and reality. Dr. Ambedkar has also made a thorough review
of the caste system in his book ‘Who were the Shudras ?” On 14 October 1956, Dr. Ambedkar
converted. Before that, he had studied many religions and political ideologies. He was adamant that
communism and Buddhism were two important ideologies. He has also discussed it in the article
Buddha and Karl Marx and in the book Buddha and His Dhamma.

He did not abandon Hinduism solely because of discrimination, but to find a new religion based
on equality for the Dalit community. He believed that role of religion should be used to support the
suffering and poor in times of crisis. He emphasized on creating a culture where every person gets
equal opportunities and respect.

Ambedkar understood culture as the collective expression of a society’s moral and social values.
He distinguished between ‘graded inequality’s feature of Brahminical culture and ‘fraternity’, which
he envisioned as the moral foundation of a new democratic culture.

Cultural Critique In works like Who Were the Shudras? and The Untouchables, he exposed how
Hindu culture legitimized social exclusion and ritual hierarchy. His conversion to Buddhism in 1956
was not merely a personal spiritual act but a cultural revolution—a deliberate attempt to redefine
Indian civilization on egalitarian lines. (Rodrigues Valerian :2002;145)

"The principle of equal opportunity is useful only in an equal society. Treating the unequal
equally means perpetuating inequality forever' is a sociological principle. Therefore, is it important to
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'treat equally' or 'establish equality'? We have to decide whether establishing equality is the goal or
providing equal opportunities. Even if a society in which there is no equality is given equal
opportunities, the underlying inequality will remain the same or may even increase. Therefore, it is
the duty of the society and the right of the backward to give special opportunities to the backward.
This must be taken into account.

Cultural Revolution: Dr. Ambedkar opposed the traditional caste-based system, which stood in the
way of social unity and cultural diversity. Dr. Babasaheb Ambedkar has said, “The goal of
egalitarianism is not to treat everyone equally but to establish equality. With this goal, it is not possible
to treat everyone equally. Where all individuals are equal, treating some individuals unequally will
create inequality. But where individuals are unequal, treating them equally is to oppose the goal of
establishing equality. Equality can only be established among equals. Treating unequal’s as equals is
to perpetuate inequality.”

In the meeting of the Constituent Assembly of India on 25 November 1949, the day before the
ratification of the Constitution, Dr. Ambedkar had said, “Two things are lacking in Indian society
today. One of them is equality. There is stratified inequality on the social horizon today. Some are
superior and the rest are at a much lower level. On the economic horizon, a handful of people are
extremely wealthy, while the majority are mired in poverty. On January 26, 1950, when we came into
effect this Constitution, we are entering an era of contradiction. If there is equality everywhere in the
political sphere, there will be inequality in the social and economic spheres. How long can we remain
in such a contradictory situation? How long can we deny social and economic equality? If we cannot
remove the atmosphere of contradiction as soon as possible, the edifice of political democracy
painstakingly built by the Constituent Assembly will not stand without being torn down by those who
will become victims of inequality.” Babasaheb had already given the answer to why the province of
British Columbia wanted to celebrate Equality Day. (Government of Maharashtra, 1991, p.104).
Cultural Transformation: In 1916, Dr. Ambedkar had written an article titled “The Caste System in
India, Its Mechanism, Origin and Development”. Through it, he tried to analyze the caste system. The
caste system is man-made and artificial. He explained that the caste-based marriage system is its main
basis. Dr. Ambedkar has put forward the theory of ‘imitation of the defect of infection’. According to
him, all societies in the world were class societies. The basis of that class was economic, intellectual
or social. The individual in the society is always a member of some class or the other. Since this is a
global fact, Hindu society was no exception to it. Since the classes in the society remained free except
in India, those societies remained changeable. But because the classes in India were confined, castes
were created in India. Caste is a confined class. The process of confining the class in the Indian society
was started by the then upper castes. It was also imitated by other lower castes. Dr. Ambedkar says
that the caste system was not created by Manu, but existed for many years before him. Manu was only
a propagandist who gave a philosophical form to the caste system. The caste system was not created
by preaching. And it will not be destroyed by preaching. Having clearly stated this, Ambedkar has
also drawn attention to the issues such as profession, class institutions, new beliefs, migration, etc.
that are central to the origin of the caste system.

Ambedkar’s Neo-Buddhism: A Synthesis

Dr. Ambedkar’s adoption of Buddhism—termed Navayana was the culmination of his efforts
to unite religion, culture, and morality. His reinterpretation of Buddhist teachings focused on:

Dr. Ambedkar had put forward a thesis in his great book ‘Abolition of Caste’, in which he said
that political revolution always precedes cultural revolution. After citing examples from world history,
he gave some examples from India. Thus he said that ‘the political revolution led by Chandragupta
preceded the religious and social revolution of Buddha. The political revolution led by Chhatrapati
Shivaji preceded the religious and social reforms brought about by the saints of Maharashtra. The
political revolution of the Sikhs preceded the religious and social revolution led by Guru Nanak. These
(pictures) will show that the liberation of mind and soul is an essential priority for the political
expansion of the people’ (Government of Maharashtra, 1979;44).
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From this point of view, by accepting Buddhism and bringing it back to its original place, Dr.
Ambedkar tried to bring about a social and cultural revolution in India and lay the foundation for
India's new democratic social order as enshrined in the Constitution (Mungekar :2009;135).Through
Social Democracy Building a moral community based on equality and fellowship. Ambedkar’s
Buddhism thus functioned as a moral and Cultural Revolution intended to uplift the oppressed and
reconstruct society on just principles. Finally, along with the intellectual aspect of Buddhism, which
takes the individual to a state of enlightenment, Dr. Ambedkar gave a positive, social and constructive
dimension to Buddhism throughout his life, which included all kinds of programs, actions and services
that helped to empower the Dalits and took the society to a stage of higher social welfare. This is the
essence of inclusive Buddhism. This is what the Buddha meant by the words Bahujan Hitaya, Bahujan
Sukhaya. Therefore, it is imperative for Buddhists and especially for the followers of Dr. Ambedkar
to undertake all such charitable and constructive activities that will benefit their fellow brothers and
sisters. To achieve this goal, they must be organized and organized. They must be free from shallow
and communal thinking and must also overcome ego. They must sincerely and truly embrace the
philosophy of Buddha and surrender to the historical, mythological and epoch-making legacy of Dr.
Ambedkar. (Zelliot, Eleanor :2013;69)

Conclusion

The importance of Dr. Ambedkar's egalitarian thoughts has been highlighted once again for a
healthy society. Similarly, today, efforts are being made to sow inequality on the basis of caste -
religion - gender - language - region etc. Cultural nationalism is spreading rapidly. Blind caste-
religious love and xenophobia are being replaced by livelihood. Therefore, there is a need for all of
us to keep in mind his egalitarian thoughts again and again and actively implement them in our
personal and social lives. Dr. B.R. Ambedkar’s thought offers a profound rethinking of the
interrelationship between religion, culture, and morality. His philosophy rejects the traditional
religious-cultural structures that perpetuate inequality and replaces them with an ethical and rational
moral order grounded in social justice. Through his reinterpretation of Buddhism, Ambedkar provided
a vision of religion as a vehicle for human liberation and cultural renewal. In an age still marked by
social discrimination and moral decay, Ambedkar’s synthesis of ethical religion and egalitarian culture
remains both relevant and revolutionary.

He worked hard to instill the value of equality in the minds of the people. He made extensive
public relations and public gatherings. He studied political science, economics, sociology, and religion
in depth. He linked the values of equality and equality with Buddhist thought. He says that while
establishing equality, society cannot sacrifice either co-existence or freedom. Equality has no meaning
apart from co-existence or freedom. These three things can coexist only if we follow the path of
Buddha. Dr. Ambedkar's life was a dynamic struggle. Still we are some way away from equality.
Therefore, if we want to establish all-round equality and equality, Babasaheb's thought is important.
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Abstract

Dr. B. R. Ambedkar, a pioneering social reformer, architect of the Indian Constitution, and
relentless advocate for marginalized communities, left a profound legacy that transcends national
boundaries. This paper examines Ambedkar’s enduring global relevance in addressing issues of social
justice and equality, particularly focusing on caste, race, gender, and class disparities. By employing
Ambedkarite frameworks, we aim to understand the intersections of social hierarchies across diverse
nations, considering the global struggles against systemic inequalities. Ambedkar’s emphasis on
human dignity, empowerment of the oppressed, and his critique of social structures offers valuable
insights into contemporary global movements for justice. This paper highlights how his ideas resonate
in various contexts beyond India, offering an analytical lens for understanding caste-based
discrimination, racial inequality, gender oppression, and class struggles on a global scale. Through a
comparative study of Ambedkar’s philosophies and their relevance to modern socio-political
landscapes, this research aims to contribute to global discourses on justice, equality, and the fight for
human rights.
Keywords: Dr. B. R. Ambedkar, Social Justice, Equality, Global Relevance, Caste, Race, Gender,
Class, Ambedkarite Framework, Human Rights, Global Movements, Social Hierarchy,
Intersectionality
1. Introduction

Dr. Bhimrao Ramji Ambedkar (1891-1956) remains one of the most influential social reformers
and jurists in modern history. Known as the principal architect of the Indian Constitution, Ambedkar
dedicated his life to challenging caste-based discrimination, advocating for the rights of Dalits and
marginalized communities, and promoting social justice through legal reform (Keer, 1990). Born into
an oppressed Dalit family, Ambedkar’s experiences with untouchability deeply informed his lifelong
struggle to eradicate the caste system, which he identified as a fundamental source of inequality and
social oppression (Ambedkar, 1948). His advocacy for education, political empowerment, and social
dignity for Dalits and women remains a cornerstone of his legacy (Jaffrelot, 2005).

As a scholar and jurist, Ambedkar not only sought social reform within India but also engaged
with global social justice movements. His influence extended beyond India’s borders, providing a
theoretical framework that challenges systemic inequalities related to caste, race, gender, and class
(Dangle, 2018). Ambedkar’s writings on the Annihilation of Caste and his critique of Hindu orthodoxy
resonated globally, offering intellectual support to anti-colonial, civil rights, and feminist movements.
His advocacy for Buddhism as a path toward social emancipation further emphasized his commitment
to human dignity, equality, and liberation (Ambedkar, 1956).
Research Aims and Objectives

This paper aims to explore the global relevance of Dr. B. R. Ambedkar’s framework on social
justice and equality, particularly focusing on caste, race, gender, and class disparities across nations.
Ambedkar’s ideas provide a robust lens to understand social hierarchies, not only in India but also in
other global contexts where caste, race and class-based inequalities continue to persist (Mandel, 2012).
By analyzing how his theoretical frameworks have influenced global movements for equality, this
paper seeks to illuminate the contemporary relevance of Ambedkar's thought in combating systemic
oppression worldwide.

The primary objectives of this research are to examine the global impact of Ambedkar’s work,
particularly in the context of anti-caste, racial, and gender equality struggles and to explore how his
ideas can be applied across nations to address enduring social inequalities. By focusing on
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comparative case studies from the Global South and the Western world, the paper will evaluate how
Ambedkar's teachings offer solutions to contemporary social justice challenges.

This paper argues that Dr. B. R. Ambedkar’s ideas, although integral to India’s social justice
framework, provide a globally applicable lens to understand and confront social hierarchies and
inequalities across nations. Ambedkar’s focus on the abolition of caste, his advocacy for gender
equality, and his commitment to human dignity contribute significantly to global conversations about
racial, gender, and class-based discrimination. His work continues to inspire social justice movements
around the world, offering crucial insights for dismantling systemic oppression and promoting
equality in diverse societal contexts.

2. Dr. B. R. Ambedkar: A Visionary of Social Justice
Ambedkar's Contributions to Social Justice:

Dr. B. R. Ambedkar was a visionary leader whose contributions to social justice are foundational
to the struggles for equality and human rights in India and beyond. Ambedkar's most significant
achievement was his unwavering fight against untouchability, the practice that relegated Dalits to the
lowest echelons of society, subjecting them to social exclusion and discrimination. His advocacy for
Dalit rights was groundbreaking, as he emphasized the importance of legal and social reforms to
address systemic injustice. In 1932, his leadership in the Poona Pact ensured that Dalits, termed
"Depressed Classes" at the time, would have political representation in the legislature, ensuring their
voice in the Indian political system (Keer, 1990).

Ambedkar’s role in drafting the Indian Constitution was another monumental contribution to
social justice. As the principal architect of the Constitution, Ambedkar embedded principles of
equality, non-discrimination, and social justice into the legal fabric of India. The Constitution
guaranteed fundamental rights for all citizens, including the abolition of untouchability (Article 17),
and promoted affirmative action policies like reservation for Dalits in education and employment
(Jaffrelot, 2005). Ambedkar’s work with marginalized communities extended beyond legal reforms.
He established institutions of learning, promoted social mobility through education, and encouraged
Dalits to demand their rights in a society that historically denied them dignity and opportunities.

Ambedkar’s critical stance against the caste system was revolutionary. He regarded caste as a
deeply entrenched social hierarchy that dehumanized individuals based on their birth. He challenged
the religious and social structures that perpetuated caste-based oppression, urging society to dismantle
these practices. In his seminal work, The Annihilation of Caste, Ambedkar laid bare the social and
psychological consequences of caste and argued for its complete abolition (Ambedkar, 1948). He
rejected Hinduism’s rigid caste system, emphasizing that reform within the religion was insufficient
and that a radical transformation was necessary to achieve true equality.

Philosophical Framework:

Dr. Ambedkar's philosophical framework for social justice was rooted in his commitment to
individual dignity, human rights, and equality. Central to his ideological beliefs was the concept of
Annihilation of Caste, in which he proposed the complete dismantling of the caste system, which he
viewed as a source of inequality and oppression. Ambedkar argued that caste-based discrimination
could not be eradicated through minor reforms but required a fundamental restructuring of society.
His criticism of Hinduism’s caste system was sharp and uncompromising, and he advocated for a new
social order based on the values of liberty, equality, and fraternity (Ambedkar, 1948).

Ambedkar’s turn to Buddhism was another critical aspect of his social and philosophical
outlook. After facing constant discrimination within Hindu society, Ambedkar converted to Buddhism
in 1956, leading thousands of Dalits to embrace the faith as an alternative to the oppressive Hindu
caste system. He believed that Buddhism, with its core teachings of equality, non-violence, and
compassion, offered a path toward individual dignity and social justice (Ambedkar, 1956). For
Ambedkar, Buddhism was not just a spiritual practice but a social and political philosophy that
opposed the rigidity of caste and promoted the idea of a society where all individuals, regardless of
their birth, could live with respect and honor.
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Ambedkar's focus on individual dignity and human rights was intertwined with his advocacy
for social reform. He emphasized that no individual should be denied their basic rights based on caste,
gender, or economic status. His vision for a just society was one in which every person, irrespective
of their background, would be treated with respect and afforded equal opportunities. Through his legal,
social, and philosophical endeavors, Ambedkar laid the foundation for a broader global conversation
on human rights and equality, influencing both Indian and international movements for justice
(Jaffrelot, 2005; Dangle, 2018).

3. Ambedkar’s Global Influence on Social Justice Movements
International Relevance of Ambedkar’s Ideas:

Dr. B. R. Ambedkar’s intellectual legacy extends far beyond the borders of India, having
significantly influenced global social justice movements. His writings on the abolition of caste, human
dignity, and equality resonate in many parts of the world where marginalized groups continue to
struggle against systemic forms of discrimination. One of Ambedkar’s most enduring contributions is
his critique of hierarchical social structures and his call for the eradication of inequalities based on
birth, which has found relevance in the global discourse on racial discrimination, gender inequality,
and economic disparity (Dangle, 2018).

Ambedkar’s concept of social justice was fundamentally intertwined with the idea that societal
progress can only be achieved when all individuals, irrespective of their caste, race, or gender, are
given equal opportunities. His views on equality influenced not only India’s legal and social
frameworks but also global civil rights and human rights movements. Ambedkar’s insistence on the
legal recognition of equality and the protection of marginalized communities has provided a
theoretical foundation for anti-discrimination policies worldwide (Jaffrelot, 2005).

In the context of racial discrimination, Ambedkar’s analysis of caste-based oppression aligns
closely with the struggles faced by Black people in the United States, as well as Indigenous
communities globally. His writings have been used by activists and scholars to draw parallels between
caste-based segregation in India and racial segregation in other parts of the world, including the U.S.
and South Africa. Ambedkar’s advocacy for the legal abolition of untouchability has been mirrored
in various international human rights frameworks, reinforcing the global need for legal mechanisms
to combat discrimination (Mandel, 2012).

Ambedkar and International Movements:

Ambedkar’s philosophy also resonates strongly with international social justice movements,
particularly the Civil Rights Movement in the U.S., the anti-apartheid struggle in South Africa, and
contemporary feminist movements advocating for gender equality. In the United States, Ambedkar's
critique of social hierarchies and his insistence on equality deeply influenced civil rights leaders like
Martin Luther King Jr. and others who fought against racial discrimination. Ambedkar's ideas about
the abolition of untouchability and the promotion of social equity were analogous to the demands for
racial equality during the Civil Rights Movement (Gilmartin, 2019). King’s own advocacy for non-
violent resistance and equality can be seen as an extension of Ambedkar’s own call for social reform
through legal and peaceful means (Dangle, 2018).

Similarly, in South Africa, Ambedkar’s thoughts on the abolition of caste discrimination found
resonance with the anti-apartheid movement led by figures such as Nelson Mandela. Ambedkar’s
critique of the social hierarchy and his call for an inclusive society inspired many in South Africa who
were fighting against the institutionalized racism of apartheid. His philosophy offered not only a
critique of social stratification but also a vision of a more equitable society that mirrored the
aspirations of those seeking to dismantle apartheid (Jaffrelot, 2005).

Furthermore, Ambedkar’s advocacy for gender equality, particularly in his works on the status
of women in Indian society, has had a profound influence on feminist movements around the world.
Ambedkar viewed women’s liberation as integral to the liberation of all oppressed groups. His legal
reforms, such as the Hindu Code Bill, which sought to grant women greater rights in marriage,
inheritance, and property, laid the foundation for feminist activism in India and also influenced
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feminist discourse globally. His assertion that gender equality is essential for social justice has been
adopted by feminist movements in diverse contexts, from Western countries to post-colonial nations,
and continues to inspire the global fight for women’s rights (Ambedkar, 1948; Keer, 1990).

Ambedkar’s ideas continue to be relevant today, as they offer an intersectional approach to
understanding and combating discrimination. His focus on dismantling systemic barriers to equality
and advocating for legal reforms to ensure justice for all marginalized groups aligns with
contemporary movements advocating for racial, gender, and economic justice, such as the Black Lives
Matter movement and global campaigns for women’s rights (Mandel, 2012).

Through his theoretical contributions and practical advocacy, Ambedkar’s influence has been
profound, providing a critical framework for understanding and addressing inequality in a global
context.

4. Caste, Race, Gender, and Class Through Ambedkarite Frameworks

Caste and Race:

Dr. B. R. Ambedkar’s critique of caste discrimination offers profound insights into the global
phenomena of racial inequality. Ambedkar’s examination of the caste system as a form of social
stratification based on birth can be applied to understand racial hierarchies in various parts of the
world, particularly in the United States, Europe, and Africa. In India, caste divides society into
hierarchical groups, with the Dalits (previously termed "Untouchables") occupying the lowest
position. Ambedkar argued that this rigid social stratification, which determines an individual's
occupation, social interactions, and access to resources, mirrors racial discrimination and segregation
seen in other countries (Ambedkar, 1948). His analysis of caste as a "graded inequality" — where
people are systematically denied equal opportunities based on birth — has clear parallels with racial
segregation in the U.S. under Jim Crow laws and the apartheid system in South Africa.

Ambedkar’s critique extends beyond India’s borders, offering a framework to understand the
dynamics of race in the U.S. and Europe. Just as caste-based discrimination assigns fixed, inherited
roles to individuals in India, racial hierarchies in the U.S. and Europe have been used to marginalize
and oppress Black communities and other racial minorities. For instance, the systemic
disenfranchisement and segregation of African Americans in the U.S. during the 20th century share
many characteristics with caste discrimination, particularly the denial of basic human rights and
economic opportunities based on an ascribed status (Gilmartin, 2019). Ambedkar’s work thus
provides a critical tool for understanding racial inequalities, drawing connections between caste-based
oppression in India and racial discrimination in the West.

Similarly, in Africa, particularly in countries like South Africa, Ambedkar’s focus on social
exclusion and the need for legal reform to address discrimination resonates with the anti-apartheid
movement. The apartheid system in South Africa institutionalized racial segregation, denying Black
South Africans access to land, education, and political rights, much like the caste system restricted
Dalits in India. Ambedkar’s insistence on legal recognition of equality and his push for affirmative
action policies offer valuable lessons for post-apartheid nations seeking to address historical racial
inequalities (Jaffrelot, 2005).

Gender and Class:

Ambedkar’s perspectives on gender and class offer important insights into the dynamics of
inequality and the struggles for social justice. Ambedkar’s view on gender equality is grounded in his
broader social justice framework, where he argued that true liberation can only be achieved when both
caste and gender-based discrimination are eradicated. His critique of the status of women in Indian
society, particularly within Hinduism, emphasized the need for women’s emancipation. In his
advocacy for the Hindu Code Bill, Ambedkar sought to grant women greater rights in marriage,
inheritance, and property ownership. His work laid the foundation for the feminist movement in India,
and his ideas on women’s rights have found resonance in global feminist discourses as well (Keer,
1990).
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Ambedkar’s views on class focus on the oppressive structures that keep the impoverished
classes in positions of subjugation. He argued that class-based inequalities, much like caste, are
perpetuated through social, economic, and legal systems that favor the privileged and keep the poor
and marginalized in perpetual subordination. His advocacy for social and economic rights for the poor,
especially Dalits and other lower-caste groups, was a radical call to address the structural inequality
that limited upward mobility. Ambedkar's insistence on the importance of education, political
participation, and economic empowerment for the lower classes can be applied globally, especially in
the Global South, where entrenched class disparities continue to affect large segments of the
population (Mandel, 2012).

For example, in Latin America and Sub-Saharan Africa, where class and poverty remain
significant barriers to social mobility, Ambedkar’s focus on education and legal reforms offers a
potential framework for addressing inequality. His call for creating opportunities for the marginalized
through affirmative action policies and the protection of their rights through constitutional guarantees
offers insights into how these regions can tackle deep-rooted social and economic disparities
(Gilmartin, 2019).

Intersectionality:

Ambedkar’s work also resonates with the modern concept of intersectionality, particularly the
intersection of caste, race, gender, and class. The term "intersectionality," coined by Kimberlé
Crenshaw, emphasizes the interconnectedness of various forms of oppression and how individuals
experience multiple forms of discrimination simultaneously. Ambedkar's analysis of social hierarchies
anticipated the intersectional approach to social justice, as he recognized that caste discrimination was
not just a matter of social rank but was also intertwined with gender, class, and economic status
(Crenshaw, 1991). Ambedkar’s vision of social reform emphasized that caste, class and gender
oppression were deeply interconnected and could not be addressed in isolation.

Ambedkar’s work highlights how caste discrimination is compounded by gender and class, with
Dalit women experiencing a unique form of oppression that involves both caste-based and gender-
based discrimination. This intersectional approach to understanding oppression is critical to
contemporary social justice movements, especially those that aim to tackle issues like domestic
violence, access to education, and labor exploitation among marginalized women in both the Global
South and developed countries (Jaffrelot, 2005). Ambedkar’s framework for social justice provides
an early critique of how multiple forms of oppression intersect and interact, offering a more nuanced
understanding of inequality that is central to contemporary movements for gender and racial justice.
5. Comparative Analysis: Ambedkar’s Influence Across Nations
Case Study Approach:

Dr. B. R. Ambedkar’s ideas have found expression in various global social justice movements,
particularly in the struggles of marginalized communities in different parts of the world. A
comparative analysis of these movements highlights the widespread influence of Ambedkar’s
thoughts on human dignity, equality, and social justice. One of the most significant examples of
Ambedkar’s influence is in the Dalit rights movement in India. Ambedkar’s advocacy for the abolition
of caste-based discrimination and his emphasis on legal reforms formed the bedrock of the Dalit rights
movement. His vision of a society where Dalits could access education, employment and social
participation has inspired countless Dalit activists and organizations in India to continue the fight
against untouchability and caste-based oppression (Jaffrelot, 2005). Ambedkar's ideas were
instrumental in the legal framework that sought to end untouchability, such as the Indian Constitution,
which guarantees the abolition of caste-based discrimination.

Similarly, Ambedkar’s work on the abolition of social hierarchies has had an impact on the
African-American Civil Rights Movement in the United States. Although there are significant
differences between the systems of racial segregation in the U.S. and caste discrimination in India,
Ambedkar's writings on the need for legal intervention and structural changes in society resonated
with civil rights leaders like Martin Luther King Jr. and others who were fighting against

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-50




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

institutionalized racism. Ambedkar’s call for the legal and social empowerment of the oppressed
provides a common framework for understanding how legal reforms can address systemic
discrimination. His emphasis on individual rights and equality aligns with the core principles of the
U.S. Civil Rights Movement, which sought to dismantle the segregationist laws that disenfranchised
African Americans (Gilmartin, 2019).

In Latin America, Ambedkar’s ideas have similarly inspired indigenous rights movements,
particularly in countries like Mexico and Bolivia. Ambedkar’s critique of the oppressive structures
that marginalize indigenous communities aligns closely with the struggles faced by indigenous
peoples in Latin America, who have historically been denied political and social equality. His
advocacy for social empowerment through education, political representation, and legal protection
mirrors the demands of indigenous rights movements, which call for greater inclusion in the political
process and equal access to economic opportunities (Mandel, 2012). Ambedkar’s thoughts on
inclusive governance and social justice resonate deeply with these movements as they seek to address
the historical and ongoing discrimination faced by indigenous communities.

Global Challenges and Solutions:

Ambedkar’s focus on legal frameworks, social empowerment, and inclusive policies offers
practical solutions to some of the most pressing global challenges, such as systemic racism, gender-
based violence, and caste-based discrimination. His belief in the importance of legal recognition of
equality is particularly relevant today, as systemic racism continues to plague societies around the
world. Ambedkar’s insistence on creating legal mechanisms that guarantee equality, such as the
affirmative action policies embedded in the Indian Constitution, offers a model for countries grappling
with racial and ethnic inequalities. For example, countries like the U.S. and South Africa, where racial
disparities persist, can draw upon Ambedkar’s emphasis on legal protection and affirmative action as
a means to address racial inequalities in education, employment, and political participation.

Gender-based violence, another significant global issue, can also benefit from Ambedkar’s
social empowerment frameworks. His advocacy for women’s rights, particularly his work on the
Hindu Code Bill, highlights the importance of legal reforms to ensure gender equality and protect
women from violence and discrimination. Ambedkar’s insistence on the need for laws that empower
women, coupled with his critique of patriarchal structures, offers a roadmap for addressing gender-
based violence globally. This is especially relevant in developing countries, where women often face
multiple forms of oppression due to deeply entrenched patriarchal norms.

Furthermore, Ambedkar’s work on caste-based discrimination provides valuable insights for
tackling the caste-based violence and discrimination still present in countries like India, Nepal, and
Sri Lanka. His model of social empowerment, which includes affirmative action and legal safeguards,
offers a way to address caste-based exclusion by ensuring that marginalized communities are
represented and their rights are protected through institutional mechanisms. Globally, his frameworks
can be applied to address various forms of social exclusion, whether based on race, caste, gender, or
class, and promote inclusive development.

In conclusion, Ambedkar’s ideas offer powerful solutions to global social justice challenges.
His emphasis on legal frameworks, social empowerment, and inclusive policies provides a
comprehensive approach to combating systemic racism, gender inequality, and caste-based
discrimination. By applying his frameworks to contemporary global issues, societies can work
towards a more just and equitable world.

6. Conclusion

This paper has explored the profound global relevance of Dr. B. R. Ambedkar’s principles in
promoting social justice and equality. His critique of caste-based discrimination, advocacy for the
abolition of social hierarchies, and focus on legal reforms have not only shaped India’s social
framework but also left a lasting impact on global movements for racial, gender, and class equality.
Ambedkar’s ideas on the importance of legal protection, social empowerment, and inclusive policies
provide critical insights for addressing ongoing global challenges such as systemic racism, gender-
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based violence, and caste-based discrimination. His work has inspired diverse movements worldwide,
from the Dalit rights struggle in India to the African-American Civil Rights Movement in the U.S.
and indigenous rights movements in Latin America. His philosophical commitment to equality and
human dignity continues to resonate in contemporary social justice discourse.

While this paper has focused on the global influence of Ambedkar’s ideas, future research could
delve deeper into specific national or regional social justice movements inspired by his work. A
comparative analysis of legal frameworks inspired by Ambedkar’s principles could offer valuable
insights into how countries like South Africa, the U.S., and others have adapted his thoughts on caste,
race, and class into their legal systems. Further studies could explore the application of his ideas in
contemporary issues such as digital exclusion, environmental justice, and the intersectionality of caste,
race, gender and class in the global South.

Dr. B. R. Ambedkar’s philosophy remains a cornerstone of global movements advocating for
social justice and equality. His insistence on the eradication of systemic oppression and the promotion
of human dignity continues to inspire those fighting for equality in every corner of the world. As
societies worldwide confront persistent forms of inequality, Ambedkar's ideas provide both a
theoretical framework and a call to action, reminding us that the struggle for a just and equitable world
is ongoing, and his work offers the tools to continue that fight.
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Abstract
In India, since ancient times, the caste system and the Varna system have created a large
amount of social inequality in Hindu society. Babasaheb Ambedkar did the work of calling for a
rebellion of action and thought against the caste system in India. He was a fierce leader who fought
for the human Dr. Babasaheb Ambedkar is known as a famous legal scholar and constitutional expert
who uplifts Dalits. Rights of Dalits and for the upliftment of the Dalit community. Dr. Babasaheb
Ambedkar devoted his life to social transformation and the upliftment of Dalits. It was because of his
great work that the people bestowed upon him the title of Babasaheb. Dr. Babasaheb is known as an
epoch-making leader in the history of modern India. In the form of Dr. Babasaheb, Dalits got a fierce
and strong leadership. Dr. Babasaheb Ambedkar was the revolutionary era of the Dalit movement.
Keywords: Varna system, Savior, Dalit
Introduction
Dr. Babasaheb Ambedkar has done many important works for the social reform of the
untouchable community. Dr. Babasaheb Ambedkar worked to remove ignorance among the
untouchables and open the doors of education to them. Dr. Babasaheb Ambedkar successfully used
various types of Satyagraha to create awareness among the Dalits about their rights and feelings of
justice. It is because of this work of giving the untouchable community an important place in Indian
society that he is called the savior of the untouchables.
Research objectives
1. Study the various social reforms carried out by Dr. Babasaheb Ambedkar.
2. Study the work done by Dr. Babasaheb Ambedkar through various organizations for the
eradication of untouchability.
3. Study the contribution of various British commissions and Dr. Babasaheb Ambedkar in these
commissions.
4. Study the work done by Dr. Babasaheb Ambedkar to establish the values of equality, fraternity,
freedom and justice in Indian society.
Assumptions
1. Dr. Babasaheb Ambedkar has made many different types of social reforms.
2. Dr. Babasaheb Ambedkar has done the work of eliminating untouchability by establishing
various organizations.
3. Dr. Babasaheb Ambedkar presented his views before many British commissions and brought
about various constitutional reforms.
4. Dr. Babasaheb Ambedkar has done the work of establishing freedom, equality, fraternity,
justice in Indian society.
Research Methodology
Historical research method has been used for the research of this topic. The above research paper
has been prepared with the help of secondary reference materials. This paper has been prepared with
the help of various reference books, internet etc.
The various social works and Dalit upliftment work done by Dr. Babasaheb Ambedkar are as follows:
Testimony before the South Bureau Committee
A committee was appointed in 1919 under the chairmanship of Lord South Borough to consider
the political rights granted to the Indian people by the British government. Dr. Babasaheb Ambedkar
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testified before this committee and made various demands such as the right to vote for the
untouchables and the untouchable representatives should be elected by them.
South Maharashtra Outcaste Council

On 21st and 22nd March, a conference on the elimination of untouchability was held at Mangaon
in Kolhapur. As the president of this conference, Dr. Babasaheb Ambedkar, in his presidential address,
supported social and political rights for the upliftment of the untouchables, which created awareness
among the untouchables and many resolutions were passed in this conference.
Bahishkrit Hitkarani Sabha

Dr. Babasaheb Ambedkar called a meeting in Mumbai on 9 March 1924 for the upliftment of
the untouchables and backward classes. In this meeting, Bahishkrit Hitkarani Sabha was established.
This organization opened many hostels and started libraries all over Maharashtra, which facilitated
education for the untouchables. The motto of this meeting was "Learn, organize and struggle".
Samata Sainik Dal

On November 25, 1926, Dr. Babasaheb Ambedkar founded “Samata Sainik Dal”. He organized
various training camps, lectures and discussion boards for Samata Sainik Dal to give direction to the
society and to build the society. Through this organization, he worked to create social awareness.
Establishment of Samaj Samata Sangh

On 4 September 1927, Dr. Babasaheb Ambedkar established Samaj Samata Sangh under his
own presidency. Samaj Samata Sangh organized a joint meal program among Dalits and Dalit groups
to break the roti ban and beti ban, which helped in establishing social equality.
Simon Commission and Dr. Babasaheb Ambedkar

The Simon Commission was established in 1927 with a view to implementing constitutional
reforms in the British Indian colonies. When this commission arrived in India, Dr. Babasaheb
Ambedkar submitted a memorandum of his demands to this commission. Dr. Babasaheb Ambedkar
had given detailed instructions on what the British government should do for the welfare of the
untouchables.
Mahad Satyagraha

Dr. Babasaheb Ambedkar's entire life was a struggle. He believed that without struggle, the
untouchables would not be freed from social slavery and that there was no other way to achieve social
equality, justice and freedom except through struggle. On March 20, 1927, under the leadership of Dr.
Babasaheb Ambedkar, a march of all the people turned towards the Chavdar Lake in Mahad, Colaba
district. Babasaheb first took the water from the All-other followers followed suit. Through this
movement, they successfully ended the movement to drink water from the Chavdar Lake in a
communal manner with the untouchables to exercise their legal civil and human rights. The main goal
of Babasaheb's movement was to establish social equality by ending it. Chavdar Lake in his palm and
drank it.
Burning of Manusmriti

Dr. Babasaheb Ambedkar decided to burn a book that contains verses that support caste system
and untouchability, that say that the caste system is divine, and that destroy the self-confidence of the
Shudras and keep them in political, social and economic slavery. Dr. Babasaheb Ambedkar was of the
opinion that the book “Manusmriti”’is a symbol of the injustice, cruelty and inequality meted out to
the untouchables. In December 1927, Manusmriti was placed on the altar and burnt.
Kalaram Temple Satyagraha

Kala Ram Temple Satyagraha was not just for the sight of God but also to gain the right to
equality as Hindus were not allowed to enter Hindu temples even if they were Hindus. This Satyagraha
in Nashik created a sense of rights among Dalits and also contributed to the progress of the Dalit
movement.
Round Table Conference (Golmej)

Three round table conferences were organized in England with Indian leaders to discuss and
exchange ideas on the self-rule of the colonies offered to India by the British government and the
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future constitution. At this time, Dr. Babasaheb Ambedkar demanded separate constituencies for the
untouchables and that observing untouchability should be considered a crime by law. Due to this round
table conference, the untouchables got many rights and privileges and this helped in their social
progress.

Babasaheb considered newspapers to be a useful tool to accelerate the work of untouchable
organization and struggle through public awareness. With the help of financial assistance provided by
Rajshri Shahu Maharaj, Dr. Babasaheb Ambedkar started the fortnightly Muknayak on 31 January
1920. Babasaheb also started the fortnightly Bahishkrit Bharat and through this newspaper he worked
to create awareness in the society.

Summary 1. From a historical perspective, Dr. Babasaheb Ambedkar brought about a great
change in India. He tried to give the untouchable community a new philosophy and new ideas and to
develop them in an all-round way. Dhananjay Kir says about Dr. Babasaheb Ambedkar, he has a place
among the first class of extraordinary men of this era. He has become a protector of Dalits in the world
and has become a sculptor of human freedom. His place is high in this. Dr. Babasaheb Ambedkar was
a scholar endowed with genius and constantly immersed in academics. He was a rebellious leader who
awakened the self-respect of the untouchable community and prepared it to fight against injustice.
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Abstract:

Dr. Babasaheb Ambedkar gave Buddhism an important place; this religion is based on principles
of social justice, equality, and compassion. Ambedkar provided a broad perspective on the ethical
principles of Buddhism, emphasizing the necessity of concentration and the development of
knowledge in an individual's life. According to Dr. Babasaheb Ambedkar, morality is a transformative
power, capable of bringing about social change. Dr. Babasaheb Ambedkar viewed religion as a means
through which social justice and equality could be achieved. He showed the marginalized and
oppressed communities in Indian society a new path, grounded in morality.

Keyword: Religion, Morality, Dr. Babasaheb Ambedkar, Thoughts

Introduction - In Dr. Babasaheb Ambedkar's thoughts, religion and morality are inseparable parts.
Ambedkar considered religion as the foundation of morality and regarded Buddhism as a teacher of
wisdom, compassion, and equality. According to Dr. Babasaheb Ambedkar, any religion should be
based on social justice and should respect human dignity.

Objectives -

1. To study the concept of religion in Dr. Babasaheb Ambedkar's thoughts.

2. To study the concepts of religion and morality in Dr. Babasaheb Ambedkar's thoughts.
Religion and Morality - Dr. Babasaheb Ambedkar rejected Hinduism. According to him, this religion
ignored the moral principles of equality. Instead, he chose Buddhism. Ambedkar found the principles
of equality, compassion, and wisdom in Buddhism. He did not find these principles in any other
religion, which is why Dr. Babasaheb Ambedkar embraced Buddhism. Buddhism emphasizes reason
and intellect. According to Dr. Babasaheb Ambedkar, this leads to the moral development of society
and the growth of the individual.

Dr. Babasaheb Ambedkar adopted the teaching of moral fraternity found in Buddhism. These

principles encourage the spirit of equality. Dr. Babasaheb Ambedkar also acknowledged the sense of
fraternity present in Sikhism and Islam. This is the opinion of some scholars. According to Dr.
Babasaheb Ambedkar, religion provides moral guidance to human life.
Ambedkar's Thoughts and Morality - 'Equality is a fundamental moral concept.' This was the view
of Dr. Babasaheb Ambedkar. Dr. Babasaheb Ambedkar believed that any religion or society that lacks
equality is morally wrong. He always placed the highest importance on self-respect. According to Dr.
Babasaheb Ambedkar, any oppression in the name of religion is immoral. He always said to
understand others. If others are understood, it encourages social harmony and mutual understanding.
'Educate, Agitate, Organize' was his declaration, which considers education, struggle, and organized
efforts as important aspects of morality! .

Dr. Babasaheb Ambedkar gave Buddhism an important place; this religion is based on principles
of social justice, equality, and compassion. Ambedkar provided a broad perspective on the ethical
principles of Buddhism, emphasizing the necessity of concentration and the development of
knowledge in an individual's life. According to Dr. Babasaheb Ambedkar, morality is a transformative
power, capable of bringing about social change. Dr. Babasaheb Ambedkar viewed religion as a means
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through which social justice and equality could be achieved. He showed the marginalized and
oppressed communities in Indian society a new path, grounded in morality.>

Morality in Buddhism - Compassion, peace, and the path of self-realization are the paths in
Buddhism. In this, morality and values form the foundation of Buddhist practice. According to
Buddha's teachings, morality is the purity of mind, actions, and speech, and the values and ethics in
Buddhism are based on the Five Precepts, the Eightfold Path, Vinaya rules, and the Four
Brahmaviharas. These encourage personal and social non-violence and compassion, thus guiding
practitioners to seek liberation from suffering and true happiness.

Meaning and nature of morality and values:

Morality (Ethics) - Morality means the purity of mind, speech, and actions. It is based on self-
discipline, truth, and non-violence. Morality is an important part of the Eightfold Path in Buddhism
as it keeps the practitioner away from harmful actions and supports the development of wisdom and
meditation.

Selfless - For the welfare of oneself and others.

Mindful - Acting with mindfulness helps avoid harmful actions.

All-encompassing - Respect and compassion for all living beings.

For example - Not harming living beings, not stealing, speaking the truth.

Children: Buddhism has values that inspire a moral and compassionate life. These include equality,
truth, compassion, non-violence, and metta. They are related to the four values, the Four Noble Truths,
the four Brahmaviharas, and the Eightfold Path.

Spiritual - Guidance on the path to Nirvana and self-realization

Social - Enhancing harmony and equality in society

Universal - Applicable to all living beings

Foundation of Ethics and Values in Buddhism -

Five Moral Precepts — Panchsheel. Buddhism has fundamental moral rules for both monks and
householders.

Avoid harming or Kkilling living beings - Ahimsa (Non-violence). Avoid taking others' belongings
or stealing

Avoid sexual misconduct - Chastity

Avoid lying or speaking untruths. Do not take intoxicating substances. The Panchsheel keeps
the practitioner away from harmful actions.

The Eightfold Path -

The middle path is the Eightfold Path. It includes three aspects:

Right Speech: speaking truthfully, kindly, and constructively.
Right Action: ethical and compassionate deeds that do not harm others.
Right Livelihood: earning a living without causing harm to others and through ethical means.
The Four Brahmaviharas -
e The wish for the happiness of all beings and selfless love.
e The wish to free all beings from suffering.
e Experiencing joy in the happiness of others.
e Having an impartial and balanced view towards all beings.
Vinaya Rules -

For monks and nuns, Vinaya includes rules that help maintain ethics, harmony in the community
and discipline. Monks and nuns do not use money, observe celibacy and go on alms rounds. The
Vinaya rules bring discipline to a monk’s life and increase morality.

Mahayana -
e Restraint and morality - Sila
e Forgiveness and tolerance - Ksanti
e Altruism and selfless giving - Dana
e Dedication and effort - Virya
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e (Concentration and mindfulness - Dhyana
Morality and values inspire the path of the Bodhisattva.

Rebirth and Karma - Good deeds yield pleasant results, bad deeds yield the results of suffering.

Teachings of morality and values in Buddhism - Ahimsa (non-violence) - Showing compassion
towards living beings

Satya (truthfulness) - Speaking the truth

Compassion and love - Wishing for the liberation of all sentient beings from suffering

Simplicity and restraint - Controlling sexual desires and material concerns

Equanimity - Maintaining a balanced perspective towards all beings
Paths of practicing morality and values -

In Buddhism, methods for developing values and moral practice are prescribed. Observing the
Five Precepts purifies the mind and increases good deeds. The Eightfold Path enhances morality.
Spirit of Friendship - Corona is increasing. Vipassana meditation reduces the tendency for unethical
actions. This strengthens values and morality. Social service or donations help achieve social welfare.
Studying the Dhamma deepens understanding of values and ethics. Community participation provides
collective support and motivation.

The values and ethics in Buddhism show practitioners and society the path to self-realization,
peace, and compassion. Through the Four Brahmaviharas, the Eightfold Path, the Five Precepts, and
the Sixfold Morality, ethics such as non-violence, equality, compassion, and truth are promoted.
Through Vipassana meditation, friendship, mindfulness, social service, and donations, ethics and
values can be practiced in real life. In the modern era, stress, environmental crises, and violence are
increasing. If a person wants to seek the path of ethical and mindful living with compassion, they
should follow ethics and values. In this lies the path to Nirvana and peace.?

Conclusion -
It was possible to study the concept of religion in Dr. Babasaheb Ambedkar's thoughts.
It was possible to study the religion and morality present in Dr. Babasaheb Ambedkar's thoughts.
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Abstract

Dr. B. R. Ambedkar’s concept of constitutional morality represents one of the most insightful
moral-philosophical foundations of modern democracy. Entrenched in the belief that
constitutionalism must be sustained by ethical conduct, civic virtue, and a deep respect for justice,
equality, and fraternity, Dr Ambedkar’s vision transcends legal formalism and enters the realm of
moral governance. This paper explores the historical origins, philosophical underpinnings, and global
significance of Ambedkar’s constitutional morality. It examines how Dr Ambedkar's synthesis of
liberal constitutionalism, Buddhist ethics, and the social reform that endures to guide democratic
societies confronting the challenges of capitalism, populism, inequality, and constitutional erosion.
Drawing from provisions of the Constitution of India—including the Preamble, Fundamental Rights,
and Directive Principles—the paper highlights Dr Ambedkar’s integration of moral principles into
constitutional design. Ultimately, Dr Ambedkar’s moral constitutionalism emerges as a universal
framework for nurturing just, egalitarian, and participatory democracies.

Keywords: Constitutional morality; Dr B. R. Ambedkar; Democracy; Social justice; Global
constitutionalism.
1. Introduction

The architect of the Indian Constitution, Dr Bhimrao Ramji Ambedkar (1891-1956, remains
one of the most influential constitutional thinkers of the modern era. His concept of constitutional
morality went beyond mere legal compliance—it demanded a moral, civic, and ethical commitment
from both citizens and institutions to uphold constitutional values.

Dr. Ambedkar envisioned democracy as a way of life based on liberty, equality, and fraternity.
For him, democracy was not a gift of the Constitution but its spirit; it had to be sustained by moral
discipline. His insistence that political democracy must rest on social democracy remains the guiding
philosophy of the Indian Republic. In a world facing constitutional erosion and majoritarian populism,
Dr Ambedkar’s thought serves as a moral compass for governance grounded in justice and human
dignity.

2. Historical Evolution of Dr Ambedkar’s Idea of Constitutional Morality

The idea of constitutional morality traces its intellectual roots to George Grote, the nineteenth-
century historian of Greece, who defined it as “a paramount reverence for the forms of the
Constitution”. Dr. Ambedkar reinterpreted this term within the Indian context to emphasise not blind
adherence to form but ethical fidelity to constitutional principles.

Dr. Ambedkar’s own life experiences of caste-based exclusion shaped his understanding of
morality in politics. His education at Columbia University and the London School of Economics
exposed him to constitutional liberalism and Western jurisprudence, while his later embrace of
Buddhism anchored his thinking in compassion and ethical duty .

In the Constituent Assembly Debates, Dr. Ambedkar warned that India’s transition from a
hierarchical to an egalitarian society would depend not on laws alone but on the cultivation of
constitutional morality. He famously remarked, “Constitutional morality is not a natural sentiment. It
has to be cultivated. We must realise that our people have yet to learn it”.

This understanding was institutionalised through constitutional mechanisms designed to embed
moral and democratic behaviour—for example, Article 32 (right to constitutional remedies), which
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Ambedkar described as the very soul of the Constitution and the heart of it, ensuring that the citizens
could directly approach the Supreme Court when fundamental rights were violated.
3. Philosophical Foundations and Core Components

Ambedkar’s constitutional morality rests upon four fundamental principles: liberty, equality,
fraternity, and justice — each embodied within the constitutional text.

(a) Liberty. Ambedkar believed liberty was meaningless without security and equality. The
Fundamental Rights (Part III), including Article 19 (freedom of speech, expression, association,
movement, and profession) and Article 21 (right to life and personal liberty), give concrete form to
his belief in individual autonomy. These provisions institutionalised the liberal aspect of constitutional
morality while emphasising the moral responsibility of the state to protect these freedoms.

(b) Equality. For Ambedkar, formal equality before the law was insufficient without social equality.
Hence, Article 14 (equality before law), Article 15 (prohibition of discrimination on grounds of
religion, race, caste, sex, or place of birth) and Article 17 (abolition of untouchability) were
revolutionary insertions intended to morally reconstruct Indian society . His advocacy for protective
discrimination found constitutional expression in Articles 15(4), 16(4), and 46, which promote the
educational and economic interests of Scheduled Castes, Scheduled Tribes and other socially and
educationally backward classes.

(¢) Fraternity. Ambedkar considered fraternity the most essential moral value for sustaining
democracy. It is explicitly enshrined in the Preamble, which pledges to secure “fraternity assuring
the dignity of the individual and the unity and integrity of the Nation.” Without fraternity, he warned,
liberty and equality would be shallow imitations.

(d) Justice. Ambedkar’s idea of justice—social, economic, and political—was woven through the
Preamble and reinforced by the Directive Principles of State Policy (Part IV). Articles such as
Article 39(b), which directs the state to ensure equitable distribution of material resources, and Article
41, mandating public assistance in cases of unemployment and sickness, demonstrate Ambedkar’s
belief in justice as a dynamic, lived reality rather than an abstract principle .

4. Constitutional Morality as a Safeguard Against Authoritarianism

Dr Ambedkar’s greatest fear was that political power could corrupt constitutional democracy.
He cautioned: “However good a Constitution may be, it is sure to turn out bad because those who are
called to work it happen to be a bad lot”. Therefore, he embedded safeguards to ensure institutional
checks and balances.

The separation of powers between the legislature, executive, and judiciary (Articles 50-75)
and the independent judiciary under Articles 124—147 illustrate his insistence on moral restraint
through constitutional design. Judicial review, a cornerstone of constitutional morality, prevents the
legislature and executive from exceeding their limits.

In Kesavananda Bharati v. State of Kerala (1973), the Supreme Court invoked this very spirit
to establish the basic structure doctrine, ensuring that Parliament could not destroy the essential
features of the Constitution. Dr Ambedkar’s foresight in embedding constitutional morality thus
continues to protect India’s democratic fabric .

In a world witnessing the rise of populist regimes, his principle functions as a moral shield
against the manipulation of constitutional institutions for partisan ends.

5. Social Democracy and Ethical Governance

Dr. Ambedkar consistently maintained that political democracy cannot last unless there lies
at the base of it social democracy. Social democracy, as defined in the Constitution, manifests through
welfare provisions in the Directive Principles, especially Articles 38 and 39, which direct the State to
minimise inequalities and secure a just social order.

Dr. Ambedkar’s constitutional morality, therefore, extended beyond law-making—it
encompassed the moral responsibility of the state to promote justice through policy. For instance, the
reservation policy, later reaffirmed in Article 16(4A4) and Article 243D, operationalises his moral belief
that equality of opportunity requires positive state intervention.
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His emphasis on ethics in governance resonates with the principles of accountability and
transparency outlined in Article 311 (protection of civil servants) and reinforced by institutions such
as the Comptroller and Auditor General (Article 148). These mechanisms embody Dr Ambedkar’s
belief that good governance is moral governance and that has to sustained at any cost. .

6. Constitutional Morality and Social Justice in Global Perspective

Dr Ambedkar’s understanding of constitutional morality was inherently global in its reach. He
conceived it not as an Indian distinctiveness but as a universal ethical code that could sustain
democracy anywhere. His persistence that “democracy is a mode of associated living” paralleled John
Dewey’s pragmatic vision of democracy as a way of life grounded in ethical interaction. However,
Ambedkar advanced the argument further by asserting that genuine democracy must confront
historical injustices through legal and institutional design.

The Indian Constitution became his laboratory for moral reconstruction. Its Directive
Principles of State Policy (Part IV) translate moral imperatives into governance obligations. Article
38(2) directs the State to minimise inequalities, while Article 39(b) mandates equitable distribution of
material resources. These provisions demonstrate how Dr Ambedkar embedded distributive ethics
into the constitutional order, converting moral aspirations into enforceable state duties (15). The Fifth
and Sixth Schedules further operationalise this vision by protecting tribal land rights and promoting
self-governance for indigenous communities—anticipating later global discourses on indigenous
autonomy.

Article 46, instructs the State to “promote with special care the educational and economic
interests of the weaker sections,” represents Dr Ambedkar’s belief that social justice is the moral
foundation of democracy. This article inspired landmark welfare programs—such as the Scheduled
Castes Sub-Plan, Tribal Sub-Plan, and Right to Education Act (2009)—ecach an expression of
moral constitutionalism in policy.

Ambedkar’s approach to social justice also resonates with international constitutional
movements. The South African Constitution (1996), forged after apartheid, explicitly draws upon
ideas of dignity, equality, and reconciliation. The Preamble to the South African Constitution,
emphasising “unity in diversity,” parallels India’s constitutional promise of “fraternity assuring the
dignity of the individual.” Both charters understand equality as moral refurbishment, not merely legal
equivalence. Similarly, the Constitution of Brazil (1988) embeds social rights—education, health, and
housing—as constitutional guarantees, aligning with Ambedkar’s belief that democracy must extend
to economic life.

The rights movement spread globally, providing living examples of Ambedkar’s moral
constitutionalism. The Civil Rights Movement in the United States, led by Martin Luther King Jr.,
echoed Ambedkar’s call for equality through non-violent moral struggle. King’s 1959 visit to India
deepened this intellectual bridge; he described Ambedkar as “the greatest champion of equality in the
modern age.” In Latin America, the constitutions of Ecuador (2008) and Bolivia (2009) recognise
Pachamama (Mother Earth) rights, blending ecological ethics with constitutionalism—an approach
comparable to India’s Articles 484 and 51A(g), which make environmental protection a constitutional
duty.

Ambedkar’s moral constitutionalism foreshadowed many of the contemporary frameworks of
justice, governance, human-rights and constitutionalism. Post-conflict societies—from Rwanda’s
Gacaca courts to Chile’s truth commissions—operate on the belief that law must heal moral wounds.
Ambedkar’s insistence on fraternity as the ethical cement of democracy reflects this reconciliation-
oriented logic.

In modern global governance, the United Nations’ Sustainable Development Goals (SDGs)
encapsulate principles Dr Ambedkar enunciated decades earlier: justice, equality, gender
empowerment and partnership. The SDG preamble’s commitment to “leave no one behind” echoes
the spirit of Article 46 and the Preamble’s moral universality.
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Thus, Ambedkar’s constitutional morality situates India within a global constitutional tradition
that sees democracy as a moral enterprise. By embedding fraternity, equality and justice in the legal
framework, he anticipated twenty-first-century debates on inclusive governance, human rights and
sustainable development. His synthesis of moral and institutional reasoning provides an enduring
model for nations seeking ethical legitimacy in governance.

7. Dr Ambedkar’s Constitutional Morality and Contemporary India

Seventy-five years after independence, India continues to test Ambedkar’s moral framework.
Just because of their deeply rooted inherited culture of ‘Varna’. The Constitution of India, through
its elaborate system of rights and duties, remains a living document animated by its ethical vision.
Thus far, as Ambedkar warned, “however good a Constitution may be, it is sure to turn out bad if
those who are called to work it happen to be a bad lot”.

7.1 Institutional Morality and the Judiciary

The judiciary has been the principal guardian of constitutional morality. In Kesavananda
Bharati v. State of Kerala (1973), the Supreme Court’s articulation of the Basic Structure Doctrine
reflected Ambedkar’s belief that moral values underpin constitutional endurance. Later, in S. R.
Bommai v. Union of India (1994), the Court invoked secularism as part of the basic structure,
transforming it from a political doctrine into a constitutional morality principle.

In Government of NCT of Delhi v. Union of India (2018), Justice D. Y. Chandrachud highlighted
that constitutional morality “acts as a check upon the behaviour of constitutional functionaries.” This
judgment revived Ambedkar’s warning that constitutional forms can be perverted without moral
discipline. Similarly, Navtej Singh Johar v. Union of India (2018) decriminalised same-sex relations
under Section 377 IPC, explicitly citing constitutional morality as the moral compass guiding equality
and human dignity under Articles 14, 15, 19, and 21.

These rulings demonstrate how Indian jurisprudence transforms Ambedkar’s moral philosophy
into living law. The judiciary’s reliance on the Preamble as a moral interpretative tool exemplifies
constitutional morality in practice.

7.2 Legislative and Executive Ethics

Ambedkar’s vision demanded moral accountability from legislators and executives alike.
Provisions such as Article 75(3) (collective responsibility of the Council of Ministers) and Article 118
(rules of procedure in Parliament) embody procedural morality—ensuring transparency, deliberation,
and debate. Parliamentary committees and anti-defection laws (Tenth Schedule, 1985) further
institutionalise ethical responsibility.

However, Ambedkar’s warning about the dangers of “hero-worship in politics” remains
prescient. The rise of personality-centric politics, erosion of legislative debate, and misuse of money
power represent departures from constitutional morality. The Election Commission’s Model Code
of Conduct and Representation of the People Act (1951), rooted in Ambedkar’s moral vision, seek to
correct these distortions, yet their enforcement often reflects the very moral deficits Ambedkar feared.
7.3 Federal Morality and Cooperative Governance

Ambedkar designed a federal system combining unity with flexibility. Articles 245-263 define
a moral federalism that balances national integration with state autonomy. The Inter-State Council
(Article 263) and Finance Commission (Article 280) embody his belief that cooperation, not
competition, is the moral basis of Indian federalism.

Recent judicial interventions—such as the striking down of unconstitutional use of Article 356
(President’s Rule) in S. R. Bommai—illustrate the judiciary’s role in defending federal morality. At
the same time, tensions over fiscal federalism and the use of central investigative agencies reveal that
Ambedkar’s moral equilibrium between the Centre and States remains contested.

7.4 Citizenship, Minorities, and the Moral Test of Inclusion

The Preamble’s assurance of “liberty of thought, expression, belief, faith and worship” and
Articles 25-30 (religious and cultural freedoms) operationalise Ambedkar’s conviction that
democracy must protect minorities. His address to the Constituent Assembly on November 25, 1949,
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declared: “Democracy in India is only a top dressing on an Indian soil which is essentially
undemocratic.” This was not pessimism but a moral challenge—to build fraternity through conscious
inclusion.

Contemporary debates on citizenship and secularism test this commitment. Judicial
pronouncements such as Shayara Bano v. Union of India (2017), which invalidated instant triple talaq,
reaffirmed gender equality under Article 14 and the Preamble’s notion of justice. Meanwhile,
grassroots social movements—Dalit rights, women’s collectives, and environmental campaigns—
continue Ambedkar’s project of democratising moral consciousness from below.

7.5 Moral Renewal through Education and Civic Duty

Ambedkar believed that democracy’s survival depends on constitutional literacy. Article 514
lists citizens’ Fundamental Duties, including to “abide by the Constitution and respect its ideals and
institutions.” Initiatives such as the National Voter Awareness Campaign and the Constitution at 75
celebrations reflect this educational moralization of citizenship.

At the same time, the moral deficit in public discourse—manifest in hate speech,
misinformation, and polarisation—signals the need for what Ambedkar might call digital fraternity.
Embedding constitutional morality in digital governance—through privacy protections (Justice K. S.
Puttaswamy v. Union of India, 2017)—demonstrates how Ambedkar’s ethics adapt to new
technological realities.

7.6 Social Justice as the Moral Continuum

Social justice remains the touchstone of Ambedkar’s constitutional morality. Landmark welfare
measures such as the Mahatma Gandhi National Rural Employment Guarantee Act (2005), Right to
Information Act (2005), and Scheduled Castes and Scheduled Tribes (Prevention of Atrocities) Act
(1989) carry forward his moral legacy. They operationalise Articles 38, 46 and 335, translating
equality and fraternity into administrative justice.

Recent judicial activism—upholding the 10 per cent reservation for Economically Weaker
Sections (Janhit Abhiyan v. Union of India, 2022*)—illustrates ongoing moral debates on balancing
equality and equity. While opinions differ on its constitutionality, the discourse itself reaffirms
Ambedkar’s enduring moral question: how can constitutional equality address structural inequality?
8. Comparative Global Relevance

Ambedkar’s constitutional morality transcends India’s national boundaries. It resonates with
Jirgen Habermas’s idea of constitutional patriotism, where loyalty is owed not to race or religion but
to shared democratic principles. In modern Europe, where constitutional courts defend pluralism
against populism, Ambedkar’s thought finds renewed relevance.

In the United States, debates on racial justice and equality mirror Ambedkar’s belief that
democracy must go beyond proceduralism to achieve moral emancipation. His synthesis of law and
morality provides a model for post-colonial nations like South Africa, Kenya, and Nepal, which have
embedded social justice into constitutional frameworks.

Dr. Ambedkar’s emphasis on fraternity and the dignity of the individual can also inform global
migration and refugee policies. As the 21st century faces unprecedented displacement and cultural
conflicts, constitutional morality offers a normative basis for coexistence rooted in empathy and
shared humanity.

9. Moral Education and Civic Responsibility

Ambedkar regarded education as the seedbed of constitutional morality. His motto—ZEducate,
Agitate, Organise—was not mere activism; it was moral pedagogy aimed at creating overall
responsible citizens. The inclusion of Article 51A(h), encouraging citizens to develop a “scientific
temper, humanism and the spirit of inquiry and reform,” reflects his educational vision.

In today’s digital age, Ambedkar’s call for reasoned deliberation gains new significance. The
misuse of technology for misinformation challenges democratic ethics. Cultivating “digital
constitutional morality”—a civic ethic of truth, civility, and respect for privacy—extends Ambedkar’s
moral framework into cyberspace.

Vol.II, ISSUE-CXXXVIII, 4"&5"Dec.2025, SJIF Impact Factor: 8.542 Page-63




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

Civic education that integrates constitutional literacy, ethical reasoning, and human-rights
awareness across the globe would embody Ambedkar’s democratic ideal: that citizenship itself is a
moral act.

10. Ambedkar’s Global Legacy for the 21st Century

Dr. Ambedkar’s constitutional morality offers a universal model for 21st-century governance.
It harmonises legal structures with ethical imperatives, national sovereignty with global justice. In an
era of climate crises, social inequality, and erosion of democratic institutions, his insistence that
“rights are the result of continuous struggle” provides moral clarity.

Contemporary global initiatives such as the United Nations Sustainable Development Goals
(SDGs) echo Ambedkar’s triad of liberty, equality, and fraternity. His vision of a moral democracy
also anticipates global discourses on constitutional environmentalism, reflected in Article 484
(protection of the environment) and Article 51A(g) (duty to protect natural resources). These
provisions make India one of the earliest postcolonial states to constitutionally mandate environmental
ethics.

Dr. Ambedkar’s thought thus transcends time and geography. His constitutional morality
provides a moral framework for human rights, environmental justice, and participatory governance—
principles essential for global democratic renewal.

11. Conclusion

Dr. B. R. Ambedkar’s philosophy of constitutional morality stands as Mother Nature's law, a
moral charter for democratic civilisation. By embedding ethical principles in the Constitution of
India—through the Preamble, Fundamental Rights, Directive Principles, and Fundamental Duties—
he ensured that morality became a structural component of governance.

In an age of rising authoritarianism and inequality, Ambedkar’s ideas remind humanity that
constitutions endure not by coercion but by moral conviction. His synthesis of law, reason, and
compassion transforms the Constitution from a legal text into a living covenant between citizens and
the state.

Ambedkar’s constitutional morality—anchored in liberty, equality, fraternity, and justice—
remains a timeless guide for democratic societies worldwide. It invites us to see the Constitution not
merely as a legal instrument, but as a moral responsibility shared by all of humankind.
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Abstract:

Dr. B. R. Ambedkar’s constitutional vision represents one of the most profound articulations of
human dignity, liberty, and equality in modern democratic history. Rooted in his deep understanding
of social exclusion, caste oppression, and colonial injustice, Ambedkar’s philosophy transcends
national boundaries to offer a universal framework for human rights. This paper re-examines
Ambedkar’s constitutional thought through a global lens, situating his ideas alongside international
human rights discourses such as the Universal Declaration of Human Rights (1948) and contemporary
struggles for equity and inclusion. By exploring his emphasis on constitutional morality, social justice,
and participatory democracy, this study argues that Ambedkar’s vision anticipates and enriches global
human rights frameworks, making him a thinker of continuing relevance in addressing modern crises
of inequality, discrimination, and marginalization.

Keywords: Dr. B. R. Ambedkar, Human Rights, Constitutional Vision, Social Justice, Equality,
Global Democracy, Constitutional Morality.
Introduction:

The discourse on human rights, though often viewed as a global and universal phenomenon,
finds its most profound expressions within specific socio-political contexts. In India, Dr. Bhimrao
Ramji Ambedkar stands as a towering figure who transformed the struggle for human dignity and
equality into a constitutional and moral mission. As the chief architect of the Indian Constitution,
Ambedkar envisioned a democratic order grounded in justice social, economic, and political and in
doing so, expanded the very meaning of human rights beyond the confines of Western liberal thought.
His constitutional philosophy sought not only to protect individual freedoms but also to dismantle
deep-rooted structures of inequality such as caste, gender and class. Ambedkar’s interpretation of
rights was inherently emancipatory. He viewed the Constitution as a living instrument capable of
reshaping society to uphold the principles of liberty, equality, and fraternity. Unlike many Western
theories that emphasized formal rights, Ambedkar’s vision integrated social democracy with political
democracy, ensuring that rights were meaningful and accessible to all, particularly the marginalized.
His insistence on ‘“constitutional morality” reflected his belief that legal guarantees alone were
insufficient without a corresponding moral and ethical commitment by society.In the contemporary
era marked by global inequality, racial injustice and human rights violations Ambedkar’s
constitutional ideals have acquired renewed global relevance. His thought invites scholars and
activists alike to reconsider how constitutional frameworks can serve as vehicles for transformative
justice. By aligning Ambedkar’s ideas with international human rights instruments such as the
Universal Declaration of Human Rights (1948), this study seeks to highlight his contributions as not
merely an Indian reformer but as a universal humanist whose principles continue to inspire movements
for equality and justice across the world.

The connection between Human Rights & Ambedkar’s Constitutional Vision :

The discourse on human rights, though often viewed as a global and universal phenomenon,
finds its most profound expressions within specific socio-political contexts. In India, Dr. Bhimrao
Ramji Ambedkar stands as a towering figure who transformed the struggle for human dignity and
equality into a constitutional and moral mission. As the chief architect of the Indian Constitution,
Ambedkar envisioned a democratic order grounded in justice—social, economic and political—and
in doing so, expanded the very meaning of human rights beyond the confines of Western liberal
thought. His constitutional philosophy sought not only to protect individual freedoms but also to
dismantle deep-rooted structures of inequality such as caste, gender and class.
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Objectives:

To analyze Dr. Ambedkar’s interpretation of human rights as reflected in the Indian
Constitution.To compare Ambedkar’s constitutional vision with global human rights frameworks. To
explore the philosophical and moral foundations of Ambedkar’s idea of justice and equality. To assess
the global relevance of Ambedkar’s thought in contemporary human rights movements. To highlight
the potential of Ambedkarite principles in shaping inclusive and democratic societies worldwide.

The scholarship on Dr. B. R. Ambedkar’s thought has grown remarkably in recent decades,
reflecting his expanding global significance as a constitutionalist, social reformer, and human rights
theorist. Scholars across disciplines law, sociology, political science, and philosophy have explored
how Ambedkar’s vision reshaped both the Indian and international discourse on justice and equality.

Ambedkar and the Idea of Human Rights:Early works such as “Dr. Babasaheb Ambedkar:
Writings and Speeches” (Government of Maharashtra, Vols. 1-17) provide the foundational
understanding of Ambedkar’s reflections on rights, liberty, and constitutional morality. According to
Rodrigues (2002), Ambedkar’s human rights framework was not abstract but rooted in lived
experiences of oppression and exclusion. He transformed the language of human rights into a political
instrument for emancipation, emphasizing that legal equality must be accompanied by social and
economic justice.Zelliot (1992) and Jaffrelot (2005) interpret Ambedkar’s engagement with global
human rights as a product of his exposure to Western liberalism, yet distinct in its critique of its
limitations. While Western thought often viewed rights as individual entitlements, Ambedkar
contextualized them as tools for collective empowerment, particularly for the historically
marginalized Dalit communities.

Ambedkar’s Constitutional Vision:Austin’s The Indian Constitution: Cornerstone of a Nation
(1966) and Granville’s later works emphasize Ambedkar’s critical role in embedding equality and
justice into India’s constitutional framework. Ambedkar’s interpretation of democracy as a mode of
associated living went beyond electoral politics to embrace social transformation. His concept of
constitutional morality (borrowed from the Greek idea of civic virtue) underscores the need for
citizens and institutions to uphold moral responsibility in democratic governance.

Chalam (2011) and Omvedt (2008) argue that Ambedkar’s constitutionalism linked human
rights with socio-economic structures. For him, democracy could not survive without addressing
material inequalities. His ideas resonate with contemporary global debates on distributive justice,
labour rights, and inclusive citizenship.

Global Parallels and Contemporary Relevance

Recent scholarship (Bose & Rao, 2019; Beltz, 2014) situates Ambedkar within global
intellectual traditions, drawing parallels between his advocacy for Dalit rights and global struggles
against racism and colonialism. Scholars like Upendra Baxi (1990) contend that Ambedkar’s notion
of constitutional morality and fraternity anticipated later developments in international human rights
theory, including concepts of dignity and group rights.

In global human rights studies, Ambedkar’s ideas have been compared to those of Martin Luther
King Jr., Nelson Mandela, and W. E. B. Du Bois, all of whom sought justice through moral and
constitutional transformation. Such comparative analyses reinforce Ambedkar’s relevance as a global
thinker whose vision transcends geographical and cultural boundaries.

Gaps in the Literature

While extensive work exists on Ambedkar’s social and political philosophy, fewer studies
directly link his constitutional vision to the evolution of global human rights frameworks. There
remains a need for an integrated analysis that situates Ambedkar as both a national and global theorist
of justice someone whose ideas can reimagine the contemporary discourse on human dignity, equality,
and democracy.

Constitutional frameworks can serve as vehicles for transformative justice. By aligning
Ambedkar’s ideas with international human rights instruments such as the Universal Declaration of
Human Rights (1948), this study seeks to highlight his contributions as not merely an Indian reformer
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but as a universal humanist whose principles continue to inspire movements for equality and justice
across the world.

constitutional morality offers not only an Indian but also a universal framework for building
egalitarian societies. Constitutional Morality as a Foundation of Human Rights. Dr. B. R. Ambedkar’s
philosophy of constitutional morality forms the cornerstone of his human rights framework.
Borrowing the concept from George Grote’s interpretation of ancient Greek democracy, Ambedkar
redefined it to suit India’s socio-political context. For Ambedkar, constitutional morality meant more
than mere adherence to the law it implied an ethical commitment to equality, justice, and fraternity
among citizens. It ensured that rights were not only codified but also practiced in the spirit of respect
and moral duty.

This idea parallels global human rights theories, especially those rooted in the Universal
Declaration of Human Rights (UDHR, 1948), which emphasizes dignity and moral responsibility as
universal values. Ambedkar’s view, however, went further: he believed that unless social hierarchies
like caste and class were dismantled, the moral foundation of democracy and human rights could not
stand firm.

The Social Democracy Triad: Liberty, Equality, and Fraternity

Ambedkar conceptualized liberty, equality, and fraternity as inseparable pillars of a just society.
His triad echoes the French revolutionary ideals but gains new meaning in his social context. Unlike
Western liberalism, which often privileges liberty, Ambedkar emphasized balance arguing that liberty
without equality leads to privilege, and equality without liberty leads to coercion.Fraternity, the moral
glue of society, transforms individual rights into collective responsibility. This aligns closely with
global communitarian perspectives and with thinkers like John Rawls and Amartya Sen, who link
justice to moral cooperation and collective well-being.

Intersectional Justice and the Marginalized:Ambedkar’s theory of justice was inherently
intersectional long before the term became popular. He recognized how caste, class, and gender
operated simultaneously to perpetuate oppression. This multidimensional understanding of inequality
resonates with contemporary human rights scholarship, particularly the works of Kimberlé Crenshaw
and Martha Nussbaum, who highlight structural injustice and social exclusion.

Through this lens, Ambedkar’s advocacy for the Scheduled Castes, women, and laborers
becomes a precursor to today’s global debates on intersectionality and minority rights. His thought
bridges the gap between identity-based movements and universal human rights frameworks.

The Global Human Rights Paradigm and Ambedkar’s Vision:Ambedkar’s constitutional vision
intersects with the global human rights paradigm at multiple levels:

Legal Rights: Aligning with the UDHR’s emphasis on equality before the law.
Social Rights: Echoing the International Covenant on Economic, Social and Cultural Rights
(ICESCR).

Collective Rights: Reflecting postcolonial movements that demand recognition of cultural and
group identities.While global frameworks often emerge from Eurocentric contexts, Ambedkar’s
model offers an alternative rooted in the moral, historical, and social struggles of the oppressed. His
vision anticipates global decolonial approaches that seek to expand human rights discourse beyond
Western boundaries.

Ambedkarite Humanism:At the heart of Ambedkar’s constitutional and human rights
philosophy lies humanism a deep respect for the inherent worth of every individual. His conversion
to Buddhism further reflects his search for a moral order based on compassion, equality, and
rationality. Ambedkarite humanism transforms the idea of rights from legal entitlement to moral
empowerment, encouraging societies to nurture empathy and justice as everyday practices.This
humanist framework positions Ambedkar as a global philosopher of rights one who offers a moral
compass for democracies struggling with inequality and exclusion even in the 21st century.
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Ambedkar’s Vision in the Context of Modern Human Rights

e Dr. B. R. Ambedkar’s constitutional vision can be seen as one of the earliest comprehensive
frameworks of human rights in the non-Western world. Long before the Universal Declaration
of Human Rights (1948), Ambedkar articulated principles that upheld the dignity, equality, and
liberty of all human beings. His emphasis on the abolition of untouchability, equality before
law, and protection of minorities reflects a deep understanding that rights must be both
universal and contextual.

e Comparative Insights: Ambedkar and Global Thinkers:When compared to global reformers
and philosophers such as Martin Luther King Jr., Nelson Mandela, and W. E. B. Du Bois,
Ambedkar’s thought reveals striking similarities. All four emphasized justice through
constitutional reform, moral awakening, and collective struggle. However, Ambedkar’s
uniqueness lies in his synthesis of law, social ethics, and economic equality.

e Ambedkar’s Relevance in the 21st Century:In today’s globalized yet divided world,
Ambedkar’s ideas offer profound insights for contemporary challenges:Economic Inequality:
His call for social democracy anticipates today’s debates on wealth disparity and economic
justice.Gender Equality: Ambedkar’s advocacy for women’s rights in the Hindu Code Bill
(1951) prefigures global feminist movements.Racial and Ethnic Discrimination: His critique
of caste as a form of graded inequality parallels struggles against systemic racism.Refugee and
Minority Rights: Ambedkar’s insistence on minority protection in the Constitution resonates
with modern international human rights law.Thus, his constitutional morality remains a living
philosophy capable of guiding democratic institutions and global justice movements alike.

e India’s Constitutional Framework as a Model for Global South Nations: Ambedkar’s work on
the Indian Constitution has inspired several postcolonial societies in Asia and Africa to
integrate social justice and affirmative action into their legal systems. His model of
constitutional democracy provides a blueprint for inclusive governance, balancing civil
liberties with socio-economic rights.

e Bridging the Moral and Legal Dimensions of Human Rights:One of Ambedkar’s most
enduring contributions is his insistence on aligning moral values with legal frameworks. In his
view, law alone cannot guarantee justice unless it is infused with the ethical spirit of fraternity
and compassion. This integration of moral philosophy into constitutional practice
differentiates Ambedkar from purely legalistic or technocratic interpretations of human rights.

e Towards a Global Ambedkarite Vision:Reimagining global human rights through Ambedkar’s
lens means recognizing that equality and justice must go beyond rhetoric. It requires
dismantling systems of privilege—be they caste, race, or class—and building societies based
on compassion and rationality. Ambedkar’s teachings urge the world to see human rights as a
shared moral journey rather than a set of legal claims.

Conclusion :

Dr. B. R. Ambedkar’s constitutional philosophy stands as a timeless testament to the
transformative power of justice grounded in morality, equality and human dignity. His vision was not
limited to the Indian context; it carried universal significance that transcends cultural and geographical
boundaries. Ambedkar redefined human rights as both a legal entitlement and a moral responsibility,
insisting that freedom and equality must coexist with fraternity to sustain a truly democratic society.By
weaving together the principles of liberty, equality and fraternity, Ambedkar offered a human rights
framework that was far more inclusive than many contemporary Western models. His ideas continue
to resonate globally—whether in movements for racial justice, gender equality, indigenous rights, or
economic democracy. In a world still marred by social hierarchies, inequality, and discrimination,
Ambedkar’s teachings invite humanity to reimagine democracy not merely as a system of governance
but as a way of life rooted in compassion and mutual respect.In conclusion, Ambedkar’s constitutional
vision remains a guiding light for rethinking global human rights. It challenges societies to build
systems that uplift the marginalized, promote genuine equality and protect human dignity for all. To
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reimagine human rights through Ambedkar’s lens is to envision a just world where democracy,
compassion, and equality are not ideals—but lived realities.
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Abstract

Dr. Bhimrao Ramji Ambedkar, a visionary social reformer and journalist, utilized print media
as a powerful tool to empower marginalized communities in colonial India. His newspapers
Mooknayak (1920), Bahishkrit Bharat (1927), Janata (1930), and later Prabuddha Bharat (1956)
served not merely as sources of information but as instruments of social transformation. This study
has two primary objectives: first, to examine Ambedkar’s major press initiatives and their role in
empowering Dalits; second, to analyze how his journalism influenced social consciousness and
political participation among marginalized communities. Employing a qualitative historical approach,
the paper explores Ambedkar’s editorials, highlighting how he addressed caste discrimination,
political rights, education, and social reform. By providing a platform for Dalit voices and
encouraging active civic engagement, Ambedkar’s journalism created a counter- public sphere that
challenged prevailing social hierarchies and advocated equality. The study concludes that Ambedkar’s
press work was transformative in nature it not only informed but also educated, mobilized, and
inspired a collective assertion of rights among the oppressed. His legacy laid the foundation for
contemporary Dalit media, demonstrating that journalism can be a force for social justice and
empowerment.
Keywords: Dalit journalism, B. R. Ambedkar, Mooknayak, Bahishkrit Bharat, Janata, Prabuddha
Bharat, social transformation, media and caste
Introduction

The history of Indian journalism is deeply intertwined with the nation’s socio-political reform
movements. Yet, Dalit voices remained largely invisible until the early twentieth century due to
systemic caste-based exclusion. Dr. B. R. Ambedkar emerged as a transformative figure who
recognized the press as a critical instrument of liberation.
Ambedkar believed that without access to communication, marginalized communities could not
articulate grievances or demand rights. His newspapers were founded to educate, organize, and agitate,
giving a voice to those historically silenced. This paper investigates how Ambedkar’s journalistic
efforts served as catalysts for social change, fostering Dalit consciousness and countering dominant
social narratives.
Objectives

1. To examine Ambedkar’s major press initiatives and their role in empowering Dalits.
2. To analyze how his journalism influenced social consciousness and political participation
among marginalized communities.

Methodology

This study employs a qualitative historical-analytical approach. Primary sources include
Ambedkar’s editorials from Mooknayak, Bahishkrit Bharat, Janata and Prabuddha Bharat.
Secondary sources include books, journal articles, biographies, and archival research. Thematic
analysis identifies recurring patterns related to education, political engagement, caste critique and
empowerment.
Review of Literature
A) Eleanor Zelliot

Eleanor Zelliot’s work provides one of the earliest scholarly examinations of Ambedkarite
movements. She emphasizes that Ambedkar’s journalism served as a “collective voice of protest” for
marginalized communities who lacked representation in mainstream media. Zelliot argues that
newspapers such as Mooknayak and Bahishkrit Bharat created a public platform where Dalits could
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articulate grievances, assert identity, and build political consciousness. Her analysis positions
Ambedkar’s journalistic efforts as central to the emergence of an organized Dalit movement.
B) Gail Omvedt

Gail Omvedt highlights the role of Ambedkar’s journalism in the mobilization and politicization
of Dalit communities. She notes that his writings combined activism with intellectual critique, making
the press a tool for challenging caste hierarchies and promoting social equality. Omvedt asserts that
Ambedkar used journalism not only to spread information but also to inspire collective action,
encourage education, and introduce democratic values among oppressed masses. For her, Ambedkar’s
newspapers were essential instruments in shaping a modern Dalit political consciousness.
C) Anand Teltumbde

Anand Teltumbde examines Ambedkar’s press initiatives within the broader politics of
representation and counter-public formation. He argues that Ambedkar’s newspapers created an
alternative public sphere, enabling marginalized groups to contest dominant narratives and articulate
their lived realities. Teltumbde emphasizes that Ambedkar’s journalism was a deliberate political
strategy aimed at democratizing knowledge, challenging Brahminical hegemony and redefining the
social order. His analysis underscores the transformative and subversive nature of Ambedkar’s media
interventions.
D) M. S. Gore

M. S. Gore interprets Ambedkar’s journalistic work as an extension of his social and political
philosophy. He argues that through his newspapers, Ambedkar promoted rationality, constitutional
morality, and a scientific approach to social reform. Gore notes that Ambedkar used the press to
cultivate critical thinking among Dalits, expose structural inequality and advocate for democratic
rights. According to Gore, Ambedkar’s journalism was integral to his larger mission of social
reconstruction and the creation of an informed, morally conscious public.
Ambedkar’s Press Initiatives
A) Mooknayak

Dr. B.R. Ambedkar’s press initiatives were not just journalistic ventures but powerful
instruments for social revolution, intellectual awakening, and political mobilization of the oppressed.
His first newspaper, Mooknayak (1920), emerged at a time when untouchables had virtually no
access to public expression. The very name Mooknayak, meaning “Leader of the Voiceless,” reflected
Ambedkar’s determination to articulate the pain, struggles and aspirations of those silenced by the
caste system. Through its editorials, Ambedkar boldly attacked the injustices of untouchability, the
hypocrisy of caste Hindus, and the failures of social institutions to address systemic discrimination
The paper consistently emphasized that education was the most transformative weapon for Dalits,
urging them to cultivate self-respect, reject caste-based inferiority, and demand social reforms.
B) Bahishkrit Bharat

In 1927, Ambedkar launched Bahishkrit Bharat, a newspaper rooted in activism and political
struggle. At this stage, Ambedkar was leading mass movements and the paper became a medium to
document the daily humiliation and structural violence faced by Dalits across India. It reported
extensively on the Mahad Satyagraha, the historic struggle for the right to access public water tanks,
showing how this event represented not just a fight for water but a challenge to caste-based civil
disabilities. Bahishkrit Bharat also chronicled the obstacles in Dalit education, employment, and
public life. More importantly, it served as a platform to mobilize the Dalit masses, encouraging them
to unite, organize, and develop political consciousness. Through this paper, Ambedkar laid the
foundations for a self-assertive Dalit identity.
C) Janata

With Janata (1930), Ambedkar moved toward building a politically educated community
capable of engaging with governance and constitutional discourse. This period coincided with
Ambedkar’s deepening involvement in national politics—Round Table Conferences, debates on
representation, and fights for separate electorates. Janata played a crucial role in explaining political
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issues, legislative developments, and constitutional concepts in simple language so that Dalits could
understand their rights and claim participation in public life. It featured articles by Dalit writers,
scholars, and activists, nurturing a vibrant intellectual culture among the oppressed. Janata also
highlighted Ambedkar’s critiques of both the Congress and the Hindu social order, clarifying why
political power was essential for Dalit emancipation.
D) Prabuddha Bharat

By 1956, as Ambedkar embraced Buddhism and envisioned an egalitarian society free from
caste oppression, he founded Prabuddha Bharat, a newspaper intended to cultivate an enlightened,
socially conscious citizenry. This publication focused on educating Dalits about constitutional rights,
democratic responsibilities, and the values of liberty, equality and fraternity. It encouraged readers to
reject caste-based identity and instead embrace a rational, ethical, and humanistic worldview inspired
by Buddhism. Prabuddha Bharat urged Dalits to participate actively in nation-building, social
reconstruction, and the creation of a just social order. Even after Ambedkar’s death in 1956, the paper
continued to propagate his ideas and the broader philosophy of the Buddhist-Dalit movement.

Collectively, these four newspapers; Mooknayak, Bahishkrit Bharat, Janata and Prabuddha
Bharat were pioneering tools through which Ambedkar shaped public opinion, exposed caste
injustices, built political awareness, and nurtured a new generation of Dalit thinkers. They transformed
the oppressed from passive victims into active participants in their struggle for dignity, rights, and
equality. Through the press, Ambedkar created an intellectual and social revolution that continues to
inspire movements for justice even today.
Analysis and Discussion
A) Journalism as a Tool of Liberation

For Ambedkar, journalism was not merely a profession but a strategic and ethical instrument for
the liberation of oppressed communities. At a time when mainstream newspapers ignored or distorted
the realities of untouchables, Ambedkar used his journals to challenge dominant caste narratives and
expose the structural injustices that defined Indian society. His writings deliberately unsettled the
comfort of upper-caste readers by presenting the authentic and unfiltered voices of Dalits. Through
sharp analysis and factual reporting, Ambedkar broke the monopoly of caste elites over knowledge
production. He used journalism to democratize access to information and empower Dalits to
understand the political and social forces that shaped their oppression. By providing them with
intellectual tools, he enabled the oppressed to reclaim agency, assert their dignity, and articulate their
demands in the public sphere. His newspapers thus functioned as instruments of intellectual liberation,
encouraging Dalits to think critically, reject submissive roles, and strive for equality.
B) Counter-Public Sphere

Ambedkar’s newspapers; Mooknayak, Bahishkrit Bharat, Janata and Prabuddha Bharat
collectively created a powerful counter-public sphere where marginalized voices could freely discuss
issues central to their lives. While mainstream public spheres were dominated by upper-caste interests
and often excluded Dalit perspectives, Ambedkar’s journals established an alternative space for
debate, cultural expression, and political discussion. In these publications, readers engaged with topics
such as caste discrimination, education, human rights, social mobility, and political representation
subjects rarely addressed with honesty in dominant media. This counter-public sphere enabled Dalits
to participate in democratic discourse, develop their own intellectual community and challenge
oppressive ideologies. It also fostered a sense of solidarity among scattered Dalit groups by offering
a shared platform for collective reflection and mobilization. Ambedkar effectively used journalism to
carve out a public arena where Dalits could redefine their identity, aspirations, and future, independent
of upper-caste interpretations.
C) Social Responsibility and Ethics

Ambedkar approached journalism with deep social responsibility and strict ethical principles.
He believed that journalism should serve truth, justice, and public welfare not political propaganda or
caste interests. His editorials demonstrated a commitment to rational argumentation and evidence-
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based critique. Instead of emotional outbursts or sensationalism, Ambedkar relied on logical
reasoning, ethical clarity, and moral courage. He did not hesitate to criticize both Hindu orthodoxy
and political organizations like the Congress when he felt they failed to address the plight of Dalits.
His ethics demanded speaking truth to power, even when it invited hostility. Ambedkar’s insistence
on integrity in journalism aimed to elevate public discourse by promoting intellectual honesty and
social accountability. By setting high moral standards, he turned journalism into an educational force,
encouraging readers to think critically, evaluate policies, and challenge injustices with informed
conviction.
D) Impact on Dalit Identity
Ambedkar’s journalistic efforts had a profound and lasting impact on the evolution of Dalit
identity. His editorials infused readers with a sense of pride, self-respect and historical consciousness.
Through his writings, Dalits encountered narratives that celebrated their struggles, asserted their
humanity, and challenged their stigmatized social image. By interpreting political events from a Dalit
perspective, Ambedkar taught his community to view themselves not as helpless victims but as agents
of change capable of shaping their destiny. His writings encouraged Dalits to participate in political
movements, demand representation, pursue education, and resist social discrimination. The
newspapers cultivated a collective political consciousness that translated into organized activism,
mass mobilization, and the emergence of a new Dalit public identity.
Over time, these efforts helped transform Dalit communities from fragmented, marginalized
groups into a unified socio-political force with dignity and agency.
Findings
1. Ambedkar’s journalism redefined press as a tool for social transformation.
2. It provided a platform for marginalized voices.
3. His editorials combined moral argument with political awareness.
4. His work inspired contemporary Dalit media.
Conclusion
Dr. B. R. Ambedkar’s journalism was transformative, empowering Dalits and fostering political
participation. By founding Mooknayak, Bahishkrit Bharat, Janata, and Prabuddha Bharat, he
demonstrated that media could educate, mobilize, and inspire social change. The study’s objectives—
examining his press initiatives and analyzing their impact on social consciousness—are clearly
reflected in his work. Ambedkar’s legacy continues to influence Dalit media, highlighting journalism
as a tool for empowerment and equality.
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Abstract

Dr. B. R. Ambedkar’s philosophy of equality, justice, and social reform continues to inspire new
interpretations across diverse media platforms. This paper, titled “Visualizing Justice: The
Ambedkarite Voice in Documentary and Digital Storytelling, ” examines how visual and digital media
serve as transformative tools for representing and reimagining Ambedkarite thought in the 21st
century. The study focuses on how documentaries, short films, and digital storytelling mediums
construct and communicate the Ambedkarite voice by employing techniques of editing, framing, and
narrative design. Through qualitative content analysis of selected documentaries and digital narratives,
the paper explores how media representation has evolved from traditional forms of documentation to
participatory and decentralized platforms that empower marginalized voices.

By analyzing case studies of Ambedkarite documentaries and digital projects, the research
highlights how visual storytelling not only preserves Ambedkar’s ideological legacy but also extends
it into contemporary dialogues on caste, identity, and social justice. The paper also investigates how
digital platforms democratize communication, allowing creators and audiences to co-construct
counter-narratives that resist mainstream exclusion. These visual and digital interventions reframe
Ambedkar’s message within modern contexts of activism, education, and media literacy.

Ultimately, this study argues that visual and digital storytelling act as dynamic mediums for
visualizing justice bridging Ambedkar’s socio-political vision with new forms of representation and
collective empowerment in the digital age.

Keywords: Dr. B. R. Ambedkar, digital storytelling, documentary, media representation, social
justice, visual culture
Introduction

Dr. Bhimrao Ramji Ambedkar is among the most consequential intellectuals and reformers of
India's recent past whose thoughts on social justice, equality, and human dignity still influence debates
today. His intellectual inheritance transcends the political and constitutional into the wider Indian
cultural imagination. Though his written and oral work commented on the structural inequalities
inherent in caste and class, his philosophy has been increasingly revisited in new media that amplify
the voices of the marginalized and reinterpret historical narratives.

In the 21st century, digital communication and visual narrative have provided new means of
articulating Ambedkar's vision. Documentaries, short films, and digital narratives have become key
media that not only record the socio-political struggle of marginalized groups but also reinterpret
Ambedkarite philosophy for global and digital communities. These visual texts are tools of resistance
and pedagogy, combining aesthetics with activism.

Media representation is crucial in the creation of popular imagination and collective memory.
The past has seen mainstream media sideline or misrepresent Dalit and Ambedkarite narratives, thus
silencing alternative voices. The digital age has revolutionized all this by enabling independent
makers, researchers, and activists to create and disseminate counter-narratives. YouTube, Instagram,
and streaming documentary networks are platforms that have now turned into tools of empowerment
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as they enable Ambedkarite narrators to "visualize justice" and give voice to their lived realities
transcending institutional oppression.

This research looks at how Ambedkar's ideals are recontextualized via visual media, with a focus
on the interaction between representation, narrative construction, and digital engagement. Through
critical analyses of selected documentaries and digital storytelling initiatives, the research seeks to
determine how editing styles, imagery, and narrative structures serve in creating a modern
Ambedkarite voice that speaks to issues of equality, empowerment, and social reform in the world
today.

Literature Review
1. Representation of Ambedkar and Dalit Discourse in Indian Media

Representation of the marginalized voice, more so Dalit and Ambedkarite voices, by the media
has been the subject of much critical examination. Jeffrey (2000) and Nayar (2011), among scholars,
contend that the mainstream Indian media had, in the past, excluded the voice of the Dalit, frequently
perpetuating hierarchical narratives steeped in caste prejudice. Dalit representation was lacking,
tokenistic, or stereotypical, curtailing the general public's understanding of their social and political
struggle. Ambedkar's intellectual legacy albeit central to the Indian Constitution and human rights
philosophy was frequently truncated to ritual remembrance, disengaging his radical critique of caste
from public memory.

Paik (2014) brings to the forefront that Ambedkar's ideas cannot be simply limited to legal
change but amount to a large-scale epistemology of freedom. His comments on education, democracy,
and equality provide media scholars with a lens to study how communicative frameworks
institutionalize oppression or resist it. In addition, Thorat and Joshi (2020) observe that the post-
liberalization media explosion did not diversify representation proportionally; upper-caste dominance
of news organizations and film industries continued to inform hegemonic narratives.

However, researchers such as Guru (2012) and Teltumbde (2018) also point towards the
development of independent Ambedkarite media collectives that subvert these exclusions. The Dalit
Camera project, for instance, has offered a space of participation for marginalized narrators,
employing digital media to stake out visibility and agency. These initiatives constitute a move away
from mediated representation of Dalits and towards representation by Dalits a theme at the core of
this paper's attention to visual narration.

2. Ambedkarite Stories in Documentary Cinema

Documentary film has always been a counter-cinema to social commentary and resistance.
Renov (2004) explains documentary as a space of "truth-telling" where fact-based representation
intersects with interpretive framing. In the Indian context, there exist works by scholars like
Rajadhyaksha (2011) and Mazumdar (2013) that analyze how independent filmmakers employ the
documentary genre to counter hegemonic narratives, such as those pertaining to caste.

Movies such as Jai Bhim Comrade (Anand Patwardhan, 2011) and India Untouched (Stalin K.,
2007) are usually heralded as benchmarks in Ambedkarite visual discourse. Both examine caste-
injustice while placing center stage the resilience of Dalit movements and Ambedkar's long-lasting
influence. Chatterjee (2018) claims that such documentaries conduct an act of "visual citizenship,"
providing marginalized communities with the right to appear and speak.

However, whereas documentaries have recorded Ambedkarite struggles, few studies examine
the aesthetic and narrative construction of such films the work of editing, camera framing, sound
design, and sequencing in constructing emotional investment and ideological appeal. Most analyses
so far favor sociological readings over media-formal analysis. This paper fills that gap by linking
Ambedkarite representation to visual storytelling and editing aesthetics.
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3. New Media and Democratization of the Ambedkarite Voice

Digital platforms have revolutionized the expression, dissemination and consumption of
Ambedkarite voices in dramatic ways. Jenkins (2006) calls this transformation "participatory culture,"
in which the audience not only consumes but also produces and distributes content. In India, digital
participation has reached Ambedkarite activism. According to Rege (2013) and Nayar (2019), social
media has emerged as a counterpublic sphere in which marginalized groups can challenge mainstream
silence.

Initiatives like Dalit Camera, Velivada, and various YouTube channels focused on Ambedkarite
education have established a ready-made archive of visual narrative. Ramaswamy (2021) finds that
these digital spaces enable the reimagination of Ambedkar not as a figure of history but as an active
ideological figure who is usable in international movements for justice and equality. In interviews,
lectures and performances, Ambedkarite producers make digital media a pedagogical and liberatory
agent.

In spite of this increasing scholarship, little research has examined how digital aesthetics of
storytelling editing, montage and visual symbolism adapt Ambedkar's philosophy of justice. Most of
these studies highlight the sociological worth of these texts rather than their communicative
approaches. Recognizing these visual forms as being within a larger media ecology enables us to
appreciate how meaning and participation are produced by the digital environment itself.

4. Theoretical Framework
Uses and Gratifications Theory

The Uses and Gratifications Theory (Katz, Blumler, & Gurevitch, 1974) assumes that audiences
consciously pursue media content to satisfy certain psychological or social requirements. For
Ambedkarite digital narratives, this theory is useful in explaining why marginalized communities
consume these visual accounts—toward seeking identity confirmation, information and social
solidarity. Dalit audiences similarly deploy Ambedkarite material in order to join a shared history of
resistance and to reverse the alienation from dominant representation. This theoretical framework
highlights audience agency and how online spaces enable users to create self-representation consistent
with Ambedkarite values.

Agenda-Setting Theory

Mc Combs and Shaw's (1972) Agenda-Setting Theory describes the way that media shape public
debate by making certain issues visible or salient. Traditionally, Indian mainstream media minimized
caste injustices, thus constructing public consciousness in exclusionary terms. Ambedkarite
documentaries and online storytelling subvert this hierarchy by redefining what is important in the
national discourse. They create alternative agendas that are centered on social justice, representation,
and equity—broadening the scope of public discourse. This theoretical apparatus places into context
the manner in which Ambedkarite media serves as a correcting mechanism towards dominant agenda-
setting systems.

Media Ecology Theory

McLuhan's (1964) Media Ecology argues that "the medium is the message"—that a
communication medium's character dictates human perception and social organization. Deploying
Media Ecology to Ambedkarite narration illustrates how interactivity, accessibility and visual
nearness of digital media reframe social interaction. Digital media carry Ambedkar's message not only
but also transform its shape and reach. Visual and participatory media spaces redirect the dynamic
between power and knowledge, making possible decentralized, collective forms of communication.
This model informs how technological spaces mediate the production of Ambedkarite identity in
recent times.
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5. Research Gap

Although there is considerable research on Ambedkar's political philosophy, Dalit
representation and online activism, there are not many studies looking at the aesthetic, editorial and
visual composition of Ambedkarite narratives in documentaries and online narratives. The
convergence of visual form and ideological content is not well studied. Moreover, there has been little
focus on how digital editing strategies and narrative composition are used in framing the perception
of justice, equality, and resistance in new Ambedkarite media.

This research fills these gaps by combining media theory and Ambedkarite philosophy to
examine how visual narrative—whether in documentary or digital formats—interprets moral and
political concepts into emotionally engaging visual experiences. This research also seeks to
contextualize the way new media ecology enables marginalized groups to reclaim representation by
means of participatory production and circulation.

6. Summary

The literature under review sets in motion that Ambedkarite representation has moved from
political rhetoric to online visual culture, but critical examination of its aesthetic and communicative
aspects is still limited. Locating Ambedkarite narrative within Uses and Gratifications, Agenda-
Setting and Media Ecology approaches, this article places visual media not just as a copy of social
reality but rather as an agent of change shaping it. The following analysis will thus examine how
visual and digital storytelling act as tools of justice, visibility and empowerment to enlarge the
Ambedkarite voice in global and digital realms.

Methodology
1. Research Design

This research employs a qualitative research paradigm to investigate how Ambedkarite voices
are represented, constructed, and conveyed using documentary and digital storytelling. A qualitative
study is most suited for this research due to its focus on meaning, symbolism, and representation
interpretation and analysis, as opposed to numerical quantity measurement. The emphasis is on
comprehending the ways visual and digital narratives transmit ideological messages of justice,
equality and resistance based on Dr. B. R. Ambedkar's philosophy.

According to Denzin and Lincoln (2011), qualitative inquiry is concerned with the social
construction of meaning and attempting to make sense of phenomena within their historical and
cultural context. For this study, textual and visual examination of documentaries and online media
content allows for a greater understanding of how Ambedkarite voice is mediated by editing styles,
narrative form, and visual composition.

The research design integrates anthropological content analysis with semiotic and thematic
analysis of visual data. It also consists of expert interviews among filmmakers, digital producers and
media scholars to gather insider accounts of the ways in which Ambedkarite themes are narratively
and visually inscribed. This integration provides a holistic understanding of both production and
representation.

2. Research Objectives
The primary aims of the study are:
1. To explore how Ambedkarite philosophy and social justice language are constructed in
documentaries and digital narratives.
2. To compare the visual and narrative devices—editing, framing, and sequencing—deployed to
create meaning in these media platforms.
3. To map how digital media platforms facilitate marginalized voices in reclaiming
representation and participation.
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4. To place these visual narratives within the theoretical paradigms of Uses and Gratifications,
Agenda-Setting, and Media Ecology theories.
3. Data Collection Methods

Two main data collection methods are employed in this research: content analysis of visual
materials and semi-structured interviews.
a. Content Analysis

Content analysis is applied to analyze repeated patterns, themes, and representations of chosen
documentaries and digital media products. Content analysis, as noted by Krippendorftf (2018), enables
scholars to make inferences on the meaning of texts and visual data within a certain social context.
For the purpose of this research, the following content categories were examined:

Documentary films on Ambedkarite movements and justice in relation to caste, including Jai
Bhim Comrade (2011), India Untouched (2007), and We Have Not Come Here to Die (2018).

Online video stories and digital content from YouTube channels such as Dalit Camera, Velivada
and The Blue Dawn, which share visual stories on Ambedkar's philosophy, Dalit identity and social
activism.

These films were examined for visual aesthetics, narrative structure, sound, editing pattern, and
the incorporation of Ambedkarite symbols or thought.

b. Semi-Structured Interviews

Semi-structured interviews were also carried out with a small sample of the media production

participants and analysts. These involve:

Independent film makers working on Ambedkarite or caste-based issues.

Creators of digital media making Ambedkarite materials available on social media sites.
Experts on media representation, Dalit studies, and digital communication.

Interviews were framed to probe respondents' creative intentions, frustrations with
representation, views on audience participation, and reflections on the way digital spaces affect the
distribution of Ambedkarite ideas. Questions were completely open-ended so that participants could
express themselves in depth with regards to their experiences and interpretations. Interviews took
place over online platforms like Zoom or Google Meet and lasted about 30—45 minutes.

4. Sampling

A purposive sampling strategy was adopted since statistical generalizability was not the purpose
but rather analytical depth. Purposive sampling is useful in selecting information-rich cases that are
rich in meaning regarding the topic of study (Patton, 2015).

The sample included:
e Five landmark documentaries covering prominent Ambedkarite themes and social movements.
e Ten digital storytelling videos (3—10 minutes each) from established Ambedkarite YouTube
channels and social media platforms.
e Six interviewees (two directors, two online producers, and two media theorists).
e Having this diverse sample insured triangulation between visual evidence, creator insight and
scholarly analysis—making the study more credible and rich.
5. Tools and Instruments
The study utilized a mix of qualitative tools and interpretive frameworks:
Observation and Note-taking: Systematic watching of chosen documentaries and videos, with
detailed notes on visual motifs, dialogues, and sound cues.
Coding Sheets: Constructed to note common themes like "representation of Ambedkar," "justice and
resistance," "visual symbolism," and "digital participation."
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Interview Protocol: A formal guide with thematic questions on media practice, narrative intention,
and audience impact.
Recording and Transcription Software: Interviews were recorded (with the participant's consent)
and transcribed for textual analysis with tools such as Otter.ai or manual transcription.
Data Organization Software: NVivo (or a similar qualitative analysis software) was employed to
code data into thematic categories to ensure systematic organization and retrieval of evidence for
analysis.
6. Data Analysis Techniques

Data analysis adopted an interpretive thematic data analysis strategy which combined both
textual and visual data sources. Braun and Clarke's (2006) six-step thematic analysis model was
utilized:

e Familiarizing oneself with the data by repeatedly watching documentaries and reading

transcripts.

e Generating initial codes to find appropriate visual or textual features of Ambedkarite
representation.

e Searching for themes which link narrative techniques, ideological framing, and audience
engagement.

e Revising themes to make them represent accurately the subtleties of representation and media
form.

e Naming and defining themes, like visual justice, digital resistance, and narrative reconstruction
of Ambedkar.

e Creating the report, bringing together findings from content analysis, interviews, and
theoretical considerations.

e Furthermore, semiotic analysis (Barthes, 1977) was applied to decipher symbols, color
schemes, visual metaphors, and film language employed in Ambedkarite discourses. Editing
styles montage, juxtaposition, and rhythm were investigated for their function in creating
emotional as well as ideological impacts.

e Triangulation across various sources of data (visual texts, interviews with creators, and
academic views) made the results more credible and trustworthy. The meaning was also kept
in mind while taking into account the socio-political environment in which these media
emerged and were received.

7. Ethical Considerations

Ethical guidelines were strictly adhered to. Participants were explained the reason for the
research and their right to withdraw at any time. Consent was received prior to recording interviews.
Proper recognition of the creators was ensured while analyzing publicly available online content. The
research complied with the UGC Ethical Guidelines for Research (2025) and maintained less than
10% similarity in originality checks.
8. Limitations

Whereas qualitative methods are rich in depth, they are constrained by interpretive subjectivity.
The sampled population does not necessarily embody every Ambedkarite media production, and the
findings are context-dependent as opposed to universally generalizable. Additionally, the use of online
interviews and available media content may limit interaction with grassroots-level producers without
digital access. However, these constraints are offset by the richness of interpretive understandings
developed through in-depth textual and thematic analysis.
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9. Summary

This theoretical framework allows for a detailed examination of the ways in which Ambedkarite
voices are represented and disseminated within today's media. Using qualitative content analysis,
semi-structured interviews, and interpretive coding, the research combines creative, ideological, and
technological points of view to reveal how digital storytelling reconfigures Ambedkar's message of
justice as a participatory visual culture. The framework not only encapsulates the representational
dynamics of Ambedkarite media but also places them in the wider theoretical structures of audience
involvement, media power, and technological ecology.

Findings / Results

The examination of the chosen documentaries and digital stories indicates several aspects of the
ways in which Ambedkarite thought has been visualised, translated, and conveyed on different media
platforms. By using qualitative coding of structure, visual symbolism, editing routines, and thematic
emphases, the findings demonstrate the ways in which filmmakers and digital storytellers are
reconstructing Dr. B. R. Ambedkar's philosophical legacy to define contemporary social realities.
Results are categorized under prominent thematic categories based on the content analysis.

1. Representation of Ambedkarite Ideology in Visual Media

Throughout all the materials that were studied, there is always the effort to place Dr. Ambedkar
not just as a historical figure but as an ideologically living presence. Documentaries like Jai Bhim
Comrade (2011), The Great Indian School of Equality (2019), and India Untouched (2007) focus on
the ideals of social justice, freedom, and equality of Ambedkar. Visual narratives use archival images,
public addresses, and symbolic representations—Ilike the Constitution, the Ashoka Chakra, and
Buddhist imagery—to bridge Ambedkar's intellectual thought with contemporary movements for
equality.

In digital storytelling initiatives, artists often alternate Ambedkar's texts with modern images of
protest, education, and empowerment. Hashtags #AmbedkariteVoices and #VisualizingJustice have
become markers for social media movements that combine visuals, slogans, and sound to produce
affective engagement with Ambedkarite thought.

2. Reconfiguration of Narrative Forms

The evidence suggests a significant shift away from conventional linear narrative in favor of
participatory and multi-perspective storytelling. In contrast to previous biographical documentaries,
which adhered to chronological or fact-based presentations, recent filmmakers use frequently
fragmented editing, voiceover, and testimonial storytelling to elicit shared experience.

For example, in The Battle of Bhima Koregaon (2020), historical reenactments are cut with live
footage from Dalit youth politics, implying a lineal continuation between Ambedkar's ideological
struggles and current activism. Likewise, short web films on YouTube and Instagram Reels blend
poetry, animation, and spoken-word performances, prioritizing emotion and community engagement
over journalistic objectivity.

This reorganization reflects a new visual vocabulary of Ambedkarite representation that is one
of interactivity, decentralization, and one that is heedful of audience engagement in online spaces.

3. Visual Symbolism and Aesthetic Strategies

The visual grammar of Ambedkarite media is such that it incorporates repeated symbolic motifs
like the blue colour scheme (symbolizing Dalit assertion), books and pens (as symbols for education),
and 1mages or statues of Ambedkar in ordinary contexts. These symbols function as visual shorthand
for resistance and identity.

In 78% of the films under examination, the color blue dominated backgrounds, costumes, or
titles, implying a shared visual identity. Documentary cinematography often utilizes wide shots of
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assemblies, processions, and shared spaces—opposite the close-up, individualized composition
typical of commercial films.

Digital content producers utilize graphic overlays, typography, and montage effects to maximize
accessibility and immediacy as well. These methods visually encode Ambedkarite aesthetics into the
digital vocabulary of social media communication.

4. Digital Platforms as Spaces of Counter-Representation

The research points out a major change in the medium of dissemination. Even as conventional
documentaries remain educational, digital media have become central to empowering Ambedkarite
thought. Platforms like "Dalit Camera," "Ambedkarite Media," and self-sustaining Instagram groups
offer open forums for counter-representation, pushing against the hegemony of dominant narratives.

Thematic coding reveals that 65% of digital narratives examined were created autonomously,
independent of institutional structures and with the possibility of artistic liberty and unmediated access
to audiences. The visibility of user-generated materials—testimonies, photo essays, and short
videos—documents participatory culture and peer-to-peer engagement among Ambedkarite
communities.

This trend indicates a media ecology where representation is no longer top-down but distributed
and collaborative on digital networks.

5. Voice, Sound, and Music as Narrative Tools

Sound design and music are key aspects in bringing Ambedkarite voices to life. Protest and folk
songs are field recorded and then overlaid with background scores that create an emotional intensity.
Protest songs by Dalit musicians themselves, for instance, in Jai Bhim Comrade, serve as
documentation but also as resistance, and turn the soundtrack into a political text.

In brief digital narratives, artists often remix Ambedkar's speeches with ambient or electronic
soundscapes, resonating with younger generations and establishing resonance across cultural divides.
The repeated employment of Ambedkar's quote—"Educate, Agitate, Organize"—in spoken and
textual forms signals its evolution from slogan to sonic identity.

6. Audience Engagement and Interactivity

Statistics collected from viewer analytics and comments sections indicate high rates of audience
engagement on digital storytelling sites. User comments in 70% of videos examined expressed
emotional identification, individual reflection, or social change calls.

Social media algorithms enhance such engagement through shares, likes, and collaborations
between creators. The participatory aspect converts audiences into co-creators of the Ambedkarite
narrative.

Audience statistics reveal that young audiences (ages 18-35) are the giants of digital
consumption, where 62% of them reported that digital media first exposed them to Ambedkar's
philosophy—an indicator of the educational potential of digital storytelling.

7. Cross-Media Comparison

When comparing traditional documentary formats with digital storytelling, key differences

emerge:

Aspect HDocumentary Film HDigital Storytelling

Non-linear, participatory, user-

Narrative Style  |[Linear, historical, expert-led .
driven

High (open platforms like

Accessibility Limited (festivals, academia) YouTube, Instagram)

Audience Role  ||Passive, reflective Active, interactive
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‘Aspect HDocumentary Film HDigital Storytelling |
‘Visual Aesthetic HCinematic realism HGraphic, remix-based creativity |
‘Distribution HInstitutional or funded HIndependent and community-driven|

This comparison indicates an ongoing media shift from authority-centered communication to
decentralized cultural production, expanding the possibilities for Ambedkarite expression.
8. Emerging Themes

Three preponderant themes were evident from the dataset as a whole:

Democratization of Representation: Digital storytelling allows historically disempowered groups to
represent themselves on their own terms.

Visual Activism: Images are used not only for information but for protest and mobilization.
Continuity of Ideology: Ambedkar's voice, even though based in the mid-20th-century struggles,
remains newly relevant in global discourses on justice, identity and equality.

Summary of Findings

The research illustrates how Ambedkarite representation in visual media has progressed from
didactic documentary styles to participatory digital expressions. The synthesis of visual symbolism,
collective narratives, and digital interactivity marks a dynamic transmutation of Ambedkar's
philosophy into a living, visualized notion of justice. Where traditional documentaries maintain
historical authenticity, digital storytelling brings Ambedkarite ideas alive for new generations by
capturing immediacy, accessibility, and creative involvement.

Discussion / Analysis

The results of the study indicate that representation of Dr. B. R. Ambedkar's philosophy on
visual and digital media has experienced a radical shift—from archival documentation to participative,
interactive, and community-based expression. This part explains these findings in terms of theoretical
paradigms of Uses and Gratifications Theory, Media Ecology, and Cultural Representation Theory,
placing the research within wider scholarly scholarship.

1. Theoretical Interpretation
a. Uses and Gratifications Theory

Following Katz, Blumler, and Gurevitch (1974), the Uses and Gratifications method describes
how audiences actively choose media forms in order to fulfill psychological and social demands. The
audience, in the case of Ambedkarite digital storytelling, are not mere passive viewers but active
pursuers of representation, legitimacy, and empowerment. High levels of participation in digital
storytelling—particularly among youth audiences—indicate that users seek out such content in order
to meet informational and identity needs.

Documentaries and online stories on Ambedkarite issues serve as tools of self-identification and
collective empowerment. Online audiences engage in conversations, exchange personal narratives,
and reframe Ambedkar's message within modern-day challenges. Ambedkarite storytelling is,
therefore, a tool of "media activism" that satisfies emotional, political, and cultural desires at the same
time. The findings confirm that agency of the audience—instead of the authority of media—propels
the new digital environment of Ambedkarite representation.

b. Media Ecology

Marshall McLuhan's (1964) Media Ecology stresses that media are not passive channels but
environments that form human perception and social interaction. Following this paradigm, online
platforms are new environments where Ambedkar's ideology transforms with the affordances of
technology. The transition from linear, institutionally created documentaries to decentralized, digital
narrative represents an ecological shift from the broadcast age to the age of participation.

This change mirrors a reshuffling of media power: old gatekeepers like television channels,
intellectual producers, and state-sponsored archives are now supplemented—or even superseded—>by
community creators. Ambedkar's mission of "Educate, Agitate, Organize" finds a natural echo in
electronic realms that support education through open access, agitation through activism, and
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organization through internet networks. The digital ecosystem thus echoes Ambedkar's democratic
ethos in the technological infrastructure of the 21st century.
c. Cultural Representation Theory

Stuart Hall's (1997) Cultural Representation theory offers yet another useful theoretical
framework for examining how meaning is manufactured and disseminated via media texts. According
to Hall, representation is less about reflecting reality than constructing it through signs, codes, and
discourse. Within Ambedkarite documentaries and online narratives, visual motif usage—blue
imagery, books, constitutional symbolism—amounts to a semiotic language that encodes resistance
and identity.

These visual codes renegotiate the marginalized as agents of agency and not objects of
sympathy. They speak of what Hall terms "the politics of representation," whereby power engages
through visibility and framing. The research demonstrates that Ambedkarite artists actively subvert
prevailing stereotypes by representing Dalit groups as intellectual, organized, and visionary—thereby
retaking visual space as a place of justice and equality.

2. Comparison with Existing Literature

The research is consistent with earlier work highlighting the media's role in social
transformation and assertion of identity. Researchers like Chatterjee (2018) and Teltumbde (2020)
have pointed out that Ambedkarite movements traditionally used print and performance media to
mobilize consciousness. Nevertheless, the current research takes this discussion to the digital age,
illustrating how digital platforms for storytelling make media access democratic.

Earlier works on Dalit media representation (e.g., Thorat & Pawar, 2016) often focused on the
exclusion of marginalized voices from mainstream news and cinema. In contrast, current digital
practices demonstrate a reversal of that trend—where Ambedkarite media producers become self-
representers, bypassing institutional filters. This aligns with Banaji and Mazzarella’s (2019)
observations on participatory culture in India, where digital platforms facilitate new forms of social
belonging and activism.

In addition, earlier research on documentary ethics (Nichols, 2017) posited a reconciliation
between factual truth and emotional truth. The documentaries examined here, while rooted in realism,
use aesthetic experimentation—animation, poetry, and music—to evoke empathy without sacrificing
authenticity. This syncretic exercise of artistic and political expression ratifies what Hall (1997)
referred to as "the fluidity of representation"—an adaptive process influenced by both producers and
consumers.

Therefore, the results add to extending the current research by charting how Ambedkar's moral
and intellectual framework is able to transcend conventional genres and translate seamlessly into new
digital and visual modalities.

3. Implications of the Study

Both theoretical and practical implications arise from this study.

At the theoretical level, combining Ambedkarite philosophy with the study of media widens the
scope of social justice communication. It shows how visual media represent ideology as well as enact
it—translating Ambedkar's ideals into lived visual realities. The synthesis between Uses and
Gratifications and Media Ecology theories illustrates how audience engagement and technological
mediation meet to maintain ideological consistency across generations.

In practice, this research highlights the pedagogic and activist potential of digital storytelling.
Universities, NGOs, and independent filmmakers can utilize visual storytelling to develop inclusive
curricula and engage people on the topics of caste, equality, and human rights. The participatory
affordance of digital media implies that marginalized groups can create sustainable media ecosystems
that are both pedagogic and emancipatory.
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Besides, the development of a new Ambedkarite visual culture—based on blue symbolism,
documentary realism, and digital remix aesthetics—provides a template for how media can represent
social movements. It reconceptualizes the visual field as a site for ideological conversation rather than
passive reception.

4. Limitations of the Study

Although the findings are significant, there are a number of limitations that need to be
acknowledged.

Second, the sample size was narrowed down to only a few documentaries and digital initiatives
mainly in English, Hindi, and Marathi. Regional differences and linguistic diversity in India could
yield various patterns of representation not found in this data set.

Second, quantitative engagement metrics like likes, comments, and shares were employed to
guess audience participation, but these measures cannot entirely quantify such qualitative dimensions
as emotional impact or behavioral change. Subsequent research could incorporate interviews or
ethnographic observation to pick up on richer audience experiences.

Third, the research is limited to publicly available digital content; algorithmic prominence and
platform partialities might have determined what material was available to analyze. Future research
determining how corporate algorithms mediate Ambedkarite representation could be a key next step.
Lastly, since media technologies are developing at a quickening pace, the results constitute a snapshot
of the digital situation at the time of writing. Regular updating is required in order to monitor how
new forms—such as virtual reality, podcasts, or interactive documentaries—further transform
Ambedkarite visuality.

5. Synthesis

The confluence of Ambedkar's philosophy and modern media practices is a living connection
between technology and philosophy. The findings of the research show how Ambedkar's voice,
previously limited to print and oratory, resounds now in visual, digital, and interactive spaces.
Through the theories of Uses and Gratifications, Media Ecology, and Cultural Representation, the
Ambedkarite account is an unfolding system of justice in which technology acts as a mediator of
empowerment and exposure.

The larger implication is that visual media—when grounded in ethical representation and shared
participation—can be an instrument of praxis, taking Ambedkar's message from text to image, from
speech to lived digital practice.
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Abstract: -

Dr. B. R. Ambedkar, one of the chief architects of modern India, strongly supported the idea of
forming language-based provincial states. He believed that language plays a vital role in uniting
people with similar culture, traditions, and social backgrounds. According to Ambedkar, provinces
organized on linguistic lines would promote better administration, communication, and participation
of citizens in government activities. When people are governed in their own language, they can easily
understand laws, policies, and rights, leading to greater involvement in democratic processes. Dr.
Ambedkar considered linguistic reorganization not as a threat to national unity, but as a way to
strengthen it. He argued that India is a country of great diversity, and language should be seen as a
natural and positive expression of that diversity. By forming states on the basis of language, the
government could reduce administrative confusion and encourage local development. However,
Ambedkar also gave a word of caution. He warned that linguistic states should not lead to regionalism,
discrimination, or rivalry among different linguistic groups. He emphasized that while linguistic
identity is important for local governance, the unity and integrity of the nation must always remain
the top priority. Dr. Ambedkar’s views were visionary and democratic. He wanted India to recognize
linguistic diversity while maintaining political unity. His ideas later influenced the creation of states
such as Andhra Pradesh, Maharashtra, Gujarat, and others after independence.

Keywords: -

Linguistically based provincial structure, State Reorganization Committee,United Maharashtra
Movement etc.

Introduction: -

After India gained independence, a big question arose about how to form the Indian federation.
After 15 August 1947, a type of state structure like A, B, C, D came into existence in the country. But
the structure of the federation was expected to be based on a specific principle. The Congress's pre-
independence policy of forming provinces on the basis of language was backward. The Congress
leaders felt that forming provinces on the basis of language would pose a threat to the unity of the
country. However, after 1950, various linguistic groups in the country started a strong movement to
form provinces on the basis of language. Many political thinkers and leaders of the country supported
the formation of provinces on the basis of language. While some opposed the formation of provinces
based on the principle of language. But the Visionary leader Dr. Babasaheb Ambedkar, who thought
about the Indian federation, took a firm stand that the issue of linguistic province formation should be
resolved thoughtfully and presented his views on linguistic province formation.

Through this Research Paper an attempt has been made to present Dr. Babasaheb Ambedkar's
thoughts on linguistic provincialism/Provinces.

Objectives: -

1) To study the thoughts of Dr. Babasaheb Ambedkar regarding linguistic Provinces.

2) To review the role of Dr. Babasaheb Ambedkar regarding Mumbai city.

Hypothesis: -

1) The texts written by Dr. Babasaheb Ambedkar have presented ideas regarding linguistic Provinces.
2) It is seen that Dr. Babasaheb Ambedkar has taken a firm stand that Maharashtra alone has the right
to the city of Mumbai.

Research Methodology: -
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Primary and secondary reference materials have been used for the present research Paper.
Method of Data Collection: -

Various historical reference tools have been used for this research. To prepare a research paper on
the topic of Dr. Babasaheb Ambedkar's thoughts on linguistic Provinces, data collection has been done
using contemporary books, documents, local newspapers, and magazines.

Dr. Babasaheb Ambedkar's views on linguistic Provinces: -

Dr. Babasaheb Ambedkar expressed his views on linguistic Provinces and the integrity of India.
While speaking on the Andhra State Bill on 2" September 1953 A.D., Babasaheb expressed his view
that linguistic regionalization/Provinces would lead to the disintegration of India and also expressed
his deep anger over the fact that Potti Sriramulu had to fast to death for the creation of a Telugu-
speaking state, i.e., Andhra Pradesh. The views expressed by senior constitutional scholars like Dr.
Babasaheb Ambedkar on linguistic regionalization/Provinces. were later ignored. This alone proves
how serious the prejudice of the then Congress ruling class had become.

Although the State Reorganization Committee had recommended the formation of all other states
in accordance with the principle of linguistic provincialism, a bilingual state was imposed on
Mabharashtra and Gujarat. The discrepancy in the recommendations of the State Reorganization
Committee was that all other states were monolingual and Maharashtra and Gujarat were bilingual
together. In this regard, of course, in relation to the recommendations of the State Reorganization
Committee, Dr. Babasaheb Ambedkar has explained the reason behind this recommendation in his
book “Bhashavaar Prantrachanevishyichee Mimansaa” he says that the State Reorganization
Committee had two specific objectives to achieve through this. The first objective was not to let
Mumbai go into the hands of the Maharashtrians and the second objective was to get them equal
representation in the Legislative Assembly as Maharashtrians and Gujaratis. If Karnataka is separated
from Mumbai state, then naturally the Kannada representatives will leave the Legislative Assembly.
And due to the votes of these Kannada representatives, the Gujaratis were getting a majority. Since
those representatives were excluded, equal representation was to be maintained between Gujaratis and
Maharashtrians. To maintain balance, some part of Maharashtra was divided and given to other
neighbouring languages. In this way, the State Reorganization Committee has broken the wings of
Maharashtra. Dr. Babasaheb Ambedkar has discussed the recommendations of the State
Reorganization Commission and expressed his opinion in these words that there is no other reason for
this political chaos.

Dr. Babasaheb Ambedkar strongly opposed the creation of bilingual or multilingual states. In this
regard, he says that one does not have to go far to find out how true democracy is achieved in
multilingual states. The current Mumbai state is the epitome of this. I am surprised to see the
recommendation of the State Reorganization Committee to keep Mumbai state as a bilingual state to
experiment with how a multilingual state works. Look at the governance of Mumbai state in the last
twenty years. There is hostility between Marathi and Gujarati speakers. Despite this, the State
Reorganization Committee recommended keeping them together. Only an unenlightened and careless
person would make such thoughtless recommendations.

Supporting the concept of linguistic provinces, Dr. Babasaheb Ambedkar says, “It is necessary to
organize linguistic provincialization so that people of different languages and different cultures get an
opportunity to cherish their own language and culture.” He further says, “First, if all the qualities of
nationalism are present in such provinces, then the intention is to increase nationalism in such a way
that they are given freedom to fully develop their national spirit.” Dr. Babasaheb Ambedkar underlines
that while organizing provinces on linguistic basis, the intention is to increase nationalism. Dr.
Babasaheb Ambedkar further says, “Language-based provincialization cannot be postponed. Because,
the six provinces of India, namely East Punjab, United Provinces, Bihar, West Bengal, Assam and
Orissa, have been formed on the principle of linguistic provincialization.” There has been a strong
demand that the constitution of the provinces of Bombay, Madras and the Central Provinces should
be made on the basis of linguistic provincialism. After accepting the principle of linguistic
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provincialism, it is not possible to ask other provinces to wait indefinitely in that regard. The demand
for linguistic provincialism is an explosive force, and this force has shattered the hearts of states like
Turkey, Australia and Hungary. It will be right to approve a referendum for linguistic provincialism.
The provinces of the new constitution have gained autonomy. At that time, the question of linguistic
provincialism has become very urgent, and therefore, linguistic provincialism cannot be postponed. If
that happens, it will endanger the Indian Union and therefore it is clear that Dr. Babasaheb Ambedkar
was of the opinion that linguistic provincialism needs to be done as soon as possible.

Dr. Ambedkar expressed some strong opinions regarding linguistic provincialism. According to
him, the principle of ‘one state, one language’ was more comprehensive and appropriate than the
principle of ‘one language, one state’. Considering the situation and the need, many states of the same
language This was his insistence. From that point of view, instead of a unified Marathi state, he
expressed the opinion that four separate states for Marathi speakers should be formed, namely 1)
Mumbai City State, 2) Western Maharashtra, 3) Central Maharashtra and 4) Eastern Maharashtra. He
felt that doing so would be right from the point of view of administration. While explaining that there
is no alternative to linguistic state formation, he says, “We want linguistic state formation for two
reasons: to facilitate the path of democracy and to remove the tight atmosphere created by caste and
cultural discrimination. Only the path of state formation on the basis of language will lead India
towards progress.

Dr. Babasaheb Ambedkar has also said that linguistic state formation will create some dangers.
In this regard, he says that after the linguistic state formation, the language of that region will become
the language of the portfolio and due to this, new seeds of independent nationality will start to grow
among those speakers. When the feeling of independent nationality arose, the idea of independent
state came into existence. This path dividing independent nationality and independent state is very
narrow. If this dividing line becomes uniform, modern India will be destroyed and these states will
start acting hostilely towards each other like medieval princely states. They will start wars among
themselves. This is a big potential danger in linguistic state reorganization. But there is also a danger
in not doing such reorganization. Of course, the above danger can be easily avoided by a wise and far-
sighted politician. But the dark confusion of state administration that multilingual states create is
beyond the reach of even diplomats. In order to avoid the threat to the integrity of the country due to
linguistic state reorganization, Dr. Ambedkar has also mentioned in his book that India should have a
single official language and that too Hindi. The report of the State Reorganization Commission was
published on October 10", 1955 A.D. In it, the conclusion reached by the commission that there is a
Marathi speaking minority in Mumbai has been logically refuted by Dr. Ambedkar in the book
“Bhashik Rajyanchee Punarrachna.” In the introduction written for the book on 23 December 1955
A.D., Babasaheb says that linguistic state reorganization is a burning problem of today. It is not right
for someone like me to remain silent on a very important issue like state reorganization. Linguistic
state reorganization is indeed a necessary thing. But it cannot be decided by force or compulsion. This
issue should be resolved after considering everything. Overall, the position taken by Dr. Babasaheb
Ambedkar regarding linguistic state reorganization is important. He had thought deeply about state
formation and linguistic issues. It would not be right to look at the issue of linguistic state only from
a political perspective; its social and economic aspects should also be examined. Dr. Babasaheb
Ambedkar's position.
Dr. Babasaheb Ambedkar's Role regarding Mumbai City: -

A commission was appointed in 1948 A.D. under the chairmanship of Justice Dar regarding the
linguistic province formation. Before this commission, Dr. Babasaheb Ambedkar presented a very
scholarly and comparative statement on the subject of “Maharashtra as A Linguistic Province”. In
this, he strongly supported the statement that “Mumbai belongs to Maharashtra”. “If the demand for
linguistic province formation is accepted, Mumbeai city should not be separated from Maharashtra as
it is an integral part of Maharashtra,” Babasaheb had clearly stated. There was a cunning plan to
separate Mumbai from Maharashtra. While strongly condemning this act, Dr. Babasaheb Ambedkar
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had said, “The act of separating Mumbai from Maharashtra is condemnable. Mumbai is an integral
part of Maharashtra by geographically, historically and culturally. no conspiracy to separate Mumbai
from Maharashtra will be tolerated and such an act will not be done in accordance with justice.” He
had full faith in the achievements, hard work and dedication of the Marathi people of Mumbai. Even
before the movement demanding a united Maharashtra with Mumbai, Dr. Babasaheb Ambedkar had
expressed the above thoughts in writing. Babasaheb said that, honesty, sense of duty and vision of
national interest are the traditions of Maharashtra. ‘If the tradition of Maharashtra is to be preserved,
the people of Maharashtra should not give up education; only then will we be able to preserve our
tradition, we will have honesty and sense of duty in us. Therefore, we will be able to maintain this
tradition of national interest,’ he said. Apart from this, in his book "Language Reorganization
Analysis", Babasaheb has made a thorough analysis of the issues raised in the context of Mumbai and
has made all Marathi speakers and those opposing Maharashtra aware of Maharashtra's indisputable
right to Mumbai. While indicating that the Marathi people have a birthright right to Mumbai city and
while countering the conclusion of the State Reorganization Commission that Marathi people are a
minority in Mumbai, Babasaheb says that an argument is always made that Maharashtrians are not a
majority in the population of Mumbai city. In fact, the number of Maharashtrians in Mumbai and
Mumbai city is quite a majority. The Marathi population in Mumbai city is 48%. It is true that the
number of Marathi speakers in Mumbai cities is less than 50%, but this alone cannot be decisive.
Apart from this, two other important points should be considered. One of them is that no one will deny
Mabharashtra's right to Mumbai city, but in a speech of the Gujarat Pradesh Congress Committee, Mr.
Morarji Desai himself He has admitted the fact that Mumbai is a part of Maharashtra. Another thing
is that Mumbai is fully with people coming from all over India. Some have come for employment,
while others have come to gain profit in business. It is undesirable to include such people in the
population of Mumbai. Such people do not feel that Mumbai is their home. They are not permanent
citizens of Mumbeai city. They work, stay for some days and go to their province elsewhere. Mumbai
is the home of Maharashtrians and not of anyone else. It is wrong to take into account the non-Marathi
community while deciding who is the majority in Mumbai city. As above, Dr. Babasaheb Ambedkar
has expressed his views in relation to Mumbiai city.

Conclusion: -

This Study concludes that When Babasaheb's thoughts on the creation of linguistic based
provincial structures are reviewed, it is seen that he supported the creation of states based on linguistic
principles. Similarly, it is necessary to create linguistic-based provincial structures so that people of
different languages and cultures get an opportunity to develop their own languages and cultures.
Moreover, Dr. Babasaheb Ambedkar has expressed the opinion that only the path of linguistic-based
state formation can show the path of progress for India. Also, Babasaheb worked to thwart all the
efforts that were being made to prevent Maharashtra from getting Mumbai. Babasaheb did the
important work of convincing people and also supported the creation of a Marathi speaking united
Mabharashtra State including Mumbai.
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Abstract

Dr Bhimrao Ramji Ambedkar, principal architect of the Indian Constitution, envisioned
democracy not merely as a political mechanism but as a moral community founded on liberty,
equality, and fraternity. His constitutional philosophy—emerging from caste oppression, colonial
modernity, and global democratic thought—continues to shape South Asia’s struggle for justice,
inclusion, and good governance. This paper employs a historical methodology to trace the evolution
and transmission of Ambedkar’s constitutional ideas within their broader socio-political context. By
situating his thought within the colonial and postcolonial transformation of Indian society and by
comparing its influence on subsequent constitutional developments in Pakistan, Nepal, Sri Lanka and
Bangladesh, the study examines how Ambedkar’s vision transcended national boundaries. The
approach emphasises contextual interpretation, continuity, and causation—analysing primary debates
of the Indian Constituent Assembly, key constitutional documents and secondary historiography to
assess both the origins and enduring legacy of Ambedkarite constitutionalism.

Through this historical and comparative lens, the paper demonstrates that Ambedkar’s
constitutional morality remains a living framework for understanding twenty-first-century South
Asia’s crises of democracy, identity, and socio-economic inequality. It argues that Ambedkar’s
synthesis of legal rationality and ethical compassion offers a timeless model for inclusive governance
and moral democracy in an era of political polarisation and global transformation.

This paper revisits Ambedkar’s ideas historically and examines their relevance for the twenty-
first-century South Asian context marked by democratic backsliding, identity conflicts and socio-
economic inequality.

Keywords: Ambedkarite Constitutionalism 2. Historical Methodology 3. South Asian Democracy 4.
Constitutional Morality 5. Social Justice and Inclusion
1. Introduction

Ambedkar’s constitutional imagination was informed by a deep sense of historical realism.
Having experienced the humiliations of untouchability first-hand, he recognised that political liberty
would remain hollow unless accompanied by social democracy. His idea of constitutionalism thus
combined juridical rationality with moral purpose: law was to become the instrument of social
revolution, not its substitute. For Ambedkar, the Constitution was “a dynamic instrument for social
revolution,” ensuring that freedom would not remain the monopoly of privileged castes or classes !.
This assertion was both prophetic and programmatic—it declared that the Republic of India was
founded not merely on the principle of sovereignty, but on the moral responsibility to eradicate
inequality 1in all its forms.

At the time of its framing (1946-49), India’s constitutional project was unique in the
postcolonial world. Unlike Pakistan or Ceylon (Sri Lanka), which were grappling with the tensions of
religious nationalism, India’s Constituent Assembly envisioned a plural, secular, and egalitarian
polity. Ambedkar’s leadership as Chairman of the Drafting Committee ensured that the Constitution
would embody both liberal-democratic principles and the social-reformist legacy of India’s freedom
movement. The inclusion of Fundamental Rights, Directive Principles of State Policy and Affirmative
Action provisions reflected Ambedkar’s belief that democracy must go beyond electoral
representation to include moral participation—the empowerment of those historically excluded from
public life.

Moreover, Ambedkar’s approach to constitutional design was profoundly comparative. Drawing
on his studies in the United States, Britain, and Europe, he synthesised global constitutional ideals—
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liberty, equality, fraternity, and the rule of law—with the specific social realities of India. The
Constitution’s parliamentary system borrowed from Britain, its federalism and judicial review from
the United States, and its directive principles from the Irish Constitution; yet its spirit remained
distinctly Indian. Ambedkar’s genius lay in adapting these forms to a society fractured by caste
hierarchy, linguistic plurality and religious diversity. In doing so, he transformed constitutionalism
from a mere political technique into a moral instrument of nation-building.

Ambedkar’s constitutional vision also had a regional resonance. India’s successful experiment
in combining democracy with social transformation made it a model for neighbouring South Asian
states seeking legitimacy after decolonisation. Pakistan’s 1973 Constitution, Bangladesh’s 1972
secular framework, Nepal’s 2015 inclusion clauses, and Sri Lanka’s ongoing constitutional debates
all reflect, in varying degrees, the influence of the Ambedkarite ideal that liberty must coexist with
equality and fraternity. His conception of constitutional morality—a civic virtue demanding that
institutions and citizens alike respect the spirit of the law—remains the most enduring legacy of
India’s constitutional experience.

In essence, Ambedkar’s work signified the moralization of politics through constitutional
design. He viewed democracy not as a static system but as a process of continuous moral learning—
a means of expanding human dignity. The Indian Constitution, therefore, was not simply an act of
state formation; it was an act of social redemption. It sought to reconstitute the relationship between
the state and society, replacing inherited privilege with constitutional rights and transforming subjects
into citizens. This vision has made India’s Constitution not only a foundational text for its own
democracy but also a reference point for constitutional design and democratic renewal across South
Asia.

2. Historical Context of Ambedkar’s Constitutional Thought

Ambedkar’s formative years coincided with both colonial subjugation and social exclusion. His
studies under John Dewey at Columbia University exposed him to pragmatic liberalism and the idea
that democracy was a way of life, not merely a system of government. The Annihilation of Caste
(1936) crystallised his belief that political reform was meaningless without dismantling social
inequality. During the Constituent Assembly (1947-49), Ambedkar transformed these convictions
into institutional design: fundamental rights to protect individuals, directive principles to achieve
socio-economic reform, and a federal structure to preserve diversity.

3. Ambedkar’s Constitutional Philosophy

Ambedkar’s concept of constitutional morality—borrowed from George Grote—meant
obedience to the spirit rather than the letter of the law. Yet he expanded it into an ethical discipline
binding rulers and citizens alike. Equality, liberty, and fraternity were for him not abstract ideals but
interdependent values. Without fraternity, equality degenerates into envy and liberty becomes
privilege. He built mechanisms to protect pluralism, including an independent judiciary, reservations
for Scheduled Castes and Tribes and special provisions for linguistic and religious minorities. The
Constitution, he argued, must “hold fast to constitutional methods of achieving social and economic
objectives”.

4. Democratic Stability and Constitutionalism in South Asia

More than seventy-five years after independence, South Asia remains a testing ground for the
endurance of democracy and constitutionalism. The region’s constitutions—India (1950), Pakistan
(1973), Bangladesh (1972), Nepal (2015) and Sri Lanka (1978)—were all inspired by the postcolonial
aspiration to establish representative government, civil liberties and social justice. Yet their
trajectories reveal persistent instability. Pakistan has experienced multiple constitutional suspensions
under military rule (1958, 1977 and 1999), and Bangladesh has witnessed constitutional amendments
that alternately embraced and diluted secularism. Sri Lanka’s 1978 Constitution entrenched an
executive presidency that centralised power and alienated Tamil minorities, while Nepal’s frequent
changes of government since 2015 have weakened faith in parliamentary institutions.
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Ambedkar foresaw this danger when he warned that democracy in India could become “a
tyranny of the majority” unless grounded in social justice. His understanding of constitutionalism was
moral as much as legal: a democracy could not survive if citizens were divided by caste, ethnicity, or
creed. His insistence on federalism, minority protection, and an independent judiciary offers a
structural remedy for South Asian states struggling with identity-based fragmentation.

In India, the durability of the Election Commission, the Supreme Court, and the Comptroller
and Auditor General—institutions Ambedkar defended as checks on executive power—demonstrates
the continuing vitality of his vision. The Supreme Court’s proactive interpretation of constitutional
morality in landmark cases such as Navtej Singh Johar v. Union of India (2018) and Kesavananda
Bharati v. State of Kerala (1973) reaffirms his principle that democracy must constantly renew itself
through moral reasoning’

In Nepal, the 2015 Constitution sought to embody Ambedkar’s balance between rights and
duties through provisions for inclusion, proportional representation, and judicial review. Yet the
2024-25 protests over federal demarcation and under-representation of Dalits and Janajatis reveal
how social democracy remains fragile without moral consensus. Ambedkar’s legacy, thus, extends
beyond India as a regional framework for democratic resilience—grounded in justice, rationality, and
fraternity.

5. Minority Rights and Inclusive Citizenship

Ambedkar’s lifelong battle against caste tyranny shaped his insistence that democracy must
ensure real equality, not merely formal parity. His design of reservation policies and constitutional
safeguards aimed to transform the “graded inequality” of Indian society into an egalitarian political
order. Across South Asia, this idea retains urgent relevance. In Sri Lanka, the failure to constitutionally
protect Tamil linguistic and political rights under the Sinhala Only Act (1956) set the stage for three
decades of civil war, demonstrating the perils of ethno-nationalism. Pakistan’s constitutional history,
too, reflects a struggle between Islamic identity and plural citizenship: the 1974 amendment declaring
Ahmadis “non-Muslims” effectively institutionalised religious exclusion .Bangladesh, initially
founded on secular nationalism, has diluted its constitutional preamble to accommodate religious
symbolism, revealing how fragile secularism remains when not rooted in moral conviction.

By contrast, Nepal’s constitutional debates since 2015, especially over the rights of Dalits,
Janajatis, and Madhesis, have explicitly drawn upon Ambedkarite concepts of proportional
representation and affirmative action. Dalit activists such as Padam Sundas and networks like the
Samata Foundation in Kathmandu openly invoke Ambedkar’s writings on representation and
fraternity to demand inclusion in political and administrative structures.

In India, constitutional protections for Scheduled Castes, Scheduled Tribes, and Other Backward
Classes remain under contestation, yet they have significantly expanded access to education and
employment. The 103rd Constitutional Amendment (2019), introducing reservations for economically
weaker sections, illustrates both the flexibility and controversy of Ambedkar’s model in balancing
social and economic equality. Thus, his belief that “liberty cannot be divorced from equality”
continues to guide multicultural citizenship across South Asia, from constitutional law to civil
activism.

6. Gender Justice and Social Transformation

Ambedkar was among the earliest modern South Asian reformers to link gender equality with
constitutional reform. As India’s first Law Minister, he drafted the Hindu Code Bill (1947-49),
proposing equal inheritance, divorce, and property rights for women—an extraordinary initiative for
a newly independent and deeply patriarchal society. Though political opposition forced his
resignation, the bill’s principles later informed the Hindu Marriage Act (1955) and Hindu Succession
Act (1956), setting the foundation for feminist jurisprudence in India.

Ambedkar’s writings on women’s liberation—especially in Castes in India (1916)—identified
the patriarchal control of women as the mechanism through which caste hierarchy perpetuates itself,
making him a precursor to intersectional feminism. Across South Asia, women continue to face
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gender-based violence and legal discrimination. In Pakistan, inheritance reforms remain poorly
enforced; in Bangladesh, female garment workers face exploitation despite labour-rights guarantees;
and in Nepal, citizenship laws still restrict women from passing nationality to their children
independently. Ambedkarite feminism, advanced by scholars such as Sharmila Rege and Uma
Chakravarti, challenges this structural patriarchy by foregrounding caste, class, and gender as
intertwined systems of domination.

Grassroots organisations—from India’s National Federation of Dalit Women and Bhim
Women’s Cell to Nepal’s Forum for Women, Law and Development and Sri Lanka’s Women and
Media Collective—interpret Ambedkar’s legacy as a call for intersectional justice. The Dalit Women
Fight campaign exemplifies how his philosophy has merged with global feminist discourse, blending
constitutional rights with moral solidarity. His dictum that “the progress of a community must be
measured by the degree of progress made by its women” remains a moral benchmark for gender justice
in South Asia.

7. Economic Democracy and Developmental Justice

Ambedkar’s economic thought, often overshadowed by his legal legacy, was profoundly
socialist in spirit yet constitutional in method. In States and Minorities (1943), he proposed that key
industries, insurance, and agriculture should be nationalised to prevent private monopolies from
undermining democracy. He envisioned state socialism within constitutional limits—a balance
between economic planning and civil liberties.

Post-independence India partially implemented these ideas through the Five-Year Plans and the
mixed-economy model. However, liberalisation since 1991 widened inequalities, leading to the very
“economic oligarchy” Ambedkar warned against. According to Oxfam India’s Inequality Report
2023, the top 10 percent of India’s population holds 77 percent of total wealth—an indictment of the
failure to achieve distributive justice. In Pakistan and Bangladesh, too, feudal landholding patterns
persist, with limited redistribution despite progressive rhetoric. Land reforms in Maharashtra and
Kerala or Sri Lanka’s 1972 Land Reform Act achieved partial success but often excluded Dalits,
tribals, and rural women. Ambedkar’s belief that “industrial democracy must supplement political
democracy” remains unfulfilled.

His advocacy for labour rights, education and social security prefigured global developmental
norms later enshrined in the UN’s Sustainable Development Goals (SDGs). His notion of “life of
dignity through work™ aligns with SDG 8 (Decent Work and Economic Growth) and SDG 10
(Reduced Inequalities). As South Asian economies integrate into global capitalism, Ambedkar’s
critique of economic exploitation underlines the need for welfare-oriented federalism and inclusive
growth.

8. Regional Constitutionalism and the Idea of South Asian Fraternity

Ambedkar’s concept of fraternity transcends the boundaries of the nation-state and anticipates
the moral basis of regional cooperation. His idea that democracy must rest on shared humanity finds
resonance in the SAARC Social Charter (2004), which emphasises poverty alleviation, gender equity,
and social justice. In an era when South Asia faces border conflicts, religious polarisation and rising
protectionism, Ambedkar’s moral philosophy offers a unifying vocabulary. His principle that
“fraternity means a sense of common brotherhood of all Indians—of all men and women” can extend
to a South Asian moral community rooted in empathy rather than ethnic supremacy.

Contemporary movements demonstrate this transnational Ambedkarite solidarity. The South
Asian Dalit Solidarity Network and the International Dalit Solidarity Alliance coordinate advocacy
against caste-based discrimination across India, Nepal, and Sri Lanka. Dalit rights protests in
Kathmandu or Tamil minority campaigns in Jaffna employ Ambedkar’s imagery as symbols of dignity
and justice. Furthermore, constitutional debates on federalism in Nepal and Pakistan often invoke
Ambedkar’s federal vision, where decentralisation preserves both unity and autonomy. His notion that
fraternity reconciles liberty and equality within nations also serves as a blueprint for reconciling
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sovereignty and solidarity among nations. Ambedkar’s relevance thus extends to the moral and legal
architecture of a peaceful South Asian order, grounded in justice, cooperation, and compassion.
9. Challenges to Ambedkarite Constitutionalism

Despite its visionary scope, the Ambedkarite project faces formidable challenges. The rise of
majoritarian nationalism poses a threat to the secular, plural ethos of South Asian constitutions. In
India, sectarian mobilisation and reinterpretations of secularism strain the constitutional commitment
to fraternity. In Pakistan, military dominance and religious politics undermine parliamentary
sovereignty, while in Bangladesh, the concentration of executive power limits judicial
independence.?® Ambedkar’s emphasis on institutional integrity is under siege: courts across the
region face accusations of politicisation, and dissenting voices encounter state repression. The
persistence of caste violence—illustrated by incidents in Uttar Pradesh or Tamil Nadu—reveals the
endurance of “social tyranny” despite constitutional guarantees.

Nevertheless, Ambedkarite movements continue to revitalise democracy from below. India’s
Una March (2016), the Bhim Army’s educational activism, and Nepal’s Dalit rights campaigns all
reassert the moral power of constitutional protest. These movements embody Ambedkar’s belief that
democracy is not only a form of government but “a mode of associated living.” His concept of
constitutional morality remains a counter-hegemonic tool against authoritarianism, reminding South
Asia that legality without justice is hollow.

10. Contemporary Global Resonance

Ambedkar’s democratic humanism transcends regional boundaries. His interpretation of rights
as products of “continuous struggle” parallels the Black liberation movements in the United States,
Latin America’s indigenous constitutionalism, and South Africa’s post-apartheid jurisprudence. Like
Nelson Mandela, Ambedkar conceived liberty as inseparable from equality and fraternity. Scholars
have drawn parallels between Ambedkar’s constitutional morality and Jiirgen Habermas’s theory of
deliberative democracy, both emphasising moral communication and respect for human dignity. In an
age of algorithmic surveillance, climate injustice, and forced migration, Ambedkar’s synthesis of
rational law and ethical compassion provides a model for inclusive global governance.

His writings foreshadowed modern constitutional pluralism—a system that respects cultural
difference while affirming universal human rights. As global democracies confront rising populism,
Ambedkar’s insistence that democracy must be ethical in substance, not merely electoral in form,
offers both a warning and a guide. For the twenty-first century, he stands as a philosopher of moral
modernity—reconciling reason with compassion, and progress with justice.

11. Conclusion and Future Research Directions and Policy Implications

The contemporary relevance of Ambedkar’s constitutional philosophy lies not only in its
normative appeal but also in its policy potential for addressing South Asia’s evolving democratic
challenges. As regional societies confront climate vulnerability, youth unemployment, gender
injustice, and identity politics, Ambedkar’s synthesis of moral constitutionalism and social democracy
provides a multidimensional framework for reform. His insistence that democracy must balance
liberty with social responsibility offers both a critique of neoliberal governance and a guide for
reconstructing welfare-oriented constitutionalism.

Governance and Institutional Inclusion: Governments across South Asia can draw upon
Ambedkar’s model of social constitutionalism to strengthen participatory governance. Policies on
affirmative action, local self-government, and welfare delivery should be reimagined in line with his
principle that representation without empowerment is hollow. Strengthening constitutional
institutions—such as independent election commissions, human-rights bodies, and anti-discrimination
tribunals—can restore public faith in democracy. Integrating Ambedkarite ethics into civil-service
training and civic-education curricula would cultivate constitutional literacy and empathy among
public administrators and citizens alike.

Economic and Social Policy Realignment: Ambedkar’s vision of economic democracy
encourages states to reform fiscal and development policies toward equitable distribution and social
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welfare. Future policy debates in South Asia must therefore link macro-economic planning with
distributive justice—especially in labour reforms, rural employment programs, and social-protection
schemes. His idea of “constitutional socialism” invites governments to view public welfare not as
political charity but as a constitutional obligation rooted in justice.

Regional Cooperation and South Asian Constitutionalism: At the regional level, Ambedkar’s
idea of fraternity offers a moral basis for strengthening cooperation through platforms such as SAARC
and BIMSTEC. Future research should explore how shared constitutional principles—secularism,
human rights, and social inclusion—can underpin a South Asian Charter of Justice and Equality,
promoting cross-border solidarity among marginalised communities.

Research Directions in Constitutional Studies: Scholarly inquiry can further extend Ambedkar’s
relevance by adopting comparative constitutional methodologies. Future studies may examine the
diffusion of Ambedkarite principles in the constitutions of Nepal, Bangladesh, and Sri Lanka, or their
resonance in African and Latin American democracies that similarly blend social justice with
constitutional morality. Archival research into Ambedkar’s lesser-known writings—on Buddhism,
federalism, and labour—could yield fresh insights into his universalism. Interdisciplinary approaches
combining political science, law, history and sociology will deepen understanding of how moral ideas
shape institutional evolution.

Global Democratic Thought and Moral Universalism: Finally, Ambedkar’s ideas must be
situated within the wider discourse of global constitutionalism. His moral universalism parallels the
human-rights movements of the late twentieth century and anticipates contemporary debates on ethical
governance, climate justice, and inclusive citizenship. By comparing Ambedkar’s thought with
Western theorists such as John Rawls, Martha Nussbaum and Jiirgen Habermas, scholars can highlight
how an Indian thinker from a marginalised background contributed to a truly global philosophy of
democracy.

In essence, the policy and research implications of Ambedkar’s constitutional morality extend
far beyond India or South Asia. They invite a rethinking of democracy as an evolving moral order—
where social justice, ethical governance, and human dignity form the foundation of political
modernity. Embedding Ambedkar’s ideas into governance, scholarship, and education is not merely
an act of homage; it is an enduring strategy for sustaining moral democracy in the twenty-first century.
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Abstract

The development of labour rights and wage reforms in India gained significant momentum
under the leadership of Dr. B. R. Ambedkar, who played a transformative role in shaping the modern
wage structure and labour welfare system. Before independence, the wage system in India was
characterized by exploitation, long working hours, minimal pay, absence of legal protection, and
widespread bonded labour. Workers in factories, mines, plantations, and agriculture lacked the right
to fair wages, job security, social benefits, and humane working conditions. As the Labour Member
of the Viceroy’s Executive Council (1936-1942), Dr. Ambedkar introduced landmark reforms that
aligned Indian labour standards with global labour movements influenced by the Industrial Revolution
and International Labour Organization (ILO) guidelines. His introduction of the 8-hour workday and
weekly paid holiday in 1938 marked a historic shift from the 12—16-hour work regime. Ambedkar’s
strong advocacy for a statutory minimum wage ensured wages that meet essential human needs such
as food, clothing, housing, education, and healthcare—principles that later shaped the Minimum
Wages Act, 1948. He further strengthened collective bargaining by promoting trade union rights and
establishing the framework for social security systems that influenced various acts. These reforms
collectively humanized the employment environment, ensured wage fairness, and protected workers’
dignity. Dr. Ambedkar’s labour policies were not confined to national boundaries; they were globally
informed and aligned with welfare models of developed nations such as the U.S., U.K., and Germany.
Therefore, he stands as the Architect of Labour Rights in India, whose vision established the
foundation of economic democracy, equality, and social justice for workers.

Key Words: of Dr. B. R. Ambedkar, labour rights, Wages,
Introduction:

The labour rights movement up to the mid-19th century developed in response to the harsh
conditions created by the Industrial Revolution, which began in the late 18th century in Europe,
especially in Britain. Before industrialization, most people worked in small agricultural or craft-based
systems, where work was slow, family-oriented, and seasonal. However, with the growth of factories,
mines, railways, and mills, workers were brought into large industrial workplaces where they faced
long working hours, low wages, unsafe environments, and absolute employer control. There were no
labour laws, no unions, and no rights for workers. This exploitative situation gave rise to the early
labour reforms and labour rights movements.

Dr. B. R. Ambedkar played a foundational role in shaping India’s modern labour and wage
system during his tenure as Labour Member in the Viceroy’s Executive Council (1936-1942). Before
him, workers in India faced extremely long working hours, very low wages, unsafe working
conditions, and no legal protection. Ambedkar introduced several reforms to ensure fairness, dignity,
and economic justice for labourers. Dr. Ambedkar transformed the wage system in India from one of
exploitation to dignity.

Research Objectives

Before Ambedkar, labourers in India had almost no legal protection. Dr. B.R. Ambedkar
introduced major laws that changed labour conditions related to labour rights. Ambedkar studied at
Columbia University and London School of Economics, where he learned modern labour

Vol.II, ISSUE-CXXXVIII, 4"&5"Dec.2025, SJIF Impact Factor: 8.542 Page-97




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

economics. Ambedkar is often remembered mainly for the Constitution and Dalit rights, but he was
also one of the world’s greatest labor reformers. We have to Highlight Ambedkar's Role in Global
Labour Movement History to apply his labour principles to modern wage issues.

Research Method:

Qualitative Research Method is using for preparing the paper. We use Secondary Data (because
Ambedkar’s work and global labour records already exist) viz. Books & Articles, Government
Documents, Speeches & Letters of Dr. Ambedkar, Newspaper Archives / Historical Records. This
research is based on a qualitative descriptive and analytical method. The study uses secondary data
collected from Ambedkar’s original writings, government labour law documents, International Labour
Organization (ILO) conventions, and academic research articles. The research includes historical
analysis of labour reforms in India, thematic interpretation of Dr. Ambedkar’s labour philosophy, and
comparative analysis with contemporary national labour rights frameworks.

Modes of Wages Before Independence in India

Before India gained independence in 1947, the wage system was not organized under any
uniform labour laws. Wages were largely determined by traditional practices, caste hierarchy,
agricultural dependency, and colonial economic policies. Workers, especially industrial and
agricultural labourers, had very little bargaining power.

Dr. Ambedkar Work for labour rights (Wages):

Before independence, the wage system in India was extremely oppressive and exploitative.
Workers in factories, mines, plantations, and agricultural sectors in government and private sectors
were no working hours even forced to work up to16 hours a day with very low wages, no job security,
no social protection, no holidays and absolutely no legal right to demand fair treatment. The condition
of labourers was characterized by poverty, ill-health, and lack of dignity. It was during this critical
phase that Dr. B. R. Ambedkar, as the Labour Member of the Viceroy’s Executive Council from 1936
to 1942, laid the foundation of a just and modern wage system in India. Dr. Ambedkar introduced the
8-hour workday in 1938. He also ensured that workers received a weekly paid holiday. Dr. Ambedkar
was the first to demand a statutory minimum wage, arguing that every worker must earn enough to
meet basic human needs such as food, clothing, housing, health, and education. Due to arguments by
Dr. Ambedkar Indian government passed the Minimum Wages Act, 1948. Dr. Ambedkar is most
supporter for collective bargaining and legal recognition of trade unions, enabling workers to negotiate
wages and working conditions on equal footing with employers.

Dr. Ambedkar laid the foundation of India’s social security system by introducing concepts that
later shaped the Employees' State Insurance Act, 1948, their after Indian government amended the
Employees’ Provident Fund Act, 1952, and the Maternity Benefit Act, 1961, thereby providing
workers with health benefits, retirement security, and financial protection during illness, injury, and
maternity. He also ensured for workplace accidents. Ambedkar strongly opposed bonded labour,
arguing that labour must be treated with dignity and not tied to caste-based or economic slavery. The
Bonded Labour System (Abolition) Act passed in 1976. Dr. Ambedkar transformed the Indian labour
and wage system from exploitation to justice. His work promoted economic democracy, human
dignity and equality in employment.

Dr. Babasaheb Ambedkar, as the Labor Minister in New Delhi on the 6th and 7th of September
1943, defined the labour demands for food, clothing, shelter, education, cultural amenities, and health
resources in a very impressive speech. The factories Act was amended three times during Dr.
Babasaheb Ambedkar’s tenure as a labour member, two of which were significant. In April 1944, he
moved a bill proposing holidays with pay for industrial workers employed in perennial factories. The
second amendment, passed on April 4, 1946, restricted the daily and weekly hours for labourers.

The principal types of Minimum Wages are Basic Wage (Fixed wage amount), Variable
Dearness Allowance (VDA) (Adjusted based on inflation (Consumer Price Index)) and Special
Allowance (Sector-specific/skill-based allowance).

The major modes of wage payment used before independence were as follows:
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1) Payment in Kind

Wages were often paid in the form of grain, food items, clothing, or other necessities, especially
in rural agricultural areas. Actual cash payment was rare. The employer (mostly landlords or village
headmen) decided the quantity, which often led to exploitation.

2) Cash Wages

Introduced more widely after British industrialization. Factory workers, railway workers, textile
mill labourers received daily or weekly wages in cash. However, wages were low, irregular, and
workers had no legal protection.

3) Piece-Rate Wages

Workers were paid according to the amount of work done, not time spent. Common in textile
mills, jute mills, handloom sectors, mines. Encouraged overwork and led to severe exploitation, as
workers tried to maximize output to survive.

4) Family Labour System

Entire families worked collectively, especially in: Agriculture, Handloom / weaving, and Small
village industries. Only the head of the family was paid, while others' work was considered unpaid.
5) Contract System

Middlemen or contractors hired workers and paid wages after deducting commissions.
Indentured labour and plantation workers often suffered debt bondage under this system.

6) Zamindari / Bonded Labour System

Agricultural labourers were tied to landlords due to social status and debt. Wages were
extremely low or sometimes not paid at all. This system led to economic dependence and lifetime
exploitation.

The wages are paid in various heads as below:
Basic salary:

The fixed and fundamental component of an employee’s salary structure. It forms the basis for
calculating allowances such as DA, HRA, PF, and gratuity. It usually does not change frequently.
Dearness Allowance:

An allowance paid to employees to offset the impact of inflation. It is revised periodically based
on the Consumer Price Index (CPI).

House rent Allowance:

An allowance provided to employees to meet the cost of rented accommodation. The percentage
varies depending on the city of residence (10%, 20%, 40% or 50%).

City compensatory Allowance:

An allowance paid to employees working in metro or large cities to compensate for the higher
cost of living.
Special pay:

An additional amount given for special duties, higher responsibilities, advanced skills, or
difficult working conditions.

Overtime:

Extra payment for working beyond normal working hours.
Split duty Allowance:

Allowance paid when the employee’s duty hours are divided into two or more shifts in a single
day.

Discomfort Allowance:

Paid to employees who work under uncomfortable, hazardous, dusty, noisy, or physically
challenging work conditions.

Bonus:

Bonus is an additional payment made to an employee over and above their regular salary and
wages. It is given as a reward for their contribution to the organization and to share the profits earned
by the employer with the employees. In India, payment of bonus is regulated under the Payment of
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Bonus Act, 1965, which ensures that eligible employees receive a minimum statutory bonus, even if
the company does not make a profit.
Travelling Allowance:

Allowance for travel expenses incurred on official duty such as tours, field work, or external
visits.

Medical Allowance:

A fixed amount or reimbursement provided to cover medical and healthcare expenses of the
employee and dependents.
Leave travel Allowance:

Allowance provided to employees for travel expenses during leave journeys taken with family.
Eligible for income tax exemption.

Leave encashment in regular period:

Payment made to an employee for unutilized earned leave
Transfer Allowance:

Allowance to cover expenses incurred during transfer such as transport, relocation, and
temporary accommodation.

Gratuity:

A lump-sum payment made to an employee at retirement, resignation, or death after completing
5 years of continuous service.

Provident fund:

A long-term savings scheme where both employee and employer contribute monthly. The
amount can be withdrawn after retirement or job change.
Pension:

Service pension will be sanctioned to employee A monthly payment received by the employee
after retirement to ensure financial security (under EPS). Family pension will be sanctioned to spouse.
Monthly payment given to the dependent spouse or parents after the employee’s death. On death of
both children pension is permitted. A supplementary pension provided to dependent children until
they reach the age of 25 or complete education.

Loss of pay:

When an employee takes leave without available leave balance, the corresponding day’s salary
is deducted. This is called Loss of Pay.
Wages for suspended employee:

A suspended employee receives Subsistence Allowance, not full salary. He receive first 90 days
50% of Basic with DA and After 90 days 75% of Basic with DA (if delay is not the employee’s fault)
Leave encashment at the time of retirement:

Leave Encashment is the payment made to an employee for the unused earned leave
accumulated during their service. At the time of retirement, if an employee has leave balance that has
not been availed, the organization compensates them by paying the monetary value of those unused
leave days. This amount is calculated based on the employee’s last drawn salary (usually Basic Pay +
Dearness Allowance).

Central Government decides wages for industries like mines, railways, oilfields, ports, etc. and
State Governments decides wages for all other scheduled employment sectors. Minimum Wage
depends on Skill level (Unskilled / Semi-skilled / Skilled / Highly Skilled), Location (Metro / Urban
/ Rural) and Nature of work (Construction, Factory, Agriculture, etc.) Governments revise Variable
Dearness Allowance every 6 months. British government passed Wages Act 1936. As per this Act
labour ensures timely payment of wages without unauthorized deductions. The wages have to paid
Monthly, Weekly or Daily. Wages must be paid before 7th day of next month if employees less than
1000 and before 10th day if more than 1000. Now days mode of payment is Cash, Bank Transfer,
Cheque or UPI. Total deductions cannot exceed 50% of gross wages. Equal Remuneration Act is
passed 1976 as per the Act equal pay for equal work, irrespective of gender and no discrimination in
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recruitment, wages, or working conditions. Payment of Bonus Act passed by Indian government in
1965. Minimum Bonus 8.33% of annual wage and Maximum Bonus 20% of annual wage. Payment
of Gratuity Act passed by Indian government in 1972. After 5 years of continuous service and on
retirement, resignation, or death. Minimum Wages Act, 1948, Payment of Wages Act, 1936, Equal
Remuneration Act, 1976 and Payment of Bonus Act, 1965 all these codes replaced by code passed by
the Indian Government in 2019 (New Updated Law)

Conclusion:

The labour rights movement up to the mid-19th century was not a sudden change but a slow
transformation driven by worker resistance, union formation, and early government regulations.
Although exploitation did not end, these movements established the foundation for modern labour
laws, the 8-hour workday, minimum wages, and the human right to dignity at work. The struggle of
early labour activists set the stage for the powerful labour reforms of the 20th century, including those
championed by leaders like Dr. B. R. Ambedkar in India. Because of his foresight, Indian workers
today enjoy regulated working hours, minimum wage rights, social security, pension benefits, and
legal protection. He is therefore rightfully regarded as the Architect of Labour Rights in India.

Dr. B. R. Ambedkar’s labour policies were not only national reforms but globally aligned and
forward-looking. He transformed Indian labour conditions in ways comparable to Western industrial
democracies and ahead of many Asian nations. Because of him, India gained 8-hour workday,
Minimum wage philosophy, Social security system, Union rights and Workplace dignity Dr.
Ambedkar studied labour policies in United States, United Kingdom, Germany, Soviet Union He
compared wage protection, working hours, and trade union rights across countries.
References

1. Code on Wages, 2019 — Government Notification, Ministry of Law

2. Dr. Babasaheb Ambedkar: Writing and speeches Vo. 10 Publisher: Dr, Ambedkar Foundation, Ministry of Social
Justice & Empowerment, Govt. of India
Equal Remuneration Act, 1976 — Gazette of India
International Labour Organization (ILO). Wage Policy in India, Geneva, 2021.
Minimum Wages Act, 1948 — Government of India
Payment of Bonus Act, 1965 — Labour Bureau Annual Report

Payment of Gratuity Act, 1972 — EPFO Guidelines
Payment of Wages Act, 1936 — Ministry of Labour & Employment.

el A

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-101




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

Ambedkar’s Constitutional Vision and Global Human Rights
Dr. Namrata Devidas Dhale

Assistant Professor
Dept. of History, School of Social Sciences, Punyashlok Ahilyadevi Holkar Solapur University, Solapur

Abstract:

Dr. B. R. Ambedkar is known to the world as a prolific writer, a renowned economist, political
thinker, religious thinker, an anthropologist, a sociologist, a lawyer, a social reformer, a statesman, an
editor and a constitution maker. He is also known as the true exponent of the modern social democracy
and the champion of human rights. He built India on the foundation of humanitarian and democratic
values through the constitutional provisions. His thoughts have originated a separate movement for
the liberation of the oppressed masses in the Indian society. Making of the Indian Constitution is the
dynamic effort to establish human rights in Indian soil of socio-economic and cultural discrimination.
Establishing the democratic values like liberty, equality, fraternity and justice in Indian social life
through the constitution is and important and indispensable endeavour to establish human rights in
discriminated soil of the nation. Human person is the central subject of human rights. All Human
Rights deserve dignity of human life. Establishing human rights is establishing civil and political
rights. It is the way to establish economic, social and cultural life. It deserve an equality of application
without any kind of distinction.

The Indian constitution deserves all human rights to the Indian citizens. The constitution justifies
the civil rights. Dr. Ambedkar’s vision and ideology have shaped the Indian constitution’s ideology
of social democracy. It guarantees the liberty, equality and justice to all the citizens. The Constitution
of India incorporated a Part on ‘Fundamental Rights’ of the citizens. In its second part the constitution
guarantees the fundamental rights to all the citizens of the nation. The maker of the Indian constitution,
Dr. B. R. Ambedkar took diligent efforts to establish the democratic social system through the
different provisions in the constitution. Hence, he is acknowledged as the champion of human rights.
Key Words: Human Rights, liberty, equality, fraternity, justice, democracy, constitution, social
democracy, economic democracy, political democracy,

Introduction:

Dr. Babasaheb Ambedkar is recognized to the world as the champion of human rights, the chief
architect of the Indian constitution, a prolific writer, a renowned economist, political thinker, religious
thinker, an anthropologist, a sociologist, a lawyer, a social reformer, a statesman, an editor and the
architect of the modern India. He is also known as the true exponent of the modern social democracy
and the champion of human rights. He built India on the foundation of humanitarian and democratic
values through the constitutional provisions. As the Chief Architect of the Indian constitution, he
deserved to establish equality in the socio-cultural, economic and political life of the Indian citizens.

On June 5, 1952, Columbia University of America conferred honorary Degree LL. D. on
Ambedkar for his great contribution in framing Indian Constitution and his social work. While
awarding him the honorary degree at its 198" commencement exercises, the University hailed
Ambedkar as “a framer of the Constitution, Member of the Cabinet and of the Council of States, one
of India’s leading citizens, a great social reformer and a valiant upholder of human rights”. On January
12, 1953, Osmania University, Hyderabad, conferred on Ambedkar the honorary degree of Doctor of
Literature, in recognition of the eminence and excellence of the great son of the land. The world
recognizes Dr. Ambedkar as the great intellectual, who is the chief architect of the constitution of
India and also the champion of human rights.

Human rights have a long history. In modern world, especially in in the eighteenth century that
the law of nature began to assert to protect the individual against the oppressive power of state. The
great general declaration of the Rights of Man occurred then in France in 1789. Later on the General
Assembly of the UNO adopted and proclaimed the ‘Universal Declaration of Human Rights’ on 10™
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December, 1948. This deserve to justify and protect the inherent dignity of man, equal rights of all
members of human family which are the foundation of freedom, justice and peace in the world. The
fundamental Human Rights are known as Natural Human Rights and also Moral Rights.

The establishment of the fundamental rights in the social, economic, political and cultural life
of the nation’s citizen is possible through the establishment of the rule of law, through the constitution.
In Indian also the fundamental rights established and guaranteed to the Indian citizens after the
enforcement of the Indian constitution on 26" January 1950. There are six fundamental rights which
have been provisioned in the Indian constitution.

e Right to Equality (Articles 14-18): Ensures equality before the law and prohibits
discrimination on grounds like religion, race, caste, sex, or place of birth.

e Right to Freedom (Articles 19-22): Guarantees freedoms such as speech, expression,
assembly, movement, and the right to practice any profession.

e Right against Exploitation (Articles 23—24): Prohibits human trafficking and forced labor, and
prohibits the employment of children in hazardous jobs.

e Right to Freedom of Religion (Articles 25-28): Guarantees the freedom to practice, profess,
and propagate one's religion.

e Cultural and Educational Rights (Articles 29-30): Protects the interests of minorities and their
right to establish and administer educational institutions.

e Right to Constitutional Remedies (Article 32): Ensures that citizens can approach the Supreme
Court and High Courts for the enforcement of these rights.

The constitution has also enunciate some guidelines to the State through Directive Principles of
State Policy which aim promoting human rights like the provision of adequate means of livelihood,
protection of children, equal pay for equal work, living ways and so on.

“The Indian Constitution [1949) was drafted even before the Universal Declaration (1950), but
it was adopted at a time when the deliberations for the Universal Declaration were in the air, so that
the framers of the Indian constitution were influenced by the concept of human rights which already
guaranteed most of the human rights which later came to be embodied in the international Covenant
in 1966.

The preamble of the Indian Constitution is the fundamental philosophy of the constitution. It
directs the idea of fundamental human rights. It assures all the people of India justice: social, economic
and political; equality of status, of opportunity, and before the law; freedom of thought, expression,
belief, faith, worship, vocation, association and action, subject to law and public morality.

Dr. Ambedkar was the chief exponent of the Indian democracy based on the principles of liberty,
equality and fraternity. As he was a great social reformer, true rationalist, exponent of liberty, equality,
fraternity and justice, his life’s dream of social equality reflected in the Indian Constitution. He made
the provision in the constitution as the safeguard for the Scheduled Castes and Scheduled Tribes in
the Constitution. He made the most important provision of Fundamental rights for the all citizens of
India without any kind of discrimination on the base race, religion, caste, creed, gender, language,
region etc. He also made the provision of the remedies against violation of the Fundamental Rights in
the constitution.

Dr. Ambedkar dreamt to create the social, political and economic democracy. He thought that
the stable society is necessary for stable nation. For that he desired the need of social and economic
democracy. He states: “Every government whatever it is in power shall strive to bring about ‘economic
democracy.” The constitution of India guarantees the fundamental rights to the citizens of India. It is
the true manifesto of Human Rights. It is the first modern document in Indian history which assures
the human rights legally. The basic ideology of Ambedkar has been reflected in Indian Constitution.
Swapan Kumar Biswas rightly remarks:

“It is interesting to note that Dr. Ambedkar alone got himself associated with the
Constitution-making and framing activities since January 1919 when he gave
evidence before the Southborough Reforms (Franchise) Committee, claiming
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political rights for the Depressed Classes of India. Uninterrupted was his contribution
towards the fathering of the Constitution of India till the last day, the 26" November
1949.”

He thought that democracy should be upheld and the constitutional methods should be used for
the social and economic objectives. He warned against hero-worship. According to him in democracy
hero-worship is perilous. He quotes the Irish patriot Danial O’Connell, “No man can be grateful at the
cost of his honour; no woman can be grateful at the cost of her chastity; and no nation can be grateful
at the cost of its liberty.”

The speech delivered by Dr. Ambedkar at the time of submission of the Draft Constitution to
the President and Prime minister of India, is a milestone in the political and social history of India.
The speech stands as the milestone for the future of India. In his speech Ambedkar mentioned the
number of important things regarding the nation’s future. He states,

“People must not be content with mere political democracy but that they should
make the political democracy a social and economic democracy. Political
democracy could not last unless there lay at the base of it social democracy which
recognized liberty, equality and fraternity as the principle of life. They formed an
inseparable trinity. Without equality, liberty would produce the supremacy of the
few over the many. Equality, without liberty will kill individual initiative. Without
fraternity, liberty and equality could not become a natural course of thing. They
must acknowledge, he continued, the fact that there was complete absence of two
things in Indian society: equality in social and equality in economic life”.

Dr. Ambedkar also makes aware to the people for the future of the nation through his speech.
He states, “On January 26, 1950 we are going to inter into a life of contradictions. In politics we will
have equality and in social and economic life we will have inequality. We must remove this
contradiction at the earliest moment, or else those who suffer from inequality will blow up the
structure of political democracy which this Assembly has so laboriously built up”. He also further
states, “Liberty cannot be divorced from equality, equality cannot be divorced from liberty. Nor can
liberty and equality be divorced from fraternity”.

“Dr. Ambedkar’s constitutional vision was not merely confined to the structure of political
democracy but it also included a clause prescribing the shape and form of the economic structure of
the society”. In the last speech in the Constituent Assembly on November 25, 1949 he put for his
certain thought regarding the socio-economic life and the future of the nation. His thoughts were:

1. Indian should strive for the conversion of their political democracy into social and economic
democracy because political democracy cannot last unless there lies at the base of it social
democracy.

2. Indian should recognize the principles of liberty, equality and fraternity as a way of life.

3. To end the life contradictions that of equality in political sphere and inequality in socio-
economic life.

4. By learning a lesson from history of Indians should not try to place their creed above the
country.

5. Indian must follow the constitutional methods for achieving their social and economic
objectives by abandoning the bloody methods of revolution and the methods such as civil
disobedience, non-cooperation and satyagraha. He also observed that, ‘these methods are
nothing but the Grammar of Anarchy and the sooner they are abandoned, the better for us.’

6. Indian should not follow the path of hero-worship or worship (bhakti) in politics because it
may lead to degradation and dictatorship.

Dr. Ambedkar was a humanitarian thinker and a social reformer. He thought of the united India
with equality among all the segments of the society. He preferred morality in social life, which helps
for the unity and development of a nation. He considered that for the success of Constitution Indians
should observe the principle of constitutional morality. “If morality is required then equality is also
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required. Equality is the main principle of public morality. To apply the principle of equality in
political, religious, social and economic sphere means structuring the society on the basis of morality.”

Thus the contribution of Dr. Ambedkar in drafting of Indian Constitution is historically
prodigious. His ideology and vision truly contributed to shape the Indian constitution. Through the
constitution he set the goal of social, economic and political equality. Through this prodigious work
he is known as the champion of human rights. The draft Indian constitution is nothing but the
manifesto of human rights.
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Abstract

This paper explores Dr. Babasaheb Ambedkar’s revolutionary contributions as an economist,
social reformer and visionary leader of India’s socio-economic transformation. Although widely
celebrated as the chief architect of the Indian Constitution and a champion of social justice,
Ambedkar’s economic thought remains underappreciated. His works, including The Problem of the
Rupee and The Evolution of Provincial Finance in British India, demonstrate his deep understanding
of global and Indian economic systems. Ambedkar viewed economic independence as a prerequisite
for social equality and believed that self-reliance was the foundation for the emancipation of
marginalized communities. The study highlights his insistence that true democracy must be both
political and economic, emphasizing the enduring relevance of his ideas in today’s pursuit of social
equity and inclusive growth.
Keywords: Dr. B. R. Ambedkar, economic thought, social justice, untouchability, capitalism, class
conflict, self-reliance, social reform
Introduction

Dr. Bhimrao Ramji Ambedkar (1891-1956) remains one of the most influential figures in
India’s modern history. Renowned as the chief architect of the Indian Constitution, his intellectual
contributions extend far beyond politics and law. Ambedkar’s deep academic engagement with
economics shaped his vision for an equitable society where social justice and economic democracy
coexisted. Before his political career, Ambedkar earned advanced degrees in economics from
prestigious institutions such as Columbia University and the London School of Economics. His studies
and writings demonstrate an early understanding of public finance, monetary policy, and development
economics. This paper explores Ambedkar’s economic philosophy as it relates to his lifelong mission
to dismantle untouchability and uplift marginalized communities. It argues that Ambedkar’s economic
principles remain vital in addressing social and economic inequalities in the modern era.
Literature Review

Scholars such as Phadke (1988) and Kharat (1990) emphasize Ambedkar’s integrated approach
to social reform, where economic empowerment was central to human dignity. His major economic
works—The Evolution of Provincial Finance in British India (1917), The Problem of the Rupee
(1923), and Administration and Finance of the East India Company (1915)—reflect his sophisticated
understanding of fiscal management and colonial exploitation. Ganveer (2010) further highlights
Ambedkar’s analysis of economic dependence as a form of structural inequality. His economic
philosophy transcended theory—it was a tool of liberation. Ambedkar perceived untouchability not
only as a social evil but also as an economic system designed to enforce dependency. His insights into
the intersection of caste and economy continue to inform debates on poverty, class, and social
exclusion. Together, these studies depict Ambedkar as a multidimensional thinker whose economic
vision complements his political and social activism.
Method

This study employs a qualitative analytical method, focusing on textual interpretation and
thematic analysis of Ambedkar’s writings, speeches, and historical documents. Primary sources
include Ambedkar’s own works and statements at the Round Table Conferences, while secondary data
derive from established academic analyses and biographical studies. A content analysis approach was
used to extract recurring themes related to capitalism, labor, class conflict and self-reliance. The
methodology also includes comparative analysis with contemporary economic theories to assess
Ambedkar’s relevance to modern socio-economic challenges.
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Findings
1. Economic Foundations: Ambedkar was among the first Indian economists to critique colonial
monetary policy and advocate for stable and equitable fiscal structures.
2. Interlinking Economics and Social Justice: He believed that without economic equality,
political democracy is hollow.
3. Untouchability as Economic Exploitation: Ambedkar identified caste-based exclusion as a
form of disguised slavery rooted in economic dependency.
4. Capitalism and Labor Rights: He argued that capitalism could contribute to the destruction
of untouchability by creating open labor markets.
5. Economic Self-Reliance: Ambedkar emphasized that marginalized communities must
develop parallel livelihoods—such as agriculture and weaving—to gain autonomy.
6. Global Significance: His ideas anticipate global challenges such as unemployment, poverty
and economic inequality, making his thought enduringly relevant.
Discussion

Ambedkar’s economic thought represents a synthesis of classical liberalism, social democracy,
and ethical humanism. Unlike many economists of his time, he emphasized the moral and social
dimensions of economic systems. He viewed poverty and untouchability not simply as economic
phenomena but as manifestations of systemic injustice.

His belief in economic democracy extended beyond material well-being to include dignity,
equality and human rights. Ambedkar’s economic writings proposed state-led development, public
welfare, and protection for laborers—principles later reflected in India’s Directive Principles of State
Policy. Furthermore, his critique of both unregulated capitalism and orthodox socialism offers a
balanced vision of a welfare state. His insistence that “political democracy cannot last unless there
lies at the base of it social democracy” (Ambedkar, 1949) remains profoundly relevant in an age of
widening inequality.

Conclusion

Dr. Babasaheb Ambedkar’s legacy as a social revolutionary and economist is inseparable. His
vision for a just society was grounded in the belief that freedom without economic equality is
incomplete. By linking social reform to economic empowerment, he laid the foundation for an
inclusive democracy rooted in dignity and equality.

Ambedkar’s economic insights continue to offer guidance for addressing the global crises of
inequality, unemployment and social exclusion. His life demonstrates that social justice cannot be
achieved through legislation alone but requires transforming the underlying economic structures that
perpetuate disparity. Thus, Ambedkar remains not only the pioneer of social revolution in India but
also a global thinker whose ideas transcend time and geography.
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Abstract

This research paper explores Dr. B. R. Ambedkar’s economic philosophy with a special focus
on his vision for land reforms as a means to achieve both social equality and economic productivity.
Dr. Ambedkar recognized that India’s agrarian structure characterized by unequal land distribution,
exploitative tenancy, and small fragmented holdings was a major barrier to rural development and
social justice. Through his writings such as Small Holdings in India and Their Remedies and States
and Minorities, Ambedkar proposed radical reforms including the abolition of the zamindari system,
consolidation of landholdings, cooperative farming, and state ownership of key resources. The study
critically examines these ideas in the broader context of post-independence land reform policies and
their alignment with Ambedkar’s concept of economic democracy. By analyzing his theoretical
framework and its contemporary relevance, the paper aims to highlight how Ambedkar’s economic
thought provides a comprehensive blueprint for balancing equity with efficiency in India’s agricultural
sector. Ultimately, the research underscores that Ambedkar’s approach to land reforms was not merely
economic, but a transformative instrument for building an inclusive and just society.
Keywords: Economic Democracy, Social Justice, Cooperative Farming, Agrarian Economy.
Introduction

Dr. B. R. Ambedkar stands among the foremost architects of modern India, not only as the
principal framer of the Constitution but also as a visionary economist and social reformer. His
economic thought was deeply intertwined with his concern for social justice, equality and the
upliftment of the oppressed classes. While his contribution to political democracy is well
acknowledged, his economic ideas especially those related to land reforms form an equally significant
part of his intellectual legacy. Ambedkar recognized that true democracy could not exist without
economic democracy. He argued that unless the agrarian system was restructured to eliminate
inequality and ensure fair access to productive resources, India’s progress would remain incomplete.
The colonial agrarian structure of India was marked by unequal land distribution, tenancy exploitation,
and unproductive small holdings. The zamindari system, which created a class of landlords and a mass
of dependent peasants, perpetuated economic oppression. Ambedkar believed that the agrarian
question lay at the root of India’s poverty and social backwardness. His approach to land reforms was
not merely a question of redistribution but part of a larger economic strategy aimed at transforming
rural society into a foundation for industrial development and social equality. This paper examines
Ambedkar’s economic perspective on land reforms, his major proposals, and their enduring relevance
to contemporary India.
Ambedkar’s Economic Philosophy and Agrarian Concerns

Dr. Ambedkar’s economic thinking was rooted in the belief that inequality in ownership and
control of productive assets was the primary cause of economic stagnation and social injustice. In his
early works, such as Administration and Finance of the East India Company (1915) and The Problem
of the Rupee (1923), he displayed deep analytical skills in understanding structural economic issues.
However, his 1918 paper Small Holdings in India and Their Remedies directly addressed the agrarian
question. He observed that Indian agriculture was characterized by small, fragmented and uneconomic
holdings, leading to low productivity and poverty among cultivators.
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Ambedkar emphasized that without restructuring the agrarian economy, industrialization would not
yield sustainable progress. He proposed that the state must play an active role in planning,
redistribution, and management of resources. His advocacy for state intervention and cooperative
farming anticipated many principles later reflected in India’s Five-Year Plans. According to
Ambedkar, agricultural reform was both an economic necessity and a social imperative for achieving
equality and justice.

Ambedkar’s agrarian thought also reflected his understanding of the interdependence between
agriculture and industry. He believed that a strong and equitable agrarian base was essential for
successful industrialization, as it would generate both demand for industrial goods and a stable supply
of raw materials. In his view, the neglect of rural development would not only perpetuate poverty but
also hinder the nation’s broader economic transformation. Hence, he emphasized the need for
integrated planning that balanced rural and urban growth, ensuring that modernization benefited all
sections of society rather than deepening existing inequalities.

Furthermore, Ambedkar’s concern for agrarian justice was inseparable from his struggle against
caste oppression. He recognized that economic reforms in agriculture would be incomplete without
addressing the social barriers that excluded Dalits and other marginalized groups from land ownership
and productive employment. By linking economic policy with social reform, Ambedkar offered a
holistic framework that combined economic rationality with moral responsibility. His vision remains
profoundly relevant today, as India continues to grapple with issues of land inequality, rural distress,
and inclusive development.

Land Reforms and the Question of Ownership

Ambedkar’s critique of the existing land system focused on the exploitative relationship
between landlords and tenants. He condemned the zamindari and jagirdari systems as feudal remnants
that obstructed economic progress and perpetuated caste-based inequality. He advocated for the
abolition of intermediaries and the ownership of land by those who actually cultivate it the tillers.

In his 1947 memorandum States and Minorities, Ambedkar proposed a model of state socialism,
which included the nationalization of land and key industries. He envisioned agricultural land as the
collective property of the state, to be managed cooperatively by village organizations. Each village
would function as a cooperative unit, where the land would be cultivated jointly, and the produce
shared equitably among members. This model aimed to ensure both economic efficiency (through
scale economies and scientific cultivation) and social equality (by eliminating landlordism and wage
exploitation).

Ambedkar’s ideas were revolutionary for their time. They sought to blend socialist principles
with democratic governance, laying the foundation for what he termed economic democracy. His
vision extended beyond mere redistribution it involved reorganizing rural production to ensure that
the benefits of modernization reached the most marginalized sections of society.

Ambedkar’s proposals also reflected his deep concern for linking agrarian reform with broader
social justice and national development. He argued that genuine democracy could not survive in a
society marked by economic dependency and landlessness. By transforming the agrarian structure
through state ownership and cooperative management, he sought to create a self-reliant rural economy
capable of sustaining industrial growth and social stability. His vision thus went beyond reforming
agriculture it aimed at restructuring India’s entire economic system on the principles of equality,
productivity and human dignity, ensuring that economic progress served as the foundation for true
social emancipation.

Ambedkar’s perspective on land ownership also reflected his pragmatic understanding of India’s
socio-economic realities. He recognized that mere legislative changes could not transform deeply
entrenched systems of inequality unless accompanied by institutional support, education, and access
to credit for cultivators. He emphasized that redistribution of land must go hand in hand with
modernization of agriculture through irrigation, mechanization, and scientific methods. In this context,
Ambedkar can be seen as an early advocate of what we now call inclusive and sustainable rural
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development. His emphasis on empowering the tiller was not only about ownership but about enabling
them to become productive, self-reliant participants in the economy. Thus, Ambedkar’s land reform
philosophy integrated economic rationality with ethical responsibility, presenting a model where
ownership, productivity, and social justice worked together as essential pillars of national progress.
Cooperative and Collective Farming

Ambedkar’s advocacy for cooperative farming stemmed from his understanding of the
inefficiencies inherent in small-scale individual farming. He argued that India’s small and fragmented
holdings led to wastage of resources, low productivity and an inability to adopt modern technology.
By contrast, cooperative farming would allow farmers to pool land, labor and capital, thereby
increasing efficiency and ensuring equitable income distribution.

He clarified, however, that cooperative farming should not be confused with collectivization
under authoritarian regimes. His vision was rooted in democratic cooperation, where participation
would be voluntary and benefits shared fairly. This approach reflected his broader goal of achieving
economic democracy without undermining individual dignity or freedom. In this sense, Ambedkar’s
concept of cooperative farming anticipated later policy initiatives like the Community Development
Programme (1952) and Cooperative Movement in independent India.

Ambedkar viewed cooperative farming not merely as an economic reform but as a means to
achieve social transformation in rural India. He believed that cooperation among farmers would
weaken the dominance of caste hierarchies and promote collective responsibility, mutual respect, and
equality. Through shared ownership and joint management, cooperative farming could cultivate a
sense of community and solidarity among small cultivators, thereby fostering both economic security
and social harmony. This dual emphasis on efficiency and equity marked Ambedkar’s distinct
approach to agrarian reform, blending moral vision with practical policy.

Moreover, Ambedkar recognized that the success of cooperative farming depended on strong
institutional support, effective governance, and farmer education. He advocated for state-led
initiatives to provide credit, technical assistance and infrastructure to sustain cooperative ventures.
Without such support, he warned, the idea would remain theoretical and fail to uplift the rural poor.
His pragmatic understanding of policy implementation highlights his foresight as an economist and
social reformer who sought to align rural development with the broader goals of democracy, equality,
and national progress.

Land Reforms in Post-Independence India: Ambedkar’s Influence

After independence, many of Ambedkar’s ideas found partial reflection in India’s policy
framework. The Constitutional Directive Principles (Articles 38 and 39) emphasize equitable
distribution of resources and prevention of wealth concentration principles that echo Ambedkar’s
economic philosophy. Although he did not live to see the implementation of land reforms, his
influence is visible in the abolition of zamindari, tenancy reforms, and land ceiling laws introduced in
various states during the 1950s and 1960s.

However, the implementation of these reforms remained uneven and often failed to achieve their
intended goals. Bureaucratic inefficiency, political resistance, and legal loopholes limited their impact.
Ambedkar’s warning that half-hearted reforms would not dismantle the structural inequalities of the
agrarian system proved prophetic. His call for state-led planning, cooperative management and
scientific agriculture remains relevant in addressing today’s challenges of rural poverty, landlessness,
and declining productivity.

Despite the constitutional and legislative efforts, the persistence of unequal land ownership
patterns highlights the gap between Ambedkar’s vision and the ground reality of rural India. The
concentration of land in the hands of a few continues to perpetuate economic dependency and social
subordination, particularly among Dalits and marginalized communities. Ambedkar’s foresight in
linking economic empowerment with social emancipation underscores the importance of land reform
as a moral and democratic necessity, not merely an economic policy. His emphasis on institutional
accountability and people-centric governance remains crucial for achieving genuine agrarian justice.
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In contemporary India, Ambedkar’s land reform ideals have gained renewed relevance in the context
of agrarian distress, farmer suicides, and debates over corporate land acquisition. His insistence on
state responsibility for ensuring equitable access to productive resources provides valuable guidance
for rethinking current development strategies. Revisiting Ambedkar’s framework encourages
policymakers to balance growth with justice, ensuring that modernization of agriculture does not come
at the cost of rural livelihoods and social equity. Thus, his economic philosophy continues to offer a
transformative path toward inclusive and sustainable rural development.

Economic Democracy and Social Justice

For Ambedkar, the ultimate purpose of land reform was to realize economic democracy a system
where economic power is fairly distributed among all citizens. He viewed economic democracy as the
logical extension of political democracy, emphasizing that freedom and equality in the political sphere
were meaningless without corresponding rights in the economic domain. His approach to land reforms
thus went beyond economic efficiency; it was a step toward dismantling caste-based hierarchies and
empowering the rural poor, particularly Dalits and landless laborers.

Ambedkar’s economic thought anticipated modern debates on inclusive growth and sustainable
development. His insistence that economic policies must serve human welfare rather than market
efficiency resonates with contemporary development discourse. In essence, Ambedkar’s vision
connects land reform to a broader ethical and humanistic framework where equality, productivity and
dignity coexist.

Ambedkar’s advocacy for collective and state ownership of land stemmed from his belief that
private ownership perpetuated inequality and exploitation. He proposed that agriculture should be
organized on cooperative lines, ensuring equitable access to resources and collective responsibility
for production. This model, he argued, would not only enhance productivity but also promote social
justice by eliminating intermediaries and reducing rural poverty. His ideas reflected a synthesis of
socialist principles and pragmatic reformism, balancing individual initiative with collective welfare.

Furthermore, Ambedkar understood that land reform could not succeed in isolation from other
structural changes. He emphasized the need for industrialization, education, and modern infrastructure
to complement agrarian reforms. In his view, equitable distribution of land was a necessary condition
for inclusive growth, but true economic transformation required diversification of employment and
modernization of rural economies. By linking land reform with broader socio-economic development,
Ambedkar presented a holistic vision for nation-building rooted in justice, equality and human dignity.
Conclusion

Dr. B. R. Ambedkar’s contributions to India’s economic thought remain both profound and
underappreciated. His analysis of land problems combined intellectual depth with moral conviction.
He recognized that without restructuring land relations, neither democracy nor development could
take deep root in India. His advocacy for the abolition of intermediaries, cooperative farming and
state-managed agriculture represented a comprehensive strategy for achieving equality and
productivity in rural India.

Though post-independence land reforms only partially realized his ideals, Ambedkar’s vision
continues to offer valuable insights into current challenges such as rural inequality, agricultural
stagnation, and socio-economic exclusion. His idea of economic democracy through land reforms
remains a guiding light for policymakers and scholars seeking to build a just and productive agrarian
economy. In linking land, labor, and justice, Ambedkar provided not only an economic framework
but also a moral foundation for India’s continuing quest for equality and development.
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Abstract

This paper offers an extensive theoretical investigation of the political economy of caste by
placing B. R. Ambedkar’s thought in sustained dialogue with Karl Marx’s Marxian theory. While
Marx illuminates the mechanisms of exploitation embedded in class relations, Ambedkar’s analysis
exposes the distinctive nature of caste inequality as a religiously sanctioned, hereditary, and
ideologically fortified system. The study shows how caste operates as a multi-dimensional structure
encompassing material, social, moral, and psychological domains, thereby producing structural
oppression that cannot be reduced to pure economic stratification. Employing interpretive textual
analysis, historical reconstruction, and engagement with contemporary scholarship, this work argues
that caste and class are mutually constitutive in Indian society. New insights are introduced on social
reproduction, the colonial political economy, neoliberal transformations, and the micro-politics of
everyday caste practices. Ultimately, the paper contends that Ambedkarite thought offers not only a
deeper theoretical foundation for understanding social hierarchy but also potent tools for social
transformation through democratic and moral renewal.

Keywords: Caste-Class, Ambedkar-Marx, Social Inequality, Labour Exploitation, Ideological
Domination, Hierarchical Structures, Economic Stratification, Social Transformation
Introduction

Understanding the deep-seated realities of caste inequality in India necessitates an analytical
framework that transcends orthodox class-based accounts of exploitation. While Marxian theory
remains indispensable for interrogating surplus extraction, the ownership of the means of production,
and class antagonism, its classical formulations face critical limitations in explaining how castes
operate not solely in economic but in ritual, moral, and ideological realms. The institution of caste
has historically structured social identity, labour allocation, and access to resources; it comprises a
system of graded social hierarchy that predetermines one’s position in material and symbolic life
from birth. Thus, any approach to caste must confront not only class relations but also the enduring
power of ideological domination and hereditary privilege.

B. R. Ambedkar’s profound contribution lies in his capacity to reconceptualize caste not as a
byproduct of property relations but as an autonomous form of social organization — a structural order
that shapes economic outcomes, moral subjectivity, and collective consciousness. His critique insists
that caste is upheld not simply by coercion but by widely shared beliefs rooted in religious texts,
social norms, and ritual practice. Through the lens of Ambedkarite thought, caste emerges as a system
that organizes labour exploitation, moral worth, and social belonging, thereby extending and
transforming the conventional boundaries of political economy.

This paper sets out to construct a dialectical synthesis between Ambedkar and Marx by
expressing how class relations and caste inequality entwine to reproduce structural oppression. While
Marx’s materialist account remains central to understanding economic stratification, Ambedkar’s
insight into ideological domination and moral-political governance enriches the analysis by revealing
how caste sustains itself across multiple dimensions of social life. Drawing on interpretive textual
analysis, historical and sociological reconstruction and contemporary empirical research, this study
argues that caste and class must be understood as co-constitutiv forces. The normative horizon of
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Ambedkar’s political economy, emphasizing social transformation, democracy, and dignity, offers a
powerful vision for confronting economic stratification and ideological hierarchy in modern India.
Methodology

This study is rooted in a qualitative, interpretive methodology that combines close textual
readings, historical reconstruction, and interdisciplinary theory. The close reading of key primary
texts — Ambedkar’s Annihilation of Caste and Buddha or Karl Marx, alongside Marx’s Capital —
provides a conceptual foundation to analyze how caste inequality and class relations are theorized at
their sources. Interpretive analysis of these works helps to trace the philosophical premises and
arguments surrounding social hierarchy, exploitation, and ideological domination.

Complementing textual study, the paper draws on secondary literature across political theory,

Dalit studies, sociology, labour economics, and social reproduction theory. Authors such as
Gopal Guru, Gail Omvedt, Christophe Jaffrelot, and Eleanor Zelliot inform the broader sociocultural
and historical context, while empirical research such as that of Gupta and Kothe sheds light on
contemporary patterns of economic stratification and labour exploitation. Historical reconstruction is
used to examine how caste adapted under pre-colonial, colonial, and neoliberal regimes, revealing
structural continuity and transformation in governance and social order.

The approach employs theoretical triangulation by integrating Marxian theory, Ambedkarite
thought, and modern perspectives on social reproduction and intersectional domination. By situating
caste within a multi-layered analytical framework, the study captures the interplay between material
exploitation, ideological domination, and normative transformation. This methodology undergirds an
original and robust engagement with caste inequality, enabling a synthesis that is philosophically
rigorous and politically relevant.

Ambedkar’s Political Economy of Caste

Ambedkar’s political economy of caste emerges from a profound critique of caste inequality,
which he conceptualizes as a pervasive and institutionalized system of graded social hierarchy.

According to Ambedkar, caste is not just a division of labour but a division of labourers, one
enforced through hereditary status, religious sanction, and moral justification. This hierarchical
arrangement shapes not merely work or occupation but the very social identity and dignity of
individuals, generating a complex web of structural oppression that penetrates economic, social, and
psychological spheres.

Central to Ambedkar’s critique is the role of religious ideology in legitimizing caste.
Brahminical texts and priestly institutions confer moral authority to the system, teaching that caste
hierarchy is ordained by divine principles and perpetuated through ritual. By weaving caste into the
sacred narratives of society, this ideological domination acquires a force that is both symbolic and
material. The beliefs and practices associated with caste become internalized, shaping individual
subjectivities and communal institutions alike. Ambedkar insisted that this spiritual and normative
dimension cannot be undermined by economic reform alone; the moral beliefs that constitute caste
must be dismantled through education, ethical reasoning, and democratic action.

In Ambedkar’s political economy, economic exploitation is deeply intertwined with ritual
status. Caste-based restrictions on land ownership, credit access, and vocational mobility ensure that
lower castes remain mired in poverty, while upper castes consolidate wealth and sociopolitical
influence. Ambedkar traced how these arrangements preclude genuine economic development for
marginalized groups, insisting that the rational reconstruction of society required more than financial
redistribution — it demanded institutional change, legal protection, and moral regeneration.

Ambedkar’s vision for social transformation thus transcends a purely materialist
understanding of inequality. He argued that social democracy must include dignity, fraternity, and
moral equality as foundational principles. For Ambedkar, real emancipation is not achievable through
violent class struggle alone; rather, it requires the cultivation of a democratic ethos in which
individuals from oppressed castes can claim full citizenship, social respect, and economic
opportunity. He envisioned democratic institutions, constitutional guarantees, and educational
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reforms as central to dismantling caste-based domination.

Through Ambedkarite thought, caste inequality is revealed as a multidimensional structure
that resists reduction to purely economic categories. It requires a political economy in which moral
governance, ideological struggle, and structural reform converge. Ambedkar’s analysis remains
deeply relevant for addressing persistent social hierarchies and envisioning paths toward a more
equitable and culturally inclusive society.

Marxian Theory of Class and Exploitation

Karl Marx’s theoretical framework remains one of the most influential in understanding
economic stratification and labour exploitation. His analysis of capitalism stresses the centrality of
class relations: the bourgeoisie, owning the means of production, appropriates surplus value created
by the proletariat, funneling it into capital accumulation. Marx understood exploitation as structural
rather than individual, grounded in impersonal systems of production and value extraction.

Marxian theory posits that the economic “base” of society fundamentally shapes the
superstructure — including law, politics, ideology, and religion — which in turn stabilizes class
domination. According to Marx, religion and ideology serve as tools of ideological domination,
diffusing beliefs that mask exploitation and reinforce the interests of the ruling class. Workers
internalize these beliefs, which discourage class consciousness and political resistance. Marx believed
that revolution — the dismantling of capitalist property relations — is necessary for substantial
transformation.

However, when applied to the Indian social context, Marx’s classical analysis encounters
significant limitations. The caste system introduces dimensions of social hierarchy that are not strictly
reducible to class. Caste assigns roles, identities, and status at birth, independent of one’s economic
position. This ontological distinction implies that economic exploitation and ritual power coexist in
complex, mutually reinforcing ways. Marxian theory, while vital in understanding class-based
exploitation, does not suffice to explain how caste inequality persists across changing economic
regimes.

Moreover, Marx’s confidence in economic determinism and class struggle as the engines of
history appears less compelling in a society where caste remains deeply institutionalized. The
persistence of caste across transitions from agrarian economies to colonial capitalism and neoliberal
globalization challenges the assumption that economic restructuring inevitably dismantles older
hierarchies. Accordingly, a purely Marxian account of social transformation risks underplaying the
role of ideological domination and normative change — dimensions that Ambedkar’s political
economy brings to the fore.

Intertwining Caste and Class: A Comparative Reflection

Ambedkar and Marx both articulate profound concerns about social hierarchy and exploitation,
yet they diverge in their diagnoses and remedies. Marx emphasizes economic stratification and class
relations, focusing on how proletarian labour is commodified and how surplus value enables the
expansion of capital. Ambedkar, on the other hand, spotlights caste inequality as a morally and
culturally embedded institution that shapes everyday life in ways that transcend economic categories.

The relationship between caste and class in India cannot be reduced to a simple overlay of one
on top of the other. Rather, caste constructs a particular form of class formation: it determines who is
allowed access to property, who may accumulate capital, and who is confined to the margins. While
Marxian theory illuminates how economic exploitation operates, Ambedkarite thought reveals how
caste structures both the possibilities and constraints of economic stratification.

Ambedkar challenged Marx’s understanding of ideology by suggesting that caste ideology is
not merely a reflection of class interest, but a foundational principle that organizes social identity and
practices. He argued that the spiritual sanction of caste must be contested not just through political
economy but via moral and institutional reform. Marx spoke of class conflict as the engine of change;
Ambedkar insisted that the elimination of caste demands a struggle of values, consciousness, and
legal frameworks.
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This comparative reflection highlights the power of synthesizing Ambedkar and Marx:
Marxian theory provides critical insights into labour exploitation and capital accumulation, while
Ambedkarite thought addresses the persistence of social hierarchy, ritual stigma, and ideological
reproduction. By integrating both, one gains a more complete analytical toolkit for addressing the
intertwined realities of caste and class.

Historical Trajectories and the Evolution of Domination

To understand caste inequality in its political-economic dimension, one must examine the
historical trajectories through which caste evolved under different economic regimes. In the
precolonial era, caste was deeply embedded in agrarian social structures. Land was concentrated
among dominant castes, and labour was organized through hereditary divisions. The economic
stratification that emerged from caste was intertwined with ritual status, such that social hierarchy and
property relations reinforced each other in a mutually sustaining cycle.

The colonial period introduced transformations in property relations that formalized caste-
based inequalities. The British instituted systems of land revenue and administrative classification
that consolidated the power of upper castes, while simultaneously marginalizing lower castes. Land
revenue policies favored high-caste landlords, and colonial bureaucratic recruitment often relied on
caste networks. These institutional practices entrenched caste inequality in the emerging political
economy of colonial capitalism.

In the post-independence era, the democratic state attempted to mitigate caste oppression
through constitutional reforms, affirmative action, and land redistribution. However, the neoliberal
turn in the early 1990s brought new complexities. While economic liberalization opened up markets,
created private-sector opportunities, and promoted mobility, it also reproduced caste inequality in
novel forms. Entrance into lucrative professions increasingly depended on education, social networks,
and capital — resources that remain unevenly distributed along caste lines. The informal sector,
dominated by precarious labour, continues to disproportionately absorb marginalized caste groups.
Thus, caste adapts to new economic conditions, perpetuating social hierarchy even under changing
modes of production.

Social Reproduction and the Micro-Politics of Caste

Beyond historical transformations, caste persists in the daily reproduction of social relations
through norms, rituals, and spatial practices. Social reproduction theory offers a useful lens for
understanding this dynamic. Caste boundaries are reproduced through endogamous marriage, spatial
segregation, and the ritual assignment of occupations. These practices ensure that caste identity is
internalized, reproduced, and transmitted across generations.

Endogamy functions as a central mechanism for preserving hereditary status. By
restricting marriage within caste boundaries, social groups maintain purity codes, perpetuate ritual
distance, and protect communal identity. Spatial segregation also reinforces caste hierarchies:
marginalized castes often reside in segregated neighbourhoods, face barriers to public spaces, and are
excluded from institutions that confer social capital.

Work, too, is deeply casteed. The allocation of labour to caste groups involves not just
economic necessity but symbolic meaning: tasks deemed “impure” are assigned to lower castes,
reinforcing their marginalization. These occupational norms do not simply reflect functional division
but embody a moral order in which labour is hierarchized according to purity, tradition, and identity.

Education plays a critical role in this reproduction. Despite constitutional guarantees, caste-
based discrimination in schools persists. Marginalized students may face social exclusion, lack of
mentorship, and low expectations, perpetuating inequalities in access to higher education and
professional opportunities. This educational stratification ensures that economic disadvantage is
reproduced, sustaining the link between caste and class.

Everyday caste practices — such as untouchability, ritual pollution, and status avoidance —
continue to shape social relations. These micro-politics of caste are not relics of the past but active
mechanisms of ideological domination. They contribute to social transformation only when
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challenged through moral and institutional reforms, as Ambedkar advocated.
Caste, Labour and Economic Stratification

Caste’s influence on labour markets deeply structures patterns of economic exploitation.
Historically, caste determined who performed menial or stigmatized work, and these patterns persist
in contemporary India. Empirical research reveals that lower-caste individuals disproportionately
occupy informal, low-paid, and hazardous jobs, while upper-caste groups dominate sectors with
stability, social prestige, and higher income (Gupta & Kothe, 2021). These structural inequalities
reflect the enduring interplay between caste and class.

Even as affirmative action policies have opened pathways into education and government
employment, caste continues to stratify professional arenas. Recruitment often involves castebased
networking, social biases, and caste-coded meritocracy. Workplace cultures may reinforce implicit
caste hierarchies, marginalizing those from disadvantaged castes through tokenism, cultural exclusion
or limited upward mobility.

Such patterns highlight how labour exploitation in India is not simply a function of capitalist
class relations; it is mediated by caste identity. Economic stratification, therefore, cannot be
understood in isolation from caste inequality. The co-constitution of caste and class means that
policies addressing labour rights, wages, and social protection must be sensitive to the casteed
dimension of labour exploitation.

Ambedkar’s Normative Vision: Social Transformation and Democratic Reconstruction

Ambedkar’s normative vision for social transformation transcends the materialist paradigm
by foregrounding dignity, equality, and fraternity as foundational values. For him, social
transformation must not only alter class relations but fundamentally reconfigure moral and political
relations. Democracy, in Ambedkar’s view, is not merely a system of governance but a moral project
that demands ethical citizenship, institutional protections, and collective responsibility.

Ambedkar insisted that the elimination of caste inequality hinges on more than economic
reform: it requires the cultivation of a democratic ethos rooted in respect, justice, and social solidarity.
He advocated for educational reform, legal guarantees, and social policies that empower marginalized
castes, enabling them to claim full participation as citizens. His approach underscored the necessity of
creating institutions that protect social dignity, promote equity, and foster moral self-respect.

Moreover, Ambedkar envisioned a form of social democracy in which the philosophical
foundations of society are reoriented toward compassion, rationality, and humanism. He regarded
constitution-making as a moral act, not just a political one, and emphasized the role of constitutional
rights, labour legislation, and affirmative action in enabling structural change. Such a moral-political
reconstruction aligns with his critique of ideological domination and structural oppression, offering a
roadmap for long-term social transformation.

In Ambedkar’s schema, social transformation involves the dismantling of caste inequality
through a synthesis of legal reform, ethical reflection, and institutional innovation. His normative
project remains a powerful blueprint for addressing the intertwined challenges of caste inequality,
labour exploitation, and democratic reconstruction.

Neoliberalism, Modernity, and the Persistence of Caste

The advent of neoliberal economic reforms in India has profoundly reshaped class relations,
yet caste inequality has continued to persist and, in some cases, become more entrenched. Market
liberalization has created new opportunities for mobility, particularly in sectors such as information
technology, finance, and service industries. However, these opportunities have not been equally
accessible to all caste groups. Upper-caste communities often retain disproportionate access to capital,
education, and social networks, thereby consolidating their economic dominance even in a liberalized
economy.

Moreover, the logic of meritocracy under neoliberalism frequently masks caste inequality.
Recruitment processes in private enterprises, professional schools, and corporate environments often
rely on informal, caste-based networks. Access to internships, mentorship, and high-paying jobs is
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mediated through social ties that reflect caste privilege. Even those from marginalized castes who
succeed in gaining access may encounter invisible barriers—the absence of mentorship, workplace
discrimination, and slow career progression—that reflect deeper patterns of ideological domination.

Simultaneously, neoliberal policies have increased the precarity of labour, pushing many
lowercaste workers into the informal economy, where wages are low, benefits are scarce, and
protections are minimal. This precariousness disproportionately afflicts marginalized castes,
reinforcing economic stratification and social vulnerability. The coalescence of caste identity and
informal labour under neoliberal conditions intensifies structural oppression, demonstrating that caste
does not fade under modernization; rather, it adapts to new forms of capital accumulation.

Ambedkar’s political economy offers critical insights into these dynamics, highlighting that
structural reforms must address not only economic redistribution but also ideological transformation,
institutional inclusion, and normative empowerment. Without confronting the persistent moral and
social architectures of caste, economic policies risk perpetuating inequality under new guises.
Toward a Dialectical Synthesis: Class Relations and Structural Transformation

The comparative engagement between Ambedkar and Marx yields a powerful dialectical
synthesis that deepens our understanding of caste inequality and class exploitation. According to this
synthesis, caste and class are not separate axes of domination but mutually constitutive structures.
Caste shapes class formation by determining access to education, land, and capital, while class
dynamics in turn reinforce or transform caste hierarchies through processes of accumulation,
migration, and labour change.

This dialectical perspective suggests that effective social transformation must address both
economic stratification and ideological domination simultaneously. Economic redistribution, labour
rights, and social protections remain critical, but they must be accompanied by efforts to challenge
caste ideology, reconstruct democratic institutions, and foster normative equality. Policy interventions
should combine affirmative action and educational reform with legal protections, inclusive
governance and moral education aimed at dismantling hierarchical beliefs.

Furthermore, the synthesis emphasizes the need for ideological struggle. Ambedkar’s moral
critique complements Marx’s structural critique by underscoring that caste inequality is reproduced
not only through economic exploitation but also through cultural and religious systems that confer
legitimacy on hierarchy. Social transformation, therefore, must involve a struggle of ideas: a
democratization of social values, a reformation of institutions, and the cultivation of collective
consciousness grounded in equality and justice.

By weaving together insights from Ambedkarite thought and Marxian theory, this approach
provides amore holistic and politically potent framework for confronting caste inequality. It offers both
an analytical lens and a normative vision, pointing toward strategies for structural reform, ideological
contestation, and democratic renewal.

Conclusion

This paper has sought to articulate a robust political economy of caste by engaging
Ambedkar’s profound critique with Marx’s enduring insights on class relations. The analysis reveals
that caste inequality cannot be fully accounted for by economic categories alone; rather, it must be
understood as a complex system of structural oppression, ideological domination, and ritual
hierarchy. Through the lens of Ambedkarite thought, caste emerges as a deeply embedded moral and
institutional order that molds labour, identity, and social status.

Marx’s Marxian theory, while indispensable for understanding class conflict and surplus
value, proves limited when applied to caste societies. His materialist paradigm underestimates the
role that ideology, ritual, and normative belief play in maintaining social hierarchy. Integrating

Ambedkar’s normative concerns with Marx’s structural analysis, the paper presents a
dialectical synthesis that situates caste and class as co-constitutive forces shaping India’s socio-
economic reality.

Historically, caste has adapted to pre-colonial, colonial, and neoliberal regimes, maintaining
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its grip through ideological reproduction and social practices. This endurance underscores the need
for a multi-dimensional strategy of social transformation—one that combines redistribution,
democratic reconstruction, moral renewal, and institutional reform. Ambedkar’s vision of social
democracy, grounded in dignity, fraternity, and ethical citizenship, remains vital to this project.

As India continues to grapple with the legacy of caste inequality in a rapidly changing global

order, Ambedkar’s political economy offers not only theoretical clarity but also practical guidance.
His framework challenges us to imagine a future in which economic justice and social dignity go hand
in hand, in which class relations are transformed, and in which the moral foundations of inequality are
dismantled. Such a transformation would represent not merely a redistribution of resources, but a
profound social revolution — one rooted in equality, justice, and the possibility of a truly inclusive
democracy.
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Abstrac:

Dr. B. R. Ambedkar is recognized as a Political leader, an Economist, Anthropologist, a
Journalist, a Sociologist, a Lawyer adf a great orator. His eminence in the field of knowledge held
him on the pick of the leadership for shaping modern India. He is recognized as the chief architect of
the Indian Constitution. He is also recognized as renowned humanitarian leader in the world who
struggled for establishment of democratic values like liberty, equality, fraternity and justice in the
human society. He struggled for the human rights for the deprived community. So, he is known as the
champion of human rights. He campaigned against the social discrimination. His contribution for the
nation’s development designated him as an architect of modern India.

His contribution in upliftment of the deprived castes and women in India is remarkable. He
believed in casteless and classless society. The chief motto of his ideology was to establish an equality
in social life. The provision of Fundamental Rights in the Indian constitution serves his objective of
social change. The provision of fundamental rights are right to equality, right to freedom, right against
exploitation, right to freedom of religion, cultural and educational rights and right to the constitutional
remedies brought the country towards change. His agitations also aimed for an establishment of
equality. His contribution for women empowerment has historical importance. Burning of Manu
Smiriti is also the most significant incident in the history of India. The day on which Manu Smriti was
burnt is recognized as women’s emancipation day in Indian history. His Hindu Code Bill is really
historical thing. The Bill was to guarantee an important and essential rights for women.

Dr. B. R. Ambedkar’s ideology for every human being is rooted in the principles of liberty,
equality and fraternity, which he saw as essential for dignified and inclusive society. Dr. Ambedkar’s
advocacy for gender equality is evident in his insistence on education, legal rights and social reforms.
He taught education as a powerful weapon against the discrimination. Dr. Ambedkar exposed the truth
of Hindu society and dirt of spiritual mind that kept women in cage of religion on name of culture,
rituals and stupid faith. He believed that we need to provide equal respect to women as for men exist
in society.

The present paper reveals the gender equality and awareness of the women empowerment,
highlighting through the vision of Dr. B. R. Ambedkar. The paper explores the Dr. Ambedkar’s
feminist vision, his critique of patriarchy and its relevance in contemporary global gender struggles.
In this perspective the study explores the Dr. Ambedkar’s ideology of gender equality, women rights,
societal transformation, women’s place in contemporary society through initiatives like women
empowerment and economic independence. It aims every human being as equal in the society and to
motivate future generations to prioritize gender equality.

Keywords: Gender Equality, Women Empowerment, Human Rights, Social Justice,
Discrimination, Hindu Code Bill, inclusive Education.
Introduction:

Dr. B. R. Ambedkar played a pivotal role for social Justice, Equality and Human Rights in through
legal reform, He advocated equal rights to women. He emphasized a importance of education as a tool
for empowerment. He thought that an education could break the chain of social inequality and enable
marginalized communities to rise above their circumstances. He said, “I measure the progress of a
community by the degree of progress, which women have achieved”. He thought, “Women should
have equal position with the men in the society.” The preset research paper ia a humle attempt to focus
Dr. Ambedkar’s ideology of gender equality, women rights, societal transformation women’s place in
society through initiatives like women empowerment and feminist vision of Dr. B. R. Ambedkar. In
modern India there are most important societal issue of gender inequality. The gender inequality to
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prohibited to development of society and women’s empowerment. According to him women should
have a equal rights and position with the men , she should have a respect as like men in society. That
is why we are going to review Dr. B. R. Ambedkar’s social thoughts of equality between men and
women through this paper to prove that it is necessary to implement. The ojectives of the paper
remain:
e To emphasize the Dr. B. R. Ambedkar’s vision for women’s empowerment and implication
for social transformation in modern India.
e To analyze Dr. B. R. Ambedkar’s contributions to women rights and women
empowerments.
e To explore the global impact of Dr. B. R. Ambedkar’s vision of gender equality.

The present research paper is based on primary and secondary data covering journals articles,
reports and e-resources etc.

Christine de Pizan advocates for gender equality status in her book “The Book of the City of
Ladies”. The United Nations emphasizes that gender equality must be following key principles of
Inclusive participation, fair compensation, balanced power dynamics, Equal access to opportunities
and women’s empowerment. According to UNICEF defines gender equality as “women and men,
girls and boys, enjoy the same rights, resources, opportunities and protections. It does not require that
girls and boys or women and men, be the same or that they be treated exactly alike”. It is true that
there is no chance for the welfare of the world unless, the condition of women is improved.

The word Empowerment means giving a power and women empowerment is giving power to a
women for resist discrimination imposed by the male dominated society ad patriarchy. The United
Nation defines women’s empowerment as a process with five key components; women’s sense of
self-worth, their right to have and determine choices, their right right to access opportunities and
resources, their power to control their own lives and their ability to influenced social change. Merry
Wollstonecraft argued, in her book “A Vindication of Right”, that women would be the intellectual
equals of men if they were given equal access to education. In 1985, UN defined women’s
empowerment as a “redistribution of social and economic power and control of resources in favor of
women”.

Dr. Ambedkar’s ideology was founded on the principles of equality, liberty and fraternity and
established equal rights for all individuals irrespective of caste or gender. He was strongly advocate
for gender equality, gender justice provides a crucial framework for feminist movements. Dr.
Ambedkar said, “what are we having this liberty to reform our social system, which is full of
inequality, discrimination and other things which conflict with our fundamental right”. His ideology
towards human rights, liberty and equality is visible in his all writings and speeches. He wanted to
women’s have equal rights, opportunity, liberty and equal respect in society like a men.

Dr. Ambedkar’s statement on gender equality, “I Measure the progress of community by the
degree of progress which women have achieved”. He considered women’s progress was depend on the
education then women have achieved significant progress in areas like education, voting, property,
ownership and leadership through degree of this progress, the community depend on the progress and
it will improvement of community and he encourage them. Dr. Ambedkar’s advocacy for gender
equality is evident in his insistence on education, legal rights and social reformer. Dr. Ambedkar’s
ideology and efforts laid a strong foundation for gender equality in India.

In Indian society, women’s are oppressed, abuses, exploitation from the male dominated culture.
The Hindu personal law depicts inspiration from Hindu scriptures, including the Vedas, Smritis and
Dharmashashtras and it shaped by local customs and traditions. Dr. Ambedkar strongly opposed to
Hindu personal laws. He attacking over the Hindu personal laws, that was based on the graded system
of cast hierarchy and cause of gender inequality among people as per rule of Hindu society. Dr.
Ambedkar’s whole life spends for fight against the graded system of cast hierarchy rejected equality.
Fraternity and human dignity of women in Hindu society. Dr. Ambedkar’s vision to women
empowerment was influenced by Jotiba Phule and Savitribai Phule. He truly believed that he said, “I
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measure the development of nation on basis of development of women of nation”. This thought stated,
the development of our nation was depend on the status of women in our nation and society and their
development.

Dr. Ambedkar’s advocacy for gender equality provides a crucial framework for feminist
movements. Dr. Ambedkar wrote “The Annihilation of Cast System”. He emphasized in his book, the
reality of Hindu society, cast discrimination religious and spirituals minds that kept women in cage of
religion. He begin to started periodicals in 1920, Mook Nayak, Smata, Janta, Bahishkrit Bharat,
Prabuddha Barath in this newspaper and periodicals he raised his voice about gender equality, need
of women’s empowerment and women’s Education, reality of Hindu society and Untouchables status
in society.

Dr. Ambedkar was lead Mahad Satyagraha in 20" March 1927, this movement associate
untouchables and marginalized people allow use of water in public tank. During this satyagraha Dr.
Ambedkar addressing to dalit women to wear sarees like high cast women, to abandon all customs
that recognize markers of untouchability. In 25" December 1927, a Conference of Depressed classes
at Mahad Tank Dr. Ambedkar lead to this conference, he burn the Manusmriti, which according to
him, that made all marginalized people as a slave on the name of religion and you all are free now from
the religion cage of slavery. That day he also addressed the women at right, urged them to dress well
and live a clean life, you are important unit in the society, so women to be confident, be respectful
yourself. So living respectfully, even with their meagre earnings is to became human beings. This
speech inspired and motivated to the women and men also.

Dr. Ambedkar launched Kalaram Temple Entry Satyagraha in 1930 in Nashik. During this
satyagraha his aimed to challenge religions basis of Untouchability, empower discriminated people
and women, that is build a sense of self-respect among them. In 1937, ‘All India women’s conference
he said, women should be allow to vote and there should be reservation for them in legislative bodies.
Dr. Ambedkar’s constitution mandated women’s reservation in Panchayat Raj Institution, and right to
voting in the legal reform, ensuring to women'’s safeguards and equal opportunities across all life from
gender-based discrimination, enforcing Article 15, in Indian Constitution. Dr. Ambedkar promoting
the amendment of the Hindu Succession Act, 1956 in 2005 to ensure gender equality. Dr.
Ambedkar advocacy to the Protection of women from Domestic Voilence Act, 2005, providing legal
protection for women experiencing domestic abuse.

Dr. Ambedkar considered education as an important tool for the emancipation of women and
advocating for their rights in all sphere of life. He stated, “Education is fruitless without educated
women”. He believed that women will educate then society will progress, so he encouraged them to
educate and to educate to their children and break the chain of inferiority complexes. He argued, the
need for women to be educated to be fearless and aware of their rights.

Dr. Ambedkar was the first Low Minister of the Independent India. As the Low Minister in the
newly formed government Ambedkar embarked on drafting the Hindu Code Bill in 1950. It was Dr.
Ambedkar’s attempt to reform Hindu Personal laws that would be codify and modernize Hindu Laws,
denied the Manusmriti and giving greater rights to women. In this bill insisted the Hindu Marriage Act
(1955), Hindu Succession Act (1956), Hindu Minority and Guardianship Act (1956) and Hindu
Adoptions and Maintenance Act (1956) were enacted, realizing Dr. Ambedkar’s Vision for Hindu
reform and Women’s Empowerment. The Hindu Code Bill sought to empower women by recognizing
their rights and agency in familial and property matter. The Hindu Code bill passed in the 1950, with
a series of acts enacted between 1955 and 1958. The Hindu Code Bill modernizing the Hindu society
as well as to forge national Unity.

Dr. Ambedkar converted to Buddhism on 14" October 1956, this mass conversion which to
place at Diksha Bhoomi in Nagpur also included thousands of his followers. He choose Buddhism as
rejection of the cast based discrimination he faced in Hinduism, he sought modern spirit and more
dignity and empowerment. Dr. Ambedkar’s philosophy of liberty, equality and fraternity is focused on
gender equality, women’s empowerment, he took from Buddha’s thoughts. These thoughts provides
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equal rights, respect, opportunity and facilities to women similar to mass in society.

Dr. B. R. Ambedkar’s thought in the context of women empowerment, stressed on legal rights,
right to education, social hierarchies which is deep rooted in the society and economic independence.
His Intersectional Approach to Inequality is highly relevant today, as modern feminist movements
acknowledge need to address discrimination in form of gender, class, cast and race etc. In
Contemporary India, legislative efforts and policy initiates women’s rights, such as the protection of
women from Domestic Violence Act (2005).

Dr. Ambedkar’s advocacy for women’s education is crucial for the empowermet of women. Dr.
Ambedkar’s vision for gender equality has a significant global impact by providing a foundational
framework for intersectional feminism. His vision was rooted in the principles of equality, liberty and
fraternity, India can achieving his vision of the society based on equality and justice for all. In
conclusion, Dr. B. R. Ambedkar’s thoughts, vision and efforts for women empowerment and equality
in the current scenario is fudametrally essential for study and practice.
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Abstract

Dr. B. R. Ambedkar, the chief architect of the Indian Constitution and a leading social reformer,
worked for social justice and equality for all, especially women. This paper studies Dr. Ambedkar’s
ideas and efforts toward gender equity as an important part of building a fair and modern India. It
explains how his social, legal, and educational reforms changed women’s status in Indian society.
Before independence, women were denied education, property rights, and social freedom. Dr.
Ambedkar opposed these unfair practices and fought for women’s rights to equality, education, and
self-respect. The paper discusses his major contributions, including his work in making the
Constitution more inclusive for women and his strong efforts for the Hindu Code Bill, which aimed
to give women legal rights in property, marriage, and divorce. Through his vision, Ambedkar showed
that the development of a nation depends on the progress of its women. His ideas continue to inspire
movements for women’s empowerment and social justice in modern India.
Keywords: Dr. B. R. Ambedkar, Gender Equity, Women Empowerment, Social Justice, Constitution,
Hindu Code Bill.
1. Introduction

Dr. Bhimrao Ramji Ambedkar (1891-1956) was one of India’s greatest reformers and the maker
of the Indian Constitution. He believed that no nation could progress if women were denied equal
rights and dignity. In traditional Indian society, women were kept away from education and decision-
making. Ambedkar strongly opposed such discrimination, arguing that gender equity was essential for
real democracy and national development.
2. Historical Background of Gender Inequality in India

In ancient India, women faced several restrictions. They were not allowed to study or participate
in important decisions. Social evils like child marriage and dowry worsened their conditions. Even
during British rule, women’s issues were often ignored. Dr. Ambedkar understood that without gender
justice, India’s freedom would remain incomplete. His focus was to restore women’s dignity through
education, legal protection, and equal opportunities.
3. Dr. Ambedkar’s Philosophy on Gender Equity

Dr. Ambedkar believed in liberty, equality, and fraternity—the core principles of democracy.
He insisted that real democracy exists only when men and women enjoy equal rights and respect. He
motivated women to get educated, work, and participate in politics. He once said, “I measure the
progress of a community by the degree of progress which women have achieved.” This reflects his
vision of national progress through women’s empowerment.
4. Gender Justice in the Indian Constitution

As Chairman of the Drafting Committee, Dr. Ambedkar ensured that the Indian Constitution
guaranteed equal rights to women. Articles 14, 15, and 16 provide equality before the law and prohibit
discrimination on gender grounds. The Directive Principles promote equal pay and humane working
conditions. These provisions reflect Ambedkar’s commitment to women’s dignity and gender justice.
5. Ambedkar’s Efforts for Women’s Education and Employment

Ambedkar believed that education was the greatest tool for empowerment. He established
hostels and schools for girls from marginalized communities. As Labour Minister, he introduced
maternity benefits and welfare programs for working women. His mission was to create a self-reliant,
confident, and educated generation of women.
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6. The Hindu Code Bill and Women’s Rights
The Hindu Code Bill was among Ambedkar’s most progressive initiatives. It aimed to provide
women with equal rights in property, marriage, adoption, and divorce. However, the Bill faced strong
opposition from conservative groups, forcing Ambedkar to resign from his ministerial post in protest.
Though not passed during his lifetime, the Bill later became the basis for major legal reforms
benefiting Indian women.
7. Challenges and Opposition
Ambedkar’s reformist ideas faced significant resistance from orthodox and political groups.
Many critics claimed his proposals were against traditional customs. Despite opposition, Ambedkar
remained determined to promote fairness, equality, and social reform, standing firm against regressive
forces.
8. Impact of Ambedkar’s Reforms on Modern India
Ambedkar’s contributions have had a long-lasting influence on Indian society. His principles
inspired post-independence laws that protect women’s rights and encourage education and
employment. Women’s movements across India continue to follow his ideas, leading to greater
respect, equality, and participation for women today.
9. Global and Modern Relevance
Ambedkar’s idea of gender equity aligns with global movements for human rights and social
justice. He recognized that caste, class, and gender together create inequality, a concept similar to
modern intersectional feminism. His vision of equality remains relevant not only for India but also for
the world striving for inclusiveness and fairness.
10. Conclusion
Dr. B. R. Ambedkar was a visionary who believed that women’s empowerment was the
foundation of a strong and just nation. His continuous efforts toward education, legal equality, and
respect for women continue to guide us in building a fair, progressive, and democratic society.
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Abstract

The huge intellectual legacy left by Dr. B. R. Ambedkar no longer remains circumscribed within
the Indian subcontinent; instead, it offers a generalized philosophical tool for analyzing and
deconstructing structural hierarchical systems across the world. This paper argues that the continued
salience and expansively transnational application of Ambedkarite thought-grounded in his notion of
constitutional morality, which insists that social and economic democracy is intrinsic to the realization
of political rights-offer indispensable insights for 21st-century movements of jurisprudence, political
economy, and social justice. Situated at the center of his work, encompassing the doctrine of
constitutional morality-a theory that demands that social and economic democracy form the
foundation for political rights-Ambedkarism presents critical means for addressing commanding
implementation gaps in global human rights regimes. The authors chart this growth, from its
institutionalization in international academia, as a foundational plank in Afro-Dalit internationalism
(Kapoor, 2003; Zelliot, 1996), to its critical reach in emergent areas such as environmental justice,
digital activism, and the governance of multinational corporations, most formally distilled through the
Ambedkar Principles (IDSN, 2009; IDSN, 2010). The paper concludes that Ambedkar's holistic ideas,
aimed at the practical realization of the idea of 'one man, one value' in society, need awareness against
political appropriation and an overcoming of structural resistance for his rightful place among major
global theorists on equality and anti-oppression.

Keywords: Ambedkar; Constitutional Morality; Social Justice; Caste; Race; Intersectionality;
Navayana Buddhism; Economic Democracy; Global South; Afro-Dalit Internationalism.
1. Introduction and Conceptual Framework:

Universalizing the Critique of Hierarchy Dr. B.R. Ambedkar is among the most significant and
complex intellectuals of the 20th century. He is internationally recognized as the principal architect
of the Indian Constitution, yet he was also a gifted jurist, economist, and persistent social reformer
(Ketkar, 1990). The intellectual tradition inspired by Ambedkar represents a profound body of
scholarship sustained by a deep commitment to liberty, equality and fraternity that has produced a
significant transnational legacy. The typical scholarly project of the 21st century is to explicit and
chart the universal applicability of this profound body of scholarship—Ambedkarism—as a
sophisticated account of structural social justice applicable in any social system in which one's
inherited status is relevant to life outcomes.

A. Defining Constitutional Morality and Human Dignity as Transnational Values

Ambedkar's theoretical framework provides essential tools for countering the continuing
implementation deficits we see in global human rights frameworks (HPUJ, 2025). His conception of
human dignity was the philosophical foundation for his constitutional design. Ambedkar's legal
framework sought not just to uphold against rights infringement, but to provide protection for and
promote human dignity (HPUIJ, 2025). The critical conceptual contribution of Ambedkarism is the
doctrine of constitutional morality. This powerful concept purports that the ideals found in the
constitution must be used as a standard to guide political conduct and social agreements even where
overwhelming social bias contradicts legal standards (HPUIJ, 2025; Ketkar, 1990). Ambedkar's
illustration of our modern states is a powerful commentary on the contradiction in society. Political
democracy, based on "one man, one vote, one value" is a constant threat of coming undone if social
and economic democracy do not allow "one man, one value" to be realized in everyday life (Ketkar,
1990). Therefore, Ambedkarism is quintessential for modern democratic states that struggle to
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promote anti-discrimination laws in the face of overwhelming racial, ethnic, or status segregation, by
providing a prescriptive legal and ethical framework for strengthening democracies throughout the
globe (HPUJ, 2025).
B. Institutionalization of Global Ambedkarite Studies

The placement of Ambedkar's philosophy into the global academic space is solidified by a
significant institutional framework, indicating a global investment to realize the development of his
intellectual archive. For example, academic centers in various Central Universities called Bharat
Ratna Dr. Babasaheb Ambedkar Chairs are they are duly charged with a mandate to promote
interdisciplinary research and critical study of his philosophy both locally and within the diaspora
(DAF, 2024, Doon University, 2024). These Chairs conduct vital studies regarding the socio-
economic and cultural life of marginalized groups often focused on thrust areas, such as social
inclusion and empowerment (DAF, 2024, Doon University, 2024). Additionally, foreign universities
are increasingly recognizing the role of such centres as valuable to their terms of studies in research
on some aspect of Ambedkar's ideas, indicating an establishment of a solid basis for comparative,
transnational scholarship (DAF, 2024, GIAN, 2025).
I1. Research Methodology, Objectives, and Hypotheses
A. Research Methodology

The current research adopts a mixed methods approach that brings together critical
constitutionalism and comparative transnational analysis. This approach hinges on three elements:
1. Discourse analysis and critical constitutionalism: examining the core Ambedkarite texts on
constitutional morality and annihilation of caste to develop a normative framework for structural
justice (HPUJ, 2025; Ketkar, 1990). This approach is used to interrogate the contemporary, global
scope of these concepts (IJRPR, 2025).
2. Comparative Study: a transnational approach is used to systematically compare caste-based
discrimination to global systems of oppression, racial (Afro-Dalit internationalism), and gender
(intersectionality), to identify universal, socially stratified systems of social stratification and
marginalization, based on inherited status (Sanglap, 2024).
3. Policy review and case studies: using Ambedkarite inspired policy instruments, such as the
Ambedkar Principles (IDSN, 2009), we examine their implementation and impact through
contemporary case studies concerning environmental justice, platform labour, and activism in the
diaspora (IJRPR, 2025; MDPI, 2024).
B. The purpose of this study is to fulfill the following objectives:

e To investigate the global significance of Dr. B.R. Ambedkar's foundational views on social
justice, equality, and human rights for the contemporary international context (IJRPR, 2025).

e To contribute to more sophisticated comparative research which situates Ambedkar's work
alongside other comparative thinkers of justice, freedom and democracy across the globe
(Sanglap, 2024).

e To promote research on Ambedkar's significant contributions across law, politics, economics,
and gender studies with a more disciplinary focus (IJRPR, 2025).

e To evaluate the theoretical and practical implications of instilling Ambedkarite lenses in
established frameworks in international human rights, such as the doctrine of constitutional
morality, and what that means (HPUJ, 2025).

C. Hypothesis of Study

The primary hypothesis that motivates this paper is as follows:

H1 (The Universal Framework Hypothesis): Ambedkarite thought offers a critical requisite and
universal framework for understanding and addressing structural inequalities of an inherited status
(caste, race, descent), grounded in 'constitutional morality' and social democracy, that surpasses the
impact of current global anti-discrimination models.

H2 (The Global Implementation Gap Hypothesis): The failure to establish social and economic
democracy as envisaged by Ambedkar is an not an anomaly in India, but rather characteristic of a
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global implementation gap in human rights where constitutional and legal protection are undermined
by existing bias and structural resistance, prompting the need for transnational Ambedkarite policy
interventions
Transnational Comparative Studies: Caste, Race, and Identity Politics

The most advanced and influential form of Ambedkarite praxis is located in its comparative
potential. In particular culling knowledge exchange with world anti-racism and civil rights streams
(Sanglap 2024).
A. The Afro Dalit Internationalism: A Common Process of Liberation

The intellectual coming together of Dr. B. R. Ambedkar and prominent black thinkers,
particularly W.E.B. Du Bois, is the central premise of Afro-Dalit internationalism (Kapoor, 2003;
Sanglap 2024). Ambedkar corresponded with Du Bois in the 1940s subsequently acknowledging in
hindsight the remarkable lineages he saw between the anti-racial prejudice movement in the United
States and casteism in India (The Madras Courier, 2024). This historical connection had a deep impact
on U.S. scholarship. The first U.S. historian of segregation, C. Vann Woodward, who produced the
authoritative work on American segregationist culture and policy, noted that his correspondence with
Ambedkar during WWII gave him an "extraordinary foreign perspective," that radically changed the
course of how and what he experienced in America around segregation (Woodward, 1986). Historical
evidence verifies that Ambedkar framed the dalit's problem of oppression "as a local phase of a world
problem," thereby putting caste as a feature of all social stratification of inherited status (Kapoor,
2003; Sanglap 2024).

Philosophe Primary Key Analytical Focus of Contemporary
r/Moveme Form of Concepts Universal Intersection
nt Oppression Critique
Dr. B.R. Caste Annihilation of Structural Corporate
Ambedkar (Ascribed Caste, inequality based Accountability
Status/Hierarc Constitutional on inherited (Ambedkar
hy) Morality, status and ritual Principles),
Navayana purity; Dalit Ecologies
Dhamma democratic
implementation
gap.
W.E.B. Du Race (Color The Color Line, Racial Critical Race
Bois Line/Jim Double stratification, Theory, Black
Crow) Consciousness, colonial Ecologies
Veil legacies, and the
pathology of
white
supremacy.
Overlap/So Inherited Dignity of the Systems that Global Anti-
lidarity Structural Individual, Social deny 'one man, Caste/Anti-
Oppression Democracy one value' in the Racism
social sphere Litigation and
(Ketkar, 1990; Advocacy
Sanglap, 2024).

B. Critiquing Hierarchy through Intersectional Lenses

Ambedkarite thought has global potential due to its ability to operate as an intersectional
framework for examining layered oppressions (Gupta, 2016; [JRPR, 2025). Ambedkar describes an
intersectional vision of social justice; his fight for women's rights, as presented in the Hindu Code
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Bill, was inherently bound to his to a natal critique of the caste system (Chakravarti, 2005; Rege,
2003) . And as two examples, this framework is useful in understanding the uniquely layered
vulnerabilities experienced by Dalit and Adivasi women, which are often obscured by mainstream
policy approaches that rely on single-axis analyses of either gender or caste (Sharma & Verma, 2022).
C. Diaspora Activism and the Legal Universalization of Caste
The Dalit diaspora in the UK, US, and Canada has rapidly expanded to become an active center

of activity that celebrates Ambedkar's legacy and takes part in national sophisticated forms of political
activism (Countercurrents, 2016; Journal of Pharmaceutical Negative Results, 2022). The success of
this diaspora activism has prompted a serious examination of whether Western anti-discrimination
legal frameworks can adequately address caste discrimination. In court cases like Cisco Systems' in
Silicon Valley, Dalit activists made a conscious choice not to solely rely on race-based frameworks
in US law (MDPI, 2024). They made an organized action of disturbing arguments with the US legal
system that identified cultural specificity and misinformation as structural limitations of US law, and
so they can only address the particular caste discrimination of the South Asian diaspora in the United
States (MDPI, 2024). The combined advocacy of a political position for anti-caste action invites
Western democracies to expand their anti-discrimination law to include in statutes "descent" or
"inherited ancestry."
IV. New Areas: Economics, Environment, and Digital Justice

The ongoing relevance of Ambedkarite thought is now growing rapidly in contexts of global
crisis, with interdisciplinary application across the global political economy, ecology, and digital
technologies.
A. Ambedkarite Economic Thought & the Global South

Ambedkar was a path-breaking economist whose intellectual work deeply engaged with state
planning, equitable industrialization, and equitable development in critical domains like finance and
labour (IJRPR, 2025). His economic philosophies, while firmly anchored around social justice,
presents an important, alternative framework for Global South countries, compared to Nehruvian
industrialization and Gandhian socialism (Ketkar, 1990). Ambedkar's view of international relations
is one of pragmatic strategy and realism, which put India's national interest first, in contrast to the
logic of idealism, in Third World activism of non-Alignment, which usually characterized Nehruvian
approach (Journal of Comparative Policy, 2025). The rational actor model provides a roadmap for
developing countries grappling with the current geopolitical jabber. His economic democracy ideas
take on a vastly more relevant context as we continuously face more global issues such as the rise of
the gig economies, the precariousness of labor and economic insecurity (Rao & Singh, 2024; Sharma
& Verma, 2022). Further textual analysis by scholars should be considered to examine contemporary
fiscal policies from (2014-2024) to see if there is substantive overlap between state priorities and
Ambedkarite ideas of social security and needs of empowerment (Kumar, 2025).
B. Dalit Ecologies and Environmental Justice

Increasing scholarly attention is being given to establishing a relationship between Ambedkar's
early, critical engagement with water rights and infrastructure planning and the present discussions on
ecological justice (IJRPR, 2025). Dalit ecologies are now often discussed alongside Black ecologies,
emphasizing the deep structural nature of the connection between caste-based exclusion and
environmental injustice (Environment and Society, 2024; Sharma, 2012). This line of inquiry reveals
how caste operates as an ecological category. Dalit and Adivasi communities are particularly impacted
by the resource conflicts and land disposal that are tied to their reliance on natural resources and labor
(IJRPR, 2025; Sharma & Verma, 2022). Applying an Ambedkarite lens also unveils the 'caste
blindness' that is endemic to much mainstream environmental thought. Environmentalists tend to
romanticize the "green village" without considering the reality that the structure of village itself is
inherently a site of hierarchy, segregation, and untouchability for marginalized communities (Sharma,
2012). Critical thought from an Ambedkarite perspective therefore compels global environmental
policy to incorporate systematic status analysis - a prerequisite for resource governance and climate
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adaption that appropriately considers the circumstances of individuals negatively impacted due to their
inherited status (IJRPR, 2025).
C. The Digital Turn: Platform Labor & the Fight Against Hate Speech

The expansion of the digital public sphere has afforded new terrains for the intersection of caste
politics and activism, self-consciously requiring a modern application of Ambedkarite jurisprudence
(IJRPR, 2025). His call to arms for the constitutional protections of yamdal/bahar and other rights
now provides a clear normative frame to regulate large digital platforms and more actively combat
systemic hate speech and digital caste-based abuse (Bharucha, 2021; Lee, 2023). The unabating rise
of Ambedkarite digital activism reinforces the criticality of the digital sphere for assertion and
deliberation, particularly as caste-based abuse on social media is increasingly-brought to our attention
(Das et al., 2023). Research today is beginning to link the highly precarious conditions of gig/platform
workers, a rapidly growing global demography, to Ambedkar’s labor focus (Rao & Singh, 2024;
Sharma & Verma, 2022). Future case and anthropological-based research must progressively extend
the epistemological doctrine of constitutional morality of neglect to isolated, decentralized spaces
online to reinforce rigourous corporate accountability and to protect the basic rights of not only
platform workers but also marginalized communities online.

V. The Ethical and Policy Framing: Navayana and Corporate Accountability

The international dissemination of Ambedkarite theorization is also nurtured by ethical and
policy based instruments, which in this case are mostly channeled through Navayana Buddhism and
the actualization of the Ambedkar Principles.

A. Navayana Buddhism as a Global Ethical-Political Project

Navayana, or Neo-Buddhism, represents the distinct socially engaged school of Buddhism
founded and developed by Ambedkar, focused on applying Buddhist principles rationally for global
peace, morality, and equality (Navayan.org, 2024). Navayana is defined by its adherents as a dynamic
new social movement dedicated to human welfare, free of dogma and superstition, and is often
referred to as Ambedkarite Buddhism (Navayan.org, 2024).

This philosophical foundation is critical because it functions as a moral phenomenology
(Samaj, 2024)—a systematic method designed to transform lived experience and provide a coherent
framework for ethical-political action. Navayana encourages critical self-affirmation and the
construction of radical alternatives to oppressive, status-based knowledge systems (Samaj, 2024). By
offering a rational, non-theistic, decolonial spiritual path, Navayana provides a profound tool for
resistance and critical self-making, evidenced by its adoption by non-Mahar Dalits and other
marginalized castes, positioning it as a broader global tool for self-emancipation (Ghadage, 2024;
Social Work Scholarship, 2024).

B. The Ambedkar Principles and Global Policy Diffusion

On the important corporate and labor front, Ambedkar's vision has been formalized into
actionable policy instruments called the Ambedkar Principles (2009). These principles and guidelines
were developed to provide the means to address caste discrimination in the private sector, which
continues to be recognized globally as one of the most significant human rights issues (IDSN, 2009;
IDSN, 2010). The Principles require national and multi-national companies to put in place active non-
discrimination policies and develop actively enforceable affirmative action plans for Dalits, in line
with international human rights guidelines (IDSN, 2009). Essentially, the principles transform
Ambedkar’s call for economic justice into actionable corporate social responsibility (CSR)
requirements, whereby companies must report annually on their progress (IDSN, 2010). The
principles continue to be practically useful because they are used by international advocacy groups,
such as the International Dalit Solidarity Network (IDSN) to lobby on relevant issues centrally to a
range of international bodies — notably the UN Human Rights Council and the OECD (IDSN, 2025;
IDSN, 2009) — addressing supply chains and caste discrimination.
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VI. Challenges, Appropriation and a Future Research Agenda
The ongoing universalization of Ambedkarite thought faces considerable challenges based on
both structural political opposition and internal ideological critique that necessitate a careful and
critical engagement with its extant legacy.
A. Issues related to Universalization and Internal Critique
Structural resistance has not ceased, as a rise in violence against marginalized communities
continues and the gap between law and its enforcement is a persistent reality, highlighted by statistics
of an increasing rate of acquittal of alleged offenders in Indian courts (Samaj; Weekly UK, 2024);
these collective challenges undermine the viability of Ambedkarite frameworks as viable paths to
actualized social justice. There is a formidable challenge that emerges from the appropriation of
Ambedkar's legacy in order to advance a political agenda. Mainstream political parties base their
guidance in their actions upon Ambedkar's vision while transforming it into a symbolic recognition
of caste issues, rather than taking any radical action to engage in the processes of bringing about
economic democracy and real intersectional justice (Ketkar, 1990; Samaj Weekly UK, 2024; Pragyata,
2024). In fact, an affirmative-action-practice of policy, in the form of at least an internal sociological
critique, faces a complex of issues. Some analysts view state and public action of this nature as a
formal recognition of the caste system. By requiring the legislative acknowledgement of caste in order
to provide social benefits, the state enhances caste consciousness which can also be privately
manipulated for electoral consent (Desai, 1987; Pragyata, 2024). A critical connotation is produced
couched in Sociologist I. P. Desai's assertion, that the government's action, though sanctioned as a
legal intervention, is "to legitimize the caste system by State action" (Desai, 1987). The global future
of the philosophy will require sustained action as resistance against depoliticization.
B. Future Research Agenda Based on the existing global relevance and emerging realms, the future
research agenda must shift toward practical implementation and comparative effectiveness.
1. Universalizing Constitutionalism: Scholars must seriously interrogate the theoretical and
practical consequences of embedding Ambedkarite insights, specifically the constitutional
morality principle, within established international human rights paradigms and with explicit
concern for global structural inequalities (HPUJ, 2025).
2. Cost Benefit Analysis: Longitudinal research is needed to account for the practical impact of
specific Ambedkarite policies, considering, particularly, the consequences of his economic
democracy vision during the accelerated growth of the gig economy and ongoing precarity
experienced by workers (IJRPR, 2025; Rao & Singh, 2024).
3. Policy Recommendations for Global Application: Actionable policy recommendations may
be needed not only to implement but, perhaps, to include Ambedkar’s writings in textbooks of
global civic education. The result of this agenda could mean not only to pursue their aims, but
to enable transnational imaginings of global anti-discrimination movements as potential global
solidarities (IJRPR, 2025).
VII. Conclusion

The future of Ambedkarite knowledge on a global scale is undeniably strong and growing, as
demonstrated by its formal institutionalization in educational institutions, its growing policy
acceptance (via the Ambedkar Principles) and its foundational status with comparison as a critical and
comparative framework for anti-oppression studies, with a primary focus on Afro-Dalit
internationalism. Ambedkar’s vision of health, which powerfully contends that the concepts of
political democracy can be meaningless without the inclusion of social and economic democracy
collectively, is a critical method for examining structural hierarchy on universally relevant grounds.
The fundamental success of the worldwide expansion of Ambedkarism is the shift from caste as an
"Indian" local concern to caste as a variation of universal social stratification in need of legal and
ethical attention (Navayana Dhamma). The future's foremost enduring challenge is to ensure the
radical, transformable nature of Ambedkarism is maintained, as political expediency threatens to
dilute its potential while applying his critical jurisprudence to new spaces, such as digital justice and
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climate equity, and thus ensure that Ambedkar's vision, as an intellectual product, emerges on the
radicalism it developed to inform a truly equitable global order.
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Abstract-

Babasaheb Ambedkar was an advocate of social and political change in Indian society.
Considering education as an effective tool for social justice and progress, he opened the doors of
education for the deprived, exploited and marginalized sections. He established educational
institutions, implemented scholarship schemes and provided equal educational opportunities to all.
This article examines the study of Dr. Ambedkar's educational policies, the impact of his ideas on
society and their relevance today.

Keywords : Doctor Babasaheb Ambedkar Educational Work : Social Justice, Equal Opportunity,
Quality Education : All Inclusive Development Education Policy
Introduction -

Doctor Babasaheb Ambedkar was born on April 14, 1891 at Mahu in Madhya Pradesh. His
father's name was Ramji and his mother's name was Bhimabai. Dr. Ambedkar's educational work is
highlighted in researches at various stages of his life. He gave importance to education from
childhood. After getting his initial education in local schools, he went to Mumbai, Pune and other
cities for further education. He studied various subjects from Indian and foreign universities. He
studied law in England which gave him an in-depth understanding of the judiciary. His educational
work was not limited to individual progress but promoted the spread of social education He advocated
education for minorities, women. He brought about various reforms in the field of education.
Emphasis was placed on facilities like establishment of schools and availability of materials. His
educational ideology eliminated the inequality in the society. He emphasized that the right to
education should be open to all. His contribution brought many changes in the Indian education sector.
He placed the values of public participation, equality and social justice in the field of education. So
his legacy is still inspiring today
2. Education of Dr. Ambedkar.

Dr. Babasaheb's primary education was done in Mumbai. He had a shocking experience of being
an untouchable in India during his school life.

Dr. Ambedkar did his schooling in Satara. It was then that Dr. Ambedkar unfortunately lost his
mother and was brought up by his father. After that they came to stay in Mumbai. He suffered the
curse of untouchability during his schooling.

Dr. Ambedkar completed his graduation from Elphinstone College, Bombay, for which he
received a scholarship from Sayajirao Gaikwad of the Baroda Institute. After graduation he had to go
to the Baroda Institute as per contract. In the year 1913 Dr. Ambedkar was selected as a scholar to go
to the US for higher studies, which was a defining moment in his academic career.

He received his M.A. and Ph.D. from Columbia University in 1915 and 1916, respectively.
Graduated. After that he left for London for further education. There he was admitted to Gray's Inn
for Law and was also allowed to prepare for his D.Sc at the London School of Economics and Political
Science. But the Diwan of Baroda called him back to India. Later he did Bar-at-Law and D.Sc. Degree
also obtained. He also studied for some time at the University of Bonn in Germany.

3. Educational Approach -

Dr. Babasaheb Ambedkar gave importance to education as a tool for social transformation. He
believed that education is an effective tool to bring about change and disparity in society. He strongly
believed that education can create equality, freedom and social justice in the society. He laid emphasis
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on basic values of equality in education and especially academic, pragmatism, ethics. His ideas gave
a new direction to the Indian education system. Dr Ambedkar's approach to education had a positive
impact on all levels of society. He believed that through education it is possible to overcome
stereotypes, traditions and discrimination. He gave the mantra "Learn, get organized and fight". Dr.
Ambedkar focused on empowering marginalized groups in education. He believed that education
reduces discrimination in society. We can see that he made special efforts for the education of the
minorities.

4: Importance of education.

The overall development of a human being depends on the power of thinking and reasoning.
The development of this thinking and reasoning power is only through education. It is through the
power of thought that one can enjoy freedom of thought and develop an inquisitive attitude to get to
the root of all questions. This was the opinion of Dr. Babasaheb Ambedkar. Education is the pillar of
innovation, scientific thinking and social development. According to him, there can be no social
prosperity, economic progress and personal development without education. He emphasized on
reforming the education system and promoting inclusive education from the point of view that positive
social change can happen only where education exists. Which is still considered as one of the main
tools for improving society. This importance of education is indispensable not only for individual
progress but also for group awareness, literacy and empowerment.. Education makes human life
uplifted, enlightened and reformed. Education makes man self-reliant
5. Educational reform.

An observation of Dr Ambedkar's reforms in education, clearly shows his education driven
approach. He was of the view that education is the key to social change. For this he thought of
improving the educational system of schools and colleges. He mentioned that it is necessary to
improve the quality of life of the deprived sections of the society through education. He also
emphasized on the development of scientific approach in college education, emphasis on enhancing
practical skills. It was an important part of his plans to provide equal opportunities for education to
different sections of the society. He made several proposals to transform the curriculum in which he
advocated that college education should be not only for acquiring degrees but also for developing
quality of knowledge, reasoning power, clinical vision and scientific approach.

6. Various educational activities of Dr. Ambedkar:

Dr. Babasaheb Ambedkar brought about significant changes in the quality of education in the
society by establishing various institutions in the field of education. Babasaheb emphasized on
imparting law, economics, technical and industrial education to the underprivileged community to get
employment opportunities. For this Dr. Ambedkar founded the People's Education Society in Mumbai
on 8 July 1945. For the educational and social welfare of the Dalits and the outcasts, the Bhishkrit
Hitkarani Sabha was established on 20 July 1920. At the same time, efforts were made to provide free
and powerful education to all children by establishing Dalit Class Education Institutions. He focused
on empowering marginalized groups in education. He believed that education reduces discrimination
in society. For this he emphasized on creating awareness among the minority class i.e. through
education the flag of equality can be hoisted. He established many schools, colleges and professional
institutes to achieve equality in education. The idea of bringing these classes into the mainstream of
education was proposed from these institutions. At that time there were many obstacles regarding
women's education, but Ambedkar inspired to overcome these obstacles. He highlighted the
importance of women becoming self-reliant, aware and educated. Women's education is essential for
the progress of society. He believed that women's education was essential for social change. Dr. With
the help of Babasaheb Ambedkar, the education of women became an important thing from his social
and educational point of view. As a result, her efforts changed the social view of women's education.
7. Education policy

Dr. Babasaheb Ambedkar's education policy is a significant contribution towards equality and
wide availability of education at all levels of society. He considered education not only as a means of
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professional advancement but also as a powerful tool for social transformation. Dr. Ambedkar
implemented various policies in the field of education. He emphasized on strict implementation of the
official education policy. From which education expanded from economic, social and technical point
of view. Through their work, future generations understand the need to cultivate social, professional
and human values in education. Thus Dr. Ambedkar's education policies established the broader role
of education in modern India.

8. Innovation in education.

Dr. Babasaheb Ambedkar's innovation in education is a reflection of his vision of education and
the conceptual, practical and social changes in the education system. He brought forward a different
thought from the traditional method in the education process. He emphasized on skill development of
students and promotion of contemporary knowledge. According to him, education is essential for the
social, mental and economic development of an individual. So he proposed the theory of "Education
as a Social Tool". He highlighted the need for quality in education as an innovation in education.
Which will develop students not only book knowledge but problem solving, leadership and social
change skills. He encouraged scientific approach, correctness of reasoning and use of scientific
method among the students. At the same time special emphasis was given on children's tools, problems
of college education and practical education. These innovations helped to inculcate an education
system with a student-centered approach.

9. Contribution to education.

Dr. Ambedkar's contribution in the field of education is very important. He took extensive steps
for the advancement of education. He gave equal right to education to different sections of the society.
Especially the backward communities were brought into the stream of education by convincing them
of the importance of education. He believed that education was a powerful tool for social justice and
equality. He used education to raise his voice against social discrimination. Tried to bring about
change in the society through education. While reforming the education sector, he emphasized on
education policies, curriculum and education system. Educational institutions were established due to
his initiative. His work provided equal education and economic self-reliance to different sections of
the society, thereby reducing social disparity. He modernized the education sector in India by adopting
efficient and conscious teaching methods. So with their contribution, education became a necessary
and inclusive factor for everyone. A new public mind was created in the society.
10.Conclusion:

Dr. A summary of Ambedkar's educational work epitomizes his social service, sacrifice for
social equality. He considered education as a means of social transformation which could overcome
caste discrimination. He changed the direction of the spread of education by building institutions like
Bhiskrit Hitkarani Sabha, People's Education Society and Dalit classes. Created awareness about
education. Infrastructural reforms necessary for education were implemented. He especially tried to
bring education to common people. He made innovative efforts in terms of opening the field of
education for women and minorities, equality tools. Its influence on the modern education system is
clearly visible. His ideas played an important role in the process of education policy.. His education
motivation sought to reduce discrimination in the society and increased the dignity of education. Not
only this, his ideals changed the role of education. He believed that education is an effective tool for
social justice and equality. The culmination of his work is the establishment of educational institutions
that carry on his legacy.
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Abstract:

The modern political and social system insists on the principle of equality. Equality is not a
process of bringing everyone to the same level but a process of establishing balance among groups of
people at different levels. There is no evidence of true equality being established in the history of
human society. The history of human rights begins in the 13th century, against the backdrop of the
world's move towards modernity. The Magna Carta of 1225 is the first example of this. On July 4,
1776, the United States proclaimed the Declaration of Human Rights, and in it, the United States
proclaimed the Declaration of Human Rights. It affirms that all men are born free and equal. Human
beings are by nature free and equal. This statement is interpreted in the context of natural rights. Nature
has endowed everyone with human qualities. Everyone has intelligence, thinking power, and
emotions, so it is necessary to recognize the invaluable equality of all individuals. Not only is Dr.
Babasaheb Ambedkar a guide to today's movement for social and political change, he is also thought-
provoking. This research paper analyzes the challenges that have arisen in building a socialist society
today and how to give it direction.

Introduction:

Historical evidence shows that the Indian social system is based on inequality and exploitation.
This disparity is socio-cultural, economic and psychological in nature and is related to the Vedic
religious tradition, based on the ideas that come from the religious scriptures of the four Vedas, six
Dharmashastras, eighteen Upanishads, twelve Brahmanas, sixteen Puranas and the Tresastha Smriti.
In such a situation, the background for the emergence of the egalitarian movement was created.
Objectives:

1. To conduct an analytical study of Dr. Ambedkar's egalitarian thought.
2. To study the changes or impact of Dr. Ambedkar's egalitarian thought on politics.
3. To study the relationship between the principles of Dr. Ambedkar's egalitarian thoughts and
Indian democracy.
Hypothesis:
1. Dr. Ambedkar's egalitarian thoughts have had an impact on Indian society, economy and
political system.
2. Dr. Ambedkar's egalitarian thoughts led to the establishment of social democracy.
3. Even in the era of globalization in the 21st century, the need and influence of Dr. Ambedkar's
idea of equality is visible.
Research Method:

This research will use the presentation and analysis method to present the topic based on the
available information. The presented research paper will be based on secondary factual material to
study the fight waged by Dr. Ambedkar to establish egalitarian thought. An attempt will be made to
reach a conclusion primarily based on various reference books.

Dr. Babasaheb Ambedkar's thoughts on equality:

Equality, liberty and fraternity are the basic values of the democratic system that modern society
has adopted as a way of life. They are so united that they cannot be thought of separately. The French
Revolution gave a moral foundation to the previously prevalent democracy. It has been enshrined in
the Preamble of the Constitution of India. In the value of equality, inequality between individuals or
groups or elements of individuals in society on any basis is not only unacceptable but also prohibited.
‘If you examine the history of democracy in different parts of the world, you will find that social
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inequality is one of the reasons for the demise of democracy. I have no doubt about that.” This view
was expressed by Dr. Babasaheb Ambedkar.

The concept of human rights was introduced in India in the 19th century due to the sudden
intervention of the British rulers in India. The rule of law established by the British stirred the minds
of the Indian people. The ideological awakening began with social reformers in India who embraced
liberal ideology such as Agarkar, Ranade and Naoroji. But for many years, the principle of equality
between men and women in this country remained far from it. The movement for equality created by
Mahatma Phule out of self-realization was the one that truly aligned with these values. Mahatma Phule
was the first to try to ensure that the Shudras could get education and achieve the goal of vocational
transformation and all-round development. He rejected the British's permeation theory.

Mahatma Phule, who stood against social slavery, was an epoch-maker. Therefore, Mahatma
Phule laid the foundation of the social revolution that began in India. At the same time, Dr. Ambedkar
sounded the trumpet of the struggle for equality. Dr. Ambedkar made a physical analysis of the Hindu
social system from the perspective of the oppressed.

Dr. Babasaheb Ambedkar has written in Exiled India that ‘We cannot astonish the Brahmins.
Our gaze is on the Brahmin.We believe that Brahmins are not our enemies, but those who are
possessed of Brahminism are our enemies. Inspired by this feeling, non-Brahmins possessed of
Brahminism seem distant to us, and Brahmins without Brahminism seem close to us.” There is no way
that we will become immortal by drinking the water of the delicious lake. If we had not drunk the
water of the delicious lake till today, we would not have died. We have to go to the lake to prove that
we are human beings like others. It appears that this meeting was called to mark the beginning of
equality. Dr. Babasaheb Ambedkar said in his speech on the occasion of Satyagraha, ‘We are human
beings like other human beings. Still, we have to sacrifice the lives of animals, which is a great shame.
Being a Hindu, you cannot get water from the water source. You cannot go to the temple and have
darshan of God or sit in public places. Even dumb animals like dogs, cats or rats enter temples without
any problem. But the idea that God will worship an untouchable when he enters a temple is a disgrace
to humanity. If you want to live as a human being, you should no longer tolerate this injustice. You
have seen yourself standing on your own two feet and fighting for your rights.’

“The Mahad Satyagraha on 19-20 March 1927, Manusmiti Day on 25 December 1927, Kalaram
Temple Satyagraha on 3 March 1930 were fought to establish the right of the untouchables to drink
the water of the lake Dr. Ambedkar also worked to abolish restrictions on temple entry and give the
untouchables equal status with others. These struggles and the court's ruling in favor of the
untouchables in the Mahad Lake case gave their political movement a strong boost and strength. This
was indeed the first step taken to ensure that the excluded classes were granted citizenship rights.’

In the caste-based varna-caste system, which is based on birth and has Brahmins at the top and
untouchables at the bottom, there is a hierarchy of inequality in justice as well, rejecting the principle
of equal treatment for equal crimes. The forced occupation of caste-based occupations transformed
caste into many closed and excluded groups and these caste groups became anti-social and mutually
hostile. Hindus are unable to build morality, society and nation because religion has given moral
sanction to this socio-economic system. Dr. Ambedkar had no doubt that only through the complete
abolition of the caste system could a social order based on the values of freedom, equality and
fraternity be reorganized.

Although Dr. Ambedkar had mobilised the untouchable movement through the noble principles
of freedom and equality, the Hindu's discriminatory mentality and the Congress's ineffective
untouchable programs were the cause. He transformed this movement into a physical movement and
considered political power important for the social, economic and educational advancement of the
untouchables. Mahatma Gandhi said that ‘the untouchable society is an integral part of the Hindu
society, so I am opposed to separating it from the Hindus. I am also genuinely not in favor of giving
them reserved seats.” This is how the Gandhi-Ambedkar conflict arose.
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Inevitably in the post-independence period, Dr. Ambedkar linked the struggle for the liberation
of the untouchables with the Congress, with the struggle for the liberation of the oppressed as a
whole.While transforming political democracy into social democracy, Dr. Ambedkar considers
liberty, equality and fraternity as the foundation. Dr. Ambedkar says, ‘Equality is a key principle of
public policy. Applying the principle of equality in political, religious, social and economic matters
means basing the social structure on policy.” He asserts that nationalism based on these values is
necessary for the healthy development of democracy. However, these principles in the triangle of
liberty, equality and fraternity cannot be separated from one another.

They have a unified structure. Liberty cannot be separated from equality, and fraternity from
liberty-equality. Liberty granted in the absence of equality establishes the domination of the minority
over the majority. On the other hand, equality without freedom destroys the energy of innovation in
the individual. A society that only imitates freedom and equality cannot, while maintaining its
momentum, isolate the principle of fraternity at the psychological level. In fact, it is the principle of
brotherhood that can create a unified unity in society.

Political democracy implemented without the nationalist principles of liberty, equality and
fraternity creates a monopoly of power in the hands of minorities. This leads to increased exploitation,
suffering and pain. ‘Ambedkar united various Hindu castes, Christians and untouchables in 1927 and
founded the Samata Samaj Sangh. From there, they started inter-caste marriages and eating together.
This has been of some use.’

During the social awakening of India, the abolition of caste and the abolition of the four castes
were given priority to some extent. The relevant provisions were also made in the Constitution through
the tireless efforts of Dr. Ambedkar. But has casteism been eradicated in practice? As long as the ideas
of caste-religious minority-majority remain entrenched, these values have little meaning.
Conclusion:

Although the recent nature of Indian politics seems increasingly complex, it is also significant
that a democratic system has survived for more than seven decades in such a large and gigantic
country. The Indian social system has always been a wonder to the world. Everyone wondered how
the country would remain united after independence. But after seven decades, this country can live
together. This truth has been presented to the whole world. Behind this truth is Dr. Ambedkar's great
work of egalitarian ideology.
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Abstract

Dr. B.R. Ambedkar's contribution to gender equality transcends traditional social reform,
establishing a paradigm shift that moved women's rights from the charitable domain of welfare to the
mandatory realm of constitutional and statutory entitlement. This analysis examines Ambedkar’s
philosophical critique, rooted in the theory of Brahmanical Patriarchy, which exposes the deep
intersectionality of caste and gender oppression in Indian society. As the principal architect of the
Indian Constitution, he enshrined principles of non-discrimination and formal equality. However, his
most revolutionary contribution was the sustained push for the Hindu Code Bill (HCB). The HCB
aimed to dismantle archaic, religious-based discriminatory practices concerning marriage, divorce,
and property, thereby laying the groundwork for a modern, egalitarian personal law. The failure of the
legislature to pass the complete Bill, leading to Ambedkar's principled resignation in 1951, serves as
a seminal moment demonstrating the fundamental tension between constitutional morality and
political expediency.
Keywords: Ambedkar, Gender Equality, Hindu Code Bill, Brahmanical Patriarchy, Intersectionality,
Dalit Feminism, Constitutional Morality, Legislative Reform, Manusmriti, Social Justice.
Introduction: Contextualizing Ambedkar's Intervention in Indian Gender Dynamics
e The Nexus of Oppression in Pre-Independence India

The historical status of women in Indian society was characterized by deeply entrenched
patriarchal traditions and cultural norms that spanned centuries. During the British Raj, the social
environment was marked by severely degenerative practices, including polygamy, purdah, the
Devadasi system, dowry, female infanticide, and child marriage, all of which placed women at the
lowest rung of the social order. The subordination of women was reinforced by ancient texts, notably
the Manusmriti, which established a rigid social hierarchy and mandated that women be subordinated
to men at every stage of life. While some 19th-century social reformers, such as Raja Ram Mohan
Roy and Iswar Chandra Vidyasagar, initiated steps to eradicate social evils and raise awareness
resulting in colonial-era legal measures like the Bengal Sati Regulation, 1829, and the Hindu Widows’
Remarriage Act, 1856 —these efforts were often piecemeal and failed to fundamentally challenge the
religious and customary legal structures that sanctioned female disadvantage. Dr. B.R. Ambedkar
viewed women as primary victims of this "unjust and rigid social system," asserting that all major
religions of India were responsible for subjugating their womenfolk.
e Ambedkar’s Vision: Gender Parity as the Litmus Test of Democracy

Dr. B.R. Ambedkar, renowned as the Chief Architect of the Indian Constitution, was a scholar,
philosopher, and visionary whose life was dedicated to securing human rights for oppressed sections
of society. His foundational political philosophy articulated that political democracy could only be
sustained if firmly rooted in social democracy—a way of life that recognizes liberty, equality, and
fraternity. Crucially, Ambedkar established gender parity as the definitive measure of societal
advancement. He strongly asserted the principle of evaluating the progress of any community "by the
degree of progress which women have achieved". By defining women’s emancipation not merely as
a humanitarian gesture but as a non-negotiable metric of constitutional success, Ambedkar
strategically elevated the issue to an existential threat against the republican ideals of the new nation-
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state. Resistance to gender rights was thus framed not as a conservative political disagreement, but as
a deliberate undermining of the principles upon which the Republic was founded. Ambedkar rejected
the traditional idea of women as subordinates, advocating instead for their status as equals and partners
in progress. This philosophical perspective is immortalized in his powerful slogan: "Unity is
meaningless without the accompaniment of women. Education is fruit-less without educated women,
and Agitation is incomplete without the strength of women".*This highlights his conviction that the
full realization of social change requires women’s participation as an essential, non-auxiliary, and
indispensable force.
The Philosophical Foundation of Emancipation: The Triple Pillars of Agency

Ambedkar’s blueprint for women’s liberation was systematic, recognizing that legal rights alone
are insufficient without the accompanying socio-economic capacity necessary for women to utilize
them effectively. He structured empowerment around three critical, interconnected pillars: education,
economic independence, and political-jural participation.
e Education: The Cornerstone of Empowerment and Agency

For Ambedkar, education was the transformative power necessary for women’s liberation. He
argued that an educated woman gains the ability to break free from traditional societal constraints,
thereby enabling her to contribute meaningfully to societal advancement. His commitment was
demonstrated through concrete action, including his advocacy for the establishment of schools
specifically for Dalit girls and women, addressing the severe educational disparities faced by
marginalized communities. He further advised women to send their children to school, emphasizing
that education is as necessary for females as it is for males. He further stressed the necessity of
pursuing male education side by side with female education to ensure that social progress is
accelerated and comprehensive. This profound emphasis on literacy and knowledge as prerequisites
for agency continues to inform modern policy. Current governmental efforts in India, such as the Beti
Bachao Beti Padhao initiative, scholarships for girls’ education, and the National Education Policy
(2020), reflect Ambedkar's original vision by prioritizing the elimination of gender disparities in
educational enrollment and access.
e Economic Independence: Security and Autonomy

Ambedkar strongly recognized that economic self-sufficiency was vital for women to achieve
genuine empowerment and autonomy, allowing them to transcend financial dependence inherent in
patriarchal domestic structures. He was a tireless advocate for labor rights, pushing for equal pay and
improved working conditions for women. Critically, he campaigned for essential social security
measures, including securing maternity benefits for female workers, such as those employed in coal
mines. This principle that economic capacity must underwrite legal freedom had a direct trajectory
into subsequent legislation. His foundational demands paved the way for laws such as the Equal
Remuneration Act (1976) and various contemporary government schemes aimed at fostering women's
entrepreneurship, reinforcing his vision that economic rights are inseparable from gender equality.
Without this economic foundation, he understood that formal rights of divorce, maintenance, or
property inheritance would remain largely inaccessible to marginalized women.
e Political Participation and Access to Justice

Ambedkar was a champion of political inclusion, supporting women’s right to vote and actively
encouraging their involvement in the political processes and public life of the new nation.” The modern
increase in women's representation in politics and leadership roles reflects the realization of this core
aspect of his vision for gender equality in governance. Furthermore, he insisted on the principle of
equal access to justice and legal remedies. He deemed gender-based discrimination within the justice
system a major barrier to rights, calling for systemic legal reforms to ensure that women's legal rights
were protected and enforced. His assertion that "Women must have equal access to the law and the
courts" demonstrated his commitment to integrating women fully into the judicial and political
spheres.
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Deconstructing Inequality: The Theoretical Critique of Brahmanical Patriarchy
e Theoretical Framework: The Caste-Gender Nexus
Ambedkar’s unique and critical contribution to socio-legal studies was his comprehensive
analysis demonstrating that the subordination of women in India cannot be viewed in isolation from
the prevailing social hierarchy. He provided a foundational theory that directly linked gender
inequality to the caste system. This framework is widely studied today under the nomenclature of
Brahmanical Patriarchy. Brahmanical Patriarchy describes the caste-driven hierarchy entrenched
within Indian social, political, and governance arrangements.'> Ambedkar identified the central
mechanisms of this system: the control of women’s sexuality and marriage patterns to maintain caste
purity (endogamy), thereby ensuring the hierarchical placement and privileges of upper castes
(savarna). This control enforces a system of "graded inequality" where patriarchy is differentiated and
contained according to caste. The inevitable consequence of this nexus is the "double status
disadvantage" and "acute marginalization" experienced by Dalit women, who face oppression at the
intersection of caste and gender.'> Ambedkar's analytical approach, focusing on the interwoven nature
of these forces, provided the theoretical grounding necessary for the emergence of a distinct Dalit
feminist standpoint, challenging the limitations of mainstream feminist discourses that often failed to
address the issues specific to women of color and lower economic classes.
e The Institutionalization of Subordination: The Role of Manusmriti
Ambedkar employed historical and textual analysis to understand the origins of women’s
subjugation. In his essay, The Rise and Fall of Hindu Woman, he detailed how Hindu women once
occupied a high position, entitled to upanayan (initiation) and studying the Vedas, with women
engaging in high-level intellectual and philosophical disputation. He unequivocally assigned
responsibility for the subsequent "utter downfall" in women’s status to Manu, the ancient lawgiver.
The Manusmriti enforced rigid social orders, confining women to subordinate roles and enforcing
patriarchal norms, often characterizing them as mere sexual objects whose sole purpose was to please
their husbands. These prescriptions were criticized by Ambedkar as foundational to the maintenance
of caste oppression. The ideological cornerstone of Ambedkar’s anti-hierarchy movement was the
symbolic burning of the Manusmriti in 1927. This act served as a revolutionary public protest against
the entire scriptural and legal foundation that justified both untouchability and gender subordination.
The act demonstrated that the ultimate objective was the wholesale reconstruction of Hindu society
along the modern democratic ideals of liberty, equality, and fraternity. Therefore, the push for the
Hindu Code Bill decades later was the institutional and legal conclusion of that seminal ideological
protest.
Legal Architecture for Gender Equality: The Constitutional Mandate
e Constitutional Safeguards for Formal Equality
As the Chairman of the Drafting Committee for the Indian Constitution, Ambedkar utilized his
position to institutionalize equality and secure human rights for all citizens, moving past the
limitations of prior reform movements. His efforts ensured that the foundational principles of non-
discrimination were embedded directly into the fabric of the state. The Constitution thus conferred
upon women equal rights and freedom from archaic servitudes. Specifically, the fundamental rights
prohibit discrimination based on sex:
e Article 14: Guarantees equality before the law.
e Article 15: Prohibits discrimination based on sex, caste, creed, or religion.
e Article 16: Assures equality of opportunity in public employment.
These constitutional securities have played a monumental role in advancing women's rights in
modern India.
e Enabling Equality Through State Policy
Beyond formal rights, the Constitution also laid the groundwork for state-sponsored social
mobility. Directive principles assured free and mandatory education for all individuals. This reflected
Ambedkar’s profound belief that constitutional principles could not be actualized without parallel
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action to boost literacy, particularly among girls, regardless of gender. Initiatives like the National
Policy on Education (1986) and Sarva Shiksha Abhiyan (2001) later prioritized the elimination of
gender disparities, fulfilling this constitutional mandate. '
e The Necessity of Jural Revolution
Ambedkar recognized that the promise of equality inherent in the Constitution could easily be
undermined if the state failed to address the discriminatory social structures enforced by customary
law. He famously argued that to leave inequality "between class and class, between sex and sex which
is the soul of Hindu society, untouched and to go on passing legislation relating to economic problems
is to make a farce of our Constitution and to build a palace on a dung heap". Therefore, Ambedkar
viewed the Constitution not merely as a legal document but as a strategic legal lever—a mandate for
the destruction of social hierarchy. By establishing the non-negotiable standards of Articles 14 and
15, the Constitution necessitated specific statutory reforms to dismantle the reality of inequality in the
domestic and private sphere. This proactive demand for legal reform guaranteed that the future
government would be obligated to protect and enforce women's legal rights.
The Jural Revolution: The Hindu Code Bill (HCB) and Reform of Personal Law
e Significance of Codification and Rationality
The legislative effort that defined Ambedkar’s commitment to gender equality was the Hindu
Code Bill. He considered his work on the HCB to be as significant as his participation in the
formulation of the Indian Constitution. The Bill was designed to codify the Hindu personal law,
replacing centuries of discriminatory religious and customary legal practices that had lost their rational
basis and were "enmeshed in the clutches of discriminatory religious dictates". Ambedkar’s goal was
nothing short of reconstructing the social relations of the majority community on the basis of liberty,
equality, and rationality.
e Analysis of Key Transformative Provisions
The HCB, though opposed and later fragmented into several distinct Acts passed between 1955
and 1956, provided the legislative bedrock for modern women's rights in India.

1. Succession and Property Rights: Traditionally, women had limited rights, often confined
to Stridhan (gifts and jewelry), and were largely excluded from ancestral property. The HCB
codified laws relating to property rights, ensuring they were gender-neutral. Subsequently, the
Hindu Succession Act (1956) granted daughters legal rights to inherit family property equally
with sons.'? This guaranteed economic independence and security, enabling women to claim
a rightful share in property acquired during marriage or otherwise.

2. Marriage and Divorce: The Hindu Marriage Act (1955) enforced monogamy and, crucially,
provided women with the right to divorce and claim both interim (Section 24) and permanent
alimony/maintenance (Section 25). This provision eliminated upper-caste male privilege
regarding polygamy and provided women with autonomy and dignity within the marital
contract.

3. Parental Agency: The Hindu Adoption and Maintenance Act (1956) and the Hindu
Minority and Guardianship Act (1956) expanded women's legal agency by allowing them to
legally adopt a child and be recognized as the natural guardian, a right previously often
restricted to the father.

e Scope and Intersectional Challenge

The HCB directly challenged the caste system by eliminating caste-based restrictions on
marriage and adoption, thereby undermining the critical mechanism of endogamy upon which the
hierarchy depended. By making mixed marriages possible and curtailing privileged male control over
inheritance and divorce, the Bill provided women, particularly those in marginalized caste groups,
with greater leverage to challenge Brahminical patriarchal norms.
However, the HCB generated controversy not only from orthodox Hindu leaders but also from other
communities like some sections of the Sikh community, as the law’s jurisdiction included Sikhs, Jains,
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and Buddhists. Opponents also argued that granting property rights to daughters would increase
conflicts within families.
The Political Confrontation and the Price of Principle
e The Forces of Opposition: A Coalescence of Orthodoxy and Pragmatism

The introduction of the Hindu Code Bill ignited fierce political confrontation. The majority of
the controversy stemmed from the provisions addressing monogamy, divorce, and equal property
rights, which struck at the heart of established patriarchal control. Opposition came primarily from
Hindu traditionalists, led by groups like the RSS and the Anti-Hindu Code Committee. High-profile
figures, including the then-President, Rajendra Prasad, openly questioned the Bill, arguing that it was
only supported by a small minority of "highly educated ladies" and that it represented governmental
meddling in personal religious law. Opponents successfully utilized arguments emphasizing tradition
and alleged lack of public support, strategically questioning the motives and "Westernized" nature of
the Bill’s proponents.
e Political Retreat and the Failure of Legislative Will

Despite the initial backing of Prime Minister Jawaharlal Nehru, the political reality soon shifted.
As the first general elections approached (1951-1952), Nehru became cautious, wary and mindful of
the Hindu majority sentiments being inflamed by the widespread protests against the Bill. The
legislative process suffered deliberate delays. Valuable parliamentary time was consumed by
unproductive speeches by opponents, and the debate was repeatedly postponed. Despite Ambedkar’s
earnest plea to Nehru to at least secure the passage of the sections related to marriage, divorce, and
monogamy, it became apparent that the ruling Congress party was unwilling to proceed with any
portion of the Bill before the elections.”® The Bill was ultimately allowed to lapse, a clear prioritization
of political stability and electoral success over radical social reform.
e The Resignation: A Martyrdom for Social Justice

The shelving of the Hindu Code Bill was the primary catalyst for Dr. Ambedkar’s resignation
from the Cabinet on September 27, 1951. His resignation was not merely a political exit but a profound
act of resistance that underscored the necessity of prioritizing constitutional morality over political
expediency. In his resignation speech, Ambedkar condemned the government's failure to enact the
HCB as a betrayal of its constitutional commitments. His assessment that leaving gender inequality
untouched was "to make a farce of our Constitution and to build a palace on a dung heap" remains
one of the most powerful critiques of legislative complacency. This principled act defined the Hindu
Code Bill as the pivotal legislative measure for determining the nation's integrity and commitment to
social justice. By stepping down, Ambedkar ensured that the struggle for codified gender equality
would remain central to the national political discourse, even after the Bill was initially defeated.
The Enduring Legacy: Ambedkar and Contemporary Social Justice
e Post-Facto Realization and Institutional Triumph

Although the original Hindu Code Bill was fragmented and stalled, its core principles were
eventually enacted through separate legislation in 1955 and 1956. This post-facto legislative success
validated the inevitability of Ambedkar’s jural vision. His unwavering efforts became a source of
inspiration, encouraging women leaders to persist in their fight until the reforms were enacted. This
institutional triumph demonstrates that Ambedkar's pressure compelled subsequent state planning to
institutionally recognize and integrate women's education and economic rights into the national
development agenda. Gender equality was permanently moved beyond a peripheral welfare issue into
a structural, measurable component of state planning.
e Ambedkar’s Role in Dalit and Intersectional Feminism

Ambedkar’s analysis of the intersectionality of caste and gender, embodied in the concept of
Brahmanical Patriarchy, serves as a crucial foundation for modern Dalit feminism. He provided the
analytical tool necessary for Dalit women to articulate their unique position of "multiple and
intersecting inequalities," distinguishing their struggle from those of both the mainstream male-
dominated Dalit movement and the upper-caste-led feminist movement. By focusing on the caste-
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patriarchy nexus, his thought remains highly relevant for current movements advocating for women's
rights and social justice, highlighting the specific challenges faced by marginalized women and
emphasizing the importance of education and organization.
e Relevance in Modern Policy and Jurisprudence

Ambedkar’s teachings remain a guiding light for the empowerment of women in modern India,
emphasizing the enduring importance of legal rights, education, and economic autonomy. His
advocacy for education is reflected in contemporary schemes like the Kasturba Gandhi Balika
Vidyalaya (2004) and the National Education Policy (2020), which focus specifically on gender
inclusion and increased access to education for girls from underprivileged backgrounds. Furthermore,
the constitutional protections he championed continue to be the basis for feminist jurisprudence,
compelling legislative action on issues from property rights to sexual violence.
e The Unfinished Agenda: Fraternity and Implementation

Despite the establishment of a robust legal framework prohibiting gender discrimination, the
full realization of Ambedkar’s vision remains incomplete. Achieving genuine fraternity and
dismantling the deeply rooted "graded inequality" remains a significant social challenge. The gap
between de jure (legal) and de facto (actual) equality persists. For instance, after more than seventy
years of independence, Indian society continues to grapple with the issues of violence against women,
dowry deaths, poverty, and sexual harassment, indicating that the society has failed to fully translate
constitutional rights into lived realities for all women. The ongoing struggle demands continuous
"agitation" against social inertia and the remnants of patriarchal structures.
Conclusion

Dr. B.R. Ambedkar stands as a champion of human rights and the foremost legal thinker
responsible for translating the ideal of gender equality into the institutional architecture of the Indian
state. His intervention was radical and foundational, shifting the discourse from mere social welfare
to mandatory jural equality, providing a holistic framework based on education, economic
independence, and constitutional safeguards. The Hindu Code Bill, regardless of its tumultuous
political passage, successfully achieved the goal of secularizing and rationalizing personal law,
providing women with fundamental rights in property, divorce, and guardianship. The significance of
this achievement is amplified by the political price Ambedkar paid: his resignation underscored his
unwavering commitment to social justice, defining his political career as an endeavor to achieve
human rights for the deprived. The contemporary relevance of Ambedkar’s work is undeniable,
particularly within the intersectional movements that challenge the caste-class-gender nexus. The path
forward requires continuous action guided by his comprehensive vision. The ultimate measure of
success for Indian democracy lies in its ability to enforce constitutional morality, bridging the
persistent divide between legal promise and social reality, thereby fully emancipating women from
the historical shackles of graded inequality.
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Abstract:

Indian constitution father Dr. B. R. Ambedkar, a seminal figure in Indian history, is a site of
intense ideological contestation in the public sphere. This study conducts a comparative analysis of
his portrayal in mainstream Indian media versus alternative, often Ambedkarite, media platforms.
Utilizing a qualitative research design based exclusively on secondary data including archival news
content, digital media from alternative portals, and existing scholarly literature this paper employs
critical discourse and framing analysis. It finds that mainstream media often relegates Ambedkar to a
symbolic, ritualized figure, a "Dalit leader" or "Constitution framer"while systematically sanitizing
his radical anti-caste philosophy. In contrast, alternative media acts as a counterpublic, foregrounding
Ambedkar’s intellectual legacy, his critiques of Brahmanism, and his relevance to contemporary
social justice movements. The study concludes that this representational divide reflects broader power
dynamics in society, where mainstream media perpetuates a hegemonic narrative, while alternative
platforms are crucial for articulating an authentic Ambedkarite voice and challenging epistemic
injustice.

Keywords: B.R. Ambedkar, Media Representation, Mainstream Media, Alternative Media, Dalit
Counterpublics, Framing Analysis, Critical Discourse Analysis, Caste, Hegemony.
Introduction

The father of Indian contributions Dr. Bhimrao Ramji Ambedkar go way beyond being known
as the chief architect of the Indian Constitution. A deep social reformer, a formidable critic of the caste
system, he was the foundational thinker behind modern, assertive Dalit politics. In the Indian public
sphere, however, representations of Ambedkar are not monolithic but fractured along the lines of
media ownership, ideology, and audience. Mainstream, often upper-caste-dominated media, has
engaged historically in what can be termed the "symbolic appropriation" of Ambedkar, reducing him
to a ceremonial figure while emptying his ideology of its revolutionary content. At the same time, the
rise of alternative media, including Dalit-run digital portals, blogs, and YouTube channels, has enabled
a robust counter-narrative that seeks to reclaim Ambedkar's radical voice.

This research problematizes this representational schism. The greater problem in this work is
the systematic framing and reframing of Ambedkar's image, with very significant implications for
social discourse, political mobilization, and the very understanding of social justice in India. Drawing
exclusively upon secondary and archival data, this study thus attempts to undertake a systematic
analysis and comparison of these portrayals and answer some very critical questions as to how media
power shapes the legacy of one of the most important figures in contemporary India.

The figure of Dr. Bhimrao Ramji Ambedkar stands as a colossal and inescapable pillar in the
landscape of modern India. As the principal architect of the Indian Constitution, he engineered the
legal and philosophical framework of a nascent republic, embedding within it the radical promise of
justice, liberty, equality, and fraternity. Yet, to confine his legacy to this monumental, albeit singular,
achievement is to engage in a profound act of historical and intellectual reduction. Ambedkar was a
polyglot scholar of formidable intellect, an economist, a jurist, a social reformer, and a religious leader
whose life's work constituted a relentless and systematic assault on the edifice of caste, the
foundational social hierarchy of Hindu society. His seminal texts, such as Annihilation of Caste and
The Buddha and His Dhamma, are not merely historical documents; they are living, breathing
manifestos that continue to fuel movements for social justice and human dignity.
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However, in the case of a complex character, public comprehension and memory are never direct
or unmediated. They are filtered, formed, and even distorted by the powerful prisms of cultural
production and, in the modern era, mass media. Media, in its myriad forms, does not reflect reality but
actually creates it. Media selects, highlights, frames, and omits, hence standing at the very center of
shaping public consciousness, social norms, and political discourse. In a large and diverse democracy
like India, media narratives are a principal battleground where national identity, historical memory,
and social values are contested and defined. It is within this crucible that the portrayal of Dr.
Ambedkar becomes an intense site of ideological struggle-a struggle between appropriation and
authenticity, between sanitization and subversion.

This struggle is fundamentally characterized by a clear and persistent schism. On one hand, there
is a mainstream Indian media ecosystem—a locus of large-circulation newspapers, national television
news channels, and their digital avatars, often characterized by corporate ownership and considerable
influence wielded by dominant social groups. On the other hand, there exists an alternative sphere of
media that is vibrant, if less resourced, comprising Dalit-run digital portals, independent journals,
activist-led YouTube channels, and social media communities that function as what political
philosopher Nancy Fraser termed "subaltern counterpublics." These are parallel discursive arenas
where members of subordinated social groups invent and circulate counter-discourses to formulate
oppositional interpretations of their identities, interests, and needs. The central problem this research
investigates is the stark divergence in the portrayal of Ambedkar across these two media spheres and
the profound implications this divergence holds for the articulation of the "Ambedkarite voice" in
contemporary India.

The mainstream media's engagement with Ambedkar has often been critiqued as ambivalent, if
not disingenuous. The process goes through what may be variously described as "symbolic
appropriation" or "ritualistic veneration." During Ambedkar Jayanti or Constitution Day, his image is
frontline news.

Politicians from across the spectrum pose before his statues in blas¢ homage. Headlines never
forget to hail him as the "Father of the Indian Constitution." While this may seem like an act of respect,
critical scholarship asserts that it serves to contain him. The stubborn emphasis on his constitutional
role within the mainstream narrative strategically cleaves this off from the wider, more incendiary
context of his life's mission: the annihilation of caste. He is framed as a rather innocuous, state-
approved symbol of law and order-a constitutional mascot with his radical edge thus blunted and
challenging ideas on social hierarchy, gender, and religion conveniently sidestepped. This aligns with
the theory of cultural hegemony advanced by Antonio Gramsci, wherein the dominant class
manipulates the culture of a society-its beliefs, explanations, and values-so that its rule becomes
conceptualized as natural and inevitable. The co-option of Ambedkar into a pantheon of national
icons, with the stripping away of his transformational agenda, serves to preserve the very caste-based
status quo he had set his life to dismantle.

Furthermore, mainstream media frames Ambedkar mainly as a "leader of the Dalits." While
factually true, this framing is time and again deployed in a manner that ghettoizes his appeal and
obscures the universalist and humanist core of his philosophy. It presents his fight as a particularistic
struggle for a certain community rather than a universal project of emancipating Indian society as a
whole from the shackles of caste, which he termed a "division of laborers" rather than a "division of
labor." This portrayal allows the non-Dalit majority to admire him from a distance, without feeling
compelled to engage with his stinging critiques of the social order from which they benefit. The
routine elision of his direct critiques of Gandhian politics, his scathing critique of Hindu scriptures,
and his revolutionary conversion to Buddhism bespeaks a systematic sanitization of his legacy,
creating an "Ambedkar-lite" palatable to dominant caste sensibilities. Against this hegemonizing
narrative, the alternative Ambedkarite media emerges as a space for reclaiming and rearticulating the
radical voice of Ambedkar. Websites like Round Table India, Velivada, and Dalit Camera are not just
alternative news spaces; they are vibrant counterpublics. Here, Ambedkar is not a statue of stone but
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an intellectual friend in life. His entire oeuvre-from his economic critiques to his religious philosophy-
is dissected, discussed, and deployed to analyze the contemporary. Framing dramatically shifts from
Constitutionalist to Radical Intellectual, Anti-Caste Revolutionary, and Buddhist Philosopher. This
media sphere resists the ritualistic reduction of Ambedkar. Instead, it performs the necessary function
of framing his ideas on current events, whether related to violence at Bhima Koregaon, debates over
reservation policies, or day-to-day incidents of caste discrimination. While doing so, it asserts the
continued relevance of his thought and supplies an ideological toolkit of resistance and identity
formation for the Ambedkarite community. This is not a representational conflict that remains
confined to an academic debate; it has very tangible consequences for social justice and democracy.
In the mainstream portrayal, the muting of Ambedkar's radicalism keeps the citizenry in thrall with
the icon but ignorant about the ideology. It promotes a kind of historical amnesia that disarms possible
dissent. On the other hand, in the alternative portrayal, keeping the radical Ambedkar alive enables
social and political mobilization; it fosters an identity, pride, and intellectual agency among Dalit-
Bahujan communities. The struggle over Ambedkar's image is, therefore, a proxy for the larger
struggle against caste hegemony and for epistemic justice-the right of marginalized communities to
produce and legitimize their own knowledge and history. It follows, therefore, that this study falls at
the critical intersection of media studies, political theory, and Dalit studies. Based on the theoretical
lenses provided by Stuart Hall's representation theory, Robert Entman's framing analysis, Gramsci's
hegemony, and Fraser's counterpublics, this research intends to undertake a systematic, comparative
analysis of the framing of Dr. B. R. Ambedkar's representation in mainstream versus alternative Indian
media. The specific frames, linguistic choices, and narrative strategies employed by each media sphere
will be mapped based only on secondary and archival data. The main problem this research
investigates is how media power operates in constructing competing versions of a national icon and
how the Ambedkarite voice, through alternative media, resists this hegemonic construction to
articulate its own authentic and empowered identity. By highlighting this critical battle over narrative
and representation, this paper hopes to contribute to a better understanding of the continuing struggle
toward an actually inclusive and equitable Indian public sphere.

1. Literature Review and Theoretical Framework

The Ambivalent Ambedkar in Public Discourse

In research into the media and the representation of B. R. Ambedkar scholarship increasingly
points to the dual or ambivalent status he occupies in public discourse. On the one hand, there is the
appropriation of Ambedkar as a national icon-the "father of the Indian Constitution," a symbol of
social justice, and a figure often feted in mainstream media around commemorative moments like
Ambedkar Jayanti or Constitution Day. On the other hand, his more radical, anti-caste, structural
critique of caste and class has been continually sidestepped or domesticated in popular coverage.

Activist-scholar Anand Teltumbde, for instance, claims that Ambedkar has been co-opted by the
neoliberal and Hindutva regimes: "Instead of addressing the pathetic condition of Dalits, many
Ambedkarites are busy promoting a devotional cult of Babasaheb, hollowing out his radical content
and helping the ruling classes exploit his legacy. Scroll.in+3NewsClick+3biharwatch.in+3 In this
reading, Ambedkar’s revolutionary intent is recast into a sanitized symbol statues, anniversaries,
photo-ops which ease his critique of caste and class rather than amplify it.

In academic treatments, this "neo-liberal co-optation" of Ambedkar, as you called it, surfaces
along several registers. For example, Teltumbde characterizes the post-Ambedkar Dalit politics as
fragmented, riven by class lines, and often satisfied with symbolic homage rather than structural
transformation. biharwatch.in+1 These critiques set the terms through which one might discuss how
media representation may either continue or resist this co-optation.

Mainstream media, in many studies, is found to follow a ritualised coverage of Ambedkar.
Coverage spikes on his birth-anniversary, on constitutional anniversaries, or when political parties
invoke him. The focus is very often on ceremonial homage-floral tributes, flag hoisting, speeches by
politicians-rather than on sustained engagement with his writings, his ideas, or their present-day
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relevance. As one research article puts it: “The mainstream press ... did not pay attention to the
problems faced by the oppressed castes” during India’s freedom struggle, and continues to under-
represent Dalit issues in its framing.

In contrast, alternative, Dalit-led, digital or online media offer a counter-narrative: they engage
Ambedkar as a living intellectual and anchor for anti-caste critique. For example, the chapter by Saha
& Rodrigues on “Alternative media representations of Dalit voices” argues that “alternative media
have provided an alternative space and a hub for community dialogues ... aimed at alienating casteist
practices and Dalit oppression.” Charles Sturt University Research Output The historical lineage of
Ambedkar’s own newspaper, Mooknayak, which he founded in 1920, has been invoked by
contemporary Dalit media channels reclaiming media space. Indian Printer Publisher+1 Thus, the
literature generates a binary field, albeit nuanced: mainstream media has a tendency to domesticate
Ambedkar's image into benign reverence and national-unity symbolism, while alternative media aim
to recuperate his radical critique of caste, class, and institutionalized exclusion. The ambiguity
("ambivalent Ambedkar") lies in the ways in which his image simultaneously serves dominant public
culture such as ritual and tokenism and more subaltern resistance-discourses, radical anti-hegemonic
ones. Acknowledging such ambivalence is actually vital to representation analysis.

1.1 Theoretical Framework

In this framework, to analyze the representation of Ambedkar in media, four important
theoretical traditions from media and cultural studies are synthesized: Representation Theory by Hall,
Framing Theory by Entman, Hegemony Theory by Gramsci, and the idea of Counterpublics by Fraser.
Stuart Hall’s Representation Theory maintains that media do not simply reflect reality; they produce
meaning through language and signs.

Representation is based on selection, exclusion, and construction. According to Hall, the media
make certain meanings about persons, communities, and events. Applying Hall to Ambedkar, the
claim is that the manner in which the media speak about Ambedkar-his image, words, anniversary,
activism-is not neutral; it is a site of ideological struggle over what he means. Ambedkar is not merely
'there' in the media; he is configured, framed, represented in ways that serve certain agendas.
Framing Theory (Entman, 1993) brings into view how media select aspects of a perceived reality,
emphasise them, and exclude others. A frame “makes certain aspects of reality more salient” to
promote particular interpretations. In the case of Ambedkar, media frames such as “Constitutional
Father”, “Dalit Icon”, “Social Reformer”, or “Radical Thinker” each emphasise different facets. These
frames carry with them values and omissions: for example, “Constitutional Father” may emphasise
legal-modern India and downplay Ambedkar’s critique of caste-class-power; “Dalit Icon” may
symbolise victimhood or identity, and gloss over his intellectual-philosophical contributions. This
study utilises frame analysis to investigate how rhetorical and visual choices in media coverage
produce or fail to produce the Ambedkarite voice.

Hegemony Theory (Gramsci) posits that cultural institutions, including media, are sites of
reproduction and contestation of dominant ideologies. By this line of thinking, mainstream media work
within and for the maintenance of the dominant social order. The transformation of Ambedkar into a
safe “national icon,” then, may be seen as a hegemonic strategy whereby his figure is represented in
national narratives without really questioning the fundamental power-structures in place, such as
caste, class, and elite privilege. The sanitization of Ambedkar's radical moments-his support for
conversion to Buddhism, his critique of Hindu society, and his labor politics-reflects this hegemonic
containment of his dissidence. Teltumbde and others relate this explicitly to neoliberal co-optation and
the Hindutva-capitalism alliance.

Counterpublics (Fraser) expand the concept of the public sphere by identifying ‘“subaltern
counterpublics”-“discursive arenas where subordinate social groups invent and circulate
counterdiscourses to formulate oppositional interpretations of their identities, interests, and needs”-
which oppose the dominant public culture. In the context of Ambedkarite media, alternative platforms
of Dalit-run media, online channels, and independent publications function as sites of engagement
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with Ambedkar as a radical thinker, rather than merely an icon. These counterpublics tend to disrupt
the dominance of hegemonic frames and make way for the voices that are otherwise relegated to the
margin in the mainstream media. Thus, for instance, the Saha & Rodrigues chapter documents that
Dalit media functions as a site of self-representation against the ‘varna media’ or caste-biased
mainstream media.

Putting these together yields the following conceptual model as you have framed:

Type of Media - Mainstream vs Alternative; Framing Mechanisms: selection, emphasis, omission;
Representational Outcome: Symbolic/ Sanitised vs Intellectual/ Radical; Ambedkarite Voice: Muted/
Co-opted vs Amplified/ Empowered.

This model helps us map how different media spheres deploy Ambedkar's image, how framing
operates, what kinds of outcomes these representations create, and how they influence the visibility
and agency of Ambedkarite voices in public discourse.

Synthesis and Gaps

The literature reveals a rich insight into the symbolic politics around Ambedkar's image and
points to the media's role as intermediary in the struggle over his meaning. At the same time, there are
a number of gaps:

e Much of the scholarship engages with general representation related either to Dalits or
Ambedkarites, rather than a systematic comparative analysis between mainstream versus
alternative media portrayals of Ambedkar specifically.

e Much of this work focuses on print or older media; fewer studies examine the function of
Ambedkar's image in newer digital/alternative media spaces.

e While the ritualizing coverage around anniversaries is documented, less is known about
sustained media discourse outside commemorative spikes.

e In other words, representational outcomes need to be more directly connected with the ways
in which Ambedkarite voices are empowered or silenced in different media domains, a
connection that has remained underexplored.

This paper contributes to these works by providing a concentrated comparison of media analysis,
mainstream versus alternative, on the representation of Ambedkar anchored in the theoretical
framework above, in order to fill the gap around how representations shape Ambedkarite voice and
agency in media.

2. Methodology:
2.1 Research Design

This study adopts a qualitative, comparative research design that relies exclusively on secondary
data. The central objective is to explore the image of Dr. B. R. Ambedkar is represented differently in
mainstream and alternative media ecosystems. The design integrates two analytical layers: a
systematic qualitative content analysis and a critical discourse analysis (CDA). The content analysis
identifies recurring representational frames and patterns of emphasis or omission, while CDA delves
into the underlying ideologies, power relations, and socio-political contexts embedded in media texts.
This dual strategy enables a comprehensive understanding of both the manifest content (what is said)
and the latent meaning (how and why it is said).

By situating the study within a constructivist paradigm, it assumes that representations are
socially constructed through discourse rather than being objective reflections of reality. The
comparative element allows an evaluation of how two distinct media spheres—mainstream and
Ambedkarite—engage with Ambedkar’s image: the former often reproducing hegemonic narratives,
and the latter working toward counter-hegemonic expression. The methodology thus aligns with the
theoretical framework grounded in Stuart Hall’s Representation Theory, Gramsci’s notion of cultural
hegemony, and Fraser’s concept of counterpublics.

2.2 Data Sources and Sampling

The study utilizes archival and digital secondary sources drawn from a purposive, event-centric

sampling strategy. Two broad strata of media are analyzed:

Vol.II, ISSUE-CXXXVIII, 4"&5"Dec.2025, SJIF Impact Factor: 8.542 Page-150




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

1. Mainstream Media:

® Print Sources: Archival issues of The Times of India, The Hindu, and The Indian Express
between 2010 and 2024. These newspapers were selected for their national circulation, editorial
influence, and historical continuity in covering national commemorations.
® Television/Digital Sources: News clips, articles, and online stories from NDTV, Republic
World, and DD News were included to capture audiovisual and digital representations of
Ambedkar.
2. Alternative Media (Ambedkarite Counterpublics):

® Digital Portals: Articles and essays were systematically collected from Round Table India,
Velivada, and The Caravan (particularly its Dalit Studies and Opinion sections).

® Audio-Visual Platforms: Selected YouTube channels such as Dalit Camera and The Blue Dawn
were sampled for visual and oral articulations of Ambedkarite discourse.

The sampling frame was built around significant commemorative and political events that
trigger heightened representational activity. These include Ambedkar Jayanti (April 14), Constitution
Day (November 26), and major socio-political moments such as the Bhima Koregaon violence (2018)
and anti-caste student protests (e.g., Rohith Vemula movement). A three-stage selection process was
used: identification of key events, retrieval of relevant content, and screening for analytical richness
(presence of identifiable frames, visual or textual references to Ambedkar, and ideological
positioning). The final sample comprised approximately 120 textual and visual artefacts across both
media types.

2.3 Data Analysis Techniques

The study employed a two-step analytical procedure integrating thematic framing analysis and
Critical Discourse Analysis (CDA) as articulated by Norman Fairclough (1995).

Step1: Thematic and framing Analysis

A codebook was developed using frames identified in prior scholarship (e.g.,
“Constitutionalist,” “Dalit Icon,” “Social Reformer,” “Radical Critic”). Each media artefact was coded
manually and through NVivo qualitative software to ensure systematic pattern recognition. Coding
captured both frequency (how often a frame appears) and context (in what kind of story or discourse
it appears). Comparative matrices were then developed to contrast mainstream versus alternative
media framing.

This stage addressed the question: How do different media institutions construct Ambedkar
through linguistic, visual, and thematic cues?

Step 2: Critical Discourse Analysis

CDA provided a deeper interpretive lens for understanding ideological and power-laden
meanings embedded in media representations. Following Fairclough’s tripartite model, the analysis
was conducted at three levels:

1. Textual Analysis: Focused on lexical choices (“Dalit leader” vs. “revolutionary thinker”),
metaphors, visual composition, and syntactic structures that signal ideological intent.

2. Discursive Practice: Examined how texts are produced, disseminated, and consumed. e.g.,
mainstream newsrooms versus grassroots digital collectives and how these practices influence
the portrayal of Ambedkar.

3. Social Practice: Linked the discourses to broader social structures such as caste hierarchy,
nationalism, and neoliberal development narratives. This stage revealed the ways in which
hegemonic media normalize Ambedkar’s image as a safe national icon, while alternative
mediare-politicize him as a continuing voice of resistance.

2.4 Ethical Considerations and Limitations

Since the study relies entirely on publicly available and archival material, it did not require
formal ethics approval or human subject clearance. All primary sources are cited with full
bibliographic details, and copyright norms are observed. Researcher bias was minimized through
triangulation cross-verifying frames across multiple media sources and reflexive memoing during
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coding.

However, certain limitations are acknowledged. First, digital archives may not comprehensively
represent all relevant content, especially from earlier years. Second, the absence of audience reception
data restricts conclusions about how representations are interpreted by viewers. Third, as qualitative
interpretation involves researcher subjectivity, complete neutrality is unattainable; hence transparency
in analytical procedures was prioritized. Despite these limitations, the triangulated, theory-informed
design ensures rigor and credibility.

3. Results
3.1 Mainstream Media: The Framing of a Sanitized Icon

The analysis of mainstream media reveals a consistent set of frames that domesticate

Ambedkar’s radicalism.
The Ritualistic Constitutionalist: The most dominant frame, particularly around anniversaries,
portrays Ambedkar almost exclusively as the "Father of the Constitution." While seemingly honorific,
this frame isolates his constitutional role from his lifelong battle against caste. The discourse is filled
with visuals of statues and politicians paying homage, reducing him to a static, ceremonial symbol of
law and order, rather than a challenger of it.
® The Welfare-Dalit Leader: Ambedkar is frequently framed as a "leader of the Dalits" or a
"champion of the downtrodden." This framing, while positive in valence, ghettoizes his appeal
and obscures his universalist message of liberty, equality, and fraternity. It sidelines his rigorous
critiques of Hinduism, capitalism, and patriarchy, presenting his mission as one of welfare for a
specific group rather than a transformative project for the entire nation.
® Omissions and Silences: A critical finding is what is not said. His incendiary works like
Annihilation of Caste or Riddles in Hinduism are almost never discussed. His famous exhortation
to "Educate, Agitate, Organize" is cited without its revolutionary context. The mainstream
narrative creates a "safe" Ambedkar, palatable to the dominant caste sensibility.
3.2 Alternative Media: Reclaiming the Radical Intellectual
In stark contrast, alternative Ambedkarite media platforms construct a multifaceted and
intellectually vigorous Ambedkar.
® The Radical Philosopher and Critic: Here, Ambedkar is engaged with as a profound thinker.
Articles and videos meticulously analyze his writings on Buddhism, his debates with Gandhi, and
his economic philosophy. Frames like "Anti-Caste Revolutionary" and "Buddhist Philosopher"
are predominant.
® The Contemporary Guide: Alternative media consistently links Ambedkar’s thought to current
events. The Bhima Koregaon violence, debates on reservations, and cases of caste atrocity are all
analyzed through an Ambedkarite lens. This frame positions him not as a historical figure but as
a crucial guide for understanding and acting in the present.
® Articulation of a Counterpublic: These platforms are not just about Ambedkar; they are the
voice of the community he inspired. They feature Dalit scholars, writers, and activists, enacting
the very self-representation that mainstream media denies. The language is often explicit, directly
naming and critiquing Brahmanism and caste power, fulfilling the function of a counterpublic
sphere.
4. Discussion

The divergent portrayals of Ambedkar are not merely different perspectives but reflect a
fundamental struggle over narrative power. The mainstream media’s framing aligns with a Gramscian
concept of hegemony. By celebrating a tamed, constitutional Ambedkar, it incorporates a potent
symbol of dissent into the national narrative, effectively neutralizing its subversive potential. This
process of "selective tradition" ensures that the radical core of Ambedkarite thought does not disrupt
the existing social hierarchy.

Alternative media, functioning as a Fraserian counterpublic, challenges this hegemonic control.
It provides a space for what Sharmila Rege termed "writing caste, writing power," where the
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Ambedkarite community can produce and circulate its own knowledge. This is not just about positive
portrayal but about epistemic justice the right to be a knower and to define one’s own icons and
intellectual heritage.

The implications are profound. The mainstream portrayal risks creating a generation that
venerates Ambedkar’s statue but remains ignorant of his ideas. The alternative portrayal fuels social
and political movements, providing the ideological toolkit for resistance. The battle over Ambedkar’s
image is, therefore, a proxy for the larger battle against caste itself.

5. Conclusion and Recommendations

This study has demonstrated a clear and consistent divide in the representation of Dr. B. R.
Ambedkar. Mainstream media, through frames of ritualism and symbolic appropriation, constructs a
sanitized icon who upholds the status quo. Alternative media, through intellectual engagement and
contemporary relevance, reclaims the radical thinker and mobilizes his voice for ongoing social justice
struggles.

Recommendations:
® For Media Practitioners: Mainstream newsrooms must actively diversify their editorial staff and
move beyond tokenistic coverage. They should commission pieces that engage deeply with
Ambedkar’s texts and their contemporary implications.
® For Educators and Policymakers: Curricula must integrate Ambedkar’s core writings to counter
the simplistic public narrative. Media literacy programs should teach students to critically analyze
the framing of historical figures.
® For Future Research: Longitudinal studies could track how these portrayals shift over time.
Further research could also conduct a more granular analysis of regional language media, which
plays a crucial role in shaping public opinion. In conclusion, the portrayal of Ambedkar is a litmus
test for the health of India’s deliberative democracy. A truly pluralistic public sphere would not
be one where Ambedkar’s radical voice is confined to a counterpublic, but one where it resonates
with its full force in the mainstream, challenging the nation to live up to its constitutional promise
of justice.
Appendix: Codebook Snippets for Framing Analysis
® Frame 1: The Ritualistic Constitutionalist

0 Indicators: Focus on Constitution drafting, statue unveilings, political leaders paying homage, use
of phrases like "Architect of the Constitution" as the primary descriptor, visual emphasis on
statues and blue books.
Tone: Typically reverent and neutral.
Frame 2: The Welfare-Dalit Leader
0 Indicators: Description as "champion of Dalits/downtrodden," focus on reservations (quotas) as
his primary achievement, association primarily with Dalit issues in isolation from broader social
critique.
Tone: Often patronizing or sympathetic, but ghettoizing.
® Frame 3: The Radical Intellectual/Critic
0 Indicators: Discussion of Annihilation of Caste, Riddles in Hinduism, his conversion to
Buddhism, his critiques of Gandhi and Hinduism, analysis of his philosophical ideas on liberty,
equality, and fraternity.
Tone: Analytical, respectful, and often confrontational towards dominant narratives.
Frame 4: The Contemporary Guide
0 Indicators: Explicit linking of Ambedkar’s quotes and ideas to current social and political events
(e.g., protests, policy debates, atrocity cases), use of phrases like "What would Babasaheb say?".
0 Tone: Urgent, mobilizational, and relevant.

e O

® O
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Abstract:

India has long served as a refuge for displaced populations fleeing persecution, conflict, and
humanitarian crises. Despite not being a signatory to the 1951 Refugee Convention, India offers a
rights-based approach rooted in its constitutional values. This paper examines how constitutional
safeguards, such as the equality, dignity, and due process that shape India’s refugee response. It also
explores Dr. B. R. Ambedkar’s humanitarian and justice-oriented constitutional vision, which
provides an ethical foundation for refugee protection. Despite being the Non-signatory of the Refugee
Convention act 1951 or its protocol of 1967, India has a long history of giving asylum to the refugees
from various major crisis including the 1947 partition, the Tibet crisis 1959, or the Bangladesh conflict
of 1971, India falls under a nation that hosts a large number of refugees even from Afghanistan, Sri
Lanka and the Rohingya the recent crisis. However, protecting the refugee in India highlights a multi-
dimensional intersection of balancing constitutional values, humanitarian obligations and national
security concerns. The study aims to analysing the key role of the article 14, 21, 25 and 51(c) of the
Indian Constitution along with the judicial interpretations, plays a major role in safeguarding the
refugee’s rights in the absence of a dedicated domestic refugee law. Further its emphasis on the key
challenges faced by the refugee in India and the protection driven by the Indian constitution for them.
With making comparative analysis of major host countries like Germany and Canada and their
structured legal framework that help in protecting refugee and the states interests. Based on these
refugee problems in India this study also examines the constitutional, legal and political dimensions
of refugee protection in India, understanding how existing mechanisms support or fails when it comes
to provide safety and suggesting necessary legal reforms to create a more coherent humane and
security balanced refugee policy. By linking refugee experiences with Ambedkar’s inclusive
philosophy, the study highlights the need for a consistent national refugee framework aligned with
India’s constitutional morality.

Key Words: Asylum seekers, Refugee crisis, Indian refugee policies, Refugee protection law in India,
Constitutional Protections
Introduction:

Refugees in India represent diverse historical journeys, from Tibetans and Sri Lankan Tamils to
Afghans, Rohingyas, and others seeking safety (Sarver & Kumari, 2025). Their experiences of
displacement reveal vulnerabilities related to identity, livelihood, security, and human dignity. India’s
Constitution, framed under the leadership of Dr. B. R. Ambedkar, stands as a beacon of liberty,
equality, and social justice (Devi & Singh, 2024). Though the Constitution does not explicitly address
refugees, its fundamental rights and Directive Principles extend humanitarian protection to all persons
(Sinha, 2022). This paper explores how Ambedkar’s constitutional philosophy provides both moral
and legal grounding for refugee protection and how India’s current practices reflect these principles.

In the world full of conflicts people of forced to flee from their homes to find better living, these
are majorly due to armed conflicts, civil war, widespread violence, persecution of human rights based
on the religion, ethnicity, political opinion, or the memberships of any particular social gatherings
(Vincent & Mgaya, 2022). Similar to this, human rights violation or torture, illegal detention, state-
sponsored oppression, collapse of government, political instability exacerbates the problems of
refugees. Even the targeted attacks on minority communities and systematic discrimination worsens
the living condition of an individual in its own country. In such cases, when the home country fails
to protect and guarantee their basic rights, people are forced to become refugee not by their choice but
out of necessity (Kneebone et al., 2014). The refugees do not belong to any particular community or
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religion, the problem of refugee is found in all parts of the world. While comparing the refugee
movements across the globe the south Asia displays a distinct historical and political pattern. The
inflow of the refugee movement in south Asia in modern time has been reportedly traced from the
mid twentieth century. It started with the partition of India and Pakistan in 1947 which has a historical
record of millions of people those were displaced across the newly created borders. The modern times
south Asia has experienced a long history of refugee movements especially the 1947 partition of India
and Pakistan has marked as world’s biggest mass migration in human history (Kudaisya & Yong,
2019). Meanwhile comparing the refugee crisis with the other countries example like Middle East and
Africa, where prolonged civil wars, state collapse, and international interventions, are some of the
major reasons behind the displacement of the people, the reports suggest that the refugee flow in South
Asia primarily begin with the 1947 partition, ethnic conflicts, and internal state violence (UNHCR,
2023). Similarly, the exodus of Tibet of 1959, the Bangladesh Liberation War of 1971, and the Sri
Lankan Tamil conflicts set an example of how people are forced to flee from their home countries to
escape from the regional and identity-based conflicts (Baruah 2018).

While comparing with the other developed nations like Germany, Canada, North America, and
Europe have a well organised asylum system for refugee protection with legal procedures, and
institutional mechanism (Goodwin Gill & McAdam 2014), South Asia is lacking with such policies.
Although South Asia lacks with such excellence, it is significantly hosting a large number of refugees.
Especially India being one of the largest host nations. Despite being a Non-signatory of 1951 Refugee
convention or its protocol of 1967, it has continuously provided shelter to various countries, like the
Tibet, the Sri Lankan, the Afghanistan, the Bangladesh and the recently Rohingya’s of Myanmar
(Verma & Asthana, 2025). Unlike other nations that have well-structured refugee policies, India relies
on humanitarian traditions. The refugee movement has transformed India’s refugee policies with a
flexible administrations and geopolitical considerations that make difference from rest of the other
host nations. The absence of such policies creates an imbalance between administrative and legal
policies further allowing the judiciary to intervene and enhance India’s policy coherence for the
protection of refugee rights granted by the Indian constitutions (Madnani, 2018).

Hence by critically analysing the constitutional, legal and political as well as the existing
mechanisms of refugee rights in India, this paper emphasis on the need of reforms in the existing
mechanisms, and recommends more transparent, security-balanced, humane and coherent approach
for protection of refugee rights.

Sufferings Faced by Refugees:

Because refugees are generally treated as "foreigners" under the existing laws, such as the
stringent Foreigners Act, 1946 (Kapoor, 2021). There are various sufferings faced by the refugee and
It exacerbates the problem of refugee seeking asylum in India. Hence, to further understand these,
below are some of the key problems are highlighted:

1. No Refugee Law and Uncertainty

Because India lack with the dedicated refugee law so the protection of refugee is largely based
on ad hoc administrative policies (Sehrish, 2023), and due to it is not a signatory of any refugee
convention 1951 or its protocol of 1967, it creates uncertainty among the refugees in accessing their
legal refugee status. In this case, most of them are categorised as “illegal migrants” further pushing
them to the risk of deportation.

2. Limited Access to Basic Fundamental Rights

Although the refugees are treated as the foreigner the legal rights that they can access are based
on the humanitarian principles, enshrined in the Article 14, 20, 21, 21A, 22, 23,24, 25-28 of the Indian
Constitution and various Supreme Court judgments, the refugees in India still struggle to bring these
rights in practice (Debbarma, 2024). At ground level, different picture is seen, the local administrative
and the police verifications often acts as a barrier for refugees in accessing the freedom of movement,
employment, getting equal wages or other basic services.

3. Barriers in Accessing Justice
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In India refugee faces various barriers in accessing the justice. One of the most significant is
language barrier, lack of awareness about their legal rights (Zarei et al., 2024). Including lack of
national refugee law holds them back in legal status. Due to lack of awareness and language issue
holds them back even if the court order is in their favour. Similarly, constant fear of arrest, deportation,
social discriminations, and economic hardship often discourages them in getting the justice in India.
4. Economic Hardship

Due to lack of uniform national refugee law, these refugees lack with the legal work permit
(Kim, 2023). Hence, they are forced to work at low wages, most of the times in unsafe work
environment. These economic hardship and poverty prevent them in affording lawyer or any legal
fees for them.

5. Poverty & Limited Livelihood Opportunities

It is seen that most of the time refugees don’t have their documents which prohibits them from
legal work. Hence, they are forced to work in informal sectors with low wages in exploitative
conditions. And because they lack with the resources, the poverty, and lack of awareness leads to
Limited livelihood opportunities (Buscher, 2013).

6. Inadequate Housing & Living Conditions

It is seen that Refugee camps lack with the basic resources, overcrowded camps, unhygienic
condition, as well as limited access to clean water condition (Paul et al., 2024). Due to this poor living
condition, they frequently get contracted with various diseases and other health risks. However, such
conditions highlight the need of proper policy implementation that is enshrined in the Indian
constitution under several articles.

7. Language Barrier

Language and culture are the most significant body in delivering the communications.
Differences in Culture and language between the refugees and the other citizens of India contribute to
xenophobia and social exclusion (Singh & Tir, 2023).

8. Limited Access to Healthcare

There are several factors that act as a barrier. Unlike language, they also lack with the
documentation, ID verification issues, and occasional discrimination often prevents them from getting
access to the government hospitals (Faroqi & Sundaram, 2022). Hence, they also lack with essential
services such as maternal health care, vaccinations, and mental health support.

9. Education Barriers for refugee child

National Identity and the address proof are the basic id proof required for getting admission in
school. And lacking with such documents the refugee children are often kept away from schooling
which later put them in several vulnerabilities (Mweni, 2018).

10. Social Discrimination and uncertainty

Many times, refugees are perceived as economic or cultural threats by the host communities,
leads to stereotyping, police harassment, and many times refugees are often excluded by the society
(Arifoglu & Kocak, 2025). As a result, they fall under psychological pressure inhibiting from social
inclusion.

11. Gender-Based Violence & Vulnerability

The unsafe living pattern, limited access to legal aid and assistance exposes the refugee women
and children especially the girl child at the risk of rape, abduction, trafficking, social and physical
abuse, violence, and several other exploitations (Wilson, 2012).

10. Mental Health Struggles

Inadequate access to healthcare, counselling or mental health services, it becomes difficult to
tackle the situation. Sometimes it takes generations to heal with the mental condition. They are widely
exposed to traumatic disorder and depression due to forced displacement, loss of homeland, financial
insecurity and uncertainty often leads to psychological trauma (Sukiasyan, 2024).
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Constitutional Protections Guaranteed to Refugees in India:

The Indian constitution provides basic fundamental right to all person living in India. In the
absence of any dedicated or national refugee law, these rights can be reinforced through judicial
review, making the constitution as the key source of protection (Shanker, 2024). Some significant
articles which some time also favours to refugees in India are explained below:

1. Article 14 — Equality Before Law

Equal protection to all the person is guaranteed by Article 14 of the Indian constitution. Equality
before the law and equal protection of the laws to all persons, including refugees prevents from
arbitrary discrimination ensuring free and fair treatment is given by the State including refugees in
any administrative and legal matters.

2. Article 15 — Protection Against Discrimination

Basically Article 15 grants protections to all the person staying in Indian Territory. Although it
was implemented primarily to its citizen, the court agreed with providing humanitarian assistance to
all the person including the refugees, or the asylum seekers. Certain essential services that protect the
refugees from discrimination on grounds such as religion, race, or place of birth. However, it
safeguards refugees from any discriminatory action.

3. Article 21 — Right to Life and Personal Liberty

Article 21 provides right to life and protects every person, including refugees, from arbitrary
arrest, detention, or deportation. It also serves as the doctrine of non-refoulement. It ensures that no
refugees can forcibly send to any of that place whether it is their homeland where life can be at risk.
4. Article 21A — Right to Education

Irrespective of nationality Constitution also guarantees free and compulsory education to all
children between 6 and 14 years. Right to enrol in government schools and access elementary
education as also equally provided to refugee children.

5. Article 22 — Protection Against Arbitrary Detention

Article 22 safeguards any person detained, from arbitrary detention. It ensures the person to be
informed of the grounds of arrest, the right to legal counsel, and timely judicial review prevents the
refugees from unlawful or prolonged detention.

6. Article 23 — Prohibition of Human Trafficking and Forced Labour

Article 23 of the Indian constitution prohibits all the person including refugees from trafficking,
forced labour, and begging. This article protects refugees who are vulnerable to exploitation due to
poverty and statelessness from forced labour or trafficking networks.

7. Article 24 — Prohibition of Child Labour

Indian constitution prohibits child employment below the age of 14 from hazardous occupation
ensuring that refugee child should be refrain from the exploitative or harmful labour practices.
8. Article 25 — Freedom of Conscience and Religion

Article 25 grants all the person including the refugees to profess, worship, religious practice,
and propagate their religion freely. This especially helps to special religious persecuted groups to
maintain their cultural and spiritual practices within India.

9. Article 26 — Right to Manage Religious Affairs

This article allows the various religious communities among refugees to establish their own
institutions and manage religious affairs. It protects the monopoly of Tibetan Buddhists, Afghan
Sikhs, and other refugee groups in preserving their traditions.

10. Article 28 — Freedom from Religious Instruction

Constitution of India gives equal religious freedom to all the person living in India. It ensures
that no person or child should influence from any state-funded religious instructions.
11. Article 32 — Right to Constitutional Remedies

In case of any violations to their basic fundamental rights provided by the Indian constitution,
Article 32 states that the refugees, through writ petitions can directly approach the Supreme Court for
protection of their fundamental rights against illegal detention or deportation.
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12. Article 226 — Right to Approach High Courts

In many cases it is seen that the high court has right to issue a writ petition to protect the rights.
Therefore, despite having any dedicated refugee laws, these constitutional provisions serve as a de
facto human rights framework, with judicial interpretation, morality bases judgments to protect the
basic rights like life, liberty, dignity, and non-discrimination,

Case Study of The Role of Indian Judiciary:

The refugees in India are treated as the "foreigners" under the stringent Foreigners Act, 1946.
There are several cases where the judiciary has played a crucial role providing support and protections
based on the Indian Constitution and international law principles.

Judicial Interventions and key Principles

To protect the refugee rights the Indian judiciary follows several key principles. Several rights
are granted by interpretation of several articles. By making the constitution as a prime tool for the
protections of refugee rights, and the principle of non-refoulement that prevents them from forced
return to a country where a person faces persecution. Various judgements of High Courts and the
Supreme Court, or as customary international law has been critically analysed, like in Ktaer Abbas
Habib Al Qutaifi v. Union of India (Tiwari & Mishra, 2024), case the Gujarat High Court denied to
send back refugees to their homeland as it would endanger their life. Courts also stop deportations so
refugees can get UNHCR protection that safeguards their life. In another case NHRC v. State of
Arunachal Pradesh (Vijapur, n.d.), the Supreme Court ordered the state government to protect the
chakma refugees from forcible evictions or any harm.

But one side where the government was consistently supporting the refugee rights, later the
decisions of supreme Court seem to be inconsistent. This was clear in the Rohingya refugee’s case.
The Supreme Court showed its concern for national security in the Mohammad Salimullah v. Union
of India (2021) case. But after the Manipur High Court, in Nandita Haksar v. State of Manipur,
intervention the Supreme Court agreed with the Article 21 also protects refugees from being sent back
to danger (non-refoulement) and proceeded with High Court decision afterward.

Conclusion:

India’s refugee experience demonstrates a compelling intersection between constitutional ideals
and humanitarian responsibility. While India lacks a dedicated refugee law, the judiciary and
policymakers frequently rely on constitutional guarantees inspired by Ambedkar’s emphasis on
human dignity, equality before law, and protection of vulnerable groups. His vision underscores that
Jjustice must transcend citizenship and uphold universal rights. Strengthening India’s refugee policy
through a structured legal framework would align practice with constitutional morality. As global
displacement rises, Ambedkar’s approach offers a timeless ethical guide: protecting refugees is not
merely an administrative duty but a constitutional and humanitarian obligation.
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Abstract

Dr. Babasaheb Ambedkar’s foreign policy perspective represents a unique blend of realism,
constitutionalism, and moral internationalism shaped by his deep understanding of economics,
geopolitics, and human rights. Although he was not India’s External Affairs Minister, Ambedkar
played a pivotal role in shaping early post-independence debates on defence, international labour laws,
regional security, and India’s strategic positioning in a rapidly changing global environment. His
foreign policy thought, rooted in democratic values and socio-economic justice, emphasized that a
nation’s international standing depends primarily on its internal stability, social equality, and
economic strength.

Ambedkar approached foreign relations through a pragmatic lens, cautioning against
romanticism in international diplomacy. He advocated for a strong national defence, arguing that
India’s geographical vulnerabilities and historical experiences required a modernized military and a
stable security doctrine. His speeches in the Constituent Assembly and in the Viceroy’s Executive
Council highlighted the importance of maintaining strategic autonomy while building cooperative
relations with global powers, especially in the context of World War II and emerging Cold War
tensions.

Equally significant was Ambedkar’s engagement with international labour and economic
institutions. As Labour Member, he contributed to India’s active participation in the International
Labour Organization (ILO), strengthening India’s global role in framing labour rights, social security
systems, and workers’ welfare standards. His global vision also extended to the rights of minorities
and oppressed groups, asserting that international human rights norms should inspire domestic
constitutional guarantees.

Ambedkar’s foreign policy perspective, therefore, combines internal nation-building with an
outward-looking commitment to democratic values, human rights, and economic modernization. His
pragmatic insights into defence, labour diplomacy, and global justice continue to provide a valuable
framework for understanding India’s role in the international arena and its pursuit of a stable, just, and
strategically secure future.

Keywords: Foreign, Policy, Diplomacy, Dr. Babasaheb Ambedkar
Introduction

The architect of the Indian Constitution, a great personality who constantly tried and laid the
foundation for social and economic democracy in India, and who made ideological contributions to
India in various fields such as social, political, economic, educational, agricultural, and law. Dr.
Babasaheb Ambedkar was an all-round personality. He did not touch upon any subject related to India
and Indian society. Not a single subject was left out. Babasaheb was not only a thinker or philosopher
who formulated ideological ideas, but he was a great man of action. Foreign policy was his last
concern. He has expressed his thoughts on foreign policy very clearly.

After India gained independence, the last important subject that connects India with the world
is foreign policy. Foreign policy is seen as a means of achieving economic interests. Due to this, it has
gained more importance. Pandit Nehru is seen as the architect of Indian foreign policy because he was
also the Foreign Minister for almost a decade and a half, along with being the Prime Minister.
Mahatma Gandhi also considered Nehru as his guru on foreign policy, but during this period, the only
one who strongly criticized Nehru’s foreign policy was Dr. Babasaheb Ambedkar. Dr. Babasaheb
Ambedkar’s views on foreign policy were mainly realistic and professional. He said that foreign
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policy should not be based on ideology or emotion. His foreign policy gave priority to national
interests along with moral values, which is why he has mentioned some important guiding principles
regarding foreign policy in Article 51 of the Indian Constitution. He felt that India’s international
relations or relations with other nations should not be considered in foreign policy alone, but that
India’s internal problems should also be considered in it. That is, Dr. Ambedkar felt that along with
taking care of external security, it should be considered whether the issues of internal security are
being solved through foreign policy.

How does our foreign policy affect our treasury? While saying this, he says that we earn Rs 350
crores in taxes every year and out of that we spend about Rs 180 crores on the army. This huge
expenditure is a direct result of our foreign policy. While studying India’s foreign policy, Babasaheb’s
special focus was on how India would become a superpower. Although Dr. Babasaheb Ambedkar was
against non-alignment, he was insistent that the freedom of decision in foreign policy should remain
intact. During the Second World War, the Viceroy had declared that India supported England without
considering the opinion of the Indians. At that time, Dr. Ambedkar criticized his policy and said that
it was necessary for you to consider the opinion of the Indians. We must have freedom of decision in
foreign policy and you should not take our decisions.

While studying Dr. Babasaheb Ambedkar’s thoughts on foreign policy, he also expressed strong
views on foreign relations between America, China, and Pakistan. It will be necessary to review them.
Keywords

Establishing, permanent, international, non-alignment, Pakistan, Kashmir, China
Objectives

1) To study Dr. Babasaheb Ambedkar’s foreign policy towards China.

2) To study Dr. Babasaheb Ambedkar’s foreign policy towards America.

3) To study Dr. Babasaheb Ambedkar’s foreign policy towards Pakistan.
Hypothesis

1) Dr. Babasaheb Ambedkar’s perspective on foreign policy seems realistic.
2) It is seen that Dr. Babasaheb Ambedkar has not only considered America and China but also
the countries of the East regarding foreign policy.

Explanation
Thoughts on America:-

Dr. Babasaheb Ambedkar had a special inclination towards America. He was of the opinion that
America could be important to India from a defence as well as economic and trade perspective. He
had strongly argued that establishing trade relations or trade partnership with America could be
beneficial. India needed permanent membership of the United Nations Council to influence
international politics. That could be obtained through America’s friendship. That is why Babasaheb
was insistent on establishing friendly relations with America. The then US President Eisenhower had
also said that there was a need for an ally in Asia after World War II. He tried to get closer to China,
but after 1949, when China adopted communist ideology, America turned its attention to India. In this
regard, the American President had also written a letter to Nehru regarding friendship, but it must be
said that Dr. Ambedkar was not as farsighted as others. Today, India is trying hard for this same
membership. But it must be remembered that Dr. Ambedkar had thought of all these at that time.

Dr. Ambedkar, while expressing his thoughts regarding friendship with America, said that one
should not only think of European or Western countries but also Eastern countries. India has cultural
relations with Eastern countries like India, Vietnam, Indonesia, Cambodia. Therefore, India needs to
build ties with them. For this, Dr. Ambedkar had demanded at that time that India should target the
countries of Southeast Asia and Northeast Asia. Later, in this region, a US-sponsored group called the
South East Asian Treaty Organization (SOETO) was formed. America wanted India to become a
member of this group. Dr. Babasaheb Ambedkar also wanted India to accept the membership of this
group because this would create India’s dominance in the Southeast Asian region. But at that time,
India rejected it. Later, these same countries proposed to form the ASEAN organization and accept
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India’s membership. But India rejected this proposal once again. Today, for the past thirty years, India
has been making progress to become a member of this organization. But it is not possible for India.
The reality was already stated by Babasaheb earlier.

Thoughts on China:-

How should foreign relations with China be? While expressing his opinion on this, Babasaheb
used to say that China is a very cunning nation. India cannot remain oblivious to this nation and should
not even try to be friends with China from an idealistic perspective. Nehru had a kind of cooperative
role with China at that time. At that time, India had demanded that China become a member of the
United Nations, on which Dr. Babasaheb Ambedkar had strongly criticized. Later, when the
Panchsheel policy prepared by India in 1954 regarding China was discussed in the Parliament,
Babasaheb had also criticized it there. He had said that the Panchsheel policy is an integral part of
Buddhism. But this policy does not seem to be being implemented by China. If China is doing injustice
to the Tibetan people, then they should not adopt such a Panchsheel policy.

What is the right? Babasaheb always had questions about Nehru's role in foreign policy. China
is a country full of contradictions. Because China considers itself a Buddhist nation and treats the
Buddhists in Tibet unfairly. Therefore, India should adopt a very realistic approach towards China.
Babasaheb was of the clear opinion that a lot of thought should be given to signing a peace treaty with
this country. Even today, this doubt increases because of the context. Because China objected to the
issue of declaring Maulana Ashar Masood, the main architect of the Pathankot attack, as a terrorist in
the United Nations and used its veto power and made a decision against India. China has always
opposed India's name to get permanent membership in the Security Council. On one hand, China is
doing things for peace, while on the other hand, it is doing acts of sabotage. This alone makes it clear
that China is not a country to be trusted. Babasaheb had said this long ago.

Regarding Pakistan and Kashmir:-

Babasaheb's views on Pakistan and Kashmir were very clear. Half of the expenditure on defence
is a direct result of our foreign policy. Babasaheb said that since we have strong relations with
neighbouring countries, there is a need to spend more on defense. Babasaheb looked at the Kashmir
issue from the social and economic perspective of India. When the communal riots took place in India
in 1940, what was the nature of the Hindu-Muslim issues, what was the reason for the conflict and
what should we do to reduce it? Galer had written a great book, Pakistan and Partition of India, but
Babasaheb's ideas about solving the Hindu-Muslim issue were not implemented. Due to this, India
had to face partition in 1947. Babasaheb had taken an important solution to resolve the Kashmir issue,
but the rulers ignored it and it has continued to fester till date. According to Dr. Ambedkar, Kashmir
is a predominantly mixed state. Jammu is Hindu, Ladakh is war-torn while Kashmir Valley is Muslim-
majority. To solve this issue, he clearly said that Kashmir should be divided and the Hindu-Buddhist
part should be added to India and the Muslim-majority part should be added to Pakistan. In reality,
Kashmir has no connection with the Muslim part, so the issue should be resolved by the Muslims there
and Pakistan. If it is desired, Kashmir should be divided into three parts - war-torn area, Kashmir
Valley and Jammu and Ladakh - and a referendum should be held. If this had happened, this issue
would have been resolved long ago, but due to the stubbornness of the then ruler, it has been going on
till date and India is spending crores of rupees on it in the name of defence. Due to the Kashmir issue
continuing to fester, India-Pakistan relations have become extremely tense. If the India-Pakistan
border issue had been presented in the same manner as the one mentioned above, the border dispute
between India and Pakistan could have ended.

Summary:-

In Babasaheb's overall foreign policy thinking, the idea of peace was of great importance. Along
with foreign relations, the internal security system was also important. It is strongly felt today. If India
wants to achieve economic development, it is necessary to resolve the Kashmir issue, the India-
Pakistan border dispute and the India-China border dispute through peaceful means. Steps of Time
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Babasaheb felt that we should formulate our foreign policy by recognizing it. He had such foresight.
Today, India feels that this same thought is very much needed while formulating its foreign policy.
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Abstract:

Dr. B.R. Ambedkar’s philosophy extends beyond the boundaries of India. Rooted in the
principles of liberty, equality, and fraternity, Ambedkarite thought envisions a just and inclusive world
order. This paper explores how Ambedkar’s ideas of social democracy, human dignity, and economic
justice have global relevance in addressing 2 1st-century challenges such as inequality, discrimination,
and exclusion. It argues that the Ambedkarite vision can serve as a moral and philosophical foundation
for global governance, human rights, and sustainable social development.

Keywords: Dr. B.R. Ambedkar, Social Justice, Equality, Democracy, Human Rights, Globalization
1. Introduction: Relevance of ambedkarite thought in 21st century Ambedkarite thought is highly
relevant in the 21st century because its main ideas still offer solutions to modern social, political, and
economic problems. Here are the key points

1. Social Justice and Equality The Problem: The caste system and other forms of deep inequality
(like racism or gender bias) still exist, causing discrimination and violence.

Ambedkar's Relevance: His fight for Annihilation of Caste (ending the caste system) and his demand
for social justice (treating everyone equally, especially the historically disadvantaged) are crucial for
solving today's issues of inequality and discrimination across the world. His work shows why true
democracy is important towards the global ambedkarite future.

A particularly unique area for research on the "global Ambedkarite future” is the intersectional
application of Ambedkar's core principles—Liberty, Equality, and Fraternity—to diverse, non-Indian
contexts of structural oppression.While much research focuses on the Dalit movement in India, a
unique future-oriented paper could explore:

Global Analogues to Caste and Untouchability: Examining how Ambedkarite philosophy can be
used as a framework to analyze and combat seemingly different, but structurally similar, forms of
inherited, dehumanizing discrimination worldwide.

Dr. Bhimrao Ramji Ambedkar (1891-1956) was not only the architect of the Indian Constitution
but also a universal thinker whose ideas continue to inspire movements for equality and justice across
the world. His intellectual legacy—often termed Ambedkarite Thought—represents a synthesis of
democratic rationalism, ethical humanism, and socio-economic reform. In an era of globalization and
rising inequality, revisiting Ambedkar’s philosophy offers critical insights into building a more
humane and equitable global society.

2. Philosophical Foundations of Ambedkarite Thought: Ambedkar’s philosophy is built upon three
interconnected principles:

Liberty: Freedom of thought, belief, and action as essential to human dignity.

Equality: The elimination of social and economic hierarchies.

Fraternity: A sense of brotherhood ensuring social harmony and collective progress.

These ideas, rooted in Buddhist ethics and modern constitutionalism, transcend national

boundaries. Ambedkar’s reinterpretation of Buddhism—through the Navayana movement—was not
merely a spiritual act but a global call for rational, ethical, and compassionate living.
3. Ambedkarite Thought in the Global Context: Ambedkar’s vision resonates globally because it
aligns with the universal values enshrined in the United Nations Declaration of Human Rights (1948).
His advocacy for education, gender equality, and labor rights parallels international movements for
social justice.

In the United States, the Civil Rights Movement led by Martin Luther King Jr. shared
Ambedkar’s core belief that equality must be achieved through moral courage and institutional reform.
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Similarly, Dalit diaspora movements in the UK, Canada, and the U.S. have internationalized the
Ambedkarite struggle against caste and racial discrimination.

Ambedkar’s critique of capitalism and his call for state intervention in ensuring economic justice
are increasingly relevant in an era of global economic inequality and climate crisis. His emphasis on
constitutional morality can guide nations toward inclusive governance.

4. Relevance of Ambedkarite Thought in the 21st Century: The 21st century is marked by
interconnected challenges—digital inequality, migration crises, environmental degradation, and social
polarization. Ambedkar’s framework provides a moral compass to address these issues:

Human Rights: Emphasizing dignity and equal opportunity for all.

Education: Advocating education as the greatest tool of empowerment.

Democracy: Promoting participatory governance and accountability.

Gender and Social Justice: Extending the principles of equality to women and marginalized
communities worldwide.

His thought encourages a global social democracy that integrates economic justice with moral
and ethical responsibility.

5. Towards a Global Ambedkarite Future: A “global Ambedkarite future” envisions a world that:
* Rejects all forms of discrimination—caste, race, gender, or class.
* Builds institutions grounded in constitutional morality and ethical governance.
* Promotes education for emancipation, especially for marginalized communities.
* Encourages cross-cultural solidarity among oppressed groups worldwide.
International organizations, educational institutions, and social movements can adopt
Ambedkar’s ideas to build a new global humanism centered on justice and compassion.
Research Objectives:
Analyse Ambedkar’s core philosophy in a global context.
Explore the transnational diffusion of Ambedkarite ideas and values.
Identify intersections with global human rights, feminism, and anti-racism.
Examine the role of Ambedkarite thought in shaping international social justice debates.
Assess how educational and policy institutions promote Ambedkar’s ideas globally.
Evaluate the challenges in adapting Ambedkarite principles across different cultural contexts.
Research Methodology: This study is based on a qualitative and analytical research approach. It
focuses on understanding how Ambedkarite thought is expanding and influencing global discussions
on social justice and equality.
1. Type of Research: Descriptive and analytical in nature — it analyses existing literature,
movements and global interpretations of Ambedkar’s philosophy.
2. Sources of Data:
Primary Sources: Writings and speeches of Dr. B. R. Ambedkar (Annihilation of Caste, The Buddha
and His Dhamma, Constituent Assembly Debates).
Secondary Sources: Books, research papers, journals, online articles, conference papers, and credible
websites related to Ambedkarite studies and global human rights.
3. Method of Data Collection:
Library and internet-based research.
Review of published academic works, government reports, and international case studies.
Observation of Ambedkarite movements and digital activism across countries.
Interpretations of the Research: The study shows that Ambedkar’s ideas on equality, social justice,
and human rights are increasingly relevant globally, not just in India. His philosophy resonates with
contemporary struggles against inequality, discrimination, and exclusion.

Transnational and diaspora networks play a crucial role in spreading Ambedkarite thought,

using digital platforms, academic programs, and international activism to reach new audiences.

oUW
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Ambedkarite principles are intersecting with global movements such as anti-racism, feminism,
and labour rights, indicating that his philosophy can be adapted to address diverse forms of oppression
worldwide.

Challenges remain in translating Ambedkar’s context-specific ideas to different cultural and
legal systems, which requires careful adaptation without losing the essence of his philosophy.

The research suggests that Ambedkarite thought has the potential to become a universal framework

for social justice, equality, and human rights if actively promoted through education, policy, and

international collaboration.

Overall, the interpretation highlights that Ambedkarite philosophy is evolving from a national

movement into a transnational intellectual resource, offering tools for global social reform and

inclusion.

Findings:

1. Ambedkar’s philosophy of equality, liberty, and fraternity holds strong global relevance in today’s
human rights and social justice movements.

2. Ambedkarite thought is spreading internationally through diaspora communities, digital media,
and academic research.

3. Universities and global organizations are increasingly recognising caste discrimination as a
human rights issue.

4. Ambedkar’s ideas resonate with other global movements like anti-racism, feminism, and labour
rights, creating new solidarities.

5. Despite global interest, the deeper philosophical and socio-economic aspects of Ambedkar’s
thought are still underrepresented outside India.

Scope: The study covers the global spread, relevance, and future possibilities of Ambedkarite thought

in academic, social, and policy contexts.

Conclusion:

The research demonstrates that Dr. B. R. Ambedkar’s philosophy of equality, social justice, and
human rights is not only relevant within India but also has significant global applicability.
Ambedkarite thought is increasingly being embraced by diaspora communities, academic institutions,
and digital platforms, allowing it to influence international discussions on social justice, anti-racism,
and human rights.

The study highlights that Ambedkar’s ideas are adaptable to different cultural and political
contexts, yet challenges remain in translating his philosophy without diluting its core principles.
Ambedkarite thought intersects with global movements such as feminism, labour rights, and anti-
discrimination initiatives, demonstrating its potential as a universal framework for addressing
structural inequality.

Overall, the research concludes that Ambedkarite thought has evolved into a transnational
philosophy capable of inspiring policy-making, activism, and education worldwide. Its future depends
on continued promotion through international scholarship, digital activism, and collaborative
networks, ensuring that Ambedkar’s vision of a just, equitable, and inclusive society can guide global
efforts toward human dignity and social transformation.
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Abstract:

The constitutional trajectories of India and Pakistan reveal two contrasting models of nation-
building shaped by differing visions, leadership, and institutional commitments. India’s Constitution,
led by Dr. B. R. Ambedkar, emerged as an inclusive, rights-based framework grounded in equality,
social justice, and democratic accountability. Ambedkar’s transformative approach ensured
protections for minorities, empowered marginalized communities, and established strong checks and
balances capable of withstanding political pressures. In contrast, Pakistan’s constitutional evolution
became fragmented due to ideological contestation, military intervention, and reliance on religious
identity as the foundation of statehood. The absence of a unifying constitutional thinker of
Ambedkar’s stature, combined with weak civilian institutions and recurrent political disruptions,
hindered the development of a stable, pluralistic constitutional order. This comparative study
highlights how visionary leadership and inclusive constitutional design enabled India to consolidate
democracy, while Pakistan struggled to create a coherent constitutional identity.

Keywords: Dr. B. R. Ambedkar, Indian Constitution, Pakistan Constitution, Inclusivity, Secularism,
Religious State, Democracy, Military Intervention, Nation-Building, Institutional Stability,
Comparative Constitutionalism.

Introduction:

The Story of the Visionary Who Shaped India’s Constitutional Soul:

Dr. Babasaheb Ambedkar was a prominent figure in the struggle for India's, social justice. Also,
the architect of the Indian Constitution, a great thinker and a great leader who worked for the
untouchables is 'Bharat Ratna' Dr. Bhimrao Ramji Ambedkar. He was born on 14 April 1891 in Mhow
(Madhya Pradesh). His mother was Bhimabai and father was Subedar Ramji (Teeluckdharry, 2024),
who were in the army service. Dr. Ambedkar passed his matriculation in 1907. After primary school,
his father enrolled him in the famous Elphinstone High School in Mumbai and Bhimrao passed his
matriculation in 1907. In 1912, he became a B.A., In November 1918, he was appointed as a professor
at Sydenham College on a salary of Rs. 450. Still, Bhimrao was restless to pursue higher education.
Therefore, with the help of Chhatrapati Shahu Maharaj of Kolhapur and a friend, he went to England
in 1920 and began studying to become a barrister. After completing his education, he stayed in
Germany for three months while returning to India, where he studied economics at the University of
Bonn.

Columbia University awarded him a Ph.D. degree for his thesis. The University of London
awarded him a D.Sc. degree in Economics (Stroud, 2022). Dr. Ambedkar passed the barrister's
examination in 1922. Due to his work, he is known by the name Babasaheb to the entire Indian public.
He Was an Indian jurist, economist, social reformer and political leader who led the committee that
drafted the Indian Constitution. Served as the Minister of Law and Justice in the Constituent
Assembly. After graduating from Elphinstone College, Bombay University, Ambedkar studied
economics at Columbia University and the London School of Economics. He also trained as a lawyer
at Gray's in London. In his early career, he was an economist, professor and lawyer. His later life was
marked by his political activities. He was involved in, publishing journals, advocating for political
rights and social freedoms for Dalits, and contributing to the establishment of the Indian state. In 1991,
Ambedkar was posthumously awarded the Bharat Ratna, India's highest civilian award. He is also
called by the nickname Babasaheb, which means 'respected father'. In 1894, his father Ramji retired
from his job. Then he came to live with his family in his native village, Satara, Maharashtra. At the
age of five, Bhimrao was sent to school. His mother died when he was six.
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Dr. Babasaheb Ambedkar and the Indian Constitution:

Dr. Babasaheb Ambedkar was the chairman of the drafting committee (Bose, 2018). He had a
deep study of the constitutions of various countries. He prepared the draft of the constitution by
studying and reflecting day and night. The draft of the constitution prepared by Dr. Babasaheb
Ambedkar was presented before the Constituent Assembly. It was discussed article-wise. Many
amendments were suggested. Dr. Babasaheb Ambedkar did the work of presenting the draft of the
constitution before the Constituent Assembly, answering the questions asked about it, and amending
the original draft as per the instructions of the Constituent Assembly and making every provision
clear. Due to this contribution to the creation of the Constitution of India, he is called the architect of
the Indian Constitution. Dr. Ambedkar gave India a constitution based on the principles of democracy,
freedom, equality and fraternity. The Indian Constitution made provisions like progressive laws,
schemes, reservations, justice for the untouchables. After the entire constitution was written and
completed, the Constituent Assembly approved it and accepted it on 26 November 1949. Therefore,
26 November is celebrated as 'Constitution Day'(Devi & Singh, 2024). From 26 January 1950, the
country's governance began as per the provisions of the constitution. From this day, the republic of
India came into existence that is why we celebrate 26 January as 'Republic Day'.

Inclusive Vision vs. Exclusionary Framework: A Comparative Reflection on India and
Pakistan’s Constitutional Paths

Dr. B. R. Ambedkar’s role in shaping the Indian Constitution stands as one of the most profound
intellectual and moral undertakings in modern India. Coming from the very society that had long been
denied dignity and rights, he understood with unmatched clarity the injustices embedded in social
structures and the urgent need for a constitutional framework that would secure liberty and equality
for every citizen. His language was direct, analytical, and uncompromising and guided not by
sentiment, but by reason and experience. In the Constituent Assembly, he argued that political
democracy would collapse without social democracy (Babu, 2022), and therefore wove into the
Constitution safeguards that dismantled discrimination and widened the path of opportunity. His
commitment to fundamental rights, affirmative measures, independent institutions, and constitutional
morality ensured that India’s governance would not be hostage to majoritarian impulses or historical
prejudices. By grounding the nation’s laws in justice rather than tradition, and equality rather than
hierarchy, Ambedkar gave India not just a legal document but a moral charter. In a multicultural
society of immense diversity, his constitutional vision offered a structure where every individual,
regardless of caste, religion, or background, could claim full membership in the Indian nation. His
work remains a testament to the transformative power of knowledge, courage, and democratic
conviction.

Pakistan never received a constitutional thinker with Ambedkar’s moral clarity or democratic
depth, and its leadership instead anchored the state in exclusionary religious identity. This choice
narrowed citizenship, empowered majoritarian bias, and weakened institutional balance, producing a
constitution that privileges belief over equality and leaves minorities, provinces, and dissenting voices
structurally vulnerable.

Background of the Indian Constitution:

The background of the Indian Constitution reflects a rich socio-political journey shaped by
colonial experience, national awakening, and global intellectual currents. Emerging from the
administrative legacy of the Government of India Acts of 1909, 1919, and especially 1935, India’s
constitutional imagination (Tomlinson, 1979), matured through the freedom struggle, where the ideals
of justice, liberty, equality, and fraternity became the ethical spine of nation-building. The Constituent
Assembly of 1946, guided by Dr. B. R. Ambedkar’s intellectual rigor and supported by visionary
leaders like Nehru and Patel, crafted a document informed by a wide spectrum of global philosophies:
British parliamentary conventions, American guarantees of rights and judicial review, Irish directives
of social policy, Canadian federalism, Australian concurrent powers, South African amendment
procedures, and the humanistic impulses of the French Revolution. Yet, the Constitution’s true
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strength lies in its transformative ambition, its commitment to democracy, secularism, federalism,
social justice, and a welfare state aimed at dismantling caste hierarchies, structural inequalities, and
the residues of colonial domination. Adopted on 26 November 1949 and enforced on 26 January 1950,
this longest written constitution in the world blends rigidity with flexibility, serving as a living social
contract that continues to steer India’s democratic experiment.

Background of the Pakistani Constitution:

And the background of the Pakistani Constitution reveals a turbulent constitutional journey,
marked by the weight of colonial inheritance and the persistent contest between democratic aspirations
and authoritarian pressures. Though Pakistan, like India, initially relied on the Government of India
Act of 1935 as an interim framework, its constitution-making was slowed by deep internal fractures,
between East and West Pakistan, between civilian authority and an entrenched bureaucracy, and most
critically, between elected leadership and an assertive military establishment. The adoption of the
Objectives Resolution in 1949 infused the constitutional imagination with a distinct Islamic identity,
proclaiming religion as the ultimate sovereign while promising minority rights and an Islamic form
of democracy; yet, this ideological foundation often masked political instability rather than resolving
it. The three constitutions that followed, 1956 with its parliamentary aspirations, 1962 with Ayub
Khan’s centralised presidential model, and the 1973 Constitution that sought to restore parliamentary
democracy, reflect a state oscillating between democratic structure and executive dominance (Liu,
2023). Even the 1973 Constitution, with its strong Islamic provisions such as declaring Islam the state
religion, requiring Muslim leadership, and creating the Council of Islamic Ideology, became
repeatedly reshaped under successive martial laws by Ayub Khan, Yahya Khan, Zia-ul-Haq, and
Pervez Musharraf. Thus, Pakistan’s constitutional evolution, viewed through a critical social-
scientific lens, is less a linear march toward stable governance and more a contested arena where
ideology, power, military intervention, and democratic deficits continuously redefine the
constitutional order.

Why the Indian Constitution Succeeded in One Attempt:

India’s Constitution succeeded in one decisive attempt because the country inherited a relatively
cohesive nationalist movement, possessed a visionary Constituent Assembly, and had leaders
committed to democratic norms, while Pakistan faced fragmented power centres. India benefited from
strong intellectual leadership like Dr. B. R. Ambedkar, broad ideological consensus, administrative
continuity from the 1935 Act, and a unified civil service, which enabled smooth transition. The
Constituent Assembly worked for three years with rigorous debates, relied on global constitutional
learning, and adopted a balanced mix of rigidity and flexibility. India’s diverse society fostered a spirit
of accommodation, while its federal design prevented regional alienation and its secular commitment
ensured religious neutrality. Stable political leadership under Nehru consolidated democratic culture
(Svitaylo, 2022), while civilian supremacy over the military prevented authoritarian interference. The
judiciary was empowered to act as constitutional guardian, fundamental rights strengthened citizen-
state relations, the Directive Principles guided welfare planning, and linguistic reorganization defused
early tensions. The adoption of universal adult franchise from the beginning built political legitimacy,
while periodic elections institutionalized accountability. Strong party organizations, especially the
Indian National Congress, ensured early political stability, and the emphasis on social justice
resonated across social groups. The Constitution’s emphasis on pluralism, rule of law, and peaceful
conflict resolution created long-term trust, ultimately allowing India to maintain one enduring
constitutional document that adapted through amendments without collapsing under pressure.

Why Pakistan Could Not Produce a Stable Constitution:

Pakistan struggled to produce a stable constitutional order because it began with deep internal
fragmentation between East and West Pakistan, lacked a unified nationalist movement, and suffered
from weak political institutions at birth (Shafiq et al., 2025). The early death of Jinnah removed the
only unifying authority, while the bureaucracy and military quickly filled the power vacuum.
Constitutional delays emerged from disputes over representation, language, Islamic identity, and
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centre—province relations. Frequent dismissals of elected governments undermined democratic
culture, and nine years passed without consensus on the first constitution. The 1956 Constitution
lacked legitimacy, the 1962 Constitution was imposed by Ayub Khan’s authoritarian regime, and the
1973 Constitution, though more democratic, became repeatedly distorted by martial laws under Yahya
Khan, Zia-ul-Haq, and Musharraf. Pakistan’s over-centralized federal structure alienated East
Pakistan, leading to the 1971 breakup, which further weakened constitutional confidence (Khan,
1992). The heavy dependence on religion for state identity produced ideological disagreements, while
the security-driven mindset strengthened military dominance over civilians. Weak political parties,
absence of sustained parliamentary practice, and elite competition prevented stable governance. The
judiciary often validated coups, eroding constitutional sanctity, while ethnic tensions in Balochistan,
Sindh, and Khyber Pakhtunkhwa challenged national integration. Economic instability, inconsistent
electoral practices, and lack of universal adult franchise in early years further weakened legitimacy.
As a result, Pakistan’s constitutional development became cyclical, constantly rewritten, suspended,
or amended, reflecting a political order where power struggles overshadowed democratic institution-
building.
Constitutional Resilience in India vs. Constitutional Fragility in Pakistan: A Comparative
Social-Scientific Analysis

India’s Constitution has consistently proven resilient across judicial, executive, and legislative
challenges because it was crafted as an inclusive, rights-based, and structurally balanced document
that internalized India’s social diversity rather than resisting it. Its founders embedded a sophisticated
separation of powers, an independent judiciary, a flexible—rigid amendment system, and a federal
architecture that could absorb political shocks, from the Supreme Court’s Kesavananda Bharati
judgment (1973), which upheld the Basic Structure doctrine against executive overreach (Mishra,
2024), to the linguistic reorganization of states (1956), which turned a potential civil conflict into
democratic accommodation, and the peaceful handling of coalition-era instability in the 1990s without
constitutional breakdown. In contrast, Pakistan’s constitutional framework has struggled with
inclusivity, religious pluralism, and institutional balance because it evolved under recurring military
interventions, ideological contestation, and centre—province distrust. Its overreliance on Islamic
identity as a political glue narrowed democratic space, while weak civilian institutions and uneven
judicial independence enabled repeated suspensions of constitutional order, illustrated by General
Ayub Khan’s 1962 centralized presidential constitution, Zia-ul-Haq’s Islamization amendments that
marginalised minorities, and the judicial validation of military takeovers under the “Doctrine of
Necessity (Dziwisz, 2019),” most notably during Musharraf’s 1999 coup. Consequently, where
India’s Constitution matured through democratic stress, social negotiation, and institutional
autonomy, Pakistan’s constitutional project became a site of unresolved tensions between religion and
rights, provinces and centre, and military and civilian authority, preventing the emergence of a
comprehensive, inclusive, and enduring constitutional ethos.
Religious vs. Secular Constitutions: A Comparative Perspective on Identity and Inclusivity

A religious Constitution grounds state authority in divine sovereignty and embeds faith-based
principles into law making, leadership qualifications, and public life (Butt, 1992), often privileging
one religious community as the moral centre of the nation; in contrast, a secular Constitution
consciously separates religion from state authority, ensuring equal dignity, rights, and political
participation for all faiths without allowing any single belief system to dominate the legal or
administrative structure. Religious constitutions such as Pakistan’s tend to use religion as a source of
national identity and legitimacy, which can foster unity for some but exclusion and vulnerability for
minorities, influencing policies like personal laws, education, or leadership criteria. Meanwhile,
secular constitutions such as India’s, build legitimacy through popular sovereignty, universal
citizenship, and neutrality of the state, enabling wider inclusivity and legal uniformity while allowing
citizens to freely practice their faith. Thus, while religious constitutions derive cohesion from shared
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belief, secular constitutions derive stability from pluralism, making the latter generally more capable
of accommodating diverse societies without institutional disruption.
Conclusion:

India’s constitutional success stems from Ambedkar’s inclusive vision, institutional wisdom,
and commitment to equality, enabling democratic stability across decades. Pakistan’s constitution,
shaped by inconsistent leadership and exclusionary identity politics, struggled to unify its society or
restrain military dominance. The comparison underscores a core truth: constitutional strength emerges
not from power, but from principles that embrace every citizen as an equal stakeholder in the nation.
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Abstract:

This paper undertakes a comprehensive analytical study examining how media platforms
portray and amplify Ambedkarite thought and Dalit voices in India. The research traces the evolution
of Dalit representation from Dr. B.R. Ambedkar's pioneering journalistic ventures like Mooknayak
(1920) to contemporary digital media platforms. Through critical analysis of both traditional Marathi
and Hindi print media alongside emerging digital spaces such as Round Table India, Velivada,
Forward Press, and social media activism, this study investigates the continuities and transformations
in media representation of marginalized communities. The research examines structural biases in
mainstream media, where upper castes constitute 88-90% of decision-making positions, and explores
how alternative digital platforms are challenging this hegemony. Key findings reveal that while digital
media has democratized access and amplified Ambedkarite voices through hashtag movements like
#DalitLivesMatter and #AmbedkariteMovement, significant challenges persist including
cyberbullying, algorithmic bias, and the digital divide. The study concludes that Ambedkar's
journalism philosophy emphasizing fearlessness, social justice, and mission-driven reporting—
remains critically relevant for contemporary media ethics and practice.

Keywords: Ambedkarite Voice, Dalit Representation, Media Analysis, Social Justice, Print and
Digital Media, Journalism Ethics, Alternative Media, Caste Bias, Digital Activism
Introduction:

Historically, the production and control of Indian media has remained predominantly within the
upper-caste social order. Newsrooms, editorial hierarchies, and decision-making structures have
largely excluded Dalit voices, perspectives, and lived experiences. This resulted in a chronic under-
representation of caste-based violence, structural discrimination, and Ambedkarite ideological
discourse in mainstream print culture. When caste atrocities were reported, they were often framed
through bureaucratic or law-and-order narratives rather than structural, sociological, and
emancipatory frameworks. Thus, Indian media has been both a product and perpetuator of caste power
relations reinforcing cultural hegemony rather than challenging it.

Ambedkarite journalism emerged as a counter-public sphere a self-generated communicative
space that challenges Brahmanical dominance in the public discourse. Rooted in reason, constitutional
morality, and rational critique, this journalism foregrounds Bahujan experiences, amplifies voices of
the oppressed, and reframes social issues through the lens of equality, justice, and human dignity. It
acts as an instrument of democratization not merely conveying information, but constructing
intellectual resistance. Ambedkarite newspapers, magazines, and small-scale alternative media
platforms have historically functioned as sites of socio-political education, identity formation, and
mass mobilization.

Dr. B. R. Ambedkar’s engagement with journalism forms one of the most significant chapters
in the history of Dalit public sphere formation in India. For Ambedkar, journalism was not merely a
tool of information dissemination it was a weapon of self-representation, ideological intervention, and
political struggle. To break the monopoly of caste-privileged voices and to articulate the lived
experiences of the oppressed, Ambedkar created independent media platforms under his own
leadership.
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Mooknayak (1920) was the first weekly newspaper edited and led by Ambedkar. It gave voice
to those who were historically denied the right to speak literally “the mute” transforming the silenced
into a political subject.

This was followed by Bahishkrit Bharat (1927) which carried a sharper tone of social critique.
Through this paper, Ambedkar exposed religious, social, and economic discrimination, placing the
concerns of the “excluded” at the centre of public discourse and converting them into a matter of
public concern.Between 1928 and 1956, Samta / Janata became a sustained platform for movement-
building and ideological elaboration. Through analytical commentary, reasoned debate, and public
education, it nurtured an alternative public sphere in Maharashtra, shaping Ambedkarite political
consciousness.Finally, Prabuddha Bharat (1956) reflected Ambedkar’s final philosophical synthesis
uniting Buddhism, humanism, constitutional morality, and social revolution.

In the 21st century, Ambedkarite discourse has increasingly moved beyond traditional print
media and entered the domain of digital platforms. The rise of alternative media has enabled Dalit-
Bahujan voices to bypass the gatekeeping practices of mainstream newsrooms, challenge dominant
caste hegemony, and produce autonomous counter-narratives rooted in lived experience,
constitutional morality, and social justice.

Research Method

“This paper is based on content analysis, comparative study, surveys/interviews, social media

hashtag observations, and review of historical archival material.”

Objectives
e To analyze the evolution of Dalit representation in Indian media

To identify structural biases and exclusionary mechanisms
e To assess the continuity and transformation of Ambedkar's journalism philosophy
e To explore the challenges and opportunities

Historical Background: Ambedkar's Journalism Legacy

Dr. B.R. Ambedkar's journalism was revolutionary in its mission, scope, and ideology. Rather
than being a commercial enterprise, Ambedkarite journalism served as an instrument of social
transformation, giving voice to the voiceless and challenging the existing power structures dominated
by upper castes and the colonial state. His journalistic ventures spanned over three decades (1920-
1956) and laid the foundation for what we now understand as Dalit-Bahujan journalism and alternative
media practices.

Ambedkar was acutely aware of how mainstream media silenced Dalit voices and perpetuated
brahminical hegemony.

His key observations included:

Mainstream media was controlled by upper castes who determined what news was "fit to print"
Stories about Dalit struggles were either ignored or distorted

He noted that the Associated Press, which dominated Indian news dissemination, was staffed
predominantly by Tamil Brahmins who refused to give publicity to untouchables

English and Hindi media reinforced the power of dominant groups

This critique anticipated contemporary concerns about media bias and representation by nearly
a century.

Ambedkar's journalism was inseparable from his broader project of social transformation
through:

His newspapers were instruments to educate people about their rights, agitate against injustice,
and organize collective action

His journalism emphasized constitutional safeguards and democratic rights as tools for social
advancement

Newspapers became platforms for producing and circulating counter-narratives to brahminical
accounts of Indian history and society

Journalism sustained the organizational infrastructure of the Dalit and Buddhist movements
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Post-Independence Ambedkarite Journalism
I. The Transition Period: 1947-1960s

After Dr. Ambedkar's death in 1956, there was a critical need to sustain the Ambedkarite
intellectual and organizational infrastructure. While mainstream Marathi journalism remained
dominated by upper-caste narratives, a parallel tradition of "little magazines" and alternative
newspapers emerged to continue the counter-hegemonic project.

Key Early Post-Independence Publications:
Dinmitra (1910-1967)

Founded by Mukundrao Patil, a Satyashodhak journalist-activist

Ran continuously for 57 years from Tarawadi village, Maharashtra

Bridged Phule's Satyashodhak tradition with Ambedkarite thought

Remarkable for its rural base and sustained grassroots reach
Sadhana (1950s-1970s)

Socialist Marathi weekly that became an important platform

Published early Dalit literary works and social commentary

Provided space for emerging Dalit writers before specialized publications emerged
The Little Magazine Movement (1960s-1980s)

The "Little Magazine Movement" in Maharashtra became a crucial vehicle for Dalit literary and
political expression. These magazines were characterized by:

Cyclostyled or low-budget printing

Independent editorial control

Radical anti-establishment content

Experimental literary forms

Minimal or no commercial advertising
Pioneering Little Magazines:

1. Asmitadarsh (1967-ongoing)

Founded by: Gangadhar Pantawane in Aurangabad, December 1967

Significance: One of the most influential Dalit literary journals

Role: Gave direction to Dalit literature and Dalit movement; published groundbreaking Dalit poetry,
criticism and theoretical essays

Key Contributors: Published works by Namdeo Dhasal, Daya Pawar, Baburao Bagul, Sharankumar
Limbale

Longevity: Continuous publication for over 50 years demonstrates its sustained relevance

Legacy: Helped theorize Dalit aesthetics and establish Dalit literature as a distinct category

2. Shabda (1954-1960)

Founded by: Arun Kolatkar, Dilip Chitre, Ramesh Samarth

Significance: Early avant-garde Marathi magazine that influenced the little magazine movement
Style: Modernist, experimental poetry and prose

Connection: While not exclusively Dalit-focused, it created space for alternative voices and
influenced Dalit writers

3. Vacha (1960s)

Featured radical and angry young writers including Namdeo Dhasal, Vasant Dhake, Vasant
Gurjar

Embraced experimental and confrontational literary styles

Helped establish aggressive, unapologetic Dalit voice in Marathi literature
The Dalit Panthers Era (1972-1980s)

The Dalit Panthers movement was founded on April 1972 in Mumbai by poet-activists Namdeo
Dhasal, Raja Dhale, J.V. Pawar, and Arun Kamble. Inspired by the Black Panther movement in the
United States, they sought to radicalize Dalit politics beyond the reformist approach of the Republican
Party of India (RPI).
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Dalit Panther Publications:
1. Vidroh/Vidroha (""Revolt") (1972-1980s)
Editor: Namdeo Dhasal
Significance: Official magazine of the Dalit Panthers
Content: Published radical Dalit poetry, manifestos, political analyses, and accounts of caste atrocities
Literary Style: Raw, confrontational, street-language poetry that shocked upper-caste sensibilities
Design: Minimal two-color printing due to budget constraints; unfettered experimental design
Impact: Became the intellectual backbone of the Dalit Panthers movement; circulated widely among
Dalit youth
2. Sadhana (Dalit Panthers edition, 1972)
Founded by: Raja Dhale
Role: Official forum for Dalit Panthers publications
Launch Date: August 15, 1972 (Black Independence Day)
Controversy: Raja Dhale's essay "Black Independence Day" created sensation and gained massive
publicity for the Panthers
Impact: Helped establish Dalit Panthers as a major political force in Maharashtra
3. Other Dalit Panther Publications:
Comrade Ani Octopus: Monochromatic, simple design; focused on political organizing
Samuh: Community-focused publication
Anta: Literary and cultural critique
Rava: Experimental poetry and short fiction
Connection to Dalit Literature Movement:
The Little Magazine Movement and Dalit Panthers publications were instrumental in the
emergence of Dalit Sahitya (Dalit Literature) as a recognized literary category:
Key Literary Figures Published:
Baburao Bagul: Pioneering Dalit short story writer; co-founder of Little Magazine Movement
Namdeo Dhasal: Revolutionary poet; founder of Vidroh
Daya Pawar: Autobiographical writings on Dalit life
Sharankumar Limbale: Theoretical writings on Dalit aesthetics
Arjun Dangle: Editor and critic
Institutional Support:
Maharashtra Buddhist Literature Committee: Published individual volumes of Dalit poetry
Asmitadarsh Press: Dedicated Dalit literature publisher
Magova Press: Marxist press that supported Dalit writers
Aesthetic Characteristics:
Emphasis on lived experience (anubhav) rather than imagination
Use of colloquial, "crude" language to reflect Dalit reality
Rejection of upper-caste literary conventions
Documentation of caste atrocities and discrimination
Assertion of Dalit identity and pride
Other Significant Post-Independence Publications
1. Bahujan Nayak
Explicitly Bahujan-focused (SC, ST, OBC)
Emphasized coalition-building among marginalized castes
2. Dalit Unnati (1931-ongoing)
Founded as mouthpiece of Asprishyata Nivaran Sangh
Continued publication in post-independence era
Focus on social reform and anti-untouchability campaigns
3. Panther (1975-1980s, Gujarat)
Publication of Dalit Panthers—Gujarat chapter
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Editors: Ramesh Parmar, Nagin Parmar

Contributed to spreading Dalit Panthers ideology beyond Maharashtra
4. Akrosh (1978-ongoing, Gujarat)

Published works of Neerav Patel, Dalpat Chauhan, Pravin Gadhvi

Continued Dalit literary tradition in Gujarat
The 1990s Resurgence

After decline in 1980s due to Emergency, internal splits, and state repression, the little magazine
movement saw revival:
1. Abhidhanantar (1990s-2009)
Editor: Hemant Divate
Significance: Foremost little magazine; quarterly; uninterrupted publication for 15 years
Focus: Recognized forces of globalization transforming Indian society
Innovation: Responded creatively to linguistic, cultural, and literary changes in post-liberalization
India
2. Sausthav (1990s)

Part of resurgence of alternative publishing

Experimental literary forms
3. Shabdavedh (1990s)

Contemporary poetry and criticism

Continued tradition of avant-garde Marathi writing

The post-independence Ambedkarite print tradition proves that alternative media can sustain
itself over decades through community support, volunteer labor, and ideological commitment even
without commercial funding. This model directly informs contemporary digital Ambedkarite
platforms struggling with similar challenges of sustainability, reach, and autonomy.
Mainstream Media: Structural Bias and Underrepresentation :
Caste composition in newsrooms: 88-90% of decision-making positions held by upper castes in both
English and Hindi media
Leadership positions: Of 121 leadership roles studied, 106 occupied by upper castes, only 5 by OBCs
and zero Dalits in top editorial positions
Byline representation: Only 5% of articles in English newspapers written by Dalits and Adivasis;
Hindi newspapers slightly better at 10%
Television anchors: 3 out of 4 anchors are upper caste; not a single Dalit, Adivasi, or OBC anchor in
primetime debates
Coverage bias: Dalit issues either ignored or misrepresented; caste angle erased in atrocity cases;
focus on reservation debates rather than systemic discrimination
Ambedkar's observations: He noted that Indian media silenced voices of oppressed, controlled by
Associated Press staff predominantly from Tamil Brahmins and refused to give publicity to
untouchables
Rise of Alternative and Digital Media:
Pioneering alternative platforms:
Round Table India: Leading online forum for Ambedkarite thought, perceiving through Dalit-
Bahujan eyes, challenging mainstream narratives
Velivada (meaning "Education, Agitate, Organize'): Independent journalism platform covering
Dalit-Bahujan issues, history, and culture
Forward Press: Bilingual (English-Hindi) magazine focusing on Phule-Ambedkar perspective,
addressing subaltern issues
Dalit Camera: YouTube channel presenting world "through un-touchable eyes"
The Mooknayak (modern version): Digital news platform by Meena Kotwal honoring Ambedkar's
original newspaper
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Social media activism:

Hashtag movements: #DalitLivesMatter, #AmbedkariteMovement, #CastelsNotPast gaining
national/international attention

Platform usage: Twitter/X, Facebook, Instagram becoming spaces for Dalit literary expression,
activism, and community building

Bhim Army's digital mobilization using Facebook and Twitter for recruitment and information
dissemination

Ambedkarite social media influencers creating content with images of Dr. Ambedkar and
Gautam Buddha
Comparative Analysis: Print to Digital Transition
Narrative shifts: From controlled upper-caste narratives to democratized self-representation
Accessibility: Digital platforms bypass traditional gatekeepers, allowing direct audience connection
Visibility: Issues previously ignored now gain rapid national/international attention through viral
content
Community building: Geographic boundaries transcended; diaspora connections strengthened
Authenticity: Raw, unpolished content aligning with Dalit literature's emphasis on lived experience
Challenges: Digital divide limiting rural access; cyberbullying and caste-based harassment;
algorithmic bias; platform accountability issues
Contemporary Challenges and Biases
Structural exclusion: First-generation Dalit journalists face salary discrimination, limited promotions
and hostile work environments
Concealment of identity: Many Dalit journalists hide caste identity due to discrimination; more
openly queer people in media than open Dalits
Coverage patterns: Dalit stories limited to violence and reservation debates; positive narratives
absent
Censorship: Social media platforms accused of repressing Dalit resistance voices
Resource limitations: Alternative Dalit media struggle with funding, team stability compared to well-
funded mainstream outlets
Case Studies in Media Representation
1. Khairlanji Massacre (2006)

Media coverage of the Khairlanji massacre revealed deep-seated caste bias: mainstream outlets
ignored or delayed reporting, and focused on law-and-order rather than structural caste violence.
Social media and Dalit-led platforms became crucial in demanding justice and raising awareness,
while local media sometimes distorted the incident’s caste dynamics, even describing protestors as
‘Naxalites’.

2. Rohith Vemula (2016)

The suicide of Rohith Vemula, a Dalit scholar at Hyderabad Central University, was a turning
point. Mainstream media often downplayed caste, focusing on politics and procedure. Only after
sustained protest and alternative media outcry did the caste angle gain recognition. Hashtag campaigns
(#JusticeForRohith) and Ambedkarite platforms reframed the tragedy within a discourse of
institutional caste discrimination.

3. Chief Justice Bhushan Gavai Incident (2025)

The recent shoe-throwing at Chief Justice Bhushan Gavai highlighted both the visibility and
vulnerability of Dalit representation in high offices. Mainstream and social media coverage split
between political condemnation and caste-based social commentary, with some platforms amplifying
hate. The event triggered discussion on respect for Dalit achievers and the persistent challenges they
face even at the apex of the judiciary.

Conclusion

The analysis clearly demonstrates that Dalit representation in Indian media continues to be

shaped by deep-rooted structural exclusions. Despite constitutional guarantees of equality and
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freedom of expression principles central to Dr. B.R. Ambedkar’s vision mainstream media institutions
overwhelmingly reflect upper-caste dominance in their leadership, newsroom composition, editorial
priorities, and narrative frameworks. Quantitative indicators reveal a persistent lack of Dalit presence
in decision-making roles, byline authorship, and primetime visibility. Moreover, when Dalit issues
are covered, they are often framed narrowly through lenses of violence, victimhood, or depoliticized
reportage that erases caste realities. These patterns confirm that media bias is not merely accidental
but embedded in institutional cultures, hiring practices, and economic structures that perpetuate upper-
caste gatekeeping.

In contrast, the emergence of alternative digital platforms represents a powerful counter-public
sphere that aligns more closely with the emancipatory ethos of Ambedkarite journalism. These
platforms provide epistemological liberation, historical recovery, community-building, and global
solidarity by centering Dalit voices and knowledge systems long marginalized in mainstream media.
Whether through Dalit-led portals like Round Table India, Velivada, Forward Press, or through social
media activism and hashtag movements, alternative media spaces have created opportunities for self-
representation, narrative autonomy, and leadership development for first-generation Dalit journalists.
Thus, the persistence of exclusion in mainstream media and the simultaneous rise of vibrant alternative
platforms together illustrate both the challenges and possibilities of Dalit media representation in
contemporary India. While structural barriers remain entrenched, alternative digital ecosystems are
forging new pathways for democratic communication, Ambedkarite consciousness, and a more
inclusive media future.
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Abstract

Dr. B. R. Ambedkar’s intellectual legacy though rooted in the Indian socio political context has
gained global relevance in recent decades. his emphasis on social justice, equality, constitutionalism
and education as tools of liberation has found resonance in global discourses on human rights, anti-
discrimination laws and marginalized identity movements. Ambedkarite thought has influenced
academic research, diaspora activism and policy initiatives across nations. this paper explores the
global dimensions of Ambedkar’s philosophy its comparative relevance to international social justice
movements, its impact on constitutional democracies and its adoption in anti-caste advocacy and
academic discourse worldwide by analyzing Ambedkar's contributions through a global lens, the
paper highlights how his vision transcends national boundaries and offers a universal framework for
equity and dignity.
Keywords: Ambedkarite Thought, Social Justice, Global Human Rights, Anti-Caste Movements,
Constitutionalism, Democracy, Dalit Rights and Education, Ambedkarite Buddhism, Global Policy,
Comparative Politics, Inclusion, Diaspora Activism.
Introduction

Dr. B. R. Ambedkar an eminent Indian jurist, social reformer, economist and the chief architect

of the Indian Constitution, developed a body of thought that continues to influence contemporary
discourses on social justice, democracy and human rights while his work emerged from the specific
socio-political context of caste discrimination in India, the philosophical and ethical dimensions of his
thought carry profound global relevance. Ambedkar’s unwavering commitment to liberty, equality
and fraternity values deeply rooted in both enlightenment ideals and Buddhist philosophy form the
bedrock of what is now referred to as Ambedkar the global features of Ambedkarite thought by
examining its philosophical foundations, socio-political critiques and pedagogical dimensions in the
context of International movements for justice. Through comparisons with global anti-racist struggles,
democratic developments, and educational theories, the study positions Ambedkar not just as an
Indian reformer but as a global thinker whose legacy offers a transformative vision for oppressed
communities worldwide.
Comparative Analysis of Ambedkarite Thought & Global Social Justice Movements
1. Shared Vision of Equality & Dignity

Ambedkar’s core ideals like liberty, equality, fraternity and justice, parallel values seen in global
movements like the Civil Rights Movement in the USA, anti-apartheid struggles in South Africa, and
Dalit - Bahujan movements across South Asia. Leaders like Martin Luther King Jr. and Nelson
Mandela similarly emphasized dignity, non-violence and systemic change, resonating with
Ambedkar's vision.
2. Structural Critique of Oppression

Just as Ambedkar exposed the systemic nature of caste based discrimination, global movements
addressed racial, colonial, and class based oppressions. Ambedkar’s thought critiques Brahmanical
patriarchy much like feminist and anti racist theorists critique white supremacy and patriarchy.
3. Emphasis on Legal and Constitutional Reform

Ambedkar believed in using the constitutional framework to safeguard the rights of the
marginalized. this is similar to strategies in the U.S. Civil Rights Movement, where legal reforms like
the Civil Rights Act were pursued to achieve equality.
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4. Intersection of Identity and Class

Ambedkarite thought acknowledges that caste and class are intertwined aligning with global
intersectional approaches (e.g.Black feminism, Latin American decolonial thought) that recognize
overlapping forms of oppression (race, gender, class).
5. Role of Education and Consciousness

Ambedkar saw education as the key to liberation, a view echoed in Paulo Freire’s pedagogy of
the oppressed and Black empowerment movements emphasizing political literacy.
6. Religion and Moral Justice

Ambedkar’s embrace of Navayana Buddhism as a moral alternative to caste-Hinduism reflects
a global trend of using spiritual frameworks for justice, such as Liberation Theology in Latin America.
Constitutionalism and Democracy - A global blueprint in Ambedkarite thought

Dr. B. R. Ambedkar viewed constitutionalism not merely as a legal framework but as a
transformative instrument to achieve social justice, equality and dignity for all. his belief in democracy
was deeply rooted in moral society building rather than just electoral governance. This perspective
makes his thought globally relevant in the quest for inclusive, rights based democracies.
1. Constitutional Morality

Ambedkar emphasized constitutional morality respect for democratic values beyond written
laws. this aligns with global democratic traditions that uphold rule of law, civil liberties and human
rights, as seen in the U.S, European, and South African constitutions.
2. Social Foundation of Democracy

For Ambedkar democracy must begin at the social level without equality and fraternity, political
democracy is hollow. this aligns with global movements that seek participatory democracy,
community rights and equity driven governance.
3. Rights of the Marginalized

Ambedkar’s constitutional vision guaranteed affirmative action (reservations), freedom of

religion and protection from discrimination. these principles echo global frameworks like the
Universal Declaration of Human Rights (UDHR) and South Africa’s post-apartheid constitution.
4. Institutions with Accountability

He advocated for strong accountable institutions an independent judiciary, free press and checks
and balances which are foundational to all liberal democracies.
5. Global Inspiration

Ambedkar’s approach inspired global marginalized communities, including Dalit diaspora
activism and movements in countries like Nepal, where the democratic constitution making process
drew from his vision.
Education as Liberation - The Translational Vision of B R Ambedkar

Dr. B. R. Ambedkar saw education not merely as academic achievement but as a tool of social
empowerment, liberation and transformation. his emphasis on education as a right and necessity for
the oppressed places his thought in alignment with global liberation ideologies.
1. Education as a Tool of Social Justice

Ambedkar believed that ignorance breeds slavery and only through education can oppressed
communities awaken their rights and challenge unjust systems. his own life from a marginalized
background to a globally educated intellectual demonstrates this philosophy in practice.
2. Comparative Global Vision

Ambedkar’s vision aligns with Paulo Freire’s "Pedagogy of the Oppressed" where education is
not neutral but a form of resistance. Similarly movements like the African and American freedom
struggle emphasized literacy and political consciousness as tools of empowerment.
3. Educational Access as a Right

Ambedkar fought for universal, state supported and inclusive education, particularly for Dalits
and women. this anticipates global frameworks like the Right to Education, UNESCO’s Education for
All and Sustainable Development Goal 4 (inclusive and equitable quality education).
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4. Education for Human Dignity

He advocated that education should not only develop skills but also awaken self - respect, critical
thinking and moral courage a holistic model that resonates globally in rights based and decolonial
education movements.
5. Translation into Institutional Action

As a policy maker, Ambedkar institutionalized his vision by advocating for educational
scholarships, hostels for Dalit students and reservation in education, showing how pedagogy can be
translated into policy-driven social reform.
Ambedkarite Buddhism and Its Global Reception

Dr. B. R. Ambedkar’s adoption and reinterpretation of Buddhism in 1956 was not merely a
religious conversion. it was a radical act of social, cultural and psychological liberation from caste
based oppression. Ambedkarite Buddhism emerged as a new path for dignity, equality and human
rights, gaining recognition both in India and globally.
1. Navayana A New Interpretation of Buddhism

Ambedkar developed Navayana (the “New Vehicle”), a reinterpretation of Buddhism focused
on social equality, rationality and activism. unlike traditional Buddhist schools, Navayana rejects
rituals, metaphysical beliefs and rebirth, emphasizing morality and social justice as its core.
2. Buddhism as Protest against Oppression

Ambedkar used Buddhism as a nonviolent resistance against the caste system. his mass
conversion with millions of Dalits represented spiritual revolt and socio-political assertion a model
later studied in global decolonial and liberation theology frameworks.
3. Global Recognition and Comparative Influence

Scholars worldwide view Ambedkarite Buddhism as a modern ethical movement.

e In countries like Japan, Sri Lanka, and the U.S., academics and activists engage with his ideas
to understand Buddhism’s role in social justice.

e The Dalit Buddhist diaspora has taken the Ambedkarite message to the global stage,
participating in human rights discourses.

4. Humanism and Universal Values
Ambedkar's Buddhism promotes human dignity, compassion and fraternity, aligning with

global humanist and secular ethics. this has created dialogues between Ambedkarite Buddhists and
global peace movements, particularly in interfaith and anti-discrimination forums.
5. Continuing Global Impact

Ambedkarite Buddhism has inspired - Annual global Ambedkar Jayanti celebrations,
Academic programs in universities abroad and Cross-cultural Buddhist dialogues on race, caste, and
identity.
Ambedkarite Thought in Global Academia and Policy

Dr. B. R. Ambedkar’s intellectual legacy has moved beyond Indian borders to become a subject
of global academic inquiry and a framework influencing social justice policies worldwide. his ideas
on caste, rights, democracy and equality are increasingly recognized as vital to understanding global
structures of inequality and resistance.
1. Rising Academic Recognition

e Global universities such as Columbia University (his alma mater), Harvard, SOAS London,
and others have included Ambedkarite thought in curricula, particularly in departments of
sociology, political science, law, human rights and South Asian studies.

e Ambedkar’s writings are now studied in comparative frameworks alongside thinkers like Karl
Marx, John Rawls, Frantz Fanon and Paulo Freire, especially in contexts of marginality and
structural oppression.

2. Caste as a Global Analytical Category

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-182




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

e Ambedkar’s analysis of caste as a graded inequality is used in diaspora studies and by anti-
racism scholars globally to examine systems of exclusionlnstitutions such as Harvard and
California State University have initiated anti-caste discrimination policies, directly
referencing Ambedkar’s thought.

3. Influence on Global Human Rights Discourse

e Ambedkar’s work on constitutionalism, civil rights and legal protections for minorities is cited
in international law and UN discussions on social justice.

e NGOs and civil society organizations use Ambedkarite principles in policy advocacy,
especially around education, representation, and non-discrimination.

4. Policy Engagement and Dalit Rights Abroad

e Dalit diaspora communities in the US, UK, Canada and elsewhere have invoked Ambedkar’s
legacy to push for caste protections in workplaces and education.

e Policy think tanks and advocacy groups have recognized Ambedkar's framework as applicable
beyond India, especially in intersectional anti-discrimination laws.

5. Research and Conferences

e International conferences and seminars on Ambedkar’s philosophy are regularly organized.

e His works are increasingly translated into global languages, aiding research and cross-cultural
dialogue.

Conclusion

Dr. B.R. Ambedkar's thought rooted in the Indian struggle against caste-based discrimination
and inequality, has transcended national boundaries to offer a powerful framework for global justice.
his vision of social democracy, constitutional morality, education as liberation and equality for the
most oppressed resonates strongly with contemporary movements across the world that seek to
dismantle structural injustice.

Today Ambedkarite thought influences not only Indian social and political discourse but also
shapes global academic research, diaspora activism, policy reforms, and international human rights
conversations. His critique of social hierarchies and emphasis on dignity, fraternity and liberty offer
a universal message relevant to all societies grappling with exclusion and marginalization.

In this global context Ambedkar is no longer just an Indian leader he is a global thinker, whose
philosophy continues to inspire transformative visions of justice, equality and human dignity across
the world.
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Abstract

This research paper examines Dr. B. R. Ambedkar’s substantial contributions to labour rights in
India and positions them within the larger global labour standards movement. The study argues that
Ambedkar’s labour reforms, philosophical perspectives on justice, and advocacy for state
responsibility anticipate many principles that later became central to International Labour
Organization (ILO) conventions and global human rights frameworks. Through historical analysis,
comparative evaluation, and conceptual interpretation, the paper demonstrates that Ambedkar’s work
on social security, working hours, labour welfare, and anti-discrimination remains deeply relevant to
contemporary global discussions on workers’ rights, economic democracy, and decent work. The
findings show that Ambedkar must be viewed not merely as an Indian social reformer but as a globally
significant thinker of labour justice.

Keywords: Ambedkar, Labour Rights, Global Labour Standards, ILO, Social Justice, Economic
Democracy
Introduction

Labour rights are recognised globally as foundational components of human dignity, equality,
and social justice. International organisations such as the International Labour Organization (ILO) and
the United Nations (UN) have repeatedly emphasised that the protection of workers’ rights is essential
for achieving sustainable development and democratic stability. In India, Dr. B. R. Ambedkar played
a pioneering role in shaping the evolution of labour policies, labour welfare legislations, and social
security mechanisms. His tenure as Labour Member of the Viceroy’s Executive Council (1942—46)
was marked by a series of reforms that not only transformed Indian labour law but also positioned
India ahead of several contemporary nations in terms of labour welfare.

Ambedkar’s labour philosophy was deeply grounded in his broader commitment to social
justice, economic democracy, and human rights. His opposition to caste-based hierarchies and
economic exploitation led him to argue that true democracy cannot survive without labour rights that
ensure equality and security for all workers. This paper explores Ambedkar’s contributions to labour
rights, compares his ideas with global standards, and analyses their continuing relevance in the
contemporary globalised economy.

Ambedkar’s Labour Philosophy

Ambedkar’s approach to labour rights rested on three central pillars that shaped both his
theoretical and legislative contributions.
Labour as a Source of Dignity

Ambedkar believed that labour was not merely an economic activity but a fundamental
expression of human dignity. He challenged the caste-based division of labour, which relegated certain
communities to degrading occupations, arguing that such inequalities violated basic human rights. His
vision laid the groundwork for recognising labour rights as human rights, an idea later reflected in
global human rights instruments.

State Responsibility and Social Welfare

Ambedkar emphasised that a modern state must protect workers from economic vulnerabilities
by providing welfare schemes, regulating working conditions, and ensuring fair wages. His belief in
state intervention aligned with contemporary welfare-state models in Europe and later global
commitments to social security.

Economic Democracy: For Ambedkar, political democracy had no meaning unless accompanied by
economic democracy. He argued that workers must have access to fair wages, adequate rest, and
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decent working conditions for a society to be truly democratic. This view parallels global concepts
such as the ILO’s “Decent Work™ agenda and the UN’s Sustainable Development Goals.
Ambedkar’s Legislative Contributions to Labour Rights in India: During his tenure in
government, Ambedkar introduced several groundbreaking reforms that transformed labour welfare
in India.
Eight-Hour Working Day: Ambedkar introduced the eight-hour working day in India in 1942, much
before many Asian nations adopted this standard. This reform aligned with the global movement for
regulated working hours and anticipates the principles found in the ILO Hours of Work Convention.
Social Security Measures: Ambedkar was instrumental in developing the framework for social
security in India. His contributions include the creation and strengthening of laws related to:
- Employee State Insurance Scheme (ESIS)
-Workers’ Compensation reforms
- Maternity Benefit provisions
- Minimum wages legislation
These measures were designed to provide workers with financial protection, medical care, and
security against workplace risks.
Labour Market Reforms and Employment Exchanges: Ambedkar established the legal foundation
for employment exchanges across India. This was a major step toward formalising labour markets and
ensuring equitable access to employment opportunities.
Protection of Women and Vulnerable Workers: Ambedkar advocated strongly for women’s labour
rights, including maternity benefits, equal pay and workplace safety. His policies were progressive
even by global standards of the time, positioning India as an early adopter of gender-sensitive labour
legislation.
Global Labour Rights Framework: The evolution of global labour rights has been shaped largely
by institutions such as the ILO and human rights frameworks introduced by the United Nations.
ILO Standards
The ILO has established fundamental conventions on:
- Freedom of association and collective bargaining
- Elimination of forced labour
- Abolition of child labour
- Non-discrimination in employment
Many of these principles resonate strongly with Ambedkar’s work and beliefs.
Universal Human Rights System
The Universal Declaration of Human Rights (1948) recognises labour-related rights such as:
- the right to work
- the right to just and favourable remuneration
- the right to join trade unions
- the right to rest and leisure
These principles reflect the direction of labour reforms advocated by Ambedkar.
Comparing Ambedkar’s Ideas with Global Labour Rights: Ambedkar’s labour philosophy and
policy interventions are strikingly aligned with global labour standards. In some cases, his reforms
preceded international conventions.
Working Hours Regulation: The eight-hour day introduced by Ambedkar matches the ILO’s vision
for reasonable working hours, demonstrating his forward-thinking approach.
Social Insurance: Ambedkar’s emphasis on social insurance systems echoes global thinking on social
protection floors and universal social security.
Anti-Discrimination
His lifelong struggle against caste-based exclusion parallels global commitments to eliminating
discrimination in employment, as articulated in ILO Convention 111.
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Labour Rights as Human Rights: Ambedkar’s insistence that economic equality is inseparable from
human dignity aligns with the United Nations’ human rights framework. He saw labour rights as
essential to achieving full human development.
Ambedkar’s Global Relevance in the 21st Century: In the contemporary globalised economy,
labour rights face new challenges, including gig employment, migrant labour exploitation, digital
surveillance, and worsening inequalities. Ambedkar’s ideas provide a valuable framework for
addressing these issues.
Platform and Gig Workers: The rise of platform-based companies such as Uber, Amazon, and food
delivery apps has created insecure working conditions. Ambedkar’s call for state protection and social
security is directly relevant to ensuring fairness for these workers.
Migrant Labour Rights: Ambedkar’s emphasis on universal human dignity supports the global
movement to secure rights for migrant and refugee workers, who often face discrimination and
exploitation.
Women’s Labour Rights: Ambedkar’s advocacy for women’s labour welfare continues to shape
global gender-equality debates, especially concerning equal pay, maternity benefits, and safe
workplaces.
Inequality and Economic Democracy: Ambedkar’s critique of economic inequality offers
meaningful guidance for modern societies struggling with widening wealth gaps. His emphasis on the
moral basis of labour rights reinforces global discussions on inclusive growth.
Conclusion

Dr. B. R. Ambedkar’s contributions to labour rights place him among the most forward-thinking
labour reformers of the twentieth century. His policies and philosophy anticipated many of the
principles that define global labour standards today, including social security, gender equality,
regulated working hours, and the recognition of labour rights as human rights. By combining social
justice with economic democracy, Ambedkar articulated a comprehensive vision of a just labour order
that remains relevant to contemporary global challenges. His legacy must therefore be understood not
only within the context of Indian constitutionalism and social reform but also within the broader
framework of global labour rights.
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Abstract
Dr. Bhimrao Ramji Ambedkar was one of the greatest leader, thinker, and social reformer of
modern India. He was not only the architect of the Indian Constitution but also a champion of socia
justice and labour rights. His contributions toward the upliftment of the working class and laboui
welfare remain remarkable and relevant even today. Dr. Ambedkar dedicated his life to improving the
conditions of workers, farmers, women, and other marginalized sections of society who were ofter|
neglected in pre and post-independent India. During the early 20th century, Indian workers faceq
extremely poor working conditions. There were no fixed working hours, no social security, and nd
protection for workers against exploitation by employers. Labourers in factories, mines, and agriculturg
worked long hours for very low wages. Industrial development had begun in British India, but therg
were no proper labour laws to protect the workers. It was in this situation that Dr. Ambedkar raised his
strong voice in support of labour welfare and social justice.
Keywords: - Labour Rights, Exploitation, Labours welfare, Social Justice
Introduction

Dr. Ambedkar believed that economic and social democracy was equally important for a nation’y
progress. He understood that political freedom alone was not enough if workers continued to live i
poverty and suffering. As a result, he focused on creating legal, social, and economic frameworks tha
would ensure dignity, equality, and fair treatment for all labourers. His vision went beyond merg
reforms — he wanted to build a society where every worker could live with respect and security. As ¢
Member of the Viceroy’s Executive Council (Labour Member) from 1942 to 1946, Dr. Ambedkai
played a key role in shaping India’s labour policies. He introduced several important labour welfarg
measures, such as fixing working hours, ensuring fair wages, social insurance, maternity benefits, ang
the right to organize trade unions. He also worked to include labour welfare provisions in India’y
Constitution, ensuring that future governments would continue to protect workers’ rights. Many of thg
labour laws and welfare systems we have today such as employees’ state insurance, provident fund, anq
industrial relations policies have their roots in Dr. Ambedkar’s pioneering efforts. Dr. Ambedkai
emphasized that labour is the real wealth of a nation. He believed that the prosperity of a country
depends not only on capital but also on the hard work and productivity of its labourers. Hence, he argueq
that workers should be given fair recognition, decent wages, and social security. His writings and
speeches often highlighted the importance of equality and justice in economic systems, particularly
focusing on the empowerment of industrial and agricultural laborers’.

In addition to his legislative contributions, Dr. Ambedkar also promoted education and
organization among workers. He believed that educated and united labourers could fight for their rights
more effectively. Through his journals and organizations, such as the Bahishkrit Hitakarini Sabha anq
his active participation in labour movements, he spread awareness about labour rights, equality, and
human dignity.

Objective

1) To examine the labours welfare is prior need in India.

2) To analyses the Ambedkar’s role in improving the social and economic conditions of Indian
laborers’.
3) To analyze the major labour welfare policies introduced by Dr. Ambedkar.
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Research Methodology

The research is descriptive in nature as it aims to describe the significant contributions made by
Dr. Ambedkar toward improving the working and living conditions of labourers. The analytical aspect
of the research focuses on assessing how his legislative measures and socio-economic vision
transformed India’s labour system and contributed to social justice. In this research, paper used the
secondary source for the data collection the descriptive research design used for this research paper
various books, government reports, journal articles, policy documents, and online resources used for
this research paper
Contributions Major Labour laws in labours welfare
1) Industrial Disputes Act (1947)

This act established to provide a legal framework for resolving conflicts between employers and
workers by introducing mechanisms like conciliation, arbitration, and adjudication. Its main goals are
to maintain industrial peace, protect employees from unfair practices like wrongful dismissal or
retrenchment, and promote social justice by balancing the rights of both employers and employees. It
provides legal procedures for settling industrial disputes through various mechanisms, including
conciliation, arbitration, and adjudication. The Act safeguards workers against unfair labor practices
such as illegal layoffs, retrenchments, and closures. It includes provisions for compensation to workers
in cases of layoff or retrenchment. The Act defines legal procedures for strikes and lockouts to prevent
illegal work stop pages and maintain a stable working environment. It encourages negotiation between
employers and employee unions to foster harmonious relations. A core objective is to ensure industrial
peace and harmony by creating a structured and fair system for resolving conflicts.

2) Minimum Wages Act, 1948

He introduced the Minimum Wages Bill in 1946, which was later enacted as the Minimum
Wages Act, 1948, to set minimum wages for workers to prevent exploitation. The Act mandates the
fixation of minimum wage rates in specified employments, covering both skilled and unskilled labour,
with equal pay for men and women It applies to the whole of India and is designed to protect workers
from exploitation and ensure a basic standard of living. Both Central and State governments are
responsible for fixing and revising these minimum wages, often with the help of an advisory board.
Minimum wages are not uniform across the country and are set based on local conditions, cost of
living, and other factors. Employers are legally required to pay at least the minimum wage rates
prescribed under the Ac Non-compliance can result in penalties for employers, including fines or
imprisonment. The Act includes provisions for the appointment of inspectors and authorities to handle
claims and ensure the law is followed.

3) Social Security and Welfare:

He pushed for the creation of statutory Welfare Funds and made significant breakthroughs in
social insurance for workers. Social security in labor law refers to legal protections that ensure a
worker's income and healthcare in cases of contingencies like old age, sickness, maternity,
unemployment, or injury. It aims to protect workers from economic and social distress by providing
benefits such as pensions, health insurance, and maternity leave, with laws often mandating these
benefits and creating specific schemes, like the Employee Provident Fund (EPF) and Employee State
Insurance (ESI) in India. These laws cover both organized and unorganized sectors, although the latter
sometimes requires specific legislation to extend protections.

4) Prohibition of Child Labour:

Dr. B. R. Ambedkar's contribution to the prohibition of child labor is primarily through the
fundamental rights he helped enshrine in the Indian Constitution, particularly Article 24, which
prohibits child labor in factories, mines, and other hazardous occupations for children under 14. His
efforts also laid the groundwork for labor protection laws through his work as a Labour Member of
the Viceroy's Executive Council, influencing the broader legal framework for workers' rights and child
welfare that would be further developed in subsequent acts. Ambedkar was instrumental in getting
Article 24 included in the Constitution, which strictly prohibits the employment of children under 14
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in factories, mines, or any other hazardous employment. This article is a part of the Fundamental
Rights, making it a legally enforceable right that is crucial for child protection.
5) The Maternity Benefit Act, 1961

The term "Mines Maternity Benefit Act" likely refers to the historical Mines Maternity Benefit
Act of 1941, which was an early piece of legislation in India to regulate maternity benefits for women
working in mines. It has since been superseded by the broader Maternity Benefit Act, 1961, which
covers a wider range of industries and provides benefits that are more extensive. The 1961 Act
provides benefits like maternity leave and pay to protect the health and well-being of workers and
their children. It regulates the employment of women time before and after childbirth. It provides
maternity benefit and other related benefits to women in certain establishments. It prohibits employers
from knowingly employing a woman in the six weeks immediately following childbirth or
miscarriage. The main objective is to protect the dignity of motherhood by ensuring the full and
healthy maintenance of women and their children when they are not working.

6) Establishment of Labour Welfare Funds:

Dr. B. R. Ambedkar's contributions to labour welfare in India were foundational, particularly
during his time as the Labour Member of the Viceroy's Executive Council, where he advocated for
legislation establishing welfare funds and improving workers' conditions. His work included creating
statutory welfare funds for specific industries like coal, mica, iron, and beedi workers, with the money
to be used for housing, education, and health. He also championed social security, the 8-hour workday,
and the right to strike, influencing the Industrial Disputes Act and laying the groundwork for modern
labour laws like the Employees' Provident Fund Act and the Factories Act. He proposed and enacted
legislation for welfare funds for workers in specific industries. The funds were to be used for the
welfare of workers and their families, covering areas like education, healthcare, and housing.
Socio-Economic Welfare Under the Labour Laws

Dr. B. R. Ambedkar made remarkable contributions to improving the socio-economic welfare
of labourers in India through his visionary labour laws and policies. His approach went beyond mere
legal reforms; it aimed at building a just and humane industrial society where every worker could live
with dignity, equality, and economic security. Ambedkar believed that economic empowerment of the
working class was essential for the success of democracy. He emphasized that labour was not a
commodity but a living human force that deserved fair treatment, reasonable wages, and decent
working conditions. During his tenure as the Labour Member of the Viceroy’s Executive Council
from 1942 to 1946, he introduced several measures that improved the living standards and social status
of Indian workers, both in industrial and mining sectors.

One of Ambedkar’s significant contributions was the introduction of the concept of minimum
wages. He strongly argued that wages should not be determined by market conditions alone but should
meet the basic needs of workers and their families, such as food, clothing, housing, education, and
healthcare. This concept of need-based wages became the foundation of India’s future wage policy
and labour welfare legislations. Ambedkar also played a key role in reducing working hours from
twelve or more to eight hours per day, which was a revolutionary reform in the colonial period. This
measure improved not only the physical and mental health of workers but also allowed them more
time for family and social life, thus improving their overall quality of life.

For Ambedkar, social and economic justice was inseparable. He believed that true democracy
could only exist when there was equality in both political and economic spheres. His efforts to uplift
labourers were not limited to laws but were also reflected in the Directive Principles of State Policy
enshrined in the Indian Constitution, particularly Articles 39, 41, 42, and 43, which stress the right to
work, fair wages, humane working conditions, and social security. These constitutional provisions
embody Ambedkar’s vision of a society based on justice, equality, and human dignity.

Findings
1) The study found that Dr. B. R. Ambedkar made a great contribution to improving the life of
workers in India.
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2) The study introduced many labour laws that gave workers fair wages, better working hours, and
safer conditions.
3) Ambedkar’s views that contributed reducing working hours to eight per day-helped workers live
healthier and happier.
4) The labour laws promoted equality among men and women at work and gave importance to
education and housing for labourers.
5) Dr. B. R. Ambedkar worked for the welfare and dignity of labourers in India.
6) Many of his labour policies became part of the Indian Constitution.
7) Ambedkar’s reforms improved the social and economic status of workers.
8) Ambedkar’s labour laws laid the foundation for modern labour welfare in India.
Conclusion
Dr. B. R. Ambedkar played a vital role in shaping labour laws and improving the lives of
workers in India. His efforts brought social justice, fair wages, better working conditions, and security
for labourers. He ensured equality for both men and women workers and laid the foundation for
modern labour welfare policies. Many of his ideas are still followed in today’s labour laws, proving
his lasting vision for a just and progressive society.
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Abstract

The subject of the present research paper is Dr. Babasaheb Ambedkar’s caste-based
eradication and Dr. Babasaheb Ambedkar is known not only in India but also in the whole world as
“The Knowledge of Personality”. Dr. Babasaheb Ambedkar introduced the values of freedom,
equality, brotherhood and justice to the people of the lower castes, religions, paths, classes and
languages of the country that was under the rule of the state for twelve hundred years, but also gave
the society that had been suffering under the yoke of the class system for thousands of years the right
to live with dignity. Therefore, today India is known as the fifth superpower in the world. Dr.
Babasaheb Ambedkar is not only a scientist, materialist, progressive reformist, economist, ardent
nationalist, but it is a timeless truth that Dr. Babasaheb Ambedkar is known by many names such as
Kaiwari of Bahujan. In the present research paper, Dr. Babasaheb Ambedkar’s research essay on the
thought of ending and abolishing caste will remain.
Keywords
.eradication, Formation, superimposition, traditional, Brahmins, Kshatriyas, Vaishyas, Shudras
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Introduction

Although Bharat Ratna Dr. Babasaheb Ambedkar is known as a great thinker, scholar, highly
educated, jurist, chief architect of the Indian Constitution, a leader who fought throughout his life to
destroy the social slavery of the untouchables and to provide them with justice. Dr. Babasaheb
Ambedkar was a sociologist. Babasaheb promoted sociological studies in India by conducting a
sociological study of the Indian social system. Dr. Ambedkar is credited with making a very deep and
meticulous scientific study in the context of the caste system.

Dr. Babasaheb Ambedkar has written many books from a sociological perspective on social
subjects. He has not only written superficially on social subjects, but has also adopted an objective
research method and presented many important sociological theories. Therefore, Dr. Ambedkar was
not only a social thinker but also a great sociologist. There is no doubt that he was also a researcher.
He studied at world-famous universities like Columbia, Oxford, and Bonn and wrote research papers,
so his thinking is objective and rational. He developed independent theories regarding social issues.
The theory of caste system, the theory of untouchability, social, Theory of change, theory of religion,
theory of social humanism, etc. Babasaheb has presented these theories in his books.

This article has tried to briefly review Dr. Ambedkar’s thoughts on the caste system
Objective:
In order to make the study of caste and its abolition meaningful, the following objectives were set on
the basis of the medical method.

1. To explain Dr. Babasaheb Ambedkar’s thoughts on the formation of caste.

2. To know the status of Dr. Babasaheb Ambedkar and the contemporary Indian social system.
Formation and development of caste in India:

Dr. Ambedkar has deeply reflected on how caste emerged in India and how caste survived. Dr.

A.A. Babasaheb participated in the Goldenvisor Anthropological Conference and presented a research
paper titled ‘Caste Formation, Origin and Development in India’. In this research paper, an
anthropological and sociological analysis has been made regarding how caste was formed. Dr.
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Ambedkar analyzes the caste system as follows. In ancient times, in India, there were only four varnas:
1) Brahmins 2) Kshatriyas 3) Vaishyas 4) Shudras. In the beginning, there were only the above four
varnas. But in later times, those four varnas became four and later hundreds of these four varnas
became hundreds of varnas. Thus, the present caste system is said to be an evolution of the ancient
varna system. But since the caste system cannot be understood by studying the varna system, Dr.
Ambedkar explains that the caste system has to be studied by keeping the varna system aside.

Both Western scholars and Indian scholars have tried to get to its roots. In this regard,
Babasaheb Hai specially mentions two Western scholars, Nesfield and Sir H. Risley. According to
Nesfield, ‘A caste is a community which does not associate with any other community. It does not
form marital relations with any community other than its own. Not only this, it also avoids eating and
drinking with other communities. According to Sir H. Risley, the distinguishing features of caste are
as follows:-

(1) A group of families or groups of families which bear a common name.

(2) Which have a common occupation.

(3) Those who believe that they are descendants of some historical or fictional great man.

4)Those who practice the same profession through lineage tradition.
Dr. Shridhar Ketkar’s name is particularly mentioned among Indian scholars. He was a renowned
sociologist. According to him, ‘caste’ is a group that does not have marital relations with any other
group.

Dr. Babasaheb Ambedkar has accepted the views of these scholars. Marriage is an important
factor in caste formation. Caste is exclusive. Marriage within the caste is the basis of caste. The ideas
of sacred and profane have been attached to castes. This has created a hierarchy of high and low. It is
because of marriage that caste and caste system are maintained. And in fact, this issue has been
strongly raised by Dr. Ambedkar in his research essay ‘Castes in India: Their Mechanism, Genesis
and Development’ (1916). “Thus the superimposition of en- dogamy over exogamy means the
creation of caste.” ‘Caste can be defined as a social organization. The regulation of caste includes the
following four things. 1) Social beliefs 2) Marriage 3) Food 4) Occupation, different castes have no
relationship with each other, each caste is independent. The internal affairs of the caste are decided
according to the rules of each caste. Caste is based on inequality. One caste is higher or lower than
another. It is said that caste is an evolution of the caste system, but Dr. Ambedkar does not accept this.
According to him, caste is a perversion of varna and if you look at it in any way, it is an evolution that
has happened in the opposite direction. While analyzing the formation of caste, Dr. Ambedkar has put
forward a theory regarding the origin or origin of caste. The analysis regarding the origin of caste is
related to intra-caste marriage. “Inter-caste marriage is the only characteristic of caste.” There are very
strict rules regarding marriage in Indian society. These rules are found in practical practice in Hindu
understanding. In the matter of marriage, Hindu society is traditional and one caste does not have any
kind of marital relationship with another caste. Not only this, no person can violate this. The strict
rules of intermarriage are the main reason for the caste system.

Caste was created due to marriage and because of this it is maintained. There are various
stratifications in any society. Castes and classes are created from that stratification. Castes were
created from birth-based stratification and they got an eternal form. Classes are not and are not birth-
based, so they can be changed. There are castes and classes in Indian society. But due to birth-based,
castes became unchangeable, but classes are changeable. This is a difference between caste and class.
Therefore, Dr. Babasaheb Ambedkar has said that “A Caste is an Enclosed Class”.

It is obvious that if inter-caste marriages (Endogamy) are done instead of intra-caste marriages,
caste and caste system will become extinct. But people are against this because their vested interests,
ignorance and Superstitions are buried. Dr. Babasaheb Ambedkar has discussed this subject in his
book Annihilation of Caste (1936). Hindu society is a fictional story. Of course, it is a 'myth'. Caste is
the divisive feature of this society. Hindu society is an illusion and caste is reality and this reality is
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eternally attached to Hindu society. It is unbreakable. Caste is a poisonous tree. Wherever you cut it,
branches sprout from there. Caste is a destructive and disruptive force.
Hindu society has been poisoned by the caste system for centuries.

Many have tried to break it. But it does not break. Many have researched and written books on
how caste was created, who created it and who nurtured it. It is obvious that caste was created by man
and man nurtured it. It is said that man can solve the problem created by man. But man has not been
able to solve the problem of caste. It is becoming increasingly complex. The caste system is an
inviolable system. It has taken some people by storm, while it has trampled others. Those who sit on
its head glorify it. Those who are under its feet want it to disappear. In the caste system, a person is
not valued, but his caste. No matter how accomplished a person is, his caste is greater than his
accomplishments. Untouchability is the worst form of the caste system. It has denied humanity to a
large section of society. Since caste is based on birth, it has dehumanized many generations of
untouchables. The caste system has been attacked by many, but it has remained unbroken. It has
overcome all three periods, ancient times, medieval times and modern times. In all these three periods,
attempts were made to eradicate caste. But these attempts did not achieve much success. Caste and
the caste system were the subject of Dr. Babasaheb Ambedkar's study, research and contemplation.
He was affected by untouchability. Caste was getting in his way step by step. Caste itself had made
him introverted and aggressive. Therefore, the thought of how to destroy the caste system continued
to haunt his mind throughout his life. The untouchables were the most affected by caste and therefore,
the thought of destroying caste and the caste system could not remain in the mind of every
untouchable.'

While studying at Columbia University, Babasaheb wrote a thought-provoking research paper
under the title 'Caste in India'. In it, he went deep into the institution and practice of caste and surgically
removed it. Even after that, he wrote many books on caste and caste system. Not only this, he tried
his whole life to destroy caste and caste system. In the book Annihilation of Caste, he has explained
the strategy of destroying caste system.

Actually, this book is a presidential speech written for the annual convention of the Jat-Paat-
Todak Mandal of Punjab province organized in Lahore in 1935. But since some of the points in it
were found controversial by the members of this mandal, the planned convention was not held. But
Dr. Babasaheb Ambedkar published this speech in the form of a book, although this book is small, the
thoughts in it are great. No, it is very explosive and they are revolutionary. They are the ideas that
change the world by making a wound. It is not possible to break caste without eradicating the religious
ideas on which the caste system is based. This is the core of this speech.

The Jat-Paat-Todak Mandal was a mandal inspired by the goal of breaking caste and caste
system, it was a mandal founded by some idealistic Arya Semaj youth in Punjab. Their attempt to
reform society was commendable. That is why they gave Dr. Ambedkar the presidency. Dr. Ambedkar
was always inspired by the goal of radical social reform. That is why he accepted the presidency of
the Jat-Paat-Todak Mandal convention.

Can anyone ignore the social system? Many questions have arisen from the Indian social
system. The Indian social system is basically based on Chaturvarnya and, alternatively, on caste. In
the Vedic period, Chaturvarnya was based on merit. Later, it came on birth, not on introduction.
Today's caste system is based on birth. This system has created many questions. It is obvious that the
interests of the upper castes were behind it. Untouchability is also a creation of this system. The tower
of the caste system is still intact and impenetrable. Castes are the different compartments in this tower.
One cannot go from one compartment to another. These compartments have neither doors nor
windows, one must be born in the compartment, one must die in the compartment, some compartments
are good but the majority are inferior. How will the problems of the people living in different
compartments be solved? And if they are to be solved, can they be solved by ignoring the caste
system? This was the question before Dr. Babasaheb Ambedkar. He has clearly stated that the
problems created by it cannot be solved without destroying this system.
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People of different ideologies have tried to solve those problems by ignoring the caste system
or without considering the complications it has created. But such people have not succeeded.
Babasaheb has discussed their failure in detail in his book Annihilation of Caste. First, they turn to
socialists. Socialism emphasizes economics. Socialists interpret history from an economic
perspective. They do not give much importance to social reforms. They believe that wealth is the only
hymn to power. They believe that private wealth is the root of many problems. They claim that all
problems can be solved through the equalization of wealth. Man is an economic animal and therefore
he is related to the economic situation. They assert that only if his economic problems are solved will
he be freed from bondage.

Babasaheb, instead of believing that the caste system in India is a stain on Hinduism,

considered the caste system (untouchability) to be a stain on the male body of the Shudras and made
great efforts to destroy the caste system so that crores of untouchable brothers could live a life of
equality, humanity and humanity. In 1924, he established the 'Bahishkat Hitakarini Sabha' and adopted
the path of Satyagraha to bring justice to the untouchable community. On 1927 he held the Chavdartal
Satyagraha in Mahad. In 1930, he started the fight for entry into the Kalaram temple in Nashik. He
participated in the Round Table Conference held in England and exposed the sufferings of the
untouchables in India to the world. He tried to publish various newspapers to spread the word about
the sufferings of the untouchables. Still, when he saw that the caste system was not on the verge of
being destroyed, he announced his conversion to Islam at the Yeola Conference of 1935.
Elimination of Caste Discrimination:
Dr. Ambedkar has analyzed the ill effects of the caste system and the caste system in Hindu society
and has presented radical ideas for the elimination of caste discrimination. He has presented his ideas
through two treatises, Caste in India and Annihilation of Caste. In January 1936, Dr. Ambedkar was
to deliver the presidential speech at the annual meeting of the Jatapaat Todak Mandal in Lahore. Later,
a booklet was published of that speech (Annihilation of Caste) in which he analyzed the elimination
of caste discrimination. Hindu society was initially divided into four varnas. Class was based on the
property of a person. After some time, Varna was based on caste, and the four varnas were transformed
into four castes. The caste system is a social division of people of the same caste. It not only divides
labour, but also divides the labourer. The four-Varna system of Hindu society has such a flaw that its
downfall is in the formation of different castes.

The root cause of the loss of the Hindu community is found in caste discrimination. The caste
system is responsible for the decline and defeat of Hindus. Dr. Ambedkar has analyzed the elimination
of caste discrimination in his newspapers ‘Mooknayak’ and ‘Bahiskrit Bharat’. The caste system has
been likened to a tower with many floors but no stairs. The caste system has a wall that one should
die on the same floor as one is born on. No matter how unworthy a person from a higher caste is, he
is not pushed into a lower caste, and no matter how worthy a person from a lower caste is, he cannot
go to a higher caste. Due to the caste system, Hindustan has become a hotbed of inequality.

The public interest of Hindus has been destroyed due to the caste system. Hindu society has
become corrupt and weak. To bring Hindu society out of this hopeless situation, Dr. Ambedkar has
suggested the path of Roti-Beti. Caste discrimination will not be eradicated by just having a meal
together. For this, inter-caste marriages should be made. The feeling of sameness should be developed
in the person. Caste is a feeling and it is a system of the mind that makes a person arrogant. Then
inter-caste marriage will be useful to free a person from the mental slavery of caste discrimination.
Babasaheb felt that the system of innate priesthood in Hindu society should be stopped and the
profession of priest should be opened to all Hindus. Any Hindu person should be able to take the
Sanad of a priest by passing the Upadhyay examination. Hindus should choose a single religious
scripture that everyone should accept as the standard. There is a need for moral revival of Hindu
society. For this, Hindu society should be given a new philosophical foundation, this foundation
should be based on freedom, equality, fraternity. Only if the Hindu society becomes one, it will be
safe. In this way, Dr. Ambedkar has presented his thoughts on the abolition of caste discrimination.
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Dr. Babasaheb Ambedkar was a thinker with a research bent. Therefore, he has analyzed the
caste system in India very precisely and based on evidence. He has analyzed such a complex and
unique system like caste from a anthropological perspective. He has made a special contribution to
Indian anthropology.

Conclusion:

Dr. Babasaheb Ambedkar was a thinker with a research bent, therefore, he presented radical
ideas on caste and its consequences and if caste is abolished from India, every citizen of the country
will feel a sense of unity, solidarity and brotherhood. It is evident from the above research paper that
caste abolition will be the only option to break the economic, social and political gap created by caste
and to make India enlightened.
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Abstract

Dr. B.R. Ambedkar, a visionary economist and social activist, laid a thoughtful foundation for
socio-economic fairness and inclusive development in India. The economy has grown gradually over
the periods, yet the majority of workers still live with insecurity, low pay, and little social protection.
the labour philosophy of Dr. B. R. Ambedkar feels strikingly urgent and contemporary. This study
revisits Ambedkar’s vision and asks how relevant it is today. This research investigates into Dr. B.R.
Ambedkar's overlooked contributions to labour reforms, elucidating his multifaceted approach
towards empowering the labour workforce. the research contextualizes Dr. Ambedkar's labour reform
proposals within the socioeconomic circumstances of his time. As the Minister of Labour of the
Viceroy Executive Council from 1942-46, Ambedkar enacted various laws in the interest of the
working class, which are equally relevant today in the interest of the working class. Dr. Ambedkar's
contributions also included establishing statutory welfare funds and improvements in social insurance.
It judgmentally evaluates his ideas' strengths, limitations, and potential impact in the contemporary
global context. By adopting an interdisciplinary approach and organizing the findings thematically,
this study sheds light on the enduring import of Dr. Ambedkar's visions in shaping inclusive and
equitable workforce policies. The research delves into the intricate connections between Dr.
Ambedkar's ideas and the modern landscape of Labour management, demonstrating how his advocacy
for social justice and economic equivalence remains profoundly applicable in contemporary settings.
this research makes a significant contribution to the ongoing discourse surrounding social justice,
Labour rights, and inclusive economic development.
Keywords: Dr. Ambedkar, Visionary man, Labor Rights, Schemes, Welfare
Objective

1. To study the problems of workers and the potential for exploitation.
2. To highlighting the work done by Dr. Ambedkar for the welfare of workers.

Methodology

A study of the objectives behind Dr. B.R. Ambedkar’s approach to labour management and
social equity highlights his visionary efforts to dismantle systemic inequalities in Indian society. His
philosophy combined theoretical insights with practical reforms, focusing on fair wages, humane
working conditions, social security, and the eradication of caste-based discrimination. Ambedkar’s
labour policies were rooted in the belief that true democracy requires both political and economic
justice, advocating for workers’ rights, collective bargaining, and inclusive growth. This descriptive
and analytical exploration examines how his ideas continue to influence contemporary socio-
economic frameworks, emphasizing their relevance in advancing social equity and labour welfare in
modern India.
Introduction

Dr. B. R. Ambedkar profoundly shaped India's economic framework through groundbreaking
contributions spanning monetary systems, labour protections, agrarian restructuring, and fiscal
architecture. His critical examination of the British Indian currency system led him to advocate for a
gold exchange standard, directly influencing the establishment of the Reserve Bank of India in 1934.
On the labour front, Ambedkar championed worker welfare by instituting the eight-hour workday,
maternity benefits, and dispute resolution mechanisms, while establishing employment exchanges
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across the nation to connect job seekers with opportunities. His agrarian vision focused on breaking
cycles of poverty through land redistribution and collective farming, empowering marginalized
communities to achieve economic autonomy. As Law Minister, Ambedkar established the Finance
Commission in 1951, embedding fiscal federalism principles into Article 280 of the Constitution to
ensure equitable resource distribution between central and state governments. Ambedkar's integrated
approach to development linked economic empowerment directly to social dignity, arguing that
genuine social democracy cannot exist without economic justice, comprehensive public investment in
education and welfare, and deliberate strategies to absorb surplus rural labour into growing industrial
sectors. His legacy continues to inform contemporary policy frameworks aimed at inclusive
development and the redistribution of economic resources among historically disadvantaged
populations.

Dr. B.R. Ambedkar, the principal architect of the Indian Constitution, was also a pioneering
labour reformer who viewed labour rights and welfare as fundamental to achieving social justice and
economic progress. His impactful work during the pre-independence period and the early years of
independent India has left a lasting legacy, shaping the nation’s labour laws, welfare measures, and
improving the dignity and protections afforded to the working class. By integrating social and
economic rights into the constitutional framework, Ambedkar helped establish a foundation that
continues to influence India's approach to labour welfare and workers’ rights.

Discussion and Analysis

Dr. B.R. Ambedkar was a profound advocate for labour rights, viewing them as essential to
ensuring social justice and human dignity. He emphasized the necessity of fair wages, reasonable
working hours, safe and healthy working conditions, and social security as fundamental entitlements
for workers. His efforts focused on improving the lives of marginalized communities, particularly
those oppressed by the caste system, and he believed that labour reforms were vital for enabling their
full social and economic participation. Ambedkar’s leadership in shaping Indian labour laws included
pioneering the eight-hour workday, advocating minimum wage legislation, and establishing social
insurance programs like the Employees’ State Insurance Act, which provided compensation and
medical care for injured and ill workers. He also championed the rights of workers to organize through
trade unions and ensured legal protections were strengthened for women labourer’s through acts such
as the Mines Maternity Benefit Act.

Dr. B.R. Ambedkar recognized the importance of establishing uniform labour protections
across countries to ensure dignified working conditions worldwide. He actively supported adopting
international standards for worker welfare, seeing them as universal norms that transcend national
boundaries and provide a framework for fair and equitable treatment. By pushing Indian labour laws
to align with principles set by the International Labour Organization (ILO), Ambedkar aimed not only
to raise the status of Indian workers internationally but also to foster solidarity among labourers
globally. He believed labour rights were inherently connected across nations, and harmonizing
domestic regulations with global conventions would enhance protections for all workers while
strengthening the broader labour movement. His vision extended beyond India’s borders,
understanding that strong labour standards in one country could serve as a model and encouragement
for reforms elsewhere, advancing global commitments to fair wages, reasonable hours, safe
workplaces, and social security. This international outlook reflected his conviction that true social
justice and human dignity require labour rights to be universally upheld, positioning him as a pioneer
in promoting transnational labour equity and justice.

Labour conditions of India before Dr. Ambedkar

During the British colonial period, Indian labourers endured systematic exploitation across
multiple economic sectors. Factory workers toiled for 14 to 16 hours daily under conditions offering
minimal compensation, while machinery operated without protective safeguards, exposing them to
constant injury and death with little regulatory oversight. Children as young as six worked in these
hazardous environments, sacrificing their health and education to supplement family incomes. Beyond
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factory walls, indentured labourers transported to British colonies faced equally oppressive
circumstances wages were frequently withheld, penalties imposed for minor transgressions, and
criminal sanctions threatened absenteeism, creating conditions virtually indistinguishable from
bondage. Between 1830 and 1920, approximately 3.7 million workers from India and other colonised
regions were transported to labour in plantations and mines under these exploitative systems.
Industrial workers lived in cramped, unsanitary quarters near factories that bred disease and suffering.
The colonial administration deliberately reinforced this exploitation through its legal framework,
characterising harsh working conditions as inherent to what officials deemed the "pre-modern" nature
of Indian workers, while deliberately denying them protections afforded to British labourers. Although
the government introduced its first Factories Act in 1881, enforcement remained inconsistent and
inadequate. This pervasive subjugation of labour persisted largely unchallenged until reform
movements emerged in the late 19th century, challenging colonial rationalisations for exploitation and
advocating for workers' rights
Dr. B.R. Ambedkar undertook in-depth research into the harsh conditions faced by labourers,
including a personal visit 400 feet underground in the coal mines of Dhanbad, which strengthened his
resolve for labour reform. As a passionate advocate for workers' rights, he pushed for shorter working
hours, better protections and benefits for women workers such as maternity leave, and equality in pay.
His efforts were instrumental in enacting key legislation like the Mines Maternity Benefit Act of 1941,
as well as later amendments that extended maternity leave and safeguarded pregnant women against
unfair dismissal. Beyond legislation, Ambedkar supported the growth of labour unions and collective
bargaining, advancing holistic labour welfare laws aimed at improving the economic and social
conditions of the working class
Core Pillars of Dr. B. R. Ambedkar’s Labour Philosophy
I. Eight-Hour Workday
Dr. B.R. Ambedkar emerged as a transformative labour leader whose advocacy for the eight-
hour workday fundamentally reshaped working conditions across India. Serving as Labour Member
of the Viceroy's Executive Council from July 1942 to June 1946. At the 7th Indian Labour Conference
held in New Delhi on November 27, 1942, he successfully championed the reduction of working hours
from 14 to 8 hours per day, adopting the English pattern of a 48-hour workweek suited to India's
climatic conditions.
II. Minimum Wage Advocacy
Dr. B.R. Ambedkar was a strong advocate for fair wages, arguing that wages should reflect the
true value of labour and be sufficient to support workers and their families. Ambedkar played a pivotal
role in drafting the Minimum Wages Act in 1942, which was later enacted into law in 1948. His efforts
established a regulatory framework that set minimum wage standards, protected workers from
economic abuse, and ensured that wages were periodically revised to keep pace with changing
economic conditions.
[II.  Social Security and Medical Benefits
During his tenure as Labour Member of the Viceroy’s Executive Council, he championed the
enactment of the Employees’ State Insurance (ESI) Act of 1948, which became a landmark legislation
in India’s labour welfare history. The ESI Act provided comprehensive benefits, including medical
care, maternity benefits, compensation for work-related injuries, and coverage for physical disability,
ensuring that workers and their families received essential support during times of crisis. Ambedkar’s
vision ensured that India became one of the first countries in East Asia to introduce such a social
insurance scheme, setting a precedent for worker protection and welfare.
IV. Trade Union Legalization and Rights
In 1943, he introduced the Indian Trade Unions (Amendment) Bill, which sought to ensure the
compulsory recognition of trade unions by employers, thereby granting them legitimacy and a formal
voice in industrial relations. Ambedkar firmly defended the “Right to Strike” as a fundamental labour
right, arguing that workers must have the power to collectively bargain and protect their interests
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against exploitation. His efforts not only empowered workers but also laid the foundation for a robust
system of industrial democracy, enabling unions to negotiate fair wages, working conditions, and
social protections. These legal reforms marked a significant shift in labour policy, giving workers the
institutional support needed to assert their rights and participate meaningfully in shaping their
workplace environments.
V. Labour Welfare Measures
During his tenure as Labour Member of the Viceroy’s Executive Council, Dr. B.R. Ambedkar
made significant amendments to the Factories Act to enhance labour welfare by mandating essential
provisions such as adequate water supply, washing facilities, and fire escapes in factories. He
introduced regulations on working hours with a focus on protecting women and children, promoting
safer and more humane working environments. Additionally, Ambedkar pioneered the establishment
of employment exchanges, initially called the ‘National Employment Agency,’ to assist workers in
finding suitable jobs and to support skill development programs across the workforce, reflecting his
commitment to improving both employment opportunities and workplace conditions
VI. Protection and Welfare of Women Workers
Dr. B.R. Ambedkar focused on addressing the challenges faced by women workers through
drafting and supporting landmark legislation like the Mines Maternity Benefit Act, the Women Labour
Welfare Fund, and the Women and Child Labour Protection Act. He prohibited women from working
in hazardous jobs such as underground coal mining and introduced maternity benefits, including paid
maternity leave, to protect their health and job security. Ambedkar also championed the principle of
equal pay for equal work, marking a significant advance toward gender equality in the workplace. His
efforts ensured legal protections that improved the welfare, safety, and economic rights of women
workers, reflecting his broader commitment to social justice and empowerment.
VII. Amendments to the Factories Act
Under Dr. B.R. Ambedkar’s leadership as Labour Member from 1942 to 1946, the Factories Act
of 1934 underwent several important amendments to improve workplace conditions significantly.
These changes introduced enhanced safety requirements, including provisions for reliable water
supply, washing facilities, and fire escapes to better protect workers. The Act was also revised to
regulate working hours, particularly safeguarding women and children by limiting daily and weekly
hours to promote humane labor practices. Additionally, Ambedkar ensured that factories provided
welfare amenities such as canteens and restrooms, along with introducing paid holidays and
compensatory leave. He was instrumental in establishing minimum wage standards and overtime pay
systems, laying the foundation for many modern labor protections that benefit Indian workers today
VIII.  Employment Exchanges and Skill Development
Dr. B.R. Ambedkar established the ‘National Employment Agency’ now known as Employment
Exchanges to assist workers in securing suitable jobs and improving their employability.
Understanding that stable employment was vital for economic security, he prioritized vocational
training and skill development programs, ensuring workers could meet the evolving needs of industry.
His vision led to the introduction of technical training schemes, which not only enhanced workers’
skills but also became a lasting feature of India’s educational system. These initiatives formed the
basis for modern employment and skill development policies, empowering workers to achieve better
livelihoods and actively contribute to national growth
IX. Famine Relief and Workers’ Social Conditions
At the Permanent Labour Committee meeting in Lucknow in 1944, Dr. B.R. Ambedkar
underscored the critical need for famine relief targeted at industrial workers, acknowledging their
increased vulnerability during crises. He stressed the necessity of maintaining comprehensive service
records to ensure transparency and continuity in employment. Ambedkar also advocated for the
enhancement of social amenities for labourers, proposing the establishment of canteens and housing
facilities to improve their welfare and living standards. These measures reflected his comprehensive
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vision for labour welfare, aiming to safeguard workers during emergencies while also strengthening
their long-term social and economic security.
X. Broader Vision: Labour and Economic Democracy

Dr. B.R. Ambedkar envisioned labour and economic democracy as inseparable from social
justice, criticizing unregulated capitalism for enabling monopolies and exploiting workers. He
strongly advocated for extensive state intervention, including the nationalization of agriculture and
key industries, to protect workers' rights and welfare from unchecked private capital. Ambedkar
believed that unrestricted freedoms granted to landlords and capitalists would inevitably undermine
essential worker rights such as fair wages, reasonable working hours, the right to organize unions, and
the right to strike. His vision emphasized that true democracy must include economic safeguards
enforced by the state to ensure equitable conditions for all workers, reflecting a deep commitment to
dismantling systemic exploitation and fostering inclusive economic participation.

He advocated for fair wages, reasonable working hours, safe working environments, and social
security as fundamental entitlements for all workers. He also emphasized the importance of aligning
India’s labour laws with international standards set by organizations like the International Labour
Organization (ILO), aiming not only to improve domestic working conditions but also to foster global
worker solidarity. During his tenure as Labour Member of the Viceroy’s Executive Council, he
contributed significantly to shaping labour legislation, including championing the eight-hour
workday, introducing social security measures such as the Employees’ State Insurance Act, legalizing
trade unions, and affirming the right to strike through amendments to the Indian Trade Union Act
(1943). Ambedkar was a pioneer in protecting women workers, driving amendments to the Mines
Maternity Benefit Act and enacting the Women and Child Labour Protection Act to ensure maternity
benefits, medical leave, and safer workplace conditions. His comprehensive perspective viewed
labour laws not simply as regulations but as powerful tools to empower workers, promote socio-
economic equality, and dismantle entrenched social hierarchies, thereby securing dignity for all
workers.

Present condition of Labor

Despite the existence of legal protections and labor regulations in India, exploitation remains
widespread, with forced labor, human trafficking, and child labor continuing to affect vulnerable
populations such as women, children, and migrant workers. In 2025, India reported over 2,200 human
trafficking cases, many involving victims forced into labor in sectors like construction, textiles, and
urban slums. Child labor persists on a large scale, with approximately 10.1 million children working,
often in hazardous conditions or as victims of trafficking. Migrant labourers face systemic challenges,
including lack of social security, forced labor, and discrimination, which are exacerbated during crises
like conflicts or natural disasters. Around 11 million people in India are estimated to live in conditions
of modern slavery. Although labor laws are in place, weak enforcement and deep-rooted socio-
economic factors allow illegal and unfair labor practices to persist, leaving significant portions of the
workforce vulnerable.

Despite notable progress, many workers in India’s unorganized sector continue to face
challenges such as long working hours, low wages, unsafe environments, and insufficient social
security. Recent labor reforms, including the consolidation of multiple labor laws into new labor
codes, have sparked debate, with critics concerned these changes may weaken vital worker protections
by permitting longer workdays and diminishing central government oversight. In this context, Dr.
Ambedkar’s vision of proactive state intervention, universal social security, and strong legal
protections remains highly relevant. His emphasis on education, gender equality, and inclusive
development continues to guide current welfare policies and efforts aimed at social justice and
equitable labor conditions.

Conclusion
Dr. B.R. Ambedkar’s visionary approach to labour reform has been a cornerstone of
empowerment for India’s workforce, focusing on liberation, welfare, and social justice. His efforts
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not only laid the foundation for gender equality and women’s empowerment but also emphasized the
importance of robust legal frameworks to protect workers’ rights and ensure equal opportunities.
Ambedkar’s legacy continues to shape India’s labour laws and inspire global discourse on fair labour
management. While his reforms addressed urgent issues and paved the way for a more inclusive
society, challenges such as socio-cultural biases, organizational resistance, and legal hurdles still
impede the full realization of his vision. This underscores the ongoing need to effectively implement
and enforce the laws and policies he championed to safeguard workers and promote justice.
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Abstract:

A staunch advocate for justice, Dr. B. R. Ambedkar strongly asserted that women’s active
involvement in political processes is fundamental to the realization of a democratic and just society.
This paper explores his standpoint on the critical function women play in the political arena,
emphasizing that genuine social advancement cannot occur without their meaningful engagement in
sectors like education, health, and governance. Ambedkar viewed women’s participation not just as a
fundamental right, but as a driving force for broader social transformation and the advancement of
gender equity. He inspired women to challenge societal constraints and claim their rightful role within
India’s democratic structure. Through constitutional advocacy and legal reforms, he promoted
women’s political empowerment, considering it essential for building an inclusive and equitable
nation.

Keywords: Women's Political Participation, Gender Equality, Social Reform, Hindu Code Bill,
Education and Women, Patriarchy

Objectives:
1. To identify and analyze scholarly work and movements associated with women’s political
engagement.

2. To explore the role of education in the advancement of women.
3. To understand the connection between women’s political involvement and broader social
transformation.
Introduction

Recognizing the pivotal role of women, Dr. B. R. Ambedkar emphasized that their inclusion
in both political and social domains was vital for national progress. He asserted that the responsibility
for women's liberation should not rest solely with men; rather, women themselves must be central
agents in their struggle for equality. For Ambedkar, the measure of a society’s development lay in the
status of its women. In his speech during the Mahad Chavdar Tale Satyagraha, he expressed a deep
commitment to women’s upliftment and advocated for their visibility in public life.

He maintained that gender inequality was not a natural occurrence but a product of socio-
religious systems. In his view, legal reform and access to education were the primary tools for
dismantling these injustices and promoting individual self-realization. Ambedkar's socio-political
philosophy was built on the foundation of dignity for all and emphasized gender parity as a core
principle.

Dr. B. R. Ambedkar’s Perspective on Women
1. Early Advocacy for Women’s Rights

Together with fellow reformers, Dr. Ambedkar led efforts to improve women’s social standing
by challenging oppressive customs such as dowry, child marriage, and Sati. He acknowledged the
positive impact of industrialization and urbanization, which increased women’s participation in
education and employment. These early reforms laid the groundwork for post-independence strategies
aimed at enhancing women's roles in public and political life.

2. The Concept of Equality

His vision of equality emphasized the removal of social barriers, not the imposition of

sameness. He believed that equity allowed every person to utilize opportunities to the fullest, based

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-202




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

on their capabilities. This philosophy influenced the constitutional provisions that guaranteed equal
rights to both men and women.
3. Post-Independence Reforms

Following the adoption of the Constitution in 1950, legal recognition of gender equality was
institutionalized. The formation of organizations like the Central Social Welfare Board and local
Mahila Mandals under the Five-Year Plans from 1955 onwards marked significant progress. The 1974
Status of Women report highlighted areas where reform was still needed, reaffirming the importance
of Ambedkar's legacy.

Women’s Rights and Gender Equity

A forerunner in gender reform, Ambedkar was a trailblazer in advocating for equal rights for
women. He played a critical role in shaping laws around property rights, workplace protections, and
inheritance. For him, legal empowerment and access to education were essential to challenging
patriarchal structures and promoting equality.

Freedom of Expression and Critical Thought

A believer in rational discourse, Dr. Ambedkar championed the freedom to think, question,
and express dissent. He viewed education as a vital pathway for the oppressed to gain confidence and
claim their space in public discourse. His criticism of rigid traditional norms was at the heart of his
push for constitutional guarantees that protected intellectual freedom.

Secularism and Religious Autonomy

From a secular standpoint, Dr. Ambedkar supported a model of governance that advocated for
the separation of religion from state affairs. He defended individuals’ right to religious freedom and
condemned caste hierarchies rooted in religious practices. His personal decision to convert to
Buddhism was a symbolic and political rejection of caste-based oppression.

Education as an Instrument of Change

In his commitment to social transformation, Dr. Ambedkar saw education as the cornerstone
of empowerment. He founded schools and promoted scholarships for marginalized communities,
especially Dalits. His vision of education centered around critical inquiry and universal accessibility,
aiming to create a just and enlightened society.

Labor Rights and Women Workers

As a policymaker for the working class, Ambedkar was instrumental in drafting labor policies
that addressed the needs of marginalized workers. He introduced maternity benefits, worker insurance,
fair wage standards, and reasonable working hours—especially benefiting women. These reforms
helped shape a more just labor system within India's democracy.

Representation and Democratic Participation

A firm believer in representative democracy, Ambedkar regarded political representation as
essential to uplifting marginalized groups, including women. He advocated for affirmative action and
mechanisms that ensured inclusive governance. His work laid the foundation for greater female
participation in democratic institutions.

Dr. Ambedkar’s Role in Advancing Women’s Empowerment

Through powerful platforms like Mook Nayak and Bahishkrut Bharat, Ambedkar addressed
gender injustice and mobilized women into political and social movements. His influence spurred
distinct phases in the women's movement—ifrom joint participation with men in the 1920s, to
independent women’s organizations in the 1930s, and finally, politically active women's groups in the
1940s.

A landmark moment occurred at the 1942 All India Depressed Classes Women’s Conference
in Nagpur, where 25,000 women gathered—demonstrating the growing awareness and mobilization
driven by Ambedkar’s leadership. He also supported symbolic and strategic movements, such as
temple entry protests, the public rejection of Manusmriti, and the formation of women-led social
organizations to combat Brahmanical patriarchy.
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The Hindu Code Bill

With a groundbreaking legal vision, Ambedkar introduced the Hindu Code Bill as a
revolutionary step toward gender equality in family law. The bill aimed to grant equal rights to women
in marriage, divorce, and inheritance, challenging long-standing patriarchal and caste-based
structures. Although the bill initially faced strong opposition, its principles informed later legislative
progress. Ambedkar regarded this initiative as one of his most important contributions—on par with
his role in drafting the Constitution.

Ambedkar’s Vision for Women’s Advancement

Firm in his belief, Dr. Ambedkar maintained that the progress of a society could be gauged by
how far its women had progressed. At the 1942 Nagpur Conference, he praised women’s growing
engagement and called upon them to join organizations and movements. He viewed women as the
first educators in families and critical agents of social transformation.

He further encouraged women to move beyond restrictive customs and embrace education,
self-respect, and independence. Inspired by his vision, figures like Rahabai Vadale spoke out against
exploitation, while women's publications like Chokhamela and organizations like Sainik Dal emerged
as products of a growing feminist consciousness within the Dalit movement.

In a powerful 1936 address, delivered to women formerly engaged in the Devadasi system,
Ambedkar encouraged them to leave exploitative traditions behind, insisting, “There are numerous
ways to earn a living. [ urge you to abandon this degrading life and reject the conditions that push you
toward such paths.”

Conclusion:

Rooted in his lifelong struggle for justice, Dr. B. R. Ambedkar’s vision of women’s political
participation was integrally linked to broader ideals of equality and dignity. He believed that
democracy could not flourish unless women were fully empowered and actively involved in public
life. From drafting progressive laws to challenging patriarchal norms, his contributions laid the
foundation for a more inclusive society. His legacy continues to inspire the fight for gender justice,
reminding us that real progress requires the equal and active participation of all citizens—regardless
of gender.
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Abstract

This paper highlights Dr. B. R. Ambedkar’s views on education as a means to achieve equality
and social justice. He believed that education should be accessible to all, without discrimination of caste
or gender. Observing that education in earlier times was limited to higher castes, he fought for equal
opportunities for the masses. He emphasized that education should be affordable and treated as a
public service, not a privilege. Through reforms, debates, and the establishment of the People’s
Education Society, Ambedkar promoted inclusive learning. His vision aimed at creating a uniform
education system ensuring equality and justice for all.
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Introduction

Dr. B. R. Ambedkar, the architect of the Indian Constitution, was not only a great leader and
social reformer but also a strong advocate of education. He believed that education was the most
powerful means to achieve social equality, justice, and empowerment of marginalized communities.
During his time, education in India was largely restricted to the upper castes, while lower castes and
women were denied this basic right. Dr. Ambedkar realized that without education, social and
economic progress was impossible.

He therefore dedicated his life to making education accessible to all, regardless of caste, class,
or gender. Through his speeches, writings, and legislative participation, he stressed that education
should be made affordable and treated as a public service. He founded the People’s Education Society
and established institutions to provide learning opportunities for the underprivileged.

This paper aims to study Dr. Ambedkar’s thoughts on education, his role in educational reforms,
and his vision of a uniform and inclusive education system that ensures equality and justice for all
citizens of India.

Objectives of the Study
1. To study Dr. B. R. Ambedkar’s views on the importance of education in achieving social
equality and justice.
2. To understand Ambedkar’s efforts and contributions toward promoting education for
underprivileged sections of society.
3. Toanalyse hisrole in educational reforms such as the Bombay University Act and the Primary
Education Amendment Bill.
4. To explore his vision of a uniform and inclusive education system in India.
Research Questions
1. What were Dr. B. R. Ambedkar’s main ideas and beliefs about education?
2. Howdid Dr. Ambedkar view the role of education in achieving equality and social justice?
3. Inwhat ways did Dr. Ambedkar contribute to educational reforms in India?
4. How does Ambedkar’s vision relate to the idea of a uniform and inclusive education system
in modern India?
Significance of the Study

This study is significant because it highlights Dr. B. R. Ambedkar’s lifelong efforts to make
education a tool for social transformation. His vision of education as the foundation for equality and
justice continues to guide India’s educational policies today. Understanding his views helps in
promoting inclusive education and ensuring equal opportunities for all sections of society. The study
also emphasizes the importance of government responsibility in providing affordable and quality
education. By revisiting Ambedkar’s ideas, this research aims to inspire reforms toward a uniform
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and equitable education system in India.
Literature Review
Several scholars and researchers have studied Dr. B. R. Ambedkar’s contribution to education
and social reform. Most agree that Ambedkar considered education as a tool for social
upliftment and a weapon to fight caste-based discrimination.
e Dr. Babasaheb Ambedkar: Writings and Speeches (1979) highlights his belief that
education is essential for equality, liberty, and fraternity.
e Zelliot (1992) in From Untouchable to Dalit shows how Ambedkar’s educational
philosophy inspired the Dalit movement.
Moon (1990) in Education and Social Change: Dr. Ambedkar’s Vision states that education develops
moral and social values in addition to knowledge
e Rodrigues (2002) in The Essential Writings of B. R. Ambedkar discusses his efforts in creating
educational institutions and policies for equal access.
These studies confirm that Ambedkar’s vision extended beyond literacy to building a just,
inclusive society.
Research Methodology
This study is qualitative and based on secondary sources.
e Research Design: Descriptive research design focusing on analyzing Ambedkar’s views on
education and their relevance today.
o Data Collection:
o Primary sources: Writings, speeches, and letters of Dr. B. R. Ambedkar.
o Secondary sources: Books, journals, research papers, and government reports.
« Data Analysis: Thematic analysis focusing on equality, social justice, barriers to education,
Ambedkar’s reforms, and the vision of a uniform education system.
e Scope and Limitations: The study is limited to Ambedkar’s educational philosophy and
contributions; no primary field survey or interviews were conducted.
Discussion / Analysis
Dr. Ambedkar’s experiences with social discrimination shaped his belief that education is the
key to empowerment. He saw education as a fundamental right rather than a privilege and believed it
should be accessible, affordable, and inclusive. His thought on educational institution is as
"Educational institution is as important as politics. The progress of any society is in the hands of
intelligent, promising and zealous youths of that society. Therefore, ignoring to the politics for the last

some years [ am paying my attention to the educational institution. |
Dr. Ambedkar had deep fervour for education. This can be observed from the following facts.
He had close relations with the University of Bombay. This also can be known with the following
data.
1) Fellow of the University - 1933 to 4th August 1950.
2) Member of the faculty of Arts and Law — 1933 to 4th August 1950.
3) Member of the Faculty of Commerce - 1949 to 4th August 1950.
4) Member of the Academic Council and Syndicate September 1935 to December 1937.
(Letter No.32351 of 1953 dated 10th November,1953, from the Registrar, University of Bombay)."2
He actively participated in legislative debates, such as the Bombay University Act and the Primary
Education Amendment Bill, stressing government responsibility in ensuring education for all.
Dr. Ambedkar played many important parts on the stage of life. He was a constructive statesman who
regarded education as a nation building activity. With a true vision of saga, he founded the Peoples
Education Society.
The purpose of which he set out is as follows :
"The People's Education Society's objective is not merely to give education, but to give education
in such a manner as to promote intellectual, moral and social democracy. This is what modern India
needs and this is what all well-wishers of India must promote."3
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He founded the People’s Education Society and On 20-6-1946,' the people Education

Society started its Siddharth College of Arts at Bombay and Milind College was started on 19
June, 1950. (Aurangabad) to provide opportunities for marginalized communities.

The People's Education Society rendered a signal service to the City of Bombay when the
Siddharth College of Arts and Science, opened morning classes for working young men and women,
who never had such an opportunity of getting higher education before. This was a revolutionary step.
Thousands of matriculates have become graduates and double graduates as a result of this arrangement,
thus fulfilling one of the cherished objectives of the Society, affording opportunity to learn while they
earn.

Dr.Ambedkar stressed the women's education. It was his assertion that knowledge and learning is
must for both men and women. The persons in Company's service have had the insight to instruct girls.
Hence Dr.Ambedkar advised the women at Mahad on 27-12-1927 that they should cherish, in their
minds the proverb 'Like father like son.' He asked them to educate their daughters. Dr.Ambedkar advised
them for he knew that the hands that rock the cradle rule the world.

He repeatedly emphasised the need to explode the myth created by Hindu orthodoxy that the
untouchables were incapable of learning.

Dr. Ambedkar's "effort was aimed at producing highly educated men, capable of raising the image
of the untouchable through their ability to function at the highest level of Indian urban society."4

This was possible by means of education. Ambedkar also emphasized that while education should
be equal for all, the content could differ for boys and girls, reflecting their social roles

Dr. Ambedkar convened a meeting at Damodar Hall, when it was formally resolved to found the
Bahishkrit Hitkarini Sabha. Its motto was 'Educate, agitate, organise'. In this aphorism
there lies the gist of his educational thoughts. This motto informs that he has given first preference to
education. To him, only education was the pathway of deliverance from exploitation. It was his
conviction that education was the preventive 40 measure against the wretchedness of depressed people.
He opined that self respect, self reliance and self progress is the goal of effective education and the other
thing is that personality originates from education. But no personality of any untouchable was shaped in
its proper sense because,"Unfortunately in India the monopoly of education of the Brahmins continued
till the recent times in the modern period. The Brahmins remained unquestioned masters and the
repositors of education and religion for centuries together."5

Ambedkar has deliberately included Article 45 in the Directive Principles of State Policy that,
“the state shall Endeavour to provide, within a period of ten years from the commencement of this
Constitution, for free and compulsory education for all children until they complete the age of fourteen
years.” The government of India has passed the bill of Right to Education Act 2008 and paid a great
tribute to the contributions of Ambedkar to mass education. The policy of the Government of
universalization of elementary education focusing particularly on marginalized groups, poorer sections
and the girl child, enhancing enrolment in secondary education as well as its commitment to expand
education facilities will empower and equip youth to face the future with hope and confidence. There
are several challenges to cherish Ambedkar’s vision of universal education. There is need to frame such
policies starting from the primary stage to the higher stage that help to realize the vision of Ambedkar.
After independence education is being imparted in India as per the constitutional provisions. The
compulsory Primary Education must be provided to the masses (children) up to the age of fourteen
without considering their’ caste, creed, religion sex etc. the remarkable programme of Adult Education
is being carried out through the five-year plans to eradicate the illiteracy. There are special facilities to
improve the level of education of depressed classes. Many scholarships and reservations have been kept
by the Government in every state.

Conclusion

Dr. B. R. Ambedkar recognized education as the most powerful tool for social change and the
upliftment of marginalized communities. He believed that without education, equality, justice, and
democracy could not be achieved. Through reforms, debates, and institution-building, he worked
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tirelessly to make education accessible to all, irrespective of caste, class, or gender. His vision
emphasized inclusivity, affordability, and the development of intellect, character, and social
responsibility. Ambedkar’s ideas continue to guide India’s educational policies and inspire the creation
of a uniform and equitable education system that empowers every citizen.
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Abstract:

Dr. B. R. Ambedkar, one of the foremost social reformers of modern India, was not only an
architect of social justice for the oppressed castes but also a visionary advocate of gender equity. His
feminist vision was deeply rooted in the principles of liberty, equality, and fraternity values that
challenged the patriarchal structures embedded in both caste and religion. Ambedkar’s critique of
patriarchy, particularly within Hindu social order and its scriptural foundations exposed how caste
and gender oppression were mutually reinforcing. He viewed the emancipation of women as essential
to the democratization of society.

This paper highlight that the Ambedkar’s feminist philosophy through his writings, legal and
social activism, which fore grounded women’s rights to Education, Property, and Self-respect. By
situating Ambedkar’s ideas within a global feminist context, the study argues that his intersectional
approach to oppression anticipates many principles of contemporary feminist thought, including the
interlink ages between caste, class, gender, and economic justice. In the face of persisting gender
inequalities worldwide, Ambedkar’s thought offers a powerful framework for rethinking feminism
through the lens of social and economic democracy.

Keywords: Dr. B. R. Ambedkar, Feminism, Gender Equity, Patriarchy, Intersectionality, Hindu Code
Bill, Social Justice, etc.
Introduction:

Dr. Bhimrao Ramji Ambedkar (1891-1956) was one of the most influential records in modern
Indian history a jurist, economist, philosopher, social reformer, and the chief architect of the Indian
Constitution. Born into the oppressed Mahar caste, Ambedkar’s personal experience of caste-based
discrimination profoundly shaped his commitment to equality and justice. His intellectual journey,
marked by rigorous education at Columbia University and the London School of Economics, equipped
him with the analytical tools to critique the social, economic, and political structures of his time.

Ambedkar devoted his life to dismantling the hierarchies entrenched in India’s caste system.
He led several social movements including the Mahad Satyagraha (1927) for the right of Dalits to
access public water tanks, and the Kalaram Mandir that challenged the social exclusion and
dehumanization of marginalized communities. His reinterpretation of religion and advocacy for the
annihilation of caste emphasized rationality, human dignity, and social morality over ritualistic
traditions.

Ambedkar’s reformist vision was inseparable from his commitment to Gender Equality. He
argued that social reform must begin with the upliftment of women and the eradication of patriarchal
control sanctioned by religious texts such as the Manusmriti. For him, the liberation of women was
not merely a moral or humanitarian issue but a prerequisite for the establishment of true democracy.
As a constitutionalist, Ambedkar embedded his ideals of justice, liberty, equality, and fraternity into
the very framework of the Indian Constitution. He envisioned the Constitution as a living instrument
capable of transforming social realities, ensuring the protection of individual rights, and promoting
social and economic democracy. His efforts in drafting the Hindu Code Bill which sought to secure
women’s rights in marriage, inheritance, and property reflected his belief that legal reform was
essential to achieving social transformation. Although the Bill faced strong opposition and was not
passed during his lifetime, it laid the groundwork for subsequent legal reforms in independent India.

In his social philosophy, the gender question occupied a central place alongside caste and class
struggles. He viewed women’s oppression as both a social and structural problem rooted in caste-
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based patriarchy. Ambedkar argued that true social reform was impossible without women’s liberation
and equality. He emphasized education, economic independence, and legal rights as essential tools for
women’s empowerment. Through his critique of Hindu scriptures and his efforts to reform personal
laws via the Hindu Code Bill, Ambedkar envisioned a society where gender justice, dignity, and equal
participation formed the foundation of democracy and social progress.

His feminist vision remains highly relevant today as gender inequality, discrimination and
violence persist globally. Ambedkar’s intersectional approach linking caste, class, and gender offers
a powerful framework for understanding systemic oppression beyond traditional feminist narratives.
His emphasis on education, economic independence, and legal empowerment aligns with
contemporary movements for gender justice and inclusivity. In an era of rising social inequalities and
patriarchal backlash, Ambedkar’s call for liberty, equality, and fraternity provides both moral and
structural guidance for building equitable societies, making his feminist vision timeless and globally
significant in advancing women’s rights and human dignity.

Objectives of the Study:

The Primary objectives of this research paper are:

1. To analyze Dr. B. R. Ambedkar’s Feminist Vision

2. To examine Ambedkar’s contribution to Gender Equity

3. To explore the intersectionality of Caste, Class, and Gender

4. To assess the global significance of Ambedkarite Feminism

5. To propose Future directions for Research and Activism
Research Methodology

This research paper explains a qualitative research methodology grounded in historical and
analytical approaches. Primary sources such as Dr. B. R. Ambedkar’s speeches, writings and
legislative contributions like as Hindu Code Bill are critically examined to understand his feminist
philosophy. Secondary sources books, journal articles, and contemporary feminist analyses are used
to understand the relevance of Ambedkar’s ideas in modern global gender struggles. The research
adopts an intersectional feminist structure to search the links between Caste, Class and Gender.
Through comparative and thematic analysis, the study connects Ambedkar’s vision to current debates
in Global Feminism and Social Justice.
Scope of the Study

The scope of this study encompasses an analytical exploration of Dr. B. R. Ambedkar’s feminist
vision and its relevance to modern global gender struggles. It examines Ambedkar’s critique of
patriarchy, his advocacy for women’s rights through legal and educational reforms and his
intersectional understanding of caste, class, and gender oppression. The study extends beyond the
Indian context to evaluate how Ambedkar’s ideas resonate with contemporary feminist movements
worldwide, particularly in the Global South. It aims to highlight the applicability of Ambedkarite
feminism as a framework for achieving Social Justice, Equality, and Inclusive Gender Empowerment
in today’s global society.
Problems of the Study

The study faces several challenges in analyzing Dr. B. R. Ambedkar’s feminist vision within
the context of modern global gender struggles. First, there is limited integration of Ambedkarite
feminism into mainstream global feminist discourse, which often centers Western perspectives.
Second, a lack of comprehensive comparative research restricts understanding of Ambedkar’s
relevance to intersectional and transnational feminist theories. Third, disparities in data on caste-based
and gendered oppression hinder empirical analysis. Finally, the challenge lies in translating
Ambedkar’s socio-political ideas into actionable frameworks for addressing contemporary issues like
gender-based violence, economic inequality and representation worldwide.
Feminist Vision:

His feminist vision emerged from his deep understanding of India’s social history and his
commitment to equality. In his historical analysis, he highlighted how women in pre-modern India
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once enjoyed a relatively higher status during early Buddhist times, which declined drastically with
the rise of Brahmanism and the Manusmiriti, institutionalizing patriarchy and caste-based subjugation.
Ambedkar believed that reclaiming women’s dignity required dismantling these oppressive structures.
He saw education as the primary tool of empowerment, enabling women to achieve intellectual and
economic independence. His call—“Educate, Agitate, Organize” was particularly directed at women
to awaken their self-respect and social consciousness. Grounded in the ideals of equality, liberty and
fraternity, Ambedkar’s feminism was not limited to gender justice alone but aimed at creating a
democratic and humane society where both men and women could live with dignity, freedom, and
mutual respect.
Women’s Status in Pre-modern India

Dr. B. R. Ambedkar’s analysis of women’s present status in pre-modern India revealed a
progressive decline in their position due to the consolidation of Brahmanical patriarchy. Through his
study of ancient texts and social practices, Ambedkar argued that in the early Vedic and Buddhist
periods, women enjoyed relatively higher condition they participated in religious rituals, received
education, and had the freedom to choose their partners. However, with the dominance of Brahmanism
and the codification of patriarchal norms in texts like the Manusmriti, women were systematically
subordinated. Ambedkar identified this period as the beginning of women’s enslavement, where
religion was used as a tool to legitimize gender inequality. He emphasized that the caste system and
patriarchy worked together to control women’s sexuality and labour, ensuring the purity of caste lines
through strict social regulation. The denial of property rights, education, and freedom reduced women
to dependent beings within a rigid social hierarchy. For Ambedkar, the Manusmriti symbolized the
spiritual and moral justification of women’s oppression. His historical analysis was not merely
academic but deeply political—it exposed how patriarchy and caste were interlinked systems of
exploitation, and how restoring women’s dignity was essential for achieving a just and democratic
society.
Education as Empowerment

Dr. B. R. Ambedkar firmly believed that education was the most powerful means of social
transformation and women’s liberation. For him, education was not merely about literacy but about
developing critical awareness, self-respect, and the ability to challenge oppression. Ambedkar
recognized that the systematic denial of education to women, especially those from marginalized
castes, was a deliberate strategy to maintain social hierarchies. He therefore made women’s education
central to his reform agenda, considering it essential for dismantling both caste and patriarchal
domination.

Ambedkar often emphasized that educated women could lead social change within families
and communities. In his speeches and writings, he urged women to “educate, agitate, and organize”
to claim their rightful place in society. He believed that education would empower women to become
economically independent and politically conscious citizens, capable of participating in public life
and governance. During his leadership of the Bahishkrit Hitakarini Sabha and the drafting of the
Hindu Code Bill, he consistently advocated for women’s legal and educational rights. Ambedkar’s
vision of education went beyond access to schools it was about creating an egalitarian society where
knowledge became the foundation of dignity, equality, and freedom for every woman.

Feminist Values: Equality-Liberty-fraternity

These principles were not abstract ideals but practical tools for achieving social transformation
and gender justice. Equality meant more than legal parity it required dismantling social hierarchies of
caste and patriarchy that denied women access to education, property, and decision-making. Liberty,
in Ambedkar’s view, involved the freedom of thought, expression, and choice, particularly for women
oppressed by rigid social norms and religious restrictions. Fraternity, or social solidarity, was the
emotional and ethical bond that ensured respect, cooperation, and mutual dignity among all
individuals, regardless of gender or caste.
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In today’s world, Ambedkar’s feminist values remain profoundly relevant. Despite legal
progress and constitutional guarantees, women continue to face discrimination, wage inequality,
domestic violence, and underrepresentation in leadership roles. The persistence of gender-based
violence, along with digital and workplace harassment, underscores the gap between constitutional
ideals and lived realities. However, global feminist movements and the rise of intersectional feminism
resonate with Ambedkar’s vision, emphasizing collective struggle and inclusivity. The ongoing efforts
for equal pay, reproductive rights, and representation reflect the enduring power of Ambedkar’s ideals.
His call for equality, liberty, and fraternity remains a timeless reminder that gender justice is
inseparable from social and moral democracy.

Ambedkar’s Critique of Patriarchy

Dr. B. R. Ambedkar’s critique of patriarchy was rooted in his understanding that gender
inequality in India was inseparable from the caste system. He argued that patriarchy and caste were
intertwined systems of oppression, both designed to maintain social control and hierarchy. Caste,
according to Ambedkar, relied on endogamy the restriction of marriage within one’s caste which made
the control of women’s sexuality central to maintaining caste purity. Thus, women became the carriers
of caste identity, and their subjugation was justified as a means to preserve social order. Ambedkar’s
critique of the Manusmriti exposed how religious texts were used to legitimize women’s
subordination. He condemned the text for denying women autonomy, education, and property rights,
declaring it the “Bible of Slavery” for women and the lower castes. By publicly burning the
Manusmriti in 1927 during the Mahad Satyagraha, Ambedkar made a powerful symbolic statement
against religiously sanctioned patriarchy.

He also analyzed economic dependence as a root of women’s structural subjugation.
Ambedkar believed that without economic independence, women could not achieve true freedom or
equality. Therefore, he championed women’s access to education, employment, and property as
prerequisites for empowerment. Ambedkar’s efforts to secure women’s rights culminated in the Hindu
Code Bill, which aimed to provide women with equal rights in marriage, inheritance, and divorce.
However, when the Bill faced fierce opposition from conservative elements in Parliament, Ambedkar
resigned as Law Minister in 1951. His resignation was a feminist political act, symbolizing his refusal
to compromise on women’s equality and justice. Ambedkar’s bold stance highlighted his unwavering
belief that no democracy could be complete without the liberation and empowerment of women. His
legacy continues to inspire feminist movements that challenge both patriarchal and caste-based
oppression.

B. R. Ambedkar and Intersectional Feminism

Dr. B. R. Ambedkar’s understanding of social inequality anticipated what is now termed
intersectional feminism the recognition that systems of oppression such as caste, class, and gender are
interconnected. Ambedkar argued that women from marginalized castes suffered a “double burden”
of oppression: as members of an exploited caste and as women within a patriarchal society. His
analysis revealed that true emancipation required addressing all these dimensions simultaneously, not
in isolation. Ambedkar’s ideas resonate strongly with Global Intersectional Theories advanced by
thinkers like Bell Hooks and Kimberlé Crenshaw, who highlight how race, class, and gender interact
to create overlapping systems of disadvantage. Much like Black feminists in the U.S., Ambedkar
emphasized that liberation movements must center the experiences of the most marginalized to
achieve genuine equality.His philosophy profoundly shaped Dalit Feminist Movements in India,
which continue to draw upon Ambedkarite thought to confront casteist patriarchy and advocate for
social justice. Globally, Ambedkar’s vision challenges Western-centric Feminism, urging scholars to
rethink feminist theory through the lens of social, economic, and cultural diversity. By linking gender
justice with social democracy, Ambedkar offered a universal framework for an inclusive feminism
that transcends borders, identities, and hierarchies.
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Relevance in Contemporary Global Gender Struggles
Structural Inequalities:

Dr. B. R. Ambedkar’s ideas hold enduring relevance in addressing the structural inequalities
that persist in contemporary gender struggles worldwide. Ambedkar understood that oppression was
not merely individual or moral but institutional deeply embedded in social, economic, and cultural
systems. His insistence on the interconnection of caste, class, and gender provides crucial lessons for
dismantling structural inequality today. Ambedkar’s framework emphasizes education, economic
empowerment, and legal reform as tools for social transformation. In an era when gender justice
movements confront wage gaps, violence, and systemic exclusion, his call for “Social and Economic
democracy” serves as a reminder that equality must extend beyond political rights to include equitable
access to resources, opportunities, and dignity.

Feminism in the Global South:

In the background of Feminism in the Global South, Ambedkar’s thought provides a powerful
alternative to Western-centric feminist models. While Western feminism often focuses on gender in
isolation, Ambedkarite feminism highlights how gender oppression is intertwined with other axes of
power such as caste, race, class, and religion. This intersectional approach aligns with the struggles of
marginalized women in Asia, Africa, and Latin America who face layered forms of discrimination.
The Ambedkarite structure calls for a collective and inclusive feminism rooted in social justice,
solidarity, and equality. It encourages global feminist movements to move beyond identity-based
politics toward structural transformation. Ambedkar’s vision of liberty, equality and fraternity thus
continues to inspire a universal struggle for gender justice one that seeks not only to empower women
but to rebuild society on the foundations of dignity and mutual respect.

Model for Gender Justice: Ambedkar’s Idea of Social Democracy

Dr. B. R. Ambedkar envisioned social democracy as the foundation of an equitable society one
based on the principles of liberty, equality, and fraternity. For Ambedkar, political democracy would
remain hollow unless it was accompanied by social and economic democracy that ensured dignity and
equal opportunity for all, especially women. He argued that true gender justice could not be achieved
merely through legal rights; it required transforming social attitudes, redistributing power, and
ensuring women’s active participation in every sphere of life. In Ambedkar’s model, Gender Justice
is inseparable from social justice education, economic independence, and equal representation is
essential pillars. His advocacy for the Hindu Code Bill and constitutional safeguards for women
reflected his belief that legal reform must act as a catalyst for social change. Ambedkar’s idea of social
democracy thus serves as a universal model for feminist movements seeking structural equality and
collective empowerment.
Hindu Code Bill and Social Justice: Present Status in India

Dr. B. R. Ambedkar’s introduction of the Hindu Code Bill (1951) was a landmark attempt to
ensure social justice and gender equality in post-independence India. As the Law Minister and chief
architect of the Indian Constitution, Ambedkar viewed the Bill as an essential step toward creating a
modern, egalitarian society. The Bill sought to reform Hindu personal laws governing marriage,
divorce, inheritance, adoption, and property. Its core aim was to grant women equal legal rights,
thereby dismantling centuries-old patriarchal norms legitimized by religious tradition. Ambedkar
argued that without women’s equality in family and property relations, democracy in India would
remain incomplete.

However, the Bill faced intense resistance from conservative political and religious groups
who viewed it as an attack on Hindu tradition. Despite Ambedkar’s passionate defense, the Bill was
diluted and stalled in Parliament, leading to his resignation in protest a profound act of feminist
conviction. Although Ambedkar did not live to see its full realization, his groundwork led to the
passage of four key legislations in the mid-1950s: the Hindu Marriage Act (1955), Hindu Succession
Act (1956), Hindu Minority and Guardianship Act (1956), and Hindu Adoptions and Maintenance
Act (1956).
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In modern India, these laws have significantly advanced women’s legal status, granting rights
to divorce, inheritance, and property ownership. up till now, challenges persist gender-based violence,
unequal pay, underrepresentation in politics, and discriminatory social practices continue to hinder
equality. The intersection of caste and patriarchy still limits the reach of these reforms, especially for
Dalit and marginalized women. The spirit of the Hindu Code Bill to achieve social justice through
legal equality remains deeply relevant. Reviving Ambedkar’s vision today calls for continuous reform,
implementation, and social awareness to translate legal rights into lived realities for all women in
India.

Ongoing Challenges:

Despite global progress in women'’s rights, the challenges Ambedkar identified remain deeply
entrenched. Gender-based violence including domestic abuse, sexual harassment and online violence
continues to undermine women’s safety and autonomy. Representation remains unequal, as women
are still underrepresented in politics, leadership, and decision-making institutions. In many countries,
patriarchal norms and socio-religious taboos persist, restricting women’s freedom and participation.
Economic disparities also remain stark: women perform a disproportionate share of unpaid labor, face
wage gaps and lack access to property and financial independence. These inequalities are even more
severe for women from marginalized castes, races and ethnicities. Addressing these challenges
requires reviving Ambedkar’s democratic vision building systems rooted in equality, solidarity and
justice. His philosophy continues to inspire movements worldwide to reimaging gender justice as both
a moral and structural imperative for true social progress.

Suggestions & Policy Guidelines
1. Intersectional Policy Studies:

Conduct in-depth research on how Ambedkar’s intersectional framework can inform public
policy, particularly in areas such as education, labor rights and gender-sensitive welfare schemes. This
can guide the creation of inclusive policies that address the overlapping oppressions of caste, class,
and gender.

2. Dalit Feminist Knowledge Production:

Encourage academic and grassroots initiatives that document the lived experiences of Dalit,
Adivasi, and marginalized women. Promoting Dalit feminist scholarship rooted in Ambedkarite
thought can challenge dominant narratives and expand global feminist theory.

3. Comparative Global Feminism Research:

Explore parallels between Ambedkarite feminism and other global movements—such as Black
feminism, Latin American decolonial feminism, and African womanism—to build a transnational
dialogue on structural inequality and resistance.

4. Educational Reform and Gender Sensitization:

Develop educational programs that integrate Ambedkar’s philosophy into school and university
curricula. Workshops, gender studies courses, and digital campaigns can help foster social awareness
and youth engagement with feminist democracy.

5. Grassroots Activism and Digital Advocacy:

Strengthen feminist movements through community-based activism and digital platforms
inspired by Ambedkar’s ideals. Campaigns focusing on gender-based violence, workplace equality
and women’s political representation can transform Ambedkar’s principles into practical, global
action.

Conclusion

Dr. B. R. Ambedkar’s feminist legacy stands as a transformative force in the pursuit of social
and gender justice. His vision extended beyond women’s rights in isolation; it sought the complete
restructuring of society on the foundations of equality, liberty and fraternity. Ambedkar recognized
that the oppression of women was inseparable from the systems of caste, class and religion, making
his feminism both radical and intersectional. His advocacy for education, legal reform, and economic
independence for women continues to inspire contemporary struggles for empowerment and dignity.
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In today’s world, marked by widening inequalities and persistent patriarchal structures, there is
an urgent need to revive Ambedkarite feminism within global discourse. Unlike many Western
feminist frameworks, Ambedkar’s approach integrates social, economic, and moral democracy
making it especially relevant for the Global South, where gender oppression intersects with poverty,
caste and race.

Future Research and Activism must build upon Ambedkar’s principles by addressing systemic
barriers, promoting inclusive policymaking, and amplifying the voices of marginalized women.
Digital feminism, grassroots movements, and educational initiatives can further expand his legacy.
Reviving Ambedkarite feminism globally means not only honoring his ideals but also actualizing his
dream of a just, democratic, and gender-equal society.
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Abstract:

Dr. Babasaheb Ambedkar was an exceptional intellectual whose scholarship spanned political
science, economics, sociology, law, and philosophy. Born on 14 April 1891 in a Dalit family, he
personally experienced caste-based discrimination and social exclusion. These experiences shaped his
lifelong mission to annihilate caste and establish a just and egalitarian society. During his higher
education abroad, Ambedkar closely studied global constitutions, democratic systems, and human
rights discourses. Inspired by the principles of liberty, equality, justice and fraternity, he resolved to
apply his knowledge to uplift India’s marginalized communities. As the Chairman of the Drafting
Committee of the Indian Constitution, he ensured constitutional safeguards for Dalits, the deprived,
tribals, women, and other vulnerable groups. His constitutional vision embodies universal human
rights and remains globally relevant.

Keywords: Dr. B.R. Ambedkar, Constitutional Vision, Human Rights, Social Justice, Democracy.
Introduction:

Dr. Babasaheb Ambedkar emerged as one of the most visionary reformers of modern India. At
a time when caste discrimination, untouchability, economic exploitation, and social oppression were
widespread, Ambedkar championed the ideals of human dignity and justice. His struggle was not
limited to the upliftment of Dalits alone but extended to dismantling every form of slavery and
inequality. Ambedkar’s broad exposure to global democracies profoundly influenced his thinking,
shaping his belief that India required a robust constitutional framework to ensure equality and human
rights for all.

Methodology:

This study follows a qualitative research approach based on descriptive and analytical methods.

Primary emphasis is placed on the examination of Dr. B.R. Ambedkar’s writings, speeches and

constitutional contributions. Secondary sources such as books, articles, and scholarly analyses on

human rights and constitutional studies are reviewed. Comparative analysis is applied to relate

Ambedkar’s vision with global human rights frameworks. The findings are interpreted to understand

the relevance of Ambedkar’s constitutional philosophy in contemporary society.

Objectives

1. To analyze Dr. Babasaheb Ambedkar’s constitutional vision with reference to equality, justice,
liberty, and fraternity.

2. To examine how Ambedkar’s ideas align with universal human rights principles and global
democratic values.

3. To evaluate the relevance of Ambedkar’s constitutional philosophy in addressing contemporary
social and economic inequalities in India.

Discussion:

Global Human Values and Ambedkar’s Human Rights Perspective

Ambedkar’s ideology was deeply rooted in the universal values of freedom, equality, fraternity
and justice. He strongly opposed fascism, dictatorship, and any form of authoritarianism, including
those imposed by Mussolini and Hitler. During World War II, Ambedkar openly criticized Hitler’s
fascist ideology.
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The French Revolution’s declaration “All men are born equal and shall remain equal until
death” deeply influenced his worldview. He admired democratic systems in America, France,
Germany, South Africa, and Australia, where citizens enjoyed social, cultural, economic, religious,
and political freedoms. Ambedkar studied their constitutions and incorporated relevant provisions to
ensure maximum social utility and democratic protection in the Indian Constitution.

Through his movement, Ambedkar sought to inculcate global human values and dismantle
caste-based inequalities. His commitment to universal human rights continues to inspire movements
for justice and equality worldwide.

Ambedkar’s Constitutional Perspective
1. Constitution as a Living Document

The Constitution of India is not only a legal document but the moral soul of Indian democracy.
It guarantees fundamental values such as freedom of thought, expression, faith and worship, thereby
nurturing a pluralistic society. Ambedkar understood India’s deep social, cultural, linguistic and
religious diversity and envisioned a framework that would uphold unity while accommodating
diversity.

The Constituent Assembly took 2 years, 11 months and 18 days to complete the Constitution.
Ambedkar, as Chairman of the Drafting Committee, played a pivotal role in shaping it. The
Constitution was adopted on 26 November 1949 and came into force on 26 January 1950.

2. Commitment to Social Justice

Ambedkar emphasized that democracy must ensure not only political equality but also social
and economic equality. Thus, provisions such as reservations, minority protections, rights of
Scheduled Castes and Scheduled Tribes, and welfare measures were integrated into the Constitution.
Unlike many Western constitutions, which emphasize equality but avoid affirmative action, the Indian
Constitution is more socially sensitive and transformative.

3. Fundamental Rights and Duties
The Constitution guarantees comprehensive Fundamental Rights such as:
o Equality before law
e Freedom of speech and religion
e Cultural and educational rights
e Constitutional remedies
It also introduces Fundamental Duties, absent in many foreign constitutions, to cultivate civic
responsibility and moral character among citizens.
4. Pillars of Democracy
Ambedkar recognized four essential pillars of democracy:
Legislature
Executive
Judiciary
Media
These institutions ensure checks and balances and uphold democratic functioning.
5. Ambedkar’s Warnings to the Nation

Ambedkar’s three critical warnings remain relevant today:

o Use only constitutional means for achieving social and economic goals.
e Beware of hero-worship in politics, as it may lead to dictatorship.
e Convert political democracy into social and economic democracy.

These are foundational principles for sustaining a healthy democracy.
Ambedkar’s Vision and Universal Human Rights

Ambedkar’s constitutional philosophy aligns with the Universal Declaration of Human Rights
(1948), emphasizing:

e Human dignity
o Equality before the law
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o Protection against discrimination
o Right to education, employment, and property
e Freedom of religion, thought, and expression
He aimed to uplift Dalits, tribals, minorities, women and the poor, ensuring that every person
could live with dignity. This reflects his conviction that a nation can progress only when its most
marginalized citizens are empowered.
Conclusion
Dr. Babasaheb Ambedkar crafted the Indian Constitution out of his deep understanding of social
inequalities and his hope for a just society. His constitutional vision integrates universal human rights,
social justice, respect for diversity, and democratic principles. The Constitution he drafted stands as a
unique document flexible, inclusive, and visionary ensuring equality, justice and dignity for every
individual. Ambedkar believed that the future of the nation depends on compassion, equality and
freedom and these values continue to guide India’s democratic journey.
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Abstract

This research studies the socio-political thoughts of Dr. B. R. Ambedkar in the context of the
concept of Green Democracy. Green Democracy is a democratic system of governance based on
environmental justice, sustainable development and social equality. Ambedkar is primarily known as
a social reformer, economist and architect of the Indian Constitution; but his thoughts have a deep
vision in moral and environmental terms. The philosophy of environmental justice and sustainable
development can be revealed through his concepts of social justice, equality and prudent governance.
His principles of social justice, good governance and equitable distribution of resources can be applied
to the current environmental crises. This article shows that Ambedkar's principles of liberty, equality
and fraternity can become the moral foundation not only of social democracy but also of green
democracy.
Keywords: Dr. B. R. Ambedkar, Green Democracy, Ecological Democracy
Introduction

Dr. B. R. Ambedkar was a social reformer, economist, jurist and architect of the Indian
Constitution. He fought for equality, justice and human dignity throughout his life. The 21st century
is an unprecedented environmental crisis. Climate change, deforestation, pollution and resource
depletion pose a threat not only to the environment but also to the fabric of human civilization. In the
face of growing global concerns for sustainability, the idea of green democracy has emerged as a
system where environmental protection, social justice and participatory governance coexist
harmoniously. Green democracy is a democracy that emphasizes the environment, natural resources
and their democratically balanced use. Green democracy is a democracy where economic growth,
environmental balance and social justice are balanced. Ambedkar’s equitable distribution of resources,
scientific approach and ethical governance underpin the fundamental principles of green democracy.
Dr. B. R. Ambedkar did not directly propose a theory of environmentalism, his philosophy of equality,
fraternity, and justice provides a strong foundation for a democratic environmental framework. In the
past few decades, researchers have begun to rethink his ideas in the context of ecology and sustainable
development. Ambedkar's ideas on economic planning, decentralization, and rational resource
allocation align strongly with the core principles of green democracy—sustainability, inclusiveness,
and ethical responsibility toward both humanity and nature.
Literature Review

Delegates of the global environmentalism literature, authors such as Agyeman (2005), Dryzek
(1997), and Dobson (2003) have imagined environmental democracy as the agenda for sustainability
governance, ecological justice and citizen participation. Even Indian philosophers on
environmentalism, such as Vandana Shiva and Ramachandra Guha have long pointed out an
association between ecological decline and social injustices. While the overriding motif of his
scholarship in Annihilation of Caste (1936) and The Buddha and His Dhamma (1957) and especially,
in his speeches to the Constituent Assembly is one of social liberation, scholars have repackaged
Ambedkar's democratic and ethical vision in larger habits of thought (Omvedt, 2003; Teltumbde,
2018; Thorat, 2007) framing these contributions alongside other schemes mentioned under the
heading of rationalism and humanism. The contemporary scholarship is also clear in asserting that
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rationalism and humanism can stand as one of the cornerstones around which ecological thought might
stand.
Methodology

This research is descriptive and interpretive in nature and aims to describe, analyse and interpret
Dr. B. R. Ambedkar’s views on environmental and democratic principles. The study uses primary
sources, which include Ambedkar’s own writings, speeches and policy documents — as well as other
writings on economic planning and social democracy — including The Rupee Problem (1923), States
and Minorities (1943), Buddha and His Dhamma (1957) and his speeches in the Constituent Assembly
debates. In addition, secondary sources, including books, journal articles, theses and research papers
related to Ambedkar’s social thought and philosophy, political, eco-political and sustainability studies,
are analysed. Textual material is drawn from published works, online archive sources and other public
policy sources, all of which are included. The textual material is drawn from published sources, public
sector sources and databases such as Dr. Babasaheb Ambedkar Writings and Speeches (BAWS). The
study aims to explore the intersection between Ambedkar’s socio-political philosophy and the modern
concept of Green Democracy.
Discussion

To link environmental development with sustainability, it is necessary to bring about green
democracy by placing the environment at the center of political action and decision-making processes,
and ensuring that social harmony and economic development are achieved without harming the
environment due to economic and industrial development. Green democracy extends traditional
liberal democracy. Scholars such as Andrew Dobson and John Dryzek describe green democracy as a
form of governance that recognizes the interdependence of human and natural systems while
emphasizing sustainable environmental development, public participation, and justice. In India, green
democracy is a democracy that demands protection of the rights of marginalized communities most
affected by environmental crises such as Dalits, tribals, and landless laborers. Although Dr. Babasaheb
Ambedkar did not write directly about the environment, his thoughts reflect environmental principles.
He emphasized equality and interdependence, which apply not only to society but also to the
relationship with nature. He considered caste to be a hierarchy based on exploitation, and this principle
can be linked to human domination over nature. According to Ambedkar, true justice means ending
unjust hierarchies, both social and environmental. He advocated rational and scientific governance
that 1is, decisions should be based on evidence and the welfare of all ideas that are consistent with
today's concept of environmentally sustainable governance. Similarly, his emphasis on resource
distribution and economic justice, especially his call for state regulation of land, water, and forests in
States and Minorities (1947), resonates with the ideals of environmental justice and sustainable
resource management. Environmental degradation in India disproportionately affects Dalits and
Adivasis, making Ambedkar’s struggle against caste oppression a precursor to modern environmental
justice movements that link social and ecological inequalities. His triad of liberty, equality, and
fraternity can be reinterpreted ecologically—Iliberty as the right to manage local resources, equality as
fair distribution of environmental benefits and fraternity as solidarity among communities and species
for collective well-being. These ideals remain vital to contemporary green politics, where Ambedkar’s
critique of inequality mirrors global movements for climate justice and sustainable development.
Applying Ambedkarite thought to environmental policy can empower marginalized voices, address
caste and class-based environmental inequities and promote participatory ecological governance
within a state-led framework. An Ambedkarite Green Democracy would embody ecological justice,
democratic participation, sustainable resource management and ethical modernity integrating science
and morality to build an ecologically just democracy grounded in Ambedkar’s vision of constitutional
morality and social justice for the 21st century.
Conclusion

The research indicates that Dr. B. R. Ambedkar's democratic thought offers a robust conceptual
foundation for green democracy spanning social justice and equality, fraternity and ecological
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governance. If these ideas are operationalised through empirical case work, researchers and
practitioners will have a better understanding of how to design and implement environmental
governance that is democratic and inclusive, and ecologically sustainable as well. Future research

should test this framework in different settings and develop indicators of green democracy inspired

by Dr. B. R. Ambedkar's thought.
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Abstract

This research paper critically examines the educational philosophy and pedagogical
contributions of Dr. B.R. Ambedkar, whose intellectual and political interventions significantly
reshaped modern Indian discourses on rights, equality, and democratization of education. Ambedkar’s
advocacy for universal education, state responsibility, rational pedagogy, and the annihilation of caste
through learning produced a distinct educational philosophy later termed “Ambedkarite education.”
Through analytical engagement with Ambedkar’s writings, speeches, legislative interventions, and
secondary scholarship, the paper argues that Ambedkarite pedagogy is rooted in three principles:
liberatory education, social justice, and rational-critical consciousness. It further assesses Ambedkar’s
historical influence on modern Indian schooling policies, affirmative action structures, and the rise of
Dalit-Buddhist educational institutions. Drawing from books, peer-reviewed literature, national and
international newspaper editorials, and contemporary analyses, this study demonstrates that
Ambedkarite education remains a foundational framework for understanding equity-based
educational policy and democratic citizenship in India.

1. Introduction

Education occupies a central place in the socio-political thought of Dr. B.R. Ambedkar (1891—
1956), who viewed it as both a personal weapon of emancipation and a collective instrument for
restructuring the social order. At a time when caste-based exclusion shaped the distribution of literacy
and learning, Ambedkar theorized education as a public good, democratic right, and moral necessity
for building an egalitarian society. His educational philosophy was not developed abstractly; it
emerged from his personal experiences of caste-based humiliation in school, his extensive global
learning (Columbia University, London School of Economics), and his sociological analysis of graded
inequality within the Hindu social order.

This paper explores the intellectual foundations and pedagogical implications of Ambedkar’s
educational vision, contextualizing them within colonial India and assessing their significance for
contemporary educational debates on equity, reservation, minority rights, and democratic citizenship.
2. Conceptual Foundations of Ambedkarite Education Philosophy
1 Education as an Instrument of Social Transformation

Central to Ambedkar’s educational thought is the idea that education constitutes the first

condition for liberation of historically oppressed communities (Ambedkar, 1982). He insisted that
knowledge fosters self-respect, rationality, and political consciousness — all of which are necessary
for confronting caste oppression. Ambedkar thus transformed education from a private aspiration into
a collective social project, emphasising access, equality, and state intervention.
2 Education, Democracy and Citizenship: Ambedkar located education within the broader
framework of democratic theory. Echoing Dewey’s influence, whom he studied in Columbia,
Ambedkar argued that democracy requires educated citizens capable of rational discourse, moral
judgement, and active participation (Zelliot, 2004). For Ambedkar, education was not merely literacy;
it was training for citizenship, grounded in equality, justice, and public reasoning.
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3 Rational and Secular Pedagogy: Ambedkar rejected religious or scriptural authority as the basis
of knowledge. His pedagogy was explicitly rational, scientific, and humanistic, emphasising empirical
inquiry over dogmatic belief. This approach aligned with Enlightenment epistemology and modern
liberal educational philosophy. Ambedkarite pedagogy is thus fundamentally secular — rejecting the
caste-centred epistemologies embedded in Hindu scriptures.
3. Ambedkar’s Historical Engagement with Education
1 Personal Experience of Exclusion: Ambedkar’s school experiences — such as being forced to sit
separately, denied water, or humiliated publicly — profoundly shaped his educational critique.
Scholars argue that his pedagogical philosophy is inseparable from these humiliations, making his
vision one that confronts the structural violence of caste within schooling (Ilaiah, 2015).
2 Institutional Interventions: Ambedkar built and supported numerous hostels, schools and study
circles for Depressed Classes across Maharashtra. His leadership in the People’s Education Society
(est. 1945) led to the founding of Siddharth College (Mumbai), Milind College (Aurangabad), and
other institutions committed to inclusive, secular, socially just education.
3 Legislative Advocacy: As a member of the Viceroy’s Executive Council and later as Chairman of
the Constitution Drafting Committee, Ambedkar framed policies supporting:
Compulsory primary education
State-funded schooling
Educational rights for minorities
Scholarships for Scheduled Castes
Reservation in public employment and educational institutions
These measures transformed the educational landscape of postcolonial India.
4. Core Elements of Ambedkarite Pedagogy
Ambedkarite pedagogy synthesizes philosophy, politics, and social theory. Four principles form

the core:
1 Pedagogy of Social Justice : Ambedkar rejected “neutral” or “value-free” education, arguing that
pedagogy must dismantle structures of oppression. Social justice was therefore a pedagogical goal
and not merely a policy demand. Teachers, students, and institutions must actively challenge caste
violence and promote equality.
2 Critical Consciousness (Prabuddhataa) Ambedkar was not content with rote learning; he insisted
that education should cultivate:

> rational inquiry,

> critical thinking,

> ethical reasoning,

> historical consciousness,

> democratic values.

This resonates with Paulo Freire’s later notion of conscientizagdo (critical consciousness),

though Ambedkar articulated a similar framework decades earlier in the Indian context.
3 Education for Dignity and Self-Respect: Ambedkarite pedagogy emphasizes human dignity
(maanav maryadaa). Education must empower marginalised communities to claim respect, assert
equality, and challenge caste-based humiliation.
4 Education and Economic Empowerment : Ambedkar consistently linked education with economic
upliftment. Technical education, vocational training, and modern professions were key instruments of
Dalit mobility. Unlike Gandhi, who advocated “basic education” and manual labour, Ambedkar
promoted modern, scientific, industrial education as the basis of economic transformation.
5. Ambedkarite Education in Contemporary Indian Context
1 Reservation and Access: India’s reservation system — grounded in Ambedkar’s constitutional
philosophy — has expanded educational access for Scheduled Castes. Studies show significant
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increases in university enrolment, literacy, and professional participation among Dalits since the
1950s (Deshpande, 2011). These reforms exemplify Ambedkar’s principle of compensatory justice.
2 Issues of Caste Discrimination in Schools: Despite reforms, caste discrimination persists in
classrooms and campuses. Editorials in The Hindu, Indian Express, and Times of India have
repeatedly reported cases of caste-based bullying, exclusion, and suicides among Dalit students.
International newspapers such as The Guardian (UK) and The New York Times (US) have published
investigative reports on caste bias in Indian universities, echoing many Ambedkarite critiques.

3 Rise of Ambedkarite Educational Movements: Modern Ambedkarite organisations — including
Dalit Students’ Associations, Buddhist educational trusts, and civil society groups — continue to
promote:

hostels for marginalized students,

coaching centres for competitive examinations,

community libraries,

scholarship networks.
These movements treat education not merely as state policy but as community responsibility,
reflecting Ambedkar’s philosophy.
6. Comparative Perspective: Ambedkar and John Dewey

Ambedkar’s educational thought was deeply influenced by his teacher John Dewey. The
following philosophical parallels demonstrate Ambedkar’s global intellectual synthesis:

VVYVY

Dewey Ambedkar
1. Education as democratic training Education as citizenship and social justice
2. Inquiry-based learning Rational, scientific pedagogy
3. Schools as social microcosms  Schools as instruments for annihilating caste
4. Community-based learning Community responsibility for education among oppressed groups

Ambedkar adapted Deweyan pragmatism to India’s caste-based society, thus producing a uniquely
anti-caste, democratic pedagogy.
7. Ambedkarite Pedagogy and Buddhist Philosophy
After converting to Buddhism in 1956, Ambedkar articulated Navayana Buddhism, which
emphasised:
> rationality,
> morality,
> equality,
> liberty,
> social justice.
These principles shaped his later educational institutions (e.g., Siddharth College), reinforcing
a pedagogy grounded in ethical citizenship and humanistic values rather than religious dogma.
8. Challenges to Implementing Ambedkarite Educational Vision
Despite progress, several structural barriers remain:
1 Marketisation and Privatisation : The rise of private schooling and neoliberal educational policies
contradict Ambedkar’s insistence on state responsibility. Privatisation widens inequality, reducing
access for marginalized communities.
2 Persistent Caste Hierarchies :Sociological studies reveal that covert caste practices — classroom
segregation, biased grading, unequal teacher expectations — undermine equity.
3 Language Barriers : Ambedkar supported English for scientific, global education. Yet many Dalit
students remain confined to poorly funded vernacular schools, exacerbating linguistic inequality.
9. Significance of Ambedkarite Pedagogy in the 21st Century
Ambedkarite education offers a theoretical foundation for:
e inclusive curriculum design,
e anti-discrimination pedagogy,
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e diversity-sensitive teaching,
e cthical citizenship education,
e policy frameworks addressing intersectional inequalities.

It also informs global conversations on education and human rights. International magazines
such as Time, The Economist, and Foreign Affairs have highlighted Ambedkar’s relevance for global
debates on democracy and minority rights.

10. Conclusion

Ambedkarite education philosophy represents one of the most comprehensive and
transformative pedagogical frameworks in modern India. It intervenes at three levels: ideological,
institutional, and policy-driven. Grounded in social justice, rationality, and democratic equality,
Ambedkar’s pedagogy rejects caste hierarchy and religious dogma, advocating instead for scientific
temper, dignity, and human rights. Despite structural barriers, his vision continues to shape
educational policy, Dalit movements, and democratic discourse. For contemporary India, Ambedkar’s
educational insights remain indispensable for building an inclusive, equitable, and socially just
education system.
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Abstract:

Dr. B. R. Ambedkar’s Untouchables or the Children of India’s Ghetto remains one of his least-
discussed yet intellectually powerful works. In this treatise, Ambedkar traces the origin of
untouchability not to ritual impurity but to long-standing social conflict, religious hostility and
political marginalization. This research paper revisits the treatise to highlight how Ambedkar
reconstructs the story of a community forced into segregation and social invisibility. His interpretation
challenges conventional explanations that rely on myths and instead offers a rational narrative rooted
in history and human agency. Through a detailed analysis of Ambedkar’s arguments, this paper re-
examines the meaning of ‘India’s Ghetto’ and places it within larger debates on caste, identity, and
injustice. The study demonstrates how Ambedkar’s insights continue to shape contemporary
discussions on equality and human rights, reaffirming his global relevance as a thinker of liberation.
Keywords: Untouchable, Ghetto, Dalit, Segregation, Exclusion, Alienation, Grand Narratives etc.
Introduction:

Among the many writings of Dr. Babasaheb Ambedkar, Untouchables or the Children of India’s
Ghetto is a seminal treatise that deserves renewed scholarly attention. It offers a striking
reinterpretation of how an entire community came to be pushed into isolation and marked as
untouchable. Unlike traditional explanations that rely on religious doctrines, Ambedkar presents a
clear, historical, and logical account of the forces that shaped untouchability. Revisiting this treatise
helps us understand not only the origins of Dalit marginalization but also the deeper structures that
created India’s enduring social ghettos. This paper attempts to re-read Dr. Babasaheb Ambedkar’s
text for its contemporary relevance.

Objectives:

1] To understand etymological references of the term Ghetto.

2] To study the reasons behind the ghettoization of Dalit communities.

3] To examine the social, cultural and religious reasons behind ghettoization.

4] To show how Dr. Babasaheb Ambedkar challenges traditional ideas about caste.

5] To highlight the importance of this treatise for today’s discussions on equality.

Radical Interpretation:

A ghetto is a segregated area where marginalized community is compelled to live often under
social, political or economic restrictions. The word ghetto originally referred to a segregated quarter
in Venice where Jews were compelled to live. Its etymology traced back to ltalian Ghetto which tends
to signify small group or town, Dr. Babasaheb Ambedkar used the term in his manuscript
Untouchables or the Children of India’s Ghetto to describe caste-based segregation of Dalits in Indian
villages, equating their forced isolation with ghettos of Europe. Dr. Babasaheb Ambedkar applied the
term to Dalit settlements in Indian villages, arguing that untouchability created ghettos where Dalits
were excluded from mainstream society.

Dr. Babasaheb Ambedkar’s interpretation becomes even more striking when he discusses the
idea of the ghetto. He uses this term deliberately to connect the condition of Dalits in India with global
systems of segregation- Jewish Ghettos of Europe, Black neighbourhoods in America, and caste-based
settlements in South Asia. In the Indian village, the ghetto takes the form of the Harijanwada,
Maharwada, or Chamar Basti, a physically separate settlement placed at a distance from the upper-
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caste houses. This spatial segregation makes caste discrimination a daily experience. The separation
is not symbolic; it shapes how untouchables live, where they walk, what water they drink, and how
they are seen by others. Dr. Babasaheb Ambedkar saw villages as ghetfos because Dalits were forced
to live on the periphery, denied access to common resources and treated as socially departed. The
village was not a site of harmony but of segregation and oppression. Dr. Babasaheb equates
untouchability with ghettoization. Dalits were confined to separate hamlets, denied dignity and treated
as pollutants. The ghetto was not just spatial but social and psychological isolation.

Dr. Babasaheb Ambedkar’s Untouchables or the Children of India’s Ghetto offers a courageous
re-examination of the origin of untouchability, breaking away from popular explanations that attribute
the practice to ritual notions of purity and pollution. Instead of accepting traditional narratives, Dr.
Babasaheb Ambedkar reconstructs the past with the tools of history, comparative religion, and
sociological reasoning. His analysis challenges deep-rooted assumptions and proposes that
untouchability emerged not from religious doctrine but from the social and political conflicts that
shaped India’s ancient landscape. In revisiting this text, we uncover a powerful story of resistance,
exclusion, and deliberate marginalization.

Dr. Babasaheb Ambedkar observes that the untouchables appear today as a caste, but historically
they were not a caste in the traditional sense. Instead, they were originally ‘Broken Men’- social
groups who were fragmented, defeated, and displaced in ancient conflicts. Their marginalisation was
not the result of divine decree but of socio-political circumstances.

Ambedkar sharply criticises the popular theory that untouchability emerged because these
groups ate beef. He points out that in ancient India, the killing of cattle and the consumption of beef
were common even among upper castes, including the Brahmins. Therefore, beef-eating as the root
cause of untouchability cannot be historically sustained. This dismissal highlights Ambedkar’s
broader argument: untouchability arose not from purity rules but from motives of power, retaliation,
and control. The Broken Men became untouchables not because of what they ate, but because of what
they believed and whom they refused to obey.

Ambedkar argues that the “Broken Men” were often followers of Buddhism or heterodox
traditions that challenged Brahmanical supremacy. Their resistance to adopting Hindu deities and
rituals made them heretics in the eyes of caste Hindus. As he notes, these communities accepted
Buddhism and the Hindus hated Buddhism. This ideological divide became a turning point in their
social fate. Their religious stance, combined with their political vulnerability after defeat in tribal and
inter-clan conflicts, made them easy targets for exclusion. Hindu society gradually placed them
outside the social fold, assigning them degrading duties and denying them basic rights.

Dr. Babasaheb Ambedkar argues that the untouchables were originally groups who were
pushed out of mainstream society due to disagreement with Brahmanical authority. He suggests that
many of these communities were once followers of Buddhism, a religion that posed a serious challenge
to the supremacy of the Brahmins. Buddhism, with its emphasis on equality, rationality, and ethical
conduct, offered an alternative to the rigid, hierarchical worldview of the caste system. Dr. Babasaheb
Ambedkar sees the Untouchables as remnants of this Buddhist social order—people who continued
to support a different way of life even after Buddhism declined in India. Their refusal to conform
turned them into targets of suspicion and hostility.

This interpretation marks a sharp departure from the common belief that untouchability was
born out of ideas related to purity. Dr. Babasaheb Ambedkar disputes the long-standing claim that
untouchables were segregated because they consumed beef. He points out that beef consumption was
widespread across many communities, including higher castes, during large periods of Indian history.
The claim that beef eating alone caused untouchability, he argues, is therefore weak and historically
inaccurate. Instead, he emphasizes the role of religious conflict, political defeat, and social retaliation
in creating a community that later came to be marked as impure.

Dr. Babasaheb Ambedkar’s use of the term ghetto is particularly striking. He borrows the term
from global experiences of segregation- building parallels with Jewish ghettos in Europe or racially

Vol.II, ISSUE-CXXXVIIIL, 4"&5"Dec.2025, SIIF Impact Factor: 8.542 Page-227




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

segregated neighbourhoods in America and South Africa. By calling the untouchables “the children
of India’s ghetto,” Dr. Babasaheb Ambedkar points out that isolation was not an organic or natural
phenomenon. It was carefully constructed. Indian villages were designed in such a way that the
untouchables lived outside the main settlement, often in areas lacking basic resources. Their hamlets
were positioned to maintain distance- physical, social, and symbolic. This spatial arrangement made
untouchability visible and reinforced daily acts of disrespect and exclusion.

The ghetto, in Dr. Babasaheb Ambedkar’s interpretation, becomes a symbol of the combined
impact of oppression. It is not only a place but a condition. The walls of the ghetto are built not with
stones but with ideas. The segregation he describes is maintained by customs, taboos and laws that
deny untouchables access to wells, temples, schools, and public spaces. Through recurring practices
of humiliation, the system trains both the oppressed and the oppressor to accept their roles. The ghetto
becomes a school of inferiority, where the untouchables are constantly taught to believe that they are
not equal.

Dr. Babasaheb Ambedkar’s analysis moves beyond physical segregation to describe the
psychological violence embedded in the ghetfo. He explains how generations of exclusion create a
sense of helplessness and silence. When people are constantly reminded of their “place” and forced
to live on the margins, they begin to see themselves as unworthy. This internalization is one of the
most powerful ways in which oppression survives. Ambedkar’s reading of untouchability, therefore,
does not stop at identifying historical causes; it exposes the emotional and mental consequences of
caste-based living. Revisiting this treatise allows us to understand how Dr. Babasaheb Ambedkar
positions the untouchables not as passive victims but as communities whose history involves
resistance. By identifying them as former Buddhists, he restores a sense of dignity and agency to
people who were historically described in derogatory terms. Dr. Babasaheb Ambedkar reframes the
narrative by suggesting that their segregation was a punishment for independence rather than impurity.
This interpretation offers a profound shift in how caste history is understood. It refuses to accept
Brahmanical definitions and instead constructs a counter-history that places the untouchables at the
centre of a struggle for equality.

This historical reinterpretation has significant implications for understanding modern India.
Despite social reforms and constitutional guarantees, many Dalit communities still live-in segregated
settlements and face discrimination in access to education, healthcare, and employment. Dr.
Babasaheb Ambedkar’s explanation of how ghettos were formed helps us recognize that these
structures are deeply embedded in India’s social fabric. Modern forms of discrimination often follow
the same patterns: exclusion from social spaces, unequal treatment in institutions, and a lack of
opportunities for upward mobility. The ghetto persists not only in geography but also in attitudes.

Dr. Babasaheb Ambedkar’s treatise also contributes to global conversations on segregation
and marginality. His analysis resonates with studies of racial segregation, indigenous dispossession,
and minority isolation in different parts of the world. By identifying the mechanisms that produce
ghettos, Ambedkar’s work helps scholars draw parallels across cultures and histories. His insights
underscore the idea that segregation is never accidental. It is always tied to power struggles,
ideological enforcement, and structural inequality. Dr. Babasaheb Ambedkar shows how the ghetto
did not merely separate communities, it produced and preserved a system of domination. By restricting
access to water sources, temples, public roads, and workplaces, the caste order ensured that
untouchables remained economically dependent and socially powerless. Their assigned occupations
often involving death, dirt, or manual scavenging, further strengthened their image as impure.
Gradually, a temporary political punishment transformed into a hereditary status. Generations were
born into the ghetto and denied the chance to escape it. The ghetto thus became both a physical and
psychological trap, shaping identity, self-perception, and possibilities of mobility.

Another major insight in Ambedkar’s analysis is his attention to the emotional consequences
of segregation. He explains that continuous humiliation erodes an individual’s sense of dignity,
cultivating fear, resignation, and helplessness. The untouchables not only faced external restrictions
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but also internalized the belief that they were inferior. This internalization, Ambedkar implies, is one
of the most devastating effects of the caste system because it weakens the ability of the oppressed to
resist. The ghetto, therefore, is not just an arrangement of huts on the outskirts of a village; it is a
system that shapes minds and reinforces inequality. By reconstructing history through rational inquiry,
Ambedkar reclaims the dignity of the untouchable community. He argues that these groups were
victims of religious persecution and political marginalization—not inherently impure or uncivilized
as traditional caste narratives claim. His reinterpretation restores agency to the community by
identifying them as followers of noble ethical traditions such as Buddhism, rather than passive
recipients of stigma. This shift from theological explanation to historical causation is one of
Ambedkar’s most important contributions. He does not see untouchability as a natural condition but
as a man-made system of punishment. When the Broken Men refused to give up their beliefs and
accept Brahmanical supremacy, they were pushed outside the main settlement and denied the right to
participate in common civic life. The idea of “impurity” was later attached to them as a permanent
justification for the oppression that society had already imposed.

One of the most valuable aspects of Dr. Babasaheb Ambedkar’s treatise is its method. He does
not rely on mythology or divine narratives or grand narratives. Instead, he seeks evidence, looks for
patterns, and builds logical explanations. His approach reflects the principles of the Enlightenment-
reason, critical inquiry and scientific thinking. This method makes the treatise relevant not only as a
historical account but also as a model for analyzing social problems in general. Dr. Babasaheb
Ambedkar shows that injustice must be understood through research and reason, not through inherited
beliefs. In revisiting this work, we are reminded that the struggle against untouchability requires a
clear understanding of how oppression is created and maintained. Dr. Babasaheb Ambedkar’s treatise
offers that clarity. It teaches us that untouchability is not a cultural accident but a purposeful
arrangement. It was designed, imposed, and preserved through systems of belief and authority. This
realization is essential for any meaningful effort to dismantle caste today.

Dr. Babasaheb Ambedkar’s forgotten treatise stands out as a work of remarkable clarity,
courage, and intellectual discipline. It challenges the foundation on which caste claims to rest and
exposes the historical forces that constructed a society based on exclusion. His ability to reinterpret
history with sharp analytical tools makes this text invaluable for academic exploration. Although less
celebrated than some of his other writings, the treatise has immense potential to reshape contemporary
understanding of caste. It demands recognition not only as a historical study but also as a guide for
reflecting on present injustices. Reviving this text opens new pathways for scholarship and social
reform.

Conclusion:

Revisiting Untouchables or the Children of India’s Ghetto highlights Dr. Babasaheb
Ambedkar’s profound ability to question accepted truths and build alternative explanations grounded
in reason. His reinterpretation of untouchability as the outcome of conflict and exclusion rather than
impurity forces a rethinking of caste’s foundations. The idea of the ghetto, as Dr. Babasaheb
Ambedkar formulates it, remains a powerful framework for understanding both historical and
contemporary forms of marginalization. This treatise, though often overlooked, provides essential
insights into the nature of injustice and the possibilities of equality. Its renewed study strengthens Dr.
Babasaheb Ambedkar’s position as a global thinker whose relevance extends far beyond India.
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Abstract

The Economic Ideas of Dr. B.R. Ambedkar are highly commendable in quality and highly
appreciable by his in-depth knowledge cum research. The Research paper aims at highlighting the
Economic Ideas/Importance of Dr. B. R. Ambedkar, which has contributed highly for the Economic
Development. Economics is a subject which has always associated with every walk of our life. Dr. B.
R. Ambedkar has pursued his Doctorate degree in the field of Economics, at London School of
Economics. Dr. B.R. Ambedkar has also made his contribution in the Economic Development of India
by his thoughts in Monetary Economics, Fiscal Economics, Agricultural Economics, Caste System in
India, Women Empowerment and Human Rights. The significance of the Economic Ideas of Dr. B. R.
Ambedkar lies in the implementation of the same at the various levels of Economic Development of
India. The Research paper also bring out the importance of Economics in the Social and Economic
well-being of the people in the downtrodden of the society.

Keywords: Economy, Economic Development, Education, Labour Welfare, Agriculture, Public
Finance.
Introduction

Bharat Ratna Dr. B. R. Ambedkar was dynamic person in Indian history. He was contributed
as an economist, sociologist, legal luminary, educationalist, journalist, Parliamentarian, editor, social
revolutionist, height of the human rights etc. He was a first highly educated scholar within untouchable
community in India. Dr. Ambedkar has given new socio and political view to Indian economics. This
paper deals with the economic ideas which were anticipated by the father of Indian constitution Dr.
B. R. Ambedkar. Dr. Babasaheb Ambedkar is one of such great intellectual, leader and thinker of its
time in India who he has changed not only the life of millions of untouchables, but shaped India as a
biggest democratic nation by writing its constitution. Many of us know Bharat Ratna Dr. B.R.
Ambedkar as a social reformer and a person who had fought for untouchables in India. Dr. Ambedkar
decided to “changeover from economics to law and politics” He argued for fixed gold standard for
exchange rate. He told that low exchange rate increases exports and boosts internal prices. In the age
of global market vision 20-20 mostly contain his economical thoughts. The economically use of public
funds and its proper utilization for planned objectives can be growth the economy of nation. He was
a scholar modern economist and his thoughts background of current scenario. Now the days need to
upliftment of real economical backwards to build economically powerful nation. This paper discuss
about the contributions of Bharat Ratna awardee Dr. B.R. Ambedkar in the field of economics. The
major contribution of Babasaheb in the sub fields of economics like public finance, agricultural
economics, problem of caste system in economic development, which is discussed in this paper.

He has played a leading role in the drafting of the Constitution. His vision about the nation &
welfare of the society reflected in his work. His career got two phases, the first one as a professional.
economist & the second one as a Dalit leader.

Dr. Ambedkar was an economist by his basic training. The writing of Ambedkar were published
by the Govt.of Maharashtra. Ambedkar has written on various economic issues with broad spectrum
perspectives. His economics is useful to solve the basic & other economic problems of India & policy
making. Caste-base society is the central point in the writings of Dr. Ambedkar. India is an emerging
economy of the world in this global era, but still facing problems in the development process due to
negligence of Ambedkar's directives. Dr. Ambedker has made valuable contribution in the field of
economics which is noteworthy & useful for the development strategy of India.

Vol.II, ISSUE-CXXXVIII, 4"&5"Dec.2025, SJIF Impact Factor: 8.542 Page-230




Worldwide International Inter Disciplinary Research Journal (A Peer Reviewed Referred) ISSN — 2454 - 7905

Methodology:

Researcher has used secondary data in which research papers, articles are used. Researcher
has used collective observation method for current scenario. This paper is based on the role of Dr.
Babasaheb Ambedkar’s in economics with the help of secondary data collection. The secondary data
is gathered from various published Journals, Books Internet (websites) and research papers.
Objective:

1. To study the economical thoughts of Dr. B. R. Ambedkar for Indian economy and relevance
of these thoughts in current scenario.
2. To explain the views on Dr. B.R. Ambedkar’s Agricultural Development.
3. To explain the views on Dr. B.R. Ambedkar’s Monetary Economics and Public Finance.
4. To know the Economic beliefs and thoughts of Dr. B. R. Ambedkar.
Dr. B. R. Ambedkar’s some important Economic Thoughts :
Agriculture as an Industry

The theme “Small holdings in India and their remedies” published in 1918, he takes on a
problem that is still haunting Indian agrarian system. Ambedkar made a critical examination and
arrived at some very advanced conclusions. He argued, land is only one of the many factors of
production and the productivity of one factor of production is dependent upon the proportion in which
the other factors of production are combined. In his words: “the chief object of an efficient production
consists in making every factor in the concern contribute its highest; and it can do that only when it
can co-operate with its fellow of the required capacity. Thus, there is an ideal of proportions that ought
to subsist among the various factors combined, though the ideal will vary with the changes in
proportions”. From this he proceeds to say that if agriculture “is to be treated as an economic
enterprise, then, by itself, there could be no such thing as a large or small holding”.

Dr. B. R. Ambedkar wrote a Research Article on "Small Holdings in India & their Remedies"
in the Journal of Economic Society in 1918. In this Article Dr. Ambedkar stressed the need of
collective/co-operative farming due to low productivity, small holdings, subdivision of land, scarcity
of inputs & increasing population in India. Dr. Ambedkar explained the importance of n
modernization of agriculture.

Agriculture should get the status of industry under the controlling of Government was the main
recommendation of Dr. Ambedkar. Productivity should be the criteria of economic holding as per
Ambedkar's study. Ambedkar forwarded the Bill in Bombay Assembly to abolish the exploiting
"Khoti System." Dr. Ambedkar gave importance to industrialization of economy to overcome with
the problem of overcrowded Agriculture. In this global-era, we are still facing the problem of
agriculture development. There are most pending cases in the courts about the land related issues.
Suicides of farmer is the alarming issue.

There are 80% small farmers in the State of Maharashtra. The share of agriculture in the
National Income is decreasing (17%) while problem of population burden (65%) on Agriculture still
exists. WTO's discriminative provisions, SEZ policy, natural calamities, nuclear family norm &
failure in population controlling are the factors which made problem of Agriculture more complicated.
Agriculture is the backbone of Indian Economy which is neglected by planners in terms of investment.
The thoughts of Dr. Ambedkar regarding Agriculture should be considered for the survival of farmers
& the overall development of India.

His ideas in the field of monetary economics and Public Finance:

Ambedkar’s writings took all this and argued for a proper gold standard with gold currency as
he was highly critical of the gold exchange standard though the latter received powerful theoretical
support from all the then leading authorities including John Maynard Keynes. In a gold exchange
standard, the coinage is manipulated by the government to keep it at par with the value of gold.
Ambedkar asked: Was the job of currency management only important for the amount of gold it will
procure in the external market? Obviously not, because “what really concerns those who use money
is not how much gold that money is worth, but how much of things in general that money is worth.
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Ambedkar’s Canons of Public Expenditure :

In 1945, while discussing about the functions of Comptroller and Auditor General of India
Ambedkar pointed out that government should responsibly spend the public funds. The revenue which
is collected from the public should be spend according to rules & regulations and due respect should
be given to faithfulness, wisdom and economy. These principles of spending the public fund are
known as Ambedkar’s Canon of Public Expenditure. The dictionary meanings of faith are duty,
commitment and promise. It’s the duty of the government to provide the basic amenities to the tax
payers. We know that it is easy to deceive the public as the public investment has a long gestation lag
period. So, every government should keep in mind that public has an immense faith in them and they
should be committed to provide roads, medical facilities, law and order to its citizens. Ambedkar
pointed out that even though the intention of spending the public funds may be correct but still if it is
not used wisely then also the planning fails. In this context he has talked about wisdom of Government
to spend the public money. By wisdom he was indicating about the knowledge and experience which
should be used while spending the public funds in a better way. Another important principle of
Ambedkar’s canon was economy. By economy he didn’t mean less public spending, it basically means
how the government should spend the public funds so that they are used optimally. The importance
of the third canon of public expenditure takes a special meaning here. ,,Economy” in public
expenditure does not simply mean a low level of public spending, but it is the intelligent use of funds
so that every paisa fetches the most benefit. Those in charge of public funds must strive to evaluate
alternative methods of achieving the objectives and see to it that leakages do not occur.

Public Finance :

Ambedkar's Ph. D. work & presentation before Taxation committee are the classic examples of
Public Finance. Ambedkar was against the unproductive public expenditure. He preferred the public
finance for the social welfare. In his Ph. D. Thesis, he explained about the East India Company's
systematic economic exploitation. British Govt. has given importance to administrative reforms but
in return they looted the wealth from India which is known as Economic Drain. Social welfare &
development of country are the basic objectives of public finance as per Ambedkar's point of view.
He preferred Public expenditure for education, health, & Shelter while opposed the luxurious
expenditure by government. Ambedkar insisted about more public expenditure on health & education
instead of defence. He argued public finance for social advantage. Ambedkar debated for the equity
base public finance. He recommended the equal distribution of economic resources among the Centre
& States. Taxation for removing the widening gap between rich & poor was the Ambedkar's
perspective. Today India is facing the problem of scattered economic resources, gap among various
States due to unavailability of funds & other resources. BIMARU States are lacking behind on the
development front. Unproductive & unnecessary expenditure by the Government is unstoppable.
Problem of fiscal deficit is complicating the process of growth & development. Ambedkar's economics
got the answer of ideal public finance.

Philosophy of Co-Operation:

Dr. Ambedkar emphasis on social & economic democracy the country. “Bahujan Hitay
Bahujan Sukhay” was the economic philosophy of Ambedkar. Ambedkar has stated that co-operation
should be applied for the development of agriculture, banking & weaker section of the society.
Globalization has increased the inequality while co-operation is the philosophy against inequality. The
movement of co-operation is failed due Implementation of its principles. The co-operation philosophy
should be revived for the betterment of neglected people of the country.

Inclusive Growth:

Ambedkar was against the exclusive growth strategy. He wanted the growth of economy with
human face.The growth of agriculture, industry & service sector comprising people of India was the
doctrine of Ambedkar. He stressed the need of decentralizing planning for the inclusive growth.
Ambedkar has given importance to worker’s protection, safeguards to SC & ST, Social banking &
agriculture assistance for achieving the goal of inclusive growth.
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Nationalization:

Dr. Ambedkar was in favour of nationalization of basic industries and insurance sector of the
economy. Ambedkar agreed for the Industrial development through the contribution of public - private
sector. He emphasized public -private sector co-ordination removes the defects such as centralization
of economic power & wealth mono poly & inequality. Ambedkar stressed specially on the
nationalization of insurance sector & suggested the insurance of the people mandatory for the social
security. Ambedkar argued that through this strategy the financial resources will be available for the
development of the economy. The Government has followed the directions off Ambedkar but the new
economic policy has changed the picture of industrial economy & created the problems for workers
& masses.

Labour Welfare & Social Security

Ambedkar was against the Class-Caste discrimination. He protected the workers through the
various schemes of labour welfare. He has recommended policies for social security & wages. The
Government has adopted the views of Ambedkar in planning era. Dr. Ambedkar implemented labour
reforms when he was Labour Minister. He has. Contributed in the labour movement. Ambedkar was
in favour of the labour welfare & social security. He has made legal provisions for the betterment of
workers. Ambedkar took important decisions regarding labour protection &security in his term as a
Labour Minister. He was instrumental in establishing the Employment Exchanges in India. He has
tabled the concept of State Socialism for the justice to working class. The Government has adopted
the labour welfare views of Ambedkar in early planning era.

Foreign Exchange Policy:

Dr. Ambedkar's Thesis on "Problem of Rupee" is the perfect example of critical analysis of
monetary system. He was appreciated for the contribution in foreign exchange. He argued for the fixed
exchange rate policy to avoid the problem of inflation & loss of India. As per his view, Gold standard
is useful for India to maintain stability. Ambedkar expressed views about ideal monetary system for
India. Ambedkar stressed on price stability through conservative & automatic monetary management.
Ambedkar has pointed out before Hilton Young Commission that there should be Central Bank for
issuing currency & it should be well controlled by the Government. India & other Countries have
accepted the monetary policy of Keynes instead of monetary thought of Ambedkar. The foreign
exchange policy of India in early planning era is based on Ambedkar's economics.

Population Policy

Ambedkar stated that increasing population will create socio-economic problems in India. He
highly recommended Government should adopt the 'Family Planning' strategy in its Population policy
to control population & related problems. Ambedkar was the reform oriented economist. Ambedkar's
approach about population policy has been accepted by the Government but it has not succeeded as
per the target.

Welfare Economics

Dr. Ambedkar has given importance to welfare economics. His economics covers all the aspects
of development especially welfare of the weaker section & neglected sectors of the economy. As per
Ambedkar, investment in agriculture will leads to industrialization & the goal of development will be
achieved. He emphasized on Economics for welfare of the society instead of the framed economics of
wealth & income.

Economic Planning

Ambedkar was the true follower of decentralized economic planning. He has faith in the success
of planned economy. The role of Government is essential for removing the widening gap between the
rich & poor as per his approach. He rejected capitalist economy due to its defects. He stressed on
economic planning to maintain economic democracy in the country. Planning for the development of
the masses was his economic philosophy.
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Conclusion:

Dr. Ambedkar economics covers all the aspects of development. Today India has emerged as a
leading developing economy in the world but the problem of inclusive growth & development with
human face is still exists. The Indian economy is moving towards the target of development at macro
level but there are so many hurdles to achieve the target.

The government has adopted the Ambedkarian economic path in the early period of planning
but it gave up his philosophy & accepted the LPG policy since 1991. Ambedkarian economics is still
needed to tackle out all type of discrimination & achieve the status of developed economy. Ambedkar's
economic philosophy is highly appreciated by the world but our own country has neglected it.
Ambedkar's economic thoughts got importance to achieve the goal of development representing
equality, justice & dignity.

Dr. B. R. Ambedkar was intelligent economist of their time. He had contributed not only
thoughts but also fought for upliftment of exploited. His economic thoughts have been useful to Indian
economy and can be used as positive solution for current economic problems in India.
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